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W are living to-day in a wotld in which the notion of sonship, and"
! gotion of fatherhood, too, are tending to be emptied of that richness of

English. ~ meaning which they possessed for other societies. The philosophy that is
Marti . - rending to triumph to-day is the old philosophy of the eighteenth century,
gzar?fhi:t;d. by Martin Jareets of the Aufklirung, in a new dress. For that philosophy, the metaphysical

Ready shortly gs. 6d. net. rality of sonship is one superstition among many others and ripe for the
mbbish-heap. It is important, therefore, for us to get a firm grasp of the
dmost completely negative conception of sonship which is tending to define
aself and to assert its authority before our eyes. It seems to define itself, in .
fact, basically in terms of a refusal—a refusal to acknowledge the existence
inlife, in the fact of being alive, of a value that allows us to think of life as a
gift. The old French expression devoir Je josr &—to owe the light of day to—
vould fnever be used by anybody to-day. It is not enough to say that it
has become rather trite to talk of owing the light of day to one’s parents,
The notion, or father the feeling, that these words express is no longer
aperienced except in a residual fashion. There are certain basic reasons for
this state of affairs ; the most obvious of them, on the face of it, is that to be
dive in such 2 tragic and such a threatened world as ours seems to many
xople not a gift but a penalty—but, a penalty after all, pronounced by
vhom ? And a penalty for what crime ? Can one be justly punished for an
offcnce that one is not aware of having committed ? But this is not the whole
wory. -Let us look at it from the side of fatherhood, as well as from that of
sonship. In very many cases, is not the act of begetting a child something
wapremeditated, the act of somebody who is not behaving in a responsible
fishian, and who is very far from taking upon himself everything that his
xt will entail for somebody who never asked to be born ? It is precisely
this affirmation, reinforced by a question and by an exclamation, ““ I never
society and its laws, of the origins 1sked”to be born, by what right—by what right |—has life been inflicted on
od of the rule of law. In the last me ? 7’ that lies at the roots of that contemporary nihilism, to which I shall
iscusses the organisation of socicty 1} . have to come back much later. What we should notice particularly, is that
wehing reforms—designed to be irom this negative perspective, this perspective of refusal, the bond between
stic—in the spheres of social life, father and son gradually tends to lose every spiritual quality ; it is conceived
rights of the individual and the ' of now merely, in a rathér vague fashion, as a somewhat obscure objective
‘i govern industry, trade and ! rhtionship, which can be of interest, from a strictly technical point of view,
to the biologist alone. We might say that we are witnessing a more and

¢ . !The HisserT JourNAL is privileged to publish a translation by Mr George S. Fraser of a
r E R S E 'E‘ Y P R E S S Y, 1 thortened version of the tenth Gifford Lecture (First Series) by M. Gabriel Marcel. Acknowledg-

ments are made to the Harvill Press who hope to publish the First Series of these Lectures in
the autumn,—{Ep.] :
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more general disavowal of fatherhood, but a disavowal, paradoxically, mainly

pronounced by sons. But naturally the process becomes to some extent 3

reciprocal one ; when sons deny the rights of fathers, fathers are likely o

refuse to acknowledge that they have any responsibility towards sons.

I know that I probably seem to be painting a rather gloomy picture here,

In the majority of cases this basic situation of estrangement between father

and son is masked by a customary tol:srance and ordinary human decency ;

but it breaks through to the surface in a very striking way in contemporary
literature. In a body of work like that of Sartre’s, a body of work whose
importance cannot be brushed aside, this situation of estrangement emerges
in a most definite shape ; one might even say that Sartre’s world is one

- where fatherhood, whether as a fact or as a value, has actually ceased 1o
exist ; it would be no exaggeration, in fact, to call this a world in which 4
man claims, in Sartre’s slightly technical phraseology, to choose hinself as the
son of X, and therefore equally to refect simself as the son of X. Butin relation
to the general body of human traditions of feeling and behaviour, this is an
innovation of a completely revolutionary sort. It is, in the most exact sense
of the word, an impious innovation ; and it is not by mere chance that
Orestes, in Sartre’s very first play, has the beax réle just in that (not in spite
of the fact that) he is the murderer of his mother.

- It is rather important to ask ourselves how, or rather where, we are going
to take our stand when we are faced with such a refusal to recognise life as
a gift and, therefore, to acknowledge the metaphysical reality of sonship.
It is pretty clear, at least, that we cannot simply condemn such refusals as
infringing certain rules of morality, which we assert to be self-evident and
beyond discussion ; if we are to protest against this kind of nihilism, it can
only be in the name of a sort of depth of reality which nihilisim refuses to
recognise, and, as it were, blots from view ; it was just this very depth, in
fact, that I was trying to make manifest in my book, Homoe Viater. This

deep reality that nihilism ignores, has to do this same act of recognition and
acknowledgement whose central impo.tance for our thesis I have so often
underlined. It is essential to the very notion of being a father that onc
should recognise one’s son, and acknowledge him to be one’s son, and to
that of being a son, that one should recognise and acknowledge one’s
-father’s fatherhood. But I am not talking at this point, naturally, of recog-
nition in the merely legal sense. I am not envisaging the case of the man
who may be forced to recognise, and to contribute to the support of, a
casually begotten bastard ; what we ate concerned with is a much deeper
and more intimate kind of recognitior—and a kind of recognition that is
bound up with an activity of a very actaal and very vital kind. If a man, in
fact, fails to show any real interest in his child, he is behaving as if he did not
recognise the child as his own ; we are within our rights in saying that in
such a case the father does #o# recognise the child, and even that real father-
hood is lacking, at least in the human sense of the term ; from a purely
biological point of view, in so far as hetedity is a scientific fact, it continucs
of course, to manifest itself, whether or not the biological father. behaves
like a human father. But really, of coutse, the notion of fatherhood has its
true and full meaning only at the human. level ; dogs, for instance, thesc
casual and promiscuous creatures, are not really fathers in the human sense,
though there are certain animal species—one thinks particularly of birds—
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in whose behaviour there is something like an anticipatory sketch of human
itherthood. We ought to be aware, bowever, that in such cases we are
slways interpreting bird behaviour on the analogy of human behaviour ;
numan behaviour as we intimately experience it, is our point of departure.

What has just been said of fatherhocd might also be said of sonship—
though, while the father has often in the past refused to acknowledge the
son, it is only in our own clay that the son, except in very exceptional circum-
sances, has admitted his obligation to acknowledge his father as such.
What is also misleading is the notion of a ‘moral imperative, a notion really
springing in the last analysis from the Ten Commandments ; “ Honour
thy father and thy mother that thy days may be long upon the land which

‘ ‘the Lord thy God giveth thee.” Reflection shows us, however, that this

commandment can only have meaning against the background of certain
iven structural social conditions ; in a world that had become entirely
roletarianised, the given conditions weuld tend to abolish this command-
ment or at least to rob it of any concrete significance. This is not to say that
in such conditions one would be within one’s rights in not honouring one’s
father, but more profoundly that an entirely proletarianised world would
produce-an increasing number of beings who in their very depths would
feel themselves as being fatherless—as being #obody’s sons, to quote the title
of a contemporary French play—and who would feel this even though the
individual who had physically begotten them were still alive. .

It seems clear, therefore, that the notion of human fatherhood is one that
is applicable within fairly strict limits ; 2t one end of the scale it disappears.
to leave in its place a mere biological phenomenon ; at the other end the
biological phenomenon disappears without destroying the essentials of
human fatherhood ; I am thinking of the case of adoption—and here, too,
we must look beyond legal definitions, for there can be legal adoption
vithout the accomplishment of that spiritval act of which I am always
thinking, and, on the other hand, the act can be accomplished in cases where

legal adoption, for one reason or another, is impossible. The words

“spiritual act > here should be taken in their strongest possible sense ; one
does not become the adoptive father of somebody merely through having a
sudden impulse of affection, but only through a self-commitment to which
one will have to remain faithful in spite of almost certainly inevitable lapses
of interest, disappointments, and setbacks. Ought we to conclude, however,
from the possibility of becoming a father by adoption, that it is necessary to
make a radical distinction between spititual and biological fatherhood ?

That, I think, would be a very rash thing to do. On the contrary, we ought -

to maintain that i normal circumstances the separation of the two kinds of
fatherhood - is something that ought not to be brought about, and even
ought not to be able to be brought about ; where there is such a separation

‘it is because of some flaw in the individual’s physical framework or social -
. situation. But let us be wary about what we intend to convey here by the
‘word ““ normal ” ; Tam not thinking of a norm in an abstract sense ; some

formal rule of ethics whose basis would bz hard to discover and which would

" subsist somehow or other beyond the world of everyday experience, but

rather to a certain fullness of life which, when spiritual fatherhood is
separated from biological fatherhood, 1ecomes, something for which the
reflective consciousness' feels a- certain homesickness. Thus parents who
YQL._XI,VIH.NO..;.“ e . SRR 3%
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have adopted a child, and love the child with all their heart, cannot fail 1o
feel a certain regret, except in very exceptional cases, that it is not the child
of their own bodijes. The exceptional cases I have in mind are those wherc,
if the child was physically their own, they would risk transmitting to j;
certain hereditary weaknesses ; but a satisfaction of that kind is, after all, aq

- -extremely relative satisfaction—taking its rise in something that is in itself 5

smart, 2 wound, a humiliation. ‘

It is, in fact, very possible that in our actual world a dissociation between
the spiritual and the biological is becoming quite generally operative ; but
this is only one more proof that our world is a broken world ; itis only a
broken world that could give rise to such practices, for instance, as artificia]

- insemination. ,

Such topics may seem strangely alien to such readers as are the victims of
an illusion which consists in the last analysis of adhering to that conception
of the spirit as something at the opposite pole from the flesh, or as something
completely transcending the flesh, against which I have never ceased to
protest. In a very general fashion indeed, one might say that the difficulty
that we have continually to face up to, lies in the very fact that the spiritual
seems to wish to claim for itself the dignity of a separate existence, whereas

- » in a deeper sense it only constitutes itself effectively as spirit on condition of
¥ becoming flesh. The example, that we have taken already, of adoption is

very significant in this new regard ;. adoptive parents only really become
parents on condition that they lavish on their adopted child the most actual,
the most material, and the most humble cares and services, the same which.
they would have bestowed upon him if they had really engendered him. In
this sense adoption is a kind of grafting of the flesh on to the spirit, and it
cannot be anything else ; it is wonderful that it should be possible at all

b

and in fact its possibility shows up better than anything else the limits of -

every philosophy of life that claims to base itself on purely biological
considerations.

Yet, on the other hand, nothing can give us a more intense fecling of
insecurity and strangeness than this human situation of ours ; the situation
of being placed at the point of juncture, or of co-articulation, of the vital

~and the spiritual. It is not a matter of the sense of strangeness that would be
felt by an observer of the situation from the outside—but of the strangeness
that is felt from within by somebody who recognises the situation as his own.
Let us recall, for that matter—what goes without saying to anyone who has
grasped the significance of these investigations of ours—that the very notion
of observing the situation from the outside is, in this context, a meaningless
one. Itis of the very nature of our situation that it can be grasped only from
within its own depths. But at the same 'time in a world like our own, which
is becoming more and more completely subjected to the dominion of
objective knowledge and scientific technique, everything, by an almost fatal
_necessity, tends to fall out as if this observation of our situation from the
outside were a real possibility. From that falsely objective point of view,
the very phrase * spiritual reality * is in danger of becoming emptied of ai
meaning ; ot rather what is still called * spiritual reality » is offered for our
consideration as a mere superstructure, an epiphenomenal garment that

- masks, and rather thinly masks, a basic hurtying of matter : it might be

demonstrated that an assumption of this sort, shated by both parties, is the
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main-spring of that strange convergence ‘o often noted by scientists, at least
in France, of strictly biological generalisat ons, on the one hand, with Marxist
speculations on the other. Both biolo sists and Marxists are secking to
srrive at an intespretation of life at the pusely objective level ; only, unfortu-
nately, the kind of objectiveness they are aiming at entails a preliminary,
snd complete, elimination of the subject us such.

We know, of course, that we are not, from our own point of view to
understand the notion of the subject as it has traditionally been understood
by idealist philosophers. Neither the transcendental ego of Kant nor the
monad of Leibniz have any place in our atgument. Itis precisely in order to
underline that fact that I have been emphasising the notion of the family
bond and its mysterious character. At the point we have now reached, it
is on this new and difficult notion of mysiery that we must concentrate.

When I talk about the mystery of the family bond some of my readers
will, I fancy, be disconcerted. The family is an institution ; itis a fact ; it
is something which can be studied, at least in some of its aspects, by the
methods of positive science. In talking about its ays#ery, am I not bringing
in a touch of vague literary floweriness at a level of ‘discourse where such
battered ornaments of speech have no proper place ? However, as we have
seen already, the sitwation with which we are concerned, in our special
context, is one whose true nature can be grasped or acknowledged only

from the inside ; there are no objective statements that can be made about |

it from the outside, for by definition, it is o#r situation, the situation we

annot get outside of. That is why the kind of writer who makes the

mystery of the family palpable to us is always, for example, the novelist
rther than the historian of social institutions.” However, though these
remarks help to clear the ground a little, we have not yet succeeded in giving
the term mystery that very precise and almost technical sense which alone
an justify its introduction into the vocabulary of a philosopher.

I distinguish between problers and mysiery in the following manner : -

A problem is something which I meet, which I find complete before me, but
which I can therefore lay siege to and redice. But a mystery is something in
which I am myself involved, and it can thercfore only be thought of as'* a sphere
where the distinction between what is in me a.1d what is before me loses its meaning
ind its initial validity.” A genuine problem is subject to an appropriate technique
by the exercise of which it is defined ; where:s a mystery, by é)eﬁnition, transcends
wvery conceivable technique. It is, no doubt, always possible (logically and
psychologically) to degrade a mystery so as to turn it into a problem. Butthisisa
fandamentally vicious proceeding, whose springs might perhaps be discovered in
1 kind of corruption of the intelligence. The problemt of evél, as the philosophers
have called it, supplies us with a particularly instructive example of this degradation.

Just because it 1s of the essence of mystery to be recognised or capable of recog-
aition, it may also be ignored and actively denied. It then becomes reduced to
somiething I have “ heard talked about,” but which I refuse as only being  for
other people ™ ; and that in virtue of an illusion which these “ others” are
deceived by, but which I myself claim to have detected. '

We must carefully avoid all confusion between the mysterious and the unknow-
able. The unknowable is in fact only the limiting case of the problematic, which

: aanot be actualised without contradiction. The recognition of mystery, on the

. contrary, is an essentially positive act of the mind, the supremely positive act in

. vitue of -which all positivity may perhaps be strictly defined. In this sphere
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everything seems to go on as if I found myself acting on an intuition which |
possess without immediately knowing myself to possess it—an intuition which
cannot be, strictly speaking, self-conscious and which can grasp itself only through
the modes of experience in which its image is reflected, and which it lights up by
being thus reflected in them.! ' )

And perhaps it is at this point that we at last get a precise notion of one
of the essential notes of the type of philosophy that is being put forward
- here. It should be now very clear that a philosophy of this sort is esseatially

o/ of the nature of a kind of appeal to the listener or the reader, of the kind of
call upon his inner resources. In other words, sach a philosophy could

" never be completely embodied into a kind of dogmatic exposition, of which
the listener or reader would merely have to grasp the content. Itis, in fact,
from this very point of view that the question of the opposition between

" problem and mystery ought to be approached. Wien I am dealing with a
* problem, I am trying to discover a solution that can become common

property, that consequently can, at least in theory, be rediscovered by any-
body at all. But we have seen that this idea of a validity for * anybody at
all ” or of a thinking in general has less and less application the more deeply
one penetrates into the inner courts of philosophy : into, that is to say, that
spiritual reality with which, in fact, our investigations have been concerned,
. In the last analysis, the idea of an aegaisition (as it is an acquisition-to know

how to speak French, or how to play the pianc, or how to work out -

quadratic equations) is inadequate in such a context s this. 'The greatness of

,/Philosophy, though it will seem to most people the disappointing side of

philosophy, is just this impossibility of regarding it as a discipline which can
be acquired ; where we are concerned with the higlest matters, with, if you

like, presences, we cannot hope to come across anthing at all comparable -
. to the permanent acquisitions of the elementary sciences. Iunderline, there, -

the word elementary : for I think it is true that whea we leave the teachable
- elements of, say, mathematics and climb up towards the principles, the

. enabling acts of the science, our perspectives begin to blur, just as they do
- in philosophy. We cannot be sure after all; that in a hundred years from now
men may not have a notion of the principles of riathematics that will be =

different in very many ways indeed from the notion that prevails to-day,
But the philosopher finds himself in a completely different situation, and

- it is essential to Air activity that he should reflect deeply on this situation,
. in order to get a gradually more and more ample insight into it. Now one -

thing that we may feel that we have really established is that this process of

_, /getting an insight has essentially nothing to do with the objective as such ;
-y/eetung g y g )

-we do not get an insight into something whose reality, by definition, lics
We have been forced to insist more and
more emphatically on the presence of one’s self # iiself, or on the presence
to it of the other that is not really separable from it. And we have, in fact,
real grounds for stating that we discern an organic connection between
presence and mystery. For, in the first place, everv presence /s mysterious
-and, in the second place, it is very doubtful whether the word mystery can

really be properly used in the case where a presence is not, in the very least,

1 This quotation is from the Eagliéh translation of M. Gabriel Marcel’s book Etre et Awir
( E.;% 5) by Katharine Farrer—Being and Having (1949) reviewed in this Josrnal, October, 1949.—
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reflect deeply on this situatiies,
amplc insight into it. Now Gne
sstablished is that this proces
> do with thc objective as :
whose reality, by definition,
seen forced to insist mote
s sclf 70 itsclf, or on the prese;
> from it. And we have, in tase,
an organic conncction betw iy
1CC, GVErY PICSEnCe i mystarins
] whether the word myste
presence is not, in the very feasis

H-\‘.»

* M. Gubricl. Marcel’s book Liaw o, ”'r-f‘
eviewed in this fournzi, October, Rk

’ ;J,plc I brought up the example of the mystztious character that attaches to S
3¢ presence near one of a sleeping petson, especially of a sleeping child.
-;om the point of view of physical activity, or at least in so far as the notion

- +¢ sleeping child is completely unprotected and appears to be utterly in onr

“1is just because this being is completely unprotected, that it is utterly at our
“ zercy, that it is also invulnerable or sacred. And there can be no doubt at

sn'imagine would consist in the refusal to recogmse this mysterious

"-Jght be said, -the ideas of efficiency and output assert their supreme
. '[horlty the more this attitude of reverence towards the guest, towards

:"cr absurd : and, in fact, in the world around us, we know that.this

tactical shapes.

ilue, But that would be a mistaken judgement.

-’2

) When we talk .about the sacredness of the defenceless, because it is

./ emonial attitude of which the. -sociologist, or perhaps the psychoanalyst, ' .

ot philosophy, if it is to be true to its own nature, must take its strictest

- uything that seems likely to subserve this interest will strike as having -

*zportance.

. '“.olc to collapse like card-houses under our very eyes ; R
: ﬂcm their place, something which the original structures of lust, ambition LT
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In the course of a recent convetsation on this : i
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ng itself somehow felt,

{physical activity is defined in relation to rhe possible grasping of things,

«aer ; from that point of view, it is permissible for us to do what we like .
7th the child. But from the point of view of mystery, we might say that s

Jthat the strongest and most irrefutable mark of sheer barbarism that we

“sunerability. ‘This sacredness of the unprotected lies also at the roots of
ishat we might call a metaphysics of hospitality. In all civilisations of a
-main type (not, of course, by any means merely in Christian civilisations),

¢ guest has been rcgarded as all the more sacred, the more feeble and

*fenceless he is. In civilisations of a certain type I say : not, I might add,

‘fthe type dominated by ‘the ideas of efficiency and output. The more, it

s:¢ wounded, towards the sick, will appear at first incomprehensible and * . :
“ertion of the absurdxty of forbcarance and gener051ty is taking very -

The above remarks may appear to have 2 mcrcly cursory and superficial
The example we have
it presented does throw into-very bold relief that co-articulation of reflec-
nand mystery around which the whole of this argument has been built

Lfenceless, we are not dealing merely with a pragmatic and in a sense

sight claim to discover the origins. It is precisely against all such claims
‘and. Tt is something really essential that is here at stake. - L
+ And it is with an attempt to define this term, essensial, that I would like to v
"awtoaclose. Probably in seeking to dlscover What we mean by essential o
Zisbest to start by secking to discover what we mean by important: At a S
stglance, it seems that when I decide that something or other is important
A relating it to a certain purpose of mine or perhaps, more generally to a
y in which I organise my life. If I orientate my existence towards some
:ntral interest, say, for instance, the search for pleasure, power or money,

sitive importance, and everything that does not, as having negative
Experience, however, shows 'us, and its lessons cannot be
‘*ccted or ignored, that our spec1a1 ways of organising our lives are always
' leaving something

~greed had merely masked from us. This something else,- which we are not v/
#ina position to define, and of which we have not perhaps even a direct
“stchension, is not the important, but the essential, the *“ one thing needful.”
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Itis obvious that the believer, at least, has a name for this *“ something else ” .
he will say that the one thing needful is salvation, but the latter is a term of
which philosophy ought not to make a premature use. The first question,
rather, that can be asked at a strictly philosophical level is whether onc can
or cannot, affirm that in the life of the individual something of absolute, not
merely of relative, importance is at stake. But we can acknowledge even
at this moment that by our labours up to this point we have cleared away
some of the obstacles from the path that leads to an answer to this question,
These obstacles, there can be no doubt at all, have all to do with a tendency
within us to transfer the definitions and the categories that are valid only iy,
the purely objective world into a realm of discourse where they do ne

properly apply. Following in the steps of Bergson, we have seen thar this

temptation to make a falsely objective representation of the inner world is
at work not only when I am thinking of such a general concept as time, bur
when I am thinking of what I call my owr particular life and history, We

- have thus been brought to recognise what one might call the trans-historic
depth of history : which.is, no doubt, the best short cut we can take towards
the idea of Eternity. Moreover, as we shal: see by and by even more clearly,
the nexus between the ideas of Eternity and mystery is as strict a one as can
be.- In the first place, Eternity cannot be anything other than a mystery,
we cannot, as it were, figure it to ourselses in terms of a map, even an
endless map, that could be rolled out on 2 t: ble. ‘The spatial images through
which we get our first insight, no doubt always a rough and inadequatc
insight, and one needing much correctior, into so many other concepts,
are here, even in the very first instance, totally out of place. In the second
place, every mystery is itself like a river, "which flows into the Eternal, as
into a sea. All this, of course, must be taken in a very vague and generl
sense ; but it is true for each of us, and true especially in relation to our
roots in the family, true, that is, in relation to the conditions under which
we have been able to make our appearance in the world.

But to what degree, and within what limits, is it possible for us to raise
ourselves above that condition of being in ¢he world which is our specific mode
of existence ? To what degree are we within our rights in turning our

- glances up towards a higher sphere than this ? What are—at the point where

we are supposed not yet to have received the enlightenment of any special

revelation—these floating, glittering, these unfixed lights, that can to some
~ degree throw light into the obscurest depths of our beings ? These arc the
formidable problems that still remain to be faced. I am under no illusion
that we are moving forward on a plain and beaten path ; may we be granted
that help that is rarely refused to those who are animated by the love of
truth alone. Of truth alone. That is indeed the first and the last word,
v/ alpha and- omega ; for every society pronounces sentence of doom or

acquittal on itself according to the throne of state which it reserves, both -

within itself and high above itself, for that Truth which is not a thing but
a spirit, . -~ - . - _ I '
‘ : GABRIEL MARCEL.
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PREFACE
Altruism... Paranocige..

The mere juxtaposition of these two words seems paradoxical, almost
sacrilegious; nor can any rational, systematic justification be given for
their -~ adequation. Rather, a growing-conscious awareness, not unlike
that of one's own existence and relevance, has forced the acceptance of
this reality. "Growing-conscious" because there has been no sense of
"about to bel; all of a sudden it's there, and only by looking back can one
recognize its "development." But the world is lived "forward" and no
amount of back-tracking and scientific investigation will uncover the full
realization of this unity. bnly a superficial recalling of specific cir-
cumstances, variously contributing and of unknown rank and importance,‘can
be managed.

Ayn Rand's Ellsworth Toohey! was the incarnation of an idea of al-
truism which I encountered two years ago. His dogmatic "everything that
can't be ruled must go" characterized his humanitarianism. OConsciously, I
knew that his was an extreme position, and that Howard Roark's Yobjectivism!
--his determination to build his kind of building by his own standards--was
the obvious extreme reaption. But unconsciously, perhaps subconsciously,
Roark's condemnation of altruism® seems to have been my "ruling passionie-
indirectly and negatively.

Thié seems abstruse. ... I have yet to grasp its implications
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mysélf. I naturally sought a synthesis of the extremes, since neither was
adequate but both were necessary. Yet, I think, because of an idealistic
preconception, I was drawn toward altruism. My reactions were labelled
"paranoid" because I tactlessly exposed an awkward classroom situation
where both teacher and students were play-acting. AtAthe same time, a very
close friend of mine tried to conform to the pattern expected, demanded by
her sﬁpefiors and peers, and suffered a nervous breakdown. That Kierke-
gaardian "To ﬁhine ownself be true" seemed so necessary and so unattainable!

In both instances, my immediate reaction was hostile. Hostile to
the éudacity of giving advice. I felt that the “édviéors"4didn1£ under-
sténd the situation and only made matters worse ﬁith their superficial com-
ments andvcriticismg.A I didn't reélize that perhaps my judgment amounted
to thessame thing. |
- Yet these situationsxfemained abstract, for I was withdrawn from
those circumstances. Consciously and often vociferousiy, I clung to what
was becoming an obsession: Be yourself--show them it can be donet Yet I
realized, very clearly, that this required a definite consideration and
regard for the other. I read sbout thihgs one shouldn't do to others. Peo-
ple told me what I;shouldn’t do.

So very ﬁeticulously I set out to not do what I shouldn't. I ac-
ceded to the advice. But the utopia I was striving for failed to material-
ize; rather it seemed to be deliberately frustrated even before its incep-~
tion.

Why?

I dén?t feel that this question is peculiar to me. Students in

Berkeley, California; Negroes and whites in Selma, Alabama; seminarians at
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Saint Meinrad, Indiana, seem to be asking it.

Why?

TheApresent generation has been labelled, at least in part, as the
"new breed" and soundly criticized, even denounced in many circles for
being so ihquisitive, so disrespectful regarding tradition. This phenome-
non is not cdnfined to students, but involves married and professional ﬁeo-
ple.3 Freedom of conscience has joined the ranks of “"rights to be guaran-
teed by society." But upon what is this freedom grounded? Where are iﬁs
roots? What is the "spirit" which must underly the "law"? Can man survive

the threat of freedom?




INTRODUCTION

Quel qu' en puisse 8tre le sens ultime, 1'univers ou nous avons
éte Jetes ne saurait nous satlgfalre, ayons le courage de le
déclarer une fois pour toutes.

Ce que ma démarche tendalt en, définitive & exclure, ¢ 1&tait
la notion d'une pensée qui deflnlralt en quelque sorte ob-
jectivement la structure du réel et se regarderait dés lors
comme quallflee pour statuer sur lui. Je posais au contralre
en principe que 1‘entreprlse ne pouvait se poursuivre qu'a
1'intérieur d'une réalité en face de laguelle le philosophe
ne peut jamais se poser comme on se campe devant un tableau
pour le contempler.

Characteristically, even Marcel's "explicitation" of the background

6

of his philosophic convictions™ reveals his whole approach. Three features
are immediately'evident: (1) he avoids any systematic presentation, yet
is thoroughly realistic and precise in his discussion of various factors
(2) which are usually expressed negatively, or (3) if positively, not dog-
matically, but usuélly prefixed by "a sort of" and like expressions. On
the ope,hand, his.penchant for exactness and clarity of expression does not
drive him into a Cartesian world of "clear and distinct ideas," nor on the
other hand into Nietzschean nihilism or Kantian transcendentalvidealism be-
cause of the connatural opaqueness of reality.7

Rather "j'en ai la conviction, dans la mesure ou mon expé%ience Com=-
porte encore une part noﬁ exploitéé, non ré%lébhie, que je puis garder la
possibilité de créer sur le plan philosophique."8 Thus M.-M. Davy struc-

tured her description of'Marcel to

rendre accessible une pensee qui peut apparaltre de prime
abord d'un contact dlfflClle, il s'adresse au public cultivé
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non speclallse dans les études phllosophlques* son ambition

est surtout de répondre au désir d'dtudiants qui nourrissent

dans leur coeur la passion de la vérité.9
Marcel is interested prlmarlly in truth, dynamic and ﬁranscendénﬁ. But
this ever-seeking wonder is not the result of an arbitrary decision or a
gratuitous assumption. .Nor is his philosophical ihquiry a matter of aca=-
demic dedication and disinterested ijeﬁtivity. His work is his life, his
life his}wprk.TO. Any analysis of Marcel's ideas--unfailr though it be to a
man who has always detested the cold and impassioned technique of such an
approach to reality--presupposes a knowledge of his life, of a life fraught

with suffering and solitude and warmly refreshed in the communion with real-

ity, living and dead, personal and interpersonal.

Gabriel Marcel was born in Paris, December 7, 1889, His father,
Henri, a State Counséllor, was at one time also a French minister to Sweden,
and later director of the Beaux-Arts at the Bibliotheque nationale and the

" Iittle is known of his mother, a Jewess, who died whén

Musees nationaux.
he was four. His mother's sister, Margueritg, raised him and eventually
married his father. 1In describing his family, Marcel does not resort to
physical and apparential characteristics, but rather--as he treats the char-
acters in his plays--presents their attitudes toward life and the atmosphere
these conflicing ideologies create.t?

His father, though a baptized Catholic, had turned to agnosticisnm
at an early age, preferring the free-mind ideas of Taine, Spencer, and
Renan to the absolute Catholic thought “tainted with absurd superstitions."
Marcel saw in his father "a kind of basic French paganism'; but this revolt

against "the subjection of human nature to Catholic asceticism" was counter-

balanced by a strictly disciplined 1life and a highly developed-sense of duty
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to the state.!2

His aunt, a Jewish convert to Protestantism, also rejected dogma-
tism, but to her the absurdity of existence could only be met by self-denidl,
helping one!s fellow sufferers, and extreme self-discipline. It was she who
created "thewatmosﬁhere of moral scruples and of hygienic precautions" which
drove Marcel to the haven of idealism, safe from impure empiricism. Quite
naturally, Marguerite overshadowed his mother; and yet, though he had few
visual memories of her,

elle m'est restée présente, mysterleusemant elle a toujours

&é avec moi. Eeod et je crois comprendre augourd‘hul que

cette Strange dualite au coeug,de ma vie entre un Stre dis-

paru dont par pudeur ou par desespoir on parlalt asseg rare-

ment, et sur lequel une sorte de crainte reverenﬁlelle me

retenailt de poser des questlonsl et un autre 8tre, extraor-

dinairement afflrme, dominateur, et qui se croyait tenu de

projeter la lumidre dans les:moindres encoignures de mon

existence--je soupgonne, dis-je, que cette dlspar1te, ou

cette polarlte secrete de l’lnv131ble ét du v181ble a X~

ercé sur ma pensee, et bien au delld de ma pensée exprlmee,

sur mon Atre meme, une influence occulte qul a depasse in-

finiment toutes celles dont mes &erits presentent des traces

discernables.
With his father always busy with his work, his sunt and her mother cared
for him and their solicitude caused much of the tension and anxiety in his
life. He was bright and both women were overly conscious of his achieve-
ments in the classroom.16 They were further vexed because ofvhis frequent
illnesses, because these kept him fram school.

School for Marcel was anything but bearable. Even today his judg;
ment of the French scholastic system is colored by the anxiety he felt as
a young student. Unlike other boys, he was not ihterested in playing hooky
to go fishing. But he feels that the school had ignored and still ignores

"the facts and particularly the modes of human growth." Such an attitude

in a boy of eight would hardly be considered less than precocious-=and
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probably a bit snobtty. But his father's attitude tempered an otherwise
unbearable situation.

In complementary opposition to his sister-in-law, who expressed her
agnosticism in ethical rigorism, Henri Marcel turned to aesthetic expres-
sion. His love for music and the theater was incarnate in his only child.
The younger Marcel did not seek aesthetic satisfacation alone, however. For
him the theater was a "a privileged form of expression.®

Sans blen entendu que ma predllectlon pour le dlalogue £t

alors en &tat de rendre compte d'elle—meme, mon gofit me por-

tait naturellement non vers le rec1t ou vers la descrlptlon,

mais vers un art qui se dissimule en quelque sorte derrlere

les sujets qu i1 confronte. Je l'ai dit ailleurs, jtai res=

sentl de trés bonne heure une sorte d‘lvresse non seulement

3 &voquer des etres distincts de moi, mais 2 m'identifier

assez completement 3 eux pour devenir leur truchement. Il

serait vain de se demander a quoi tint chez mei cette dls-

p081t10n. Le fait que mon pere avait un sens inn€ du théi-

tre et était un lecteur de pleces incomparable n est certai-

nement pas negllgeable. "Mais j'ai touaours pensé que les

personnages de theatre que Jje me plalsals % faire dialoguer

me tinrent lieu & 1l'origine des $§eres et soeurs dont Je

déplorais cruellement 1'absence.

In drama and in the "supra-rational unify of music,“18 Marcel found, not a
way out from, but an approach to the many insolubilia of life--concretely
presented to him at that time as the family quarrels and misunderstandings
which were only confused by words.'? It is no wonder that these two arts
appealed to him, They furnished him with concrete reactions to the techni-
cal sterility of the classroom-~even the most uncultured can distinguish
The technically perfect execution from the aesthetically pleasing presenta-
tion of a Beethoven symphony or a Shakespearean tragedy; they created for
the lonely only child a community of super-imaginary characters; and they
gave vent to the creativity of a lad who was not about to be bound by the

stultifying conventions of the world of problems.
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Nor was his reaction confined to the world of fantasy. When his
father was appointed minister of Sweden, the eight-year-old Marcel found
himself ffee from the classroom for a whole year. He spent all his time
getting to know the other children of the diplomatic corps and becoming at
home ﬁo the variediaﬁd strange lands and custom;.20 The 1ycé% to which he
was sent eighteen months affer his return was the more stifling for {his
experience; but the ease with which he bbtained his every desire from his
aunt and grandmother enabled Marcel to indulge his passion for travel in
trips to the counfry a:ound Paris and journeys intd the Swiss Alps and
southwestern Germany with his father.

This ethical-aesthetic conflict?! thus manifested itself in every
phase of his life: the stuffy lycée and the refreshiﬁg trips to the country;
the solitude of being an only child--and a sickly one at that--and the dra-
matic oonvefsations with created persons; an>idealistic flight from the
contamination of empiricism and the hidden exp:ession of the theatre?zinsol~
uble problems and the supra-rationalvunity of music.

Aﬁ this point one might expept a Kierkegaardian:leap to the sphere
of faiﬁh, but such an allusion is unfair to Marcel. He would hardly run
vfrom the situation at hand. Yet, once convinced of the heed for transcend—
ence, he would ascertain the conditions‘and limits of the reality of that
sphere before even contemplating, not a leap, but recognition of a Fall.z3

Speaking of faith, one is immediately drawn to ask concerning the
religious formation of today's foremost "Christian existentialist.“z4 Mar-
cel admits?? that he did not consciouslyymiss the religiousAtraining he ob-
served in his classmates. In fact, no doubt under the influence of the

agnosticism of the Marcel household, he could only imagine the outside
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possibility of an intelligent person being Protestani--because Protestant-
ism implied private judgment--but to a Catholic was silly, even hypocriti-
a1.26

Patterns seem to be emerging, though Marcel would be thg last to
define their precise nature.

Sans doute, mes mals, R4 amt-il quelque chose de choquant et

méme d'sbsurde 3 paraltre aligner sur une table comme des

jetons ou comme des piéces anatomlques les dlSpOSltlons S0~

vent presque informulables gqui présidérent 3 mes recherches.

C'est pourtant 1la, me semble-t-il, le seul moyen de com-

prendre ce gue mon entreprise av1at en soi de hasardeux, et

aussi de rendre compte du caractére presque informe que pré-

sentérent mes premiers gcrits philosophiques.27
No, Gabriel Marcel would never confine by defining; but,,on the other hand,
he would never consent to confuse by merely suggesting. His philosophical
inguiries depend as much upon his style and approach as they do upon his
life. Perhaps a word about his choice of medium may clarify--will surely
introduce any discussion ofAthe modern philosopher and modern philosophy
according to Gabriel Marcel.

Seymour Cain, in his introductory essay to the thought of Gabriel
Marcel,zg overlaps his consideration of media and approaches, but some dis-
tinctions are clear. Marcel has a definite preference for the diary mode
of presentation,29 as well as the phenomenologieal essay. The reader accome
panies the author in his intuitive grasp for meaning, in his response to
the evocation of the phenomenon.

For Marcel's philosophical stance, so to speak, is auditory, rather
than visual. He does not observe, but responds to reality. This harks back
to his appreciation of music. The supr-rational unity does not emanate from

the mere listening; but only when a person actually plays or writes music

does he experience this union of content and method. The music of Bach
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furnished Marcel with his first understanding of the religlous experience.
Improvisatibn for him is not merely virtuosic self-expression, but the ans-
wer to an inward call-~dialogue. |

However, this is not romantic flight and escape from the real situa-
tion of insolubilia that he experienced at homé.

Thus in Marcel's life-work there are three paths: first, the
way of music, of spontaneous improvisation, pointing to the
realm where communion is fully achieved; second, the way of
metaphysical meditation and phenomenological analysis, locat-
ing in thought the beacons and reefs in man's spiritual jour-
ney; and third, the way of dramatic presentation, acting out
in concrete characters and situations what is explored inde-
pendently in the metaphysical meditations,30

Marcel continally emphasizes3! the role of drama in the development of his
thought. It is in drama that the concrete expresses 1tse1f is not brac-
keted off into concepts and ideas to be analyzed in laboratory sterility.
Perhaps Marcel's distinction'between nystery and probiem will clarify this
approach, Marcel first experienced this insight or symeidesis in October,
1932. |

October 22nd

The Position of the Ontological Mystery: Its Concrete Ap-
proaches.,

This is the proposed title for my paper to the Marseilles .
Philosophical Society: The phrase "mystery of being, onto-
logical mystery" as against Yproblem of being, ontological
problem, " has suddenly come to me in these last few days.

It has enlightened me.

Metaphysical thought~-reflection trained on mystery.

But it is an essential part of a mystery that it should be
acknowledge; metaphysical reflection presupposes this acknowl-
edgement, which is outside its own sphere.

Distinguish between the Mysterious and the Problematic. A
problem is something met with which bars my passage. It is
before me in its entirety. A mystery, on the other hand, is
something in which I find myself caught up, and whose essence
is therefore not to be before me in its entirety. It is as
though in this provinee the distinction between in me and
before me loses its meaning.’
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And it is in drama, as in music, that this interpenetration, this Mnter
subjectivity" of the way and the what, that man's real situation can be
presented. Thus drama for Marcel is not an aesthetic escape into the world
of make-believe. Nor on the other hand, is it a didactic téchnique ex-
plaining what 1life should be all about. It is the concrete acting out of
life in situation. But it also furnishes the basis for philosophical re-
flection and as such concentrates on individual :eaction to this situation.
It is highly cerebral, with lit%tle, often no attention given to physical
description and action.,33 Before any analysis of his plays can be had,
however, a word must be said regarding a few dominant ideas of this philos-

opher-dramatist.

"Dominant ideas) because Gabriel Marcel is not a systématic philos-
ppher in any sense of the word. His approach is one of inquiry (recherche)
or exploration.34 YTet this search is not aimed at a pre-notion, an object
which can be observed in its totality before the researcher. .It~is a presw
ence, a mystery, beyond end within the philosopher. That is, the philos-
opher is an explorer, open to reality, eager to receive, animated by wonder,
ready to answer a calle It is precisely here, as a response to a call, that
Marcel relates philosophy to life, 35

For despite, rather because of iﬁcreased ippersonalizing socializa~-
tion and technology, human experience has lost its ontological weight,.has
lost its sense of mystery. Technical manipulations and statistical calcu~
lations give "yes! and "no' answers; questions demanding more are not asked.
And it is here where the philosopher must plant his feet and ask. the ques-~

tions, to resurrect wonder and the "ontological need," which must be ans-
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wered to give meaning to life.

Thus, the central question of Marcel's philosophical inquiry re-
duces to "What am I?" The answer,:vague and ambiguous--clear and open as
it may be, presuppoées various "notions" employed by this poet-philosopher.
Some thoughts and reflections on these will assist our discussionf But it
must be remembered that these are not definitions.

As pointed out above, Marcel turned to idealism in his philosophical
search., This was his natural reaction to the "“impure empiricism," foliéwing

upon his hope life. But his love for drama and music, as well as his read-

ing of Bradley's Appearance and Realizx,36 turned him from idealist abstrac-
tion.. Fleeing the ﬁegelian synthetic One and the Kantian consciousness in
general, Marcel adopted a concrete philosqphy.37 He himself declines to
assert this as an entirely new approach, but it was definitely opposed to
the idealism patent at the turn of the century.

He .summarizes his approach to reality in four words: "Person --
engagement ~- commmnity -- reality.“38 Beginning with the immediately

known, which he characterizes as being-in—a~situation39~-the fundamental

fact, he describes being variously: as a mystery beyond the before me and
the in front of me, as "that which withstands analysis," Freudian or other-
Wise,”o as impossible to think of as an ob;jec‘cufH Such a radical departure
from trad;ﬁional patters of thought required a new approach.

Thus Marcel employs a concrete approach,42 the phenomenological
method,43 qalling for a constant révaluing of words.44 The traditional
soul=bodysand self-reality problems are specified as incarnation and

participation, respectively.

Le monde ex%ste pour moi, sau sens fort du mot exister, dans
la mesure ou j'entretiens avec lui des relations du type de
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. p .
celles que j'entretiens avec monu ropre corps--c'est-a-dire
pour autant que je suis incarne.

«se The infinitely mysterious act by .which an essence as-
sumes a body ... Lo which modern philosophers only cease
to give their attention in so far as they have lost the in-
telligence's essential gift, that is to say the faculty of
wonder.

Participation

is not a fact, not a mental endowment, it is a requirement
of free thought, a requirement which becomes actual in pos-
ing itself, since its rezlization does not depend on any
extraneous condition. We can, however, distinguish two =
stages of participation, “according to whether it is defined
as an object of thought, or whether thought, renouncing its
function as a thinking subject, gives itself wholly to par-
ticipation: this second phase zlone deserves to be called
Faith: Faith is in a certain sense more than an immanent
act since it is the accomplishment of a dialectic wholly
directed towards transcendence. It is manifest, moreover
--and it is thus that its transcendence is to be defined--
that this Faith can in no way make itself explicit in a
Judgment, even in a judgment of existence, for the subject
which makes judgments of existence is already engaged in
existing +.. Faith is thus not the affirmation of an
existence; the problem of the existence of God-~a problem
completely devoid of metaphysical meaning--could only have
occurred to crude intellecutalism imprisoned in empirical
modes of thought concerned with contingent objects. Mai-
monides was right in pginting out that existence could not
possibly apply to God. 7

Par la foi .j'affirme la paternité divine de tous les hommes;
et d'@utre part je ne puis me penser moi-méme conme partici-
pant a Dieu qu'en tant que j'ai foi en lul, c est-a~d1re que
cette participation ne peut et ne doit m'apparditre comme un
fait dont je prends ou non conscience. Pour les autres
hommes au contraire je suis obllge de dissocier la partici-
pation de la foi; car la foi des autres n'est rien pour moi,
elle n'est pensable a aucun titre.

Faith for Marcel is man's only hope in the world of technique,49 the appeal
to the transcendent, "to a level of being, an order of the spirit, which is
also the level and order of grace, of mercy, of charity.“50 It is this
grace of faith, the grace that is faith which Sartre andeamus have ig-

nored.51
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It is the transcendent which furnishes itself as basis for value as

"essentially something which does not allow itself to Q§~chosen.“52 It is a

suprapersonal appeal having "proper existence only for metaphysical reflec-

tion."53 This metaphysical reflection is what Marcel calls secondary re=

flection or second-level reflection, which is essentially synthetic and

recuperative, as opposed to primary reflection, which is essentially analj?

tig.5% That is, "réflexion braquée sur un mysf%re,"55 “rgcollection that
has becone salf~conscious,”56 Wyhich seeks, as it wére, to establish the

conditions of primary reflection and of the more mechanical operations of
the understanding.?5?‘ Iﬁ is the duty of this type of reflection to_expose

the vicious circle of being and having.o0

Participation, as James Collins emphasizes,59 is in being as trans-
cendent, effected "by gaining awareness of one's personal significance and
Jjoining in the community of persons." To be is to be with. Esse is

coesse.éo This is the ontological mystery. Presenceé,1 and intersubijecti-

vitzéz here become correlative terms, almost synonyms. It is here that
liberty is found.63
And it is this reality which secondary reflection alone can fathom.

The metaproblematic +that is, mystery 1is a partmcmpatlon
on which my reality as subject is built. 6

«s« the concrete approaches to the ontological mystery
should not be sought in the scale of logical thought, .the
objective reference of which gives rise to a prior question.
They should rather be sought in the elucidation of certain
data which are gglrltual in their own right, such as fidelity,
hope, and love. ,

Love is intimately connnected with intersubjectivity, and thus with the
whole of Marcel'!s philosophy.66 Love finds its ciiterior in hope67 and

fidelity.
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"Being as the place of fidelity." At a certain noment of

time this formula is emblazoned across Marcel's conscious-

ness with an irresistible suggestiveness, as if its truth

were the fountain out of which the multiple insights of his

thought spring and to which they return. And with good rea-

son. For his prolonged meditation on the ontological im-

plications of fidelity will easily serve as a paradigm for

Marcel's philosophical method; in the course of it we

gradually come to understand how a descent into intersub-68

Jectivity is simultaneously an ascent into transcendence.
Marcel has worked wvarious phenomenological analyses of faith and fidelity.
It is the American philosopher, Josiah Rcyce, whose philosophy of loyalty
influenced Marcel's formulation of a concrete philosophy, rathef than Soren
Kierkegaard, who laid the groundwork, so to speak, for Marcel's theme.69

Keeping in mind what was cited above concerning presence, fidelity
can be described as "the active perpetuation of presence, the renewal of.
its benefits~~of its wviritue which consists in a mysterious incitement to
create."7’0 Presence is the factor which distinguishes fidelity from con-
stancy or "perseverance in a éertain goal."71 The latter is what we nore
mally refer to as fidelity to a principle 6r a cause. But "it is always
necessary that some concrete principle enter into i‘ideli“cy."?2

Constancy in the pure state, with respect to interpersonal

relations, is therefore in danger of being replaced by a

struggle, at first internal, then external, which can cul-

minate in hatred and in mutual aversion.
Such is the case of the husband who remains faithful to his wife only out
of a sense of duty or honor. Marcel is not here belittling or condemning
duty and honor, but only decrying the awkward situation resulting when a
relationship is based only on them. But what is this concrete principle?

Faithful to the phenomenological approach, Marcel tries to eluci-

date the matter with a number of examples, "to distinguish various shades

of meamning.”
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I join a party; the members and the hedd of the party com-

mittee only expect:of me a strict and regular obedience to a

certain discipline. It may be that I submit to this disci-
pline only against my better judgment, that something within
me fiercely rebels against my subjugation by the party; how-
ever, the commitiee and the membership are only directly .con-
cerned to the extent that a secret insubordination of this
kind can lead to treason or to a future defection. It is
only because of these possible consequences that somebody
who divined my state of mind might be prompted to advise me
to quit the party.

There is a further point which is important: it may in
fact be mzintained that party membership threatens either to
sustain a continuous division between the words or gestures
of a man and his true thoughts or feelings, or, what is no
less unfortunate, to culminate in the enlistment of the soul
itself, discipline becoming internalized to the point where
all inner spontaneity is eliminated. The more organized the
party, the more it encourages either hypocrisy or spiritual
subservience; the present-day world offers us far too many
ominous examples of this dilemma to make any further empa-
sis of this point useful.

Again, we have to show the form this problem takes with
respect to the closest and perhaps the most fundamental of
all personal relationships--I mean the conjugal relation. We
are all acquainted with marriages where one spouse is faith-
ful to the .other only out of a pure feeling of duty, where
fidelity is reduced to constancy. Let us assume that the
other person perceives this; this discovery can lead to an
anguishing problem for him. Can he-~I mean: does he have
the right to reason the way in which the friend does in the
example I gave above, and release his partner?’

The very simple example to which I refer in Being and Having
is that of a promise made~~no doubt on the spur of the mom-
ent-w«to a sick person whom one has seen in the hospital
where he is laid up with an incurable disease. As I so
often do, I resorted to the personal form: seized with pity
at the sight of the sick person, moved by discovering that
my visit caused him an unexpected joy, I promise to come to
see him often. 'This promise is made on the basis of a cer-
tain disposition within me. A few days pass. I notice with
some embarrassment that although the sick person's condition
is not improved, my disposition is no longer the same. A
strange remoteness has replaced the sincere and immediate
sympathy that I had felt while with him. Now I think of him
only abstractly. I am going to have to return and visit hinm
since I promised to do so, but the visit now assumes a merely
burdensome aspect. And I asked myself: in making this pro-
mise I took it for granted, it seems--and implicitly had the
understanding if only with myself--that my imner attitude

would remain the same. But now that I see how poorly I knew
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myself, by what right can I make this sort of draft on the

future? Or else must I think that by assuming thls engage-

ment I was telling myself: even though I shall no longer

experience a few days from now the feeling which at this

moment dictates my promise, I shall behave as though I were

feeling the same way. For, after all, I have no right to

make this unfortunate man suffer the unpredictable fluctua~«’

tions in my way of feeling. However, in this case would I

not be condemhingmyself to pla%ing a farce by pretending

to feel what I no longer feel??

These exampies are obviously not the same, but they do have some common
ground. Is it possible to make an unconditional commitment? Or must every
promise of fidelity be qualified both by any subsequent change in the situ-
ation and in the disposition or attitude of the subject? And if it must
be so qualified, what duty of fidelity still binds the subject after these
alterations have taken place? Must one refrain,fram making promises enw
tirely?

Even the very phrasing of such questions presupposes attitudes which
must be rectified. The human personality infinitely transcends its instan-
taneoug dispositions. And further, this personality has a definite capacity
for influencing its future state.

The fact is that when I commit myself, I grant in principle

that the commitment will not again be put in question. And

it is clear that this active volition not to question some-

thing again, intervenes as an essential element in the de-

termination of what in fact will be the case.?

But another problem arises: How does one test the initial assurance which
is the ground of fidelity? A vicisoﬁs circle appears: +to commit oneself
requires knowing oneself, but the self can be known only insofar as it
cormits itself. The fallacy of a compromise, e.g., premarital relations,
arises from treating fidelity as a problem, as a habit 'to be cultivated
(nineteenth-century idealism of Kant and Fichte) or a mode of pride. That

is, as objective or subjective.
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In the existential tradition begun by Kierkegaard, a paradox has
been encountered:

On the one hand, fidelity to a specific individual who is
given in our experience, seems to the person who lives it
rather than who views it from the outside, as irreducible
to that feeling linking consciousness with itself or with
its contents.

.On the other hand, an gbsolute fidelity, which is there-~
fore vowed not to a particular being, to a creature, but to
God himself, is in danger of being construed today by the
critical mind which is generally allied with the common sense
view, as an unconscious egocentrism which ends up by hypos-
tatizing a subjective datum.?

In other words, though in daily life, there can be a real fidelity tq a thou
having objective reality, the reality of the bond can usually be questioned,
allowing for the disappointment of finding an idea instead of a person.

But if this fidelity be directed to God invoked iﬁ his real being, the
possibility for disappointmept 1essens,-being a sign of my inadequacy only.
Thus, Marcel finds the solution to the paradox in its formulation:

Hence this ground of fidelity which necessarily seems pre-
carious to us as soon as we commlt ourselves to another who
is tmknown, seems on the other hand unshakable when it is
based not, to be sure, on a distinct apprehension of God as
someone other, but on a certain appeal delivered from the
depths of my own insufficiency ad swmmam altitudinem; I

have sometimes called this the absolute resorts This appeal
presupposes a radical humility in the subject; a humility
which is polarized by the very transcendence of the one it
invokes. Here we are as it were, at the juncture of the most
stringent comitment and the most desperate expectation. It
cammot be a matter of counting on oneself, on one's oun
resources, to cope with this unbounded commitment; but in
the act in which I commit myself, I at the same time extend
an infinite credit to Hi% to whom I did so; Hope means
nothing more than this.’

This is the consecration effected by the "I believe."’? Like hope

«eoe belief in the strong sense of the term--not in the sense
of believing that, i.e., assuming that--is always belief in
a thou, i.e., in a reality, whether personal or suprapersonal,
which is able to be invoked, and which is as it were, situ-
ated beyond any judgment referring to an objective datum.
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By treating it as a problem admitting of a defined solution, by objectifying
the transobjective, by attempting to verify the unverii‘iable,B1 the reality
of the belief is distorted. This situation in the ontological order is
analogous to Helisenberg's theory in quantum mecharics:

ese This formulation (matrix mechanics) of quantum theory

is equivalent to the Schroedinger formulation (wave mechan-

iecs) but emphasizes the role played by the observer in the

measurement of a physical quantiiy and the fact that natural

limits imposed on measurements which he makes must be incor-

porated into a theory which purports to describe such meas-

urements. Thus in particular to specify the momentum (rho)

and corresponding position (x) of a particle is strictly

speaking not legitimate since the very measurement of the

one will lead to an unpredictability of the ggher given by

the Heisenberg indeterminacy relation ...

Unfortunately, Marcel does not give us a formula to apply in the ontological
order.

Thus, in attempting not a synthesis of, but a:middle path between
materialistic and physical realism on the one hand and Kantian and Hegelian
idealism on the other, Gabriel Marcel is treading a narrow read. Like the
growing contingent of scientists engaged in pure research, he maintains an
openness,but not that of the laboratory technician and field-work observer.
Each individual has something to do with that mystery of reality.

Something of Marcel's outlook is evident in his appraisal of the
efforts of Teilhard de Chardin. In a lecture given at Ursuline College,
Louisville, Kentucky, on March 7, 1965, he criticized those inﬁerpretors
who tended to mechanize de Chardin's evolutionary theory. Like de Chardin,
he does not deny the reality and the positive contributions of technological
advance; but, ever conscious of the tyramny of anonymity and funétion able

to be wielded by this awesome power much like the tyrammy of abstraction

and generality consequent upon nineteen-century rationalism, Marcel
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emphasizes much more than de Chardin the role of the free person who must be
faithful in responding to the inner call to intersubjectivity and trans-
cendéﬁce.S3

This respounse of fidelity is not specified by any particular mani-
festation of the transcendent, but to the transcendent as incarnate in onew-
self, in others, in reality. Narcel objects to canonizing his thought as
Catholic, no doubt because of the dogmatic overtones of such an espousal.
Yet his thought is undeniably: religious. His interpretation of being as
Zight, "as the identity at their upper limit of Love and Truth," against
which he musﬁ not s:‘x.n,SLP is strikingly similar to Christ's "I am the Light
of the world.® It is the Light Which is in us all and Which must be wit-
nessed to by us all as It is in Itself, not by man in general, bult by each
individual person.

Marpel himself kas been caught short trying to explain his posi-
tiSn philosophically. He constantly has recourse to concrete situations.
It is the purpose of this paper to analyze the situations of some characters
from Marcel's plays in hobe of finding an insight into a mystery. This will

be much like imbibing the podsie révélatrice of Paul Claudel without the

comfort of having the beauty of the language and symbolism to meditate on if
the content remains unintelligible.
The characters: the pardoning pastor and husband, Claude Lemoyne,

from Un Homme de Dieu85; the distraught mother, Agnes Courteuil, from

Crolsseg et Multipliezgé; the older generation Alfred Champel from Mon Temps

n'est pas le V8tre.57 The question: What was the nature of the immer call
to which each was to respond? How did each respond? Or did each betray his

call? Finally, how was Gabriel Marcel faithful to his dramatic art?
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UN_HOMME DE DIEY'

Un Homme de Dieu was written in 1922, first published in 1925 (Col-

lection: Les Cahiers Verts), but was not staged till 1949.2 Its sources
are varied. Sottiaux suggests a link to an earlier dramatic effort:

Chose curieuse, en 1904 tabriel Mﬂrcel avaid soumis au poete

Fernand Gregh une piece d'allure Ibsenlenne, dont le théme

rappelle "Un Homme de Dieu: il s'agissait d'un pasteur de-

veru incroyant: c'était, dira Marcel, "un bien puéril pres-

sentiment" du future drame de conscience de Claude Lemoyne
Marcel, in an appendix to the play itself, cites some unpublished entries
from his Journal, referring to an earlier, never finished version, entitled
Le Gué%isseur, or gg§§15.4 The work was composed during the period preced-
ing his conversion to Catholicism, preceded by the speculative considera-
tions regarding faith in the Metaphysical Journal. The problem of faith was
the only natural topic for the play. His choice of a married Protestant
minister for the main character is not unpremeditated. It was not in order
to satirize Protestantism, however.5 but rather because this character could
only find himself through love and this love only exists between people who
have known how and have wished to live their very being in all its personal
value--especially if married.6

Apparently the situation is relatively simple, though with untoward
consequences, {laude Lemoyne is a succeséful minister in a poor quarter on
the Left Bank in Paris., All had not always been this way, however, for

twenty years earlier his debut in a mountain village, Saint-Loup-de-Talvas,

in Ardéche, had run aground. It was also at this time that he had serious
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doubts about his vocation and that his wife, Edmée, confessed that she had

been unfaithful. The baby to be born was not Claude's, but belonged to
Michel Sandier.

Claude forgave his wife and settled down to a successful life,
raising the girl, Osmonde, as his own. However,ihis religious indoctrina-
tion has not been wholly received by his "daughter," nor, for that matter,
by his wife. Such is the situation at the first cuftain, and the four actis
to follow witness the progressive awareness of an artificial psychology.

Claude's character is immediately reflected even in the setting:

Le salon des Lemoyne. Ameublement froid et banal. Au mur,

des "paraboles! de Burnand et une reproduction de la Vierge

de saint Sixte.?

This coldness is one manifestation of the mechanical nature of Claude's
ministry. It is further highlighted by the conirast between the undirected
intimacy of Osmonde and Mega18 and the cut and dried discussion of the
Lemoyne household during the rest of the first act.

The familial antinomies are quickly exposed: Edmée complains about
Francis, Claude's brother, who never visits them--Claude excuses this appar-
ent rudeness, explaining that Francis is a busy doctor with many calls to

9

make.” Already Edmée's sensitivity is rebufged‘by Claude's systematic re-
sponse. lMadame Lemoyne, Claude's mother, is on edge: a relative is expec-
ting her. Her reasoning suggests the training Claude has received:

Ce serait un horrible créve-coeur si je n'étais pas li-bas

pour les f&tes. C'est si difficile de contenter tout le

monde... Le malheur des familles trop unies.!0
YContenter tout le monde, " how idealistic! "Familles trop unies," how
ironict

Madame Lemoyne continues in her unreal Judgments. Edméde. . expresses
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some concern that "Osmonde n'a pas un gdﬁt trés vif pour les enfants en
général, 1'école du dimanche est plutSt une corvée pour elle "'l Eamée's
sensitivity has noticed the difference in Osmonde's attitude at Sunday
School and at Megal's home. In the latter situation, beings have replaced
ideas. But Madame Lemoyne misses the point:

Osmonde est comme son pere, qui a touaours été le dévouement

en personne... Enfin je veux dlre qu'avec l'exemple qu telle

a touaours eu sous les yeux il n'y a rien d‘'étonnant 3 ce

qu'elle ait pris ces pauvres enfants en pitie.

Thus far no damage has been done. Her judgment neither comforts nor alarms
Edmée. But she adds: "il faut toujours avoir confiance,“13 even... and,
verhaps for lack of a bétter example, she makes an allusién to some moral
cerisis which Claude has suffered. Edméé has been ignorant of such a trial
and questions Madame Lemoyne. The latter had found out about it through
nany long letters which Edmee herself had seen Claude mail during the first
years of their marriage. Edmee persists in ascertaining the date of this
crisis--before 1928, before her "affair," But

Il m'avait promis que vous ne sauriez Jamais rien. ...

Oh, ce n'est plus la peine de chercher 2 me tromper..& Ce

secret... Notre secret... il l'a....le miserablel...’

Claude re-enters and notices Edmée's confusion, but she leaves be-
fore he can'find out why. His mother explains: "Edmée vient de decouvrir
que tu miavais tout raconts. !

Tant mieuX... Vois-tu, maman, ce mensonge a son egard me

pesait terriblement; combien de fois ne me le suis-je pas

reprochéli5
Only his promise had prevented him telling Edmée himself. But

En tout cas, depuls qu'Edmee est revenue a la sante, depuis

que JB l‘gl guérie, j'aurais dfi tout lui dire; elle aurait

comprls.

Claude admlts that his pardoning Edmée had restored his confidence:
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Le meilleur de 1'épreuve, c'était justement qu'elle ne com-
prlt pas. J‘etals tout seul... avec Lui. Et alors, peu 2
peu, quand j'ai senti qu'elle reprenait confiance... La facon
dont il lui arrivait de me regarder quand elle croyait que je
ne faisais pas attention! Cet appel muet dans ses yeux!
C'était comme si j'aidais quelque chose 3 Vivre... quelque
chose de si fragile... quelque chose qui avait tant de chance
de mourir. Les premiers temps. quand je rentrais le soir,
mais je m'attendais toujours a apprendre qu elle était partie
pour le rejoindret Je suis str que pendant trés longtemps
elle y a encore songé... elle a cru qu'elle y songeait. Mais
en reallte entre elle et lui il y avait une force. Et puis
un jour j'ai eu brusquement la certitude qu c etalt fini--
qu'elle n'y pensait plus--que nous avions gagne,

But now too she had regained confidence. She was healthy and able to bear
the truth. Her soul+had been raised from the depths.

Chacun a porté aussi la croix de l'autre, chacun a saigné

pour 1’aut¥§. Nous sommes comme enrichis--meilleurs, oui,

meilleurs.

Thus when his brother tells him that Michel Sandier, Edmée's lover,
is dying and wishes 10 see his daughter, Osmonde, Claude consents. He re-
jects his mother's objections about paternal rights, faked illness, and
unexpected consequences. "Clest une épreuve qui se présente & moi: je dois
la vivre au jour le jour. w19 One is reminded of Inezifi:Sartre's Huis Clos20
When Francis suggests that the rendezvous take place without Edmée's know-
ing, Claude balks: "C'est toute notre relation qui est en Jeu. 51 jlai
réﬁ§si a créer entre nous de la Qonfiance, de 1'intimite, vous...“21
Francis counters: "Tu risque de femettre tout gaAen question. ... Je
n'en sais rien, mais‘je le sens., 42 However, the ideality of Claude's
constancy becomes evident when the possibility of Edmée leaving him conmes
up. "Est-il possible de s'acquitter plus compl%tement de ses devoirs, de
mener une existence plus remplie, plus utile?...“23

Francis is speechless. It is not becausé of. love that she will not

leave. No, her function requires her to stay. And so the thing which
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Claude had rescued from destruction twenty years before has become an irrg—
movable cog in the family wheel. Claude has_created a machine which cannot
function outside its proper sphere. He is convinced that all is functioning
perfectly. This Will be the final test. This confidence built on an
ideally preconceived system is short-lived, for Edméé and Osmonde are about
to expose the artificiality of Claude's position.

Edmée is annoyed at Claude's cenfiding in his mother; but she imme-
diately seeks the root of the problem. "Est-ce un simple hésard si cl'est
aprés avoir appris la vérite que tu as retrouve... ta confiance en D:.eu?"24
Stlll unaware of the 1mpllcat10ns,25 Claude tactlessly relates the terrlble
crisis he had suffered, Disappointments with his catechumens, loss of self-
confidence, discouragement. "Cette fois, c'était vraiment le vide absolu.
J‘étais complétement seﬁl."?6 But suddenly a light shone in the darkness.

Cl'était comme un ab el lance ay plus profond de moi-mnéme.

[I.{] Pour le premiére fois j etals mis en présence de moi-

meme, J'allals avoir a decouvrir i qui j'avais affaire, et

clest peq}*etre le sentlment de mon infini faiblesse qui

m'‘a sauve.

But this abstraction is the cause of the present superficiaii’cye Claude
has become enveloped in a rellglous system. His allegiance is to an ideal,
rationally and logically constructed. Edmée sees the basic egocentricity
of the situation. "Au fond, c'est toi seul qui Stais important, bien
entendu."28 (Claude continues, unabashed, to describe Michel's proposed
visit. Edmée begs him to prevent it. He‘explains how everything has been
arranged‘so that she will not have to meet Michel. The interchangé that
concludes the first act illustrates the sharp contrast in the psychology

and sensitivity of the two spouses.

EDMEE -- Tu as d€353 tout arrange dans ta tSte! Mais c'est
epouvantable. Mais qui es-tu donc? mais tu n'esipas un
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homme.

CLAUDE -~ G'est un mourant.

EDMéE ~= Alors, pour toi le passefest aboli, non avenu.
Qu'il m'ait serree dans ses bras, qu'il m'ait pressée con-
tre son coeur...

CLAUDE -~ Tias-toi.

EDMEE -- Oh! tu peux tout entendre. Ce n'est pas le sang-
froid qui te manque quand il s'agit de moi.

CLAUDE -~ Mais c'est monstrueux, Edmée, ce que tu dis 1a...
EDMﬁﬁ -~ Cette grandeur d'dne 3 bon marché me fait horreur.
CLAUDE -~ A bon marchét Mais quand je t'ai pardonne, ..

Ve
EDMEE -~ 51 tu né m'as pas pardonné'parce que tu m'aimais,
qu'est-ce que tu veux que j'en fasse de ton pardon?2

Claude's system prevents him from even considering such quéstions. Edmée
is weak yet, and must be braced for the future. Claude will support. her.
Osmonde has asked to speak to Claude alone, a practice Claude de-
plores and Osmonde peeds. Osmonde had already expressed her revulsion for
her mother's omniscience.’’ She does not seek solutions from hér father,
His attempts to convert her inquiry into a problem with a definite, speci-
fieé ansver reveal another failure. Osmonde is unhappy. "[;.{) tu disais
que notre bonheur est en nous. (;gocentri&ﬂn Pour moi;. en tout cas, ce
n'est pas vrai... il me semble qu'’il n'y a en moi que de quoi nie faire
souffrir.“31 Adopting a situation ethic, she sees no happiness in her pro-

jected life of marriage'and Yyearly children,32

of senseless conformity.

Claude responds rightly that "chacune de ces vies a sa beauté'secfé%é.[;.{]
Son originalité'intime...“BB .This‘is what Osmonde wants to hear; she desw
pises 'des exemplaires [;.;} des tracts."BQ Claude tries to formmlate the

idea of commitment, of receiving by giviﬁg. This ideation, of course, only
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alienates Osmonde: in the middle of the conversation Claude glances at his

watch.

Tu as trop d'obligations, papa... Seffir qu'on n'est qu'un

nunero entre la fille-mére de la rue de 1'Ouest et la para-

lytique de l'avenue du Maine... si tu crois que ¢ est ¢a

qui facilite les confidences... Et puis, c'est peut-Etre

aussi que tu en recois trop de tout %e monde... C'est pres-

que ton métier. Ca me glace un peu.-”

Eh bien, g¢a ne va pas avoir l'amr gentil,du tout, mais je

t'avoue que 1l'idée d’epouser méne quelqu'un comme toiee.

quelqu'un qui aurait une ame comme la tienne... ¢a me

ferait peur. Et alors, epouser un 2edlocre ce serall en-

core pire. La vie est effrayante.J

A letter from Francis arrives, amnouncing Michel's imminent visit.
Edne wants Claude to refuse the letter, saying he's not home or sick or
something. Claude refuses. "Tu mens 3 ta femme, pas a ton concierge.“37
The gap is widening. Claude is oblivious. She reproaches him again:
"Encore!_ Claude, nous marchons sur la t8te. Mais si, moi, je consentais
. .
a recevoir cet homme, ton devoir serait de t'y opposer.“38 Claude tries to
calm her with pious aspirations.

Claude, tu esimon mari, tu n'es pas un pr€tre.39

Mon Dieu, tu raisonnes, tu fais des citations. Le devoirl

Qu'est-ce que le dev01r asa falre 13-dedans? Ah! ecoute!

51 ctétait tout de méme une comédie que tu te joues & toi-

méme, une espéce de pose!

Suddenly Osmonde brings in Michel, at Edmée's request! The meeting

is unavoidably uncomfertable. Despite Claude's attempted distractions,

Michel deftly suggests points in common between him and Osﬁonde. The girl
is faSC1nated with his descrlptlons, photographs, attitudes. Again Claude
has to leave because of an appointment!

Michel and Edmée together, alone. Her worse fears are soon con-

firmed. Michel still loves her. He accuses her of not having loved, of
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taking the easy way, of confessing to Claude in order to hide herself behind
his superficial shield of respectability. Michel is not as gentle in his
denunciation as was Osmonde with her father.

fces) Mais enfin, si vous aviez eu un peu plus de cran et

un peu moins de vertu, eh bien, a nous deux nous aurions

peut-8tre pu avoir une vie.
He minces no words in blaming her. She had sutcumbed to the tyramny of an
idea. She had betrayed her love.

Michel leaves. Edmée is greatly troubled. She begins to criticize
Osmonde for her egotism, but finds the tables turned:

Je le suis moins que toi. Tu ne mets ton coeur dans rien

de ce que tu fais. Et il n'y a que ¢a qui compte. Ce n'est

pas le fait d'assister a des comites, de diriger un ouvroir

ou de tricoer \sic, tricoterf]des chaussettes qui prouve qu'on

est bon. Tu n'est pas borne, tu n'est pas‘meilleure que moi.

Il n'y a qu'a te regarder quand tu parles a un malade; tu ne

souris j&mais. Toute la peine que tu te donnes c'est...

cleste.. t?
Claude finally returns and Edmée relates what Michel has said about her

betraying her love. The second act closes with an exchange during which

Claude finally realizes that he has failed as a husband, perhaps even as a

minister. Edmee bluntly exposes his facade.

4 . 5L . s
EDMEE ~= ..e Au fond, ce soir-la, je ne t'al pas parle comme
a2 mon mari.

CLAUDE -- Edmée!

EDMEE - C'est la cause de tout. Si tu avais été mon mari, si
tu m'avals aimee comme on aime sa femme, avec le meilleur et
le pire de soieee

CLAUDE -~ Le pire de soi?

EDMEE -- Tu sais bien que je ne t'aurais pas trahi.

CLAUDE «- Tu n'est pas dans ton bon sens...

EDMﬁ% -~ Ta voix sonne faux tout 3 coup.
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CLAUDE -- La confiance que tu m'as temoignéé...

rd
EDMEE -- La confiance! Plus on s'aime, plus on se mefie...
CLAUDE -- Pour des coeurs comme les notres...

EDMEE -- D'abord, ce pardon qui ne t'a rien coité, tu n'avais
pas le droit de m'en accabler.

CLAUDE -- Je n'avais pas le droit de te protéger contre toi-
néne?

EDMEE -~ Ce sont des mots. Tu &tais juge et partie: oht je
ne veux pas dire qu tu m'aimais. Ne proteste pas... mettons
que tu wm'aimais en Dieu... Non mais, d'abord, il n'y avait
pas que moi.

CLAUDE ~=- Le reste ne comptait pas.

Id
EDMEE -- Ton ascendant sur les fAmes? Allons, tu ne te rends
pas justice en ce moment. Le scandale d'une rupture entre
NOUSeae
CLAUDE -- Ne serait retombé que sur toi.
EDHEE -- Tu ne le crois pas sérieusement... Bt puls surtout
...surtout... une occasion aussi mervellleuse de deployer
tes dons evangellques...

CLAUDE, il s'est dressé, bléme. -- Tais-toi.

EDMEE -- Ah! tu vois clair.

CLAUDE -- Tais-toi: tu me detruis."3

Claude's world has been shaken: "le monde casse, ! He must seek to
either re-establish it ér establish a new one. His nervous exhaustion
prompts his mother to call Francis for a check=up. Claude asks Francis for
his opinion regarding Edmee's &ffair and Claude's pardon. Francis answers
frankly: "Je crois encore aujourd'hui que ce que tu as fait 13 était dans
1a_ligne de ta vie."44 Slowly Claude recognizes the sincerity of this
answer, but realizeé that Francis, as a doctor.'does not understand:

Mais tu ne comprends donc pas! On a vécu des années sur

une une ‘sic] certaine ideée de soi-mghe, on a c¢ry puiser
- -~ I3
de la force dans cette idée, et 1l'on s'apergoit qu'on s'est
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peut-@%re indignement troppé:45

Peut-etre. On n'en est méme pas sur... Alors on ne sait

plus, on est perdu... Enfin mes pensees, mes paroles

d'autrefois, tout cela devrait €tre transparent pour moi,

je devrais m'y reconnditre comme dans ma propre maison...

Eh bien, non, Ga n'est impenetrable.46
Francis sees this as one of "ces petits jeux trés protestants.”h? Claude
only asks: "Francis, parle-ﬁoi en homme, pas en Spééialiste.“48

Edmee has been thinking. Her denunciation has opened'an abyss. She

‘ p

questions this sudden discovery. "Quand ces especes d'eclairs s'allument
brusquement, il n'y a qu‘a fermer ies yeux. Il faut se faire credit B soi-
méhe."*g She throws his accusation of delusion right back at him. Claude
again admits his motivation:

J'avals cru que ce pardon, etalt un acte de charite, l'acte

d'un chrétien. Mouvement dedmee. Si j'ai simplement fui

devant le scandale ou la solitude... Et maintenant que tu

n'as fore€ & ouvrir les yeux, tu viens plaguer tes deux

mains dessus pour que ce soit de nouveau la nuit. Mais que
me veux~-tu donc? qu-est-ce que je tlai fait?-

Ednée asks only thét he helpcher. But Claude counters: "Pas 3 n'importe
quel prix.’ Pas au prix d'un mensonge. Je ne peux pas. dJe ne veux pas,
Un long silence.“51 Edmée re-emphasizes that they must face things square-
ly, that they are not alone, that they:have sacrificed Michel to their ego-
ism and laziness. This last is too much for Claude,:however, and he rises
with one last professional stab: "Je vous ai tout de méme sauvdes toutes
les deux."52 Tt was he who prevenfed further adultery. It was he who had
provided a home ("fo&er") for Osmonde. But he is caught in the void of
"having'; he had not loved...

Non, il ¥y avalt en toi une force 1ntacte, tu 1ll'as depensee
avec mol cormme avec une fille, mais ce n'était pas de 1'amour,
tu le sais bien. Et le reste, ton amour pour mon Ame... La
femme ennpo%3 tu ne 1l'as pas satisfaite, tu ne llas méne pas
soupgonnee.
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Ednée tests Claude further. She has seen Michel again and he has
demanded to see Osmonde. "Je ne veux pas qu'il la revoir.”54 Finally!

But Claude gives no real reason for this abrupt about-face, It is deliber-
ate, he admits as much. But this is the extent of his motivation.

Befo:e any further inquiry can be made,zhowever, Osmonde brings a
letter writtén by Edmée to Megal: "Quiest-ce gue c'est que cette fagon de
me protéger comme un obje&?“55 Claﬁde asks Edmée to leave. Osmonde claims
that she and:Megal are in iéve. Einding no trace of physical dangef,
Claude proceeds to ask what she expects from such a triangle.

Jen espere rien, je ne compte sur rien; Jj'ai besoin de

voir clair en moi. ..J clest ggv01r ce que moi je trouve

bien, ce que moi je trouve mal.

She counters his challenge:
Ce n'est pas de la vanite. Pour la premlere, et probable-
ment 1t unlque fois de ma vie, un $tre pense a moi sans
m! assocler a je ne sais quelle image de honme smc, d‘hommei}
chrétien et de pleuse nichée. Moi, j'ai besoin T de vivre
par moi-méme; 1l'id€e d'une existence sur rall me fait
horreur, et je ne sais pas sm c'est une 1nferlor1te. Dans

une vie aussi plate que la no%re, si on n'a pas la chance
de croire...’

C'est ton immense privilege de n avalr pas conmu certaines

tentations. [...] Mais cette superiorité méme... il me

semble qu'elle entraine une espéce de rangon.J
Osmonde has echoed her mother's sentiments. Claude is at a ;oss to prevent
her "chute." "Tu peux tout emp@bher. D'abord en ayant confiance en moi.
Ce secret, Quei qu'il soit, je veux le partager avec toi."59 Osmonde's wish
seems unattainable. He tells her he is not her fatheri ésmonde is taken
back, but quickly regains her composure. She is readity to face life. ©She
asks for detalls. Claude slips into his ideal world again, however: Osmende

is only a cbild, to be loved and protected by her '"parents." She must not

judge her mother, but live as if nothing had happehed. Osménde cannot live
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such a lie. She catdhes herself in egotistical criticism, and repeats her
wish to share life, Qlaude, blinded by her apparent rejection of all tradi-
ﬁiop and training, solicitous that she remain '"intact," camnot fathom such
a request. His system has failed him and he knows not'where‘to turn. Yet
a certain ingrained attitude prgvents him from adopting Osmonde's approach.
He is clutching, not searching. As his world disintegrates, he serambles
to recoup, much like the land speculator who perceives aﬁ imminent market
collapse and tries to grab up his outstanding securities. Osmonde embraces
him and can only say "Pauvre papa chéri’, 160

Claude had tufneq to his mother during the original crisis. She
comes again, but her attitude is strangely irrelevant.‘ She persists in
speaking of a possible promotion for Claude, réducing his moral confusion
to idle thinking. After all, he has a job to do, a function. Claude can-
not stomach being treated as a utensil! "Les larmes qu tu arais versédes a
1'idée d'avoir un fils dans un bureau~-comme si ce n'etait pas probablement
tout ce qu'il me fallaitl“61 Continuing, in a vein sirongly hinting of
Marcel's childhood, Claude describes the pattern he was forced to £ill, the
mold he carelessly let himself be poured into, "la vie d'un grand chré'tienéa

I1 auréit fallu d'abord mener celle d'un homme, et je ne

iﬁiioiiz Ef gggﬁeéogzen;iihgzze?g%lement su aimer comme
Claude collapses and is taken to a mental hospital for treatment. The in-
efficacy ofAinsiitutionalized care is obvious. But he hashad time to re-
flect. He had lied to Osmonde, fearing she would discover much that was
humiliating for him. He had had to maintéin a ffont, the only support she
hade~and this very ideal.had caused Qer to fall iﬂstead of rise.

He is still staunch in his determination that Osmonde must not see
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Michel, despite Edmée's pleas. Mbgal comes in answer to a letter from
Osmonde. Claude refuses to allow Osmonde to go with him. She threatens to

run to Michel, giving Claude the choice: "Va, rappelle-toli qu'au fond on

| ne gagne jamais grand'chose 3 retenir les éens malgré'eux.“éu This Claude

has realized only too well: Edmee had recently asked for her liberty.
Claude refuses to let her go to Michel. Osmonde exposes the utter artifi-

ciality of this reaction:

[i.{] Voila un homme jeune, robuste, enchainé a une folle...
I1 m'aime, et je l'aime aussi. Entre lui et moi il n'y a
qu'une convention, un mensonge, dont nous ne sommes pas
dupes ni l'un ni l'autre. Si par pure licheté je me dédrobe,
11 n'est pas difficile de dgvmner sur quelles consolations
dégradantes il se rabattra.t?

Claude continues, clutching, while Osmonde describes him:

Mon pauvre papa, tu me fals penser 2 ces gens de la pension
d'Evilard qui allaient regarder les Alpes tous les matins a
travers les vitres colorides de la veranda... vu a1n51, le
paysage leur paraissait bien plus beau, mais en méme temps
ils regrettalent que cg ne it pas un effet naturel: ils
dlscutalent li-dessus & perte de vue, ils n'arrivaient ja-
mais a se mettre d'accord avec eux-mémes, Tu es comme eux,
tu ne sals pas ce que tu preferes et tu te rends malheureux.
La grande dlfference entre nous, v01s-tu, c'est que je

n arrive plus 5 prendre tout cela au sérieux. C'est peut-
etre que j'ai trop entendu perorer autour de moi sur nos
devoirs, sur notre dette envers Dieu. Quand on a entendu
parler de son 4me tous les dimanches de dix 3 onze, sans «
compter les prléres quotidiemnes... Il y a certains mots,
certaines idées... Je ne sais pas, il me semble qutil fau~
drait sentir une espece de frisson, une espece de vertige
chaque foit qu'on les prononce devant vous, Eh bien, non)
‘Ton sermon du dimanche, c’est un peu comme les comptes de
culsine. Je crois que 51 cen etalt pas une sorte de rou=-
tlne méme pour toi, si j'avais. eu pres de moi quelqu'un qui
véelit dans la terreur ou dans 1'éblouissement... Mais une
religion comme la tienne, en somme, ¢a ne change rien 3
rien. C'est une toile de fond, rien de plus. Du reste, 1 66
Bon Samaritain qui est 13, il te ressemble, mais a un pomnt

The "organization man' par excellence. Osmonde cannot remain: "Pour pou-

voir vivre ensemble il faut tout de méme garder un minimum d'illusion les
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uns sur les a.l:rl:res.“é‘7 She cannot live in such a situation.68 Edmée is
aghast that Claude showld allow her to leave.

But Claude suddenly rebels:

Maintenant, ecoute-mom, Edmée: c'est probablement la derniére

fois que j'aurai 1l'occasion de te faire connaltre ma fagon de

enser, car je ne me soucierpas de te disputer plus longtemps

4 1'intéressant victime sur laquelle tu t'attendrls depuis

quelques jours. [...) J'aurais scrugzle a priver plus longkenps

ce mourant des bons soins que tu brules de lui prodlguer.

.2 Maintenant qu'elle nous quitte, il n'y a pas de raison

pour que nous continuions a vivre ensemble., Tu as, paralt-il,

de grands devoirs enwerﬁ’queIQu un d'autre. Tu pourras les

remplir en conscience désormais. Quant 3 moi, il est probable

que je quitterai le pastorat.70
Claude questions his faith, his love for Edmée during the first years of his
marriage. He momentarily contemplates suicide. "Btre connu tel qu'on est
eee Ou alors dormir.’! Suddenly a neighbor brings her son to congratulate
them on their anniversary. Ironically, the facade is quickly raised. Ap-
pearances must be maintained. Claude and Edmée graciously accept the good
wishes; they chat as if all were well. After the neighbor leaves Edmée
sighs: "Voild... voila pour qui il va falloir vivre a present."?2 Claude

is lost in thought: "Etre connu tel qu'on est..."?

The denouement is disconcerting. It is probably fairest to Marcel,
and least likely to egquate his approach and attitude with that of Jean-Paul
Sartre, if we agree with Chenu in evaluating the drama:

Peut-8tre est.ce surtout par toutes ces pidces qui semblaient,

sombres et désesperdes, ne Jamais apporter de solutions, que

G Marcel a su se frayer une route' il a ainsi jalonne %a

piste et repere "les obstacles & eviter.?

Exactly what are these obstacles? Each interpretor has emphasized one or

another. Marcel himself, even forty years after, was barely able to formu~

late any sort of judgment concerning Claude's reactions:
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[:.;] Claude's forgiving his wife was an act which had real

meaning and value only at the time it was performed, aside

from all the questions that might later be raised about it.

Furthermore, is it not only useless but even wrong to ques-

tion, twenty years after the event, the motives of an act

which is so far removed from both husband and wife?’?
Francis had said as much when he first mentioned Michel's designs.76 Claunde
had tried to reduce the situation to a problem, a p;oblem with a definite
solution provided questions were placed correctly and directly. His own
narriage was but another "case to analyze.“77

In 1925, three years after writing Un Homme de Dieu, Marcel had

noted an entry in the Journal Metaphysique which capsulated this theme:

Decouvert ce matin une artlculatlon capitale. Les ques-
tions auxquelles je puis repondre sont exclusivement celles
qui portent sur un renselgnement que je suis susceptible de
domner (flt-ce sur moi-méme). Ex.: quelle est la capitale
de 1l'Afghanistan? aimez-vous les haricots? HMais plus il
slagit de ce que -je suis comme totallte (et non de ce que
j'ai) plus la reponse et la question méme perdent toute

signification; ggr ex.: @tes-vous vertueux? méme: &tes-
YOuS Courageux. .

Again the distinction between being and having.
Claude was applying intellectual techniques to being, mystery, pres-

ence, The call to a "toi" had been crushed by the objectivized judguent

concerning a "lui." Two other texts from the Journal Metaphysique help to

better describe the "“toi."

Au fond cependant toi, c'est plus essentlellement ce qui

peut etre i goquee par mol que ce qui est Juge capable de

ne repondre.

Le toi est a l'lnvocatlon ce que 1l'objet est au Jugement;

il ne peut Stre degage de ce qu'on doit considérer comme

sa fonction sans cesser d'@tre toi.
Claude was trying to extricate himself from a situvation and determine its
significance from the outside.. "Etre conmu tel qu'on est...” He was

looking for answérs, not necessarily the truth.8! He clung tenaciously to
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a system which was no longer valid.82 Was it ever? Osmonde obviously does
not think so. Sottiaw: thinks she is the "winmer.'®3 But this does not
seem to be Marcel's intent. v |

| The drama began as an investigation, phenomenoclogical in nature, of
a man devoid of real personality. Sartre would have deserted hi.m..sl+ Albert
Camus would have exalted him.?5 But Marcel only presents him in situation,

permitting the readers to grasp the truth presen'b.86

The questions Claude
asks are only a rephrasing of the central question: '"What am I™" Only God

could answer the question as Claude asked it. But Cléude cannot.wait. He

chooses to resurrect the system, to betray the "toi." As Marcel says,

In the final scene--the one I like best, perhaps, both Claude
and Edmee come to acknowledge that they no longer know if they
really loved each other, or what their love was like, or-what
had caused it. For one brief moment Claude is tempted to com-
- mit suicide. But no, he must not forget that good people who
in no way suspect what he is going through and naively look
upon him as a sainty, need him, and, in fact, he has been and
will continue to be of real service to them. This, however, is
only a sort of pragmatic consolation with which the man of God
he is--despite everything=--cannot be entirely satisfied. The
only recourse left to him is prayer, the calling upon Him who
knows him as he is, while he himself, groping his way through
llfeé7has always misjudged himself or seen himself as he is
not. '

Sottiaux is not as considerate,.

L'impression finale de cette piece est res pehible: le drame
est sans solution. Pour Edmee, la vie va recommencer dans la
meme grisaille; pour Claude, clest différent: il a acquis la
qpnsczence douloureuse de 1l'echec profond de sa vie: guide
éclairé des ames par sa profession, il n'a rien compris aux
problémes des etres qui partageaient sa vie. Le sursaut vio-
lent de lucidite gutil vient de connaitre ne lui est Pas N
turel, Osmonde le lui a bien dit. Pourtant la chrié est faite:
il se connait tel qu'il est. Mais devant lui s etale, visible
naintenant et douloureuggment conscient, le pitoyable bilan
de sa pauvre existence.

Concluding, there arises that ever persistent question of the

Thomist and scholastic philosopher: What is the positive yield? The
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question reflects a scientific orientation, is pregnant with technical over-
tones. This drama at least proves that even a satisfying answer to such a
question is not the whole, that objective truth is measured by the subject
as well as the object, that in situation man lives and in situation man
knows truth.89 Furthermore, man must not approach peality, be it self,
others, or god, with.pfeconceived categories. Rathér, it is a question of
avaiiability; that is, not bullibility, but fullness, honest openness to
the reality in which he is imersed. T believe..."; not 'T believe that
ese? M hope in ygu for us"; not "I hépe that..." ‘

 Finally, fidelity is not directed at an idea, a thing, even a him.
It is rooted in the other, not as other, but as thous This thou is not an
idea. For the idea of thou implies no contradiction in the possibility of,
.8+, more than one person within one being, or the simultaneity of past,
present, and future time. The idea of thou is susceptible of rational
analysis, of being structurally defined, of being scientifically determined.
The ;gég of thou can be reconstructed; can be constructed. Thus, the thou
is a presence, unfortunately admitting of ideated distertion by analysis
and anticipation. And these technigues must be avoided in order to pre-
serve this presence. The past doubtlessly influences the present--this is
the basis for development. But the past is not the present. Past failure
or success does not imply present success or failure. The future also in-
fluences the present--without motivation, action would c<-':else.9O But to
think the present as future is laziness; to try to manipulate the future in
the present is egoism, that is, playing God. Man can only determine what
he himself causes. And what he determines is not itself anyylonger, but

connotes him.
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Thus, Claude's fidelity must include a recognition of Edmee as a
person, soul and body; it must include a recognition of Osmonde as a person,

a life, implying ex se motum habere91; it must include a self-denying love

which alone can create a self: "Give and you shall receive.!

Bien plus, nous décelons le point de départ de_ces developpe~
ments ulterieurs qui v1seront a falre prendre a 1l'homme _con-
science de sa condition d'étre situé, et % definir la méta-
physique comme 1'exploration par 1'intérieur de sa position
dans des ensembles qui le transcendent, et finalement dans
1'ensemble cosmique: metaphy51que gqui est aussi, comme toutes
les metaphysmques, une ethlque, car elle vise a trouver
1'adaptation la meilleure 3 notre condition. "Le metaphysi-
cien est semblable a un malade qui rechercher une mellleure
position. Il ne st aglra done plus de construire et de dé-
duire. La pensée metaphysmque d01t subir une conversion:
elle doit tourner le dos 3 la pensee scientifique objective
pour proceder a un "eg;arlement“ de notre exisience, 1orsque
nous aurons, par la réflexion, "rétabli dans sa continuite
le tissu vivant qu'une analyse imprudent avait disjoint."
Elle 5e Setourne par 13 des problemes pour toucher au
mystere.
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INTERVENING DEVELOPMENTS

Mon Temps n'est pas le Votre and Croissez et Multipliez were both

published in 1955. The thirty years since the publication of Un Homme de
Dieu had witnessed both cataclysmic changes in Europe and a consequent
proliferafion of writings from Gabriel Marcel. France, even today, has

not fully recovered from the terrible losses she suffered from the Second
World War. This is to say nothing of the deeper spiritual and psychological
inflictions consequent upon the rise of materialistic and atheistic commun-
ism, totalitarian fascism and Nazism, existentialism, nihilism, pessimism,
and the philosophy of the absﬁrd. Human existence is being challenged on
every plane. Paradoxically, as waried as these threats are, human existence
is their common object.

The idealism of the nineteenth century had spawned political systems
which seek to crush the individual into "mass society." The Hegelian
Absolute is to be realized through“science and technology. Thg Sociologism
of Comte is but the“forerunner of Freudian psychology, Deweyan pragmatism,
and Whitehead's philosophy of process (in its most technical aspects).
Techniques are being applied in every realm. The contemporary emphasis on
methodology rather than content in education reflects this trend.

Such depersonalization naturally has nourished a contrary movement-e
existentialism. In its extreme forms, it has fathered degradation simila;
to that of technology. Men caught in the death throes of mechanical society

see no appeal, no help but the idealistic systems of the nineteenth century.
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Thus, the negative philosophies of Sartre and Camus, of men who see value
only in choosing value, of men who ridicule tradition (sometimes justifiably,
but never mercifully), of men condemned to an existencé without value, to a
freedom without a chéice, 1o a death without an afterlife.

Th;s same period also witnessed a deepening of attitude and convic-
tion in the life and philosophy of Gabriel Marcel. Undoubtedly the most
significant event was his conversion to Catholicism in 1929, following the

long speculative analysis of faith recorded in his diary. Parts of his

journal were published in 1927 (as the Journal Métaphysigue) and again in
1935 (in Btre et Avoir). '

The insights contained in this latter volume were given expression

1

in Le Monde Cassé€.' As Chenu points out, the dramatic approach has here

changéd. The progressive realization of an artificial existence yields to
the development of a situation, itself antitheticai in character. The real-
ization §f the basic human condition now serves as the milieu for further
considerations.

Christiane, though in love with Jacques, had married Laurent, when
Jacques retired to a monastery. She soon finds that her marriage--to give
happiness to Laurent who loved her--was a mistake. News of Jacques' death
is accompanied by some intimate letters in which Jacques reveals that he
was in love with Christiane. He holds himself responsible for her tragic
existence, but begs her not to succumb to “the broken world." She at first
rebels, but slowly the commmnion in the inﬁisible world makeé itself felt.
She tells Laurent the truth. He is at first shaken, but soon himself exper-
iences participation in this communion.

The play ends abruptly with this deux-ex-machinistic realization,
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having expressed the conclusions reached at the end of our first chapter:
man is in the world, being is a mystery. Marcel himself elaborates on these

: “
in an appended meditation: Positions et approches concretes du myst%re

ontologggueez This ontological mystery is the light, the positive tone
characterizing the four plays written between 1936 and 1938,

[:.;) dans le "Fanal" la dlalecthue en vertu de laquelle
1'absence devient une presence par la médiation de la fidel-
ite. La mort, en dissolvant l'%tre physique, fait tomber
touteg les barm.eres4 toutes les défenses et tous les regards
chargés de jugement.

In Le Chemin de créte, Ariane Leprieur's behavior toward her hus-

band, his lover, and their child appears to be motivated by:magnanimity and
sacrifice., Or is her kindness only pari of a scheme to win back her wan- .
dering husband? Is the publication of her mamiscript pride or conversion?

Claude Lemoyne-had only discovered his inauthenticity; perhaps Ariane had»

perceived the light of the ontological mystery--the antithesis.

Eustache Soreau (in Le Dard) conscientiously espouses the class
ideology as did Giaude; but he is continually troubled by a bad conscience,
irritated even more by Gertrude Heuzard, who accuses him of having betrayed
himself by marrying into a bourgeois family. He is continually4confronted
by a young German, Werner Schnee, who refuses to join the party, who insists
he intends to remain a man; he refused an opportunity to return to Germany,
even though his wife wants to go back. Eustache, ever conscious of avoiding
party treason, betrays Werner and tells his wife. She is furious and
accepts the offer. Werner gives her money, then follows, without the trai-
torous passport. He knows he will be arrested, but is thankful for the
grace to be able to ehlp relieve the sﬁffering of fellow prisoners. Again

the antithesis--Eustache pledged to an idea, Werner devoted to people.
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At the end of La Soif, Arnaud, "a devout Christian, in whom the
spirit of a child still lives," meditatés before his sleeping father. The
old man always seems to be speéking "o a gallery," in a dogmatic and pone
pous waye. - '

It won't be long now before all these sentences he has been

delighting in will be lost in silence. This affectation he

takes so seriously will fall from him. He will remain here

alone, weak and defenceless, like a child overcome by sleep

and still clasping his toy to his breast. When in the pres-

ence of the living man who rants and raves, if only we could

imagine him lying cold in death tomorrow.

Faithful to the existentialist trend, Marcel began supplementing
his dramatic presentaﬁion with phenomenological essays. Presented in no
systematic order, these essays on various topics have been groupediinto col-
lections, entitied according to the main lines of thought contained therein.

Four such collections have been published: .Du réfus & 1'invocation (1940},

an articulation of a Yconcrete philosophy!; Homo Viator (1945), a Prolégo-

A ”’ )
ménes a une metaphysique de 1'espérance, as well as essays concerning

fidelity, value, Sartre, Camu, and Rainer Maria Rilke; Les hommes contre

L'humain (1951), the modern philosopher and technology; and Le déﬁlig de la
sagesse (1954), wisdom in an age of technique.

Marcel grew in popularity and renown during this period as well.
So much so that he was invited to deliver the Gifford Lectures at Aberdeen
in 1949550, .Everyone expected that finally a systematic presentation of the
"econcrete philosophy,” the metaphysics of mystery of Gabriel Marcel would
be had. But his lectﬁres proved true to the man: phenomenological in ap-
proach, an appeal to the reader to understand for himself rather than a dog-
matic presentation.

The tenth lecture of this series, "Presence as a Mystery,"é best
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summarizes Marcel's notion of human dignity, and with its emphasis on son-
ship in a way explains his constant use of family situations in his drgmatic

works., Today the notion of fatherhood and sonship are being rejected.

Sartre has best expressed this in his claim that man must choose himself as
the-son of X« It is most vulgarly refleéted in the practice of artificial
insemination. This is not to equate fatherhood with biological paternity;
howéver: fatherhood is also a spiritual act, a “creative vow." Further-
more, there is no radical distinction between biological fatherhood and
adoption. |

On the contrary, we ought to maintain that in normal circum-

stances the separation of the:two kinds of fatherhood is

something that ought not be brought about, and even ought not

to be able to brought about.?
This 1is the essence of incarnation, the spirit constituting itself effec-
tively as spirit only on condition of becoming flesh. It is precisely this
incarnation, the human condition, which gives us an intense feeling of ine
security and strangeness, which can only be felt from within its own depths.
The observer may elaborate problems, but, as observer, can never fathom the
nystery of this exigency.

| Thus, at last a precise notion of one of the essential notes of the

type of philosophy Marcel is illustrating: it is an appeal to the reader,
a sort of call upon his imner resources. It is not composed of dogmatic
solutions valid for Yanybody at all.“ "The greatnesé of philosophy, though
it will seem to mostbpeople the disaﬁpoing side of philosophy, is just this
impossibility of regarding it as gWQispipline which can be acquired.“8 This
philosophy "operateé“*by way of an intuition which is possessed withéut
really being knoun aé possessed, a non-objective insight of the presence as

completely unprotected, seemingly utterly in our power. And precisely as
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unprotected, this presence is also invulnerable and sacred. It is in the
essential something else that remains when the important organization crum-
bles. |

The believer realizes that the essential is salvation: the philos-
opher, animated by the spirit of truth, conceives of this thorugh a philos-
ophy of intersubjectivity in relation to man's basic eschatological posiw
tion.9

Se, the philosophy still requires articulation in the drama to ex-
pressrits full depth, for it is in inbtersubjective dialogue that man at- E
taines truth. This finds expression in direct discussién of topical issues.
The characters in the play now talk about their problems directly, working
out the details togethér. This requires absolute sincerity and absolute

goodness-~the lack of either creates the crisis, the antithesis.
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CROISSEZ ET MULTIPLIEZ

Both Croissez et Multipliesz and Mon Temps n'est pas le Vdtre can be

considered as elaborations of themes containéd in Un Homme de Dieu, with
the added dimension of presence, of course, The crisis of the latter
evolves from the conflict of generations, a continuation of Claude's misun-

derstanding Osmonde. Croissez et Multipliez reflects the contrary parallel

of Claude'’s love for Edmee: Agnes feels she is no more than a "baby fac=
tory."1o |

The situation is deceptively simple.!! Agnes Coureuil, a young
mother of five overwhelmed with the labor of motherhood, questions her hus-
band's love and dreams of a former lever, who returns to confess his be-
trayal. Superficially, the plot is in the Ian Fleming and Erle Stanley
Garnder tradition: basic structure of standard characters with slight
variation for amusement and entertaimment. But, in contrast to Un Homme de
Dieu, varied notions are precisioned by the characters: Agnes Courteuil and
her sister, Corinne, present the laborious side of married life, and con-
trast with Chantal's idealistic interpretation. Petitpaul is the incarna-
tion of advice, Bruno elaborates on the religious vocation. Thierry, in
typicalifashion, is the slow-to-comprehend huéband. But the characters must
not be identified with these ideas completely, rather the antithesis of the
situation is supported by the antinomies in each character.

Two preliminary remarks seem necessary for a clearer understanding

of Agnes! personality. First, the family situation employed to represent
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the human condition in all its intersubjective reciprocity closely resembles

the méchinations of Madame de La Fayette'!s La Princesse de Cleves.'? lon-

sieur and Madame Lemage de Piefrefort have tﬁo'daughters, Corinne and Agnes.
Madame's sister, Madame de Lieure, "tante Fanny," has a son; Bruro, and a
daughter, Chantal. Chantal has married Guillaume Forge, Bruno's friend who
actually loves Corinne. Agnes loved Bruno, but had married Thierry after
Bruno had retired to a monastery becauée of a fear of homosexual attachment
to Guillaume. Secondly, Marcel says, in his Postface:

fs. ce probléme est posé aux consciences par 1'attitude

rigide qu'adopte l'Eglise catho%;que en ce qui concerne ,

}es relgtiong co?jugales regar@ees1§ar elle comme ordonnees

a une fin unique: la procréation.

Thus the presence of abbé Petitpaul; the change from Protestantism to
Catholicism‘as the family religion concurs with the author's own religious
conviction and search for clarity.

Again tﬁe very setting reflects the tragic figure's psychology:
in grand salon trés encombr'1“14 Two noticeable changes in approach are,
pf course, the positive role téken by the tragic figure, Agnes, and the
presupposition of a situation. The principle psychology is still directly
presented, but through dialogue rather than description. Agnes reveals
herself by talking to the other characters.

When-her children's mistress complains of their misbehavior, she
replies: 'Y"Ce sont des enfants comme les autres. Insupportables: tous les
enfants soﬁt insupportables.u15 She tells Corinne why she wants to remain
undisturbed in her piano pla&ing:' "tu comprends quand je suis ici, quand
je me replonge un peu dans ce que jiaime pour oublier ce bagne."16 She is

pregnant againe ”Qa fera six nalssance en six ans, nous battons les rege.

ords. "7 But she‘quickly defends Thierry when Corinne tries to blame him,
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Thierry rejoices in having children: it is not egoism, howéver; he
is intelligent ua sa mani%re."

Si Thierry est éééfsté, quil ne l'est pas? Lui n'est pas per-

sonnel, comprends-tu? Moi, je le suis mllle fois plus que

lvi. J‘al besoin dlavoir un pet%y domaine & moi toute seule

ol personne ne puilsse venir me deranger. C'est justement ce

qu'il ne comprend pas, parce qu'il n'est pas ainsi.
Only a child himself, Thierry treats her like a child. Agnes makes an al-
lusion to the rise of feminism and its concomitant effect on some husbands:
"{ais Thierry c'est juste le contraire, c'est le plus normal des hommes.“19

Thierry n'est pas un homme-femme, c'est un homme-maman, -

un homme-nounou. Il est patient, expert, vigilant. Il

adore 1anger les petits, les mettre sur le pot, les tor-

cher. Au début je trouvais ga attendrissant, maintenant
ga m'exaspere.

Agnes! mother, Madame Lemage de Pierrefort, is the reincarnation of
Madame Lemoyne: she pontificates about how her husband is publishing his
memoirs despite the scandal she sees it will cause; how her sister is call=-
ing for her son, Bruno, out of remorse for denouncing his entrance into the
monastery; how she had foreseén all the tribulations Agnes was suffering
the moment Thierry appeared ati:the marriage bed "dans 1'état d'inmocence ou
les jeunes, de mon temps,--car aujourd'hui n'en parlons pasunparvenaieﬁf au
mariage."

Les seules années agreables de ma vie conjugale ont été

celles ou Paul-Emile a entretenu des relatlons intimes

avec cette Italienne qui était avec nous 3 Tirana.Z2!

Corimne agrees--though she is unmarried--but Agnes is visibly sha-
ken. It is not that Thierry makes love "comme on tette."22

A present cette casuistique pour alcove,‘plen pensante

sous le contrdle d‘un binoclard ensoutane me donne la

chair de poule. (..

Moi je pense que ce qulon appelle l’oeuvre de chair, pour
l'accomplir decemment, il faudrait peut-tre garder le
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sentiment qu'elle Q§t un peche. Mais quand j al dit ga 3

Thierry il a pousse des clameurs et m'a traltee de Jansén-

iste, L'amour tel qu'il le comprend, c'est une facon de

collaborer au travail du bon Dieu, ﬂ..

Au fond, clest peut—etre admlrable. I1 m'est arrive de le

regarder dormir aprés, il respirait doucement comme un en-

fant, l'alr s5i heureux, si detendu... Mais mol, je pensais

aux nausées qui allaient venir quelques semaines plus tard,

aux, rancoeurs dont on ne peut pas se défendre, 3 toute cette

espece de chimie repugnante. Lui ne voit rien, ne se repre-

sent rien. Quand on dit grossesse il pense gestation. TUn

mystere d!amour digne d'étre chante par les poetes. C'est

une espece de malentendu atroce qu'on ne peut néne pas cher-

cher i dissiper; et d‘allleurs sans ce malentendu il est

robable que la vie s tarrdterait. Du reste ce serait peut-

etre beaucoup mieux.
Corinne mentions an intern-friend of hers who condemns procreation and bes?
gins to elaborate on his scheme, bul Agnes ignores her. Monsieur Lemage de
Pierrefort enters, and Agnes and Corinne slip out quietly. Madame begins
another harangue about his forthcoming book and Thierry's shameful behavior,
but he bluntly turns her off: ™"Mais ce que je vous dirai, moi, c'est que
vous Stes aujourd‘hui comme hief et plus que jamals une abominable emmer-
deuse."?* Madame mutters something about his reading Sartre and leaves.

Agnes returns to talk with her father. She reassures him that
Thierry is not deliberately mistreating her..."ga la vie." Bub

La vie qui bourgeonne en nous obstinément, stupidement,

ignoblement, la vie qui fabrique une tumeur comme elle

fabrlque un petlt enfant, avec la meme appllggtion, la

méme tenacits’ 1mbec1le... Je déteste la vie.
A telephone call from abbe Petitpaul interrupts the conversation. Thierry
had again consulted himi

Chantal bursts in just as Agnes hangs up. She staris to discuss the
expected child, but Agnes stops "tous ces bavardages.” But what irks her
most is "l'impudeur des croyants et celle des prétres;“26 Thierry communi-

cates daily and feels she should do likewise. Yet he does hot force her to
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comply. Abbé'Petitpaul is counseling him though--and here is another de-

parture from the theme of Un Homme de Dieu. The emphasis is shifted from

the dogmatic system itself to the perpetrator of such a system. His mixture
of infantilism and dogmatic 1nfatuatlons answers nothing. He treats them
like boy scouts, reading them the handbook of married life's Do's and Dontt's.
Ce sont des enfants sages qﬁl ont surement merité le tab-
leau d'honneur ou m@he la croix, mais ils pretendent Con-

naitre le fin mot de toutes choses. f..;]

Est-ce que le catholicisme dispense de connaitre ce dont
on parle? . oo]

Les gens‘d'ﬁélise ne comprennent rien. S'il pouvait y

avoir des prétres femmes,--mais je suppose que c'est

absurde.<?

The antithesis in Agnes' character is becoming increasingly more
evident. Maternity has become a burden for her. But she loves Thierry,
But he is being counselled by Petitpaul. But Petitpaul knows nothing of
married life. A final block is added to the paradox when Agnes remarks
about Chantal's prospective adoption: "Tant mieux, cherie. Vous avez bién
raison,.une maison sans enfant ce n'est pas une vraie maison. "8 But when
the question of the care of her own children comes up, she says Thierry‘will
arrange everything for them. She explains her begrudging attitude: '"Disons
méne que c'est une immense qualitefquand tout va bien. Mais quand tout est
remis en question..."?? Chantal thinks Agnes is leading a full life, but

only "parce que tu mienvies, et envier quelqu'un c'est le plus sty moyen de

ne pas le comprendres:¥#30 Only Agnes can live her life. Only she can know

‘what it is like. But'Bruno is coming back! Chantal says he hasn't changed,

but she still doesn't know why he entered the monastery. Agnes replies:

Tu dis cela comme s'il slagissait d'une vie dechue, momns
réelle que la ndtre. Eh bien, moi, je penserais plutdt le
contraire. Moi qui ne lis rien, l'autre jour j'ai entrouvert
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les oeuvres de Rimbaud 2 qui je ne comprends rlen, et je

suis tombée sur cette phrase que je me suis répétée bien

souvent depuis: %? vraie vie est absente...! La vraie

vie est absente...-
She feels that Bruno holds the real meaning of life for her. She plays the
piano:

Clest tout de méme litteralement vrai, tu sais, que troxs

mesures peuvent nous transporter dans un autre monde ou il

n'y a plus ni ennuis domestiques, ni serv1tude congugale,

plus de disputes, de comptes é regler et de vegetatlons a

enlever... pourtant ce monde-la ce n'est pas lazmort, c'est

la perfection.32

Her mother returns--for comic relief only, for she continues speak-
ing irrelevancies., Thierry follows shortly. He has invited Petitpaul for
dinner. Agnes demands he cancel the engagement. Thierry balks: "Tu n'as
pas encore comprls ce qu'il a Sté pour moi en capt1v1te. Je le considére
comme ma consclence."33 But Agnes cannot tolgerate his interference in
their married life. Suddenly she sees Bruno who has just entered. He
doesn't recognize her. She runs to him:

Bien sur! Laissez-moi vous dire. Vous &tes pour moi l'lmage

de la vraie vie, celle qui esg,absente. C'est yous que j'at-

tendais. Votre mere a echappe pour cette fois %.1a mort.

Elle va redevenir 1'8tre dur et borne qui a rompu avec vous

parce que vous avez refuse ce qu'on appelle la vie, la viey

que je déteste... Mais moi, Jje suis de votre bord. 54

Bruno has arrived. But Agnes will only be able to speak with him
on three separate occasions, and then onlyibriefly. Concurrently, the
family situation complicates considerably. Agnes herself becomes more
Yabsent.? She is.unmoved by the presence of the new governness, Yolande,
ﬁho is eﬁamoured of Thierry (who had almost married her before). She is
cold to Thierry's letter forgiving her rudeness as fatigue. Cﬁantal
laments Guillaume's not wanting to have children; this is why she has

decided to adopt a child, in hopes of simplifying the situation. Agnes
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cautions:

Un &tre qui fabrique de la complication autour de lui trou-

vera tourjours moyen d'en fabriquer dans n'importe quelle cir-

constance; mals en revanche pour dquelqu'un de simple comme

Thierry 11 n'y aura jamais que des situations simples, des

rapports évidents.

But Agnes fails to see the full implications of her own words. Yes, Thierry
is almost a saint: he has always guarded the vitality of the animal, But -
Bruno is the true saint: he has chosen "la chasteté absolue.”

"Aunt Fanny" is still not reconciled with her son, Brﬁno. She still
cannot fathom a religious vocation: Agnes doesn't appreciate 1'abbé Petit-
paul. But he is a professional! His eyes do not entertain the light, the
W1y ere qui vient d'ailleurs." Madame de Lieure is a bit apprehensive and
asks Chantal to explain things to Agnes. She leaves.

It seems that Bruno entered the monastery just after his brother's
death--robbing his mother of all consolation. But he is a saint! Not quite,
for his mother believes that a saint should smile, be happy, even carrying
the cross. Bruno is too preoccupied with misery.

Agnes remains adamant. She waits for Bruno to hear her confession;
but she is not seeking forgiveness so much as understanding and illumina-
tion. This is not a mirage for her.

Quand une mélodie que j entends our la premlg;e fois prend

aussitBt pour moi figure de revelatlon, on pretendra au351

que c'est un mirage. Mais alors seuls les mirages sont reels;

hors. des mlrages il n'y a qu'un monde ou tout se reduit a de

la comptabllltef le monde des contrats et des contrfles qui

est aussi celul des deceptlons sans recours, mais tu le sais

bien, voyons! toi-méme tu étouffes dans ce mogde 1a, et

pourtant tu n'as pas le courage de la renier.3
Agnes perceives mystery and presence, but she still wants external verifi-

cation. The light is shining, but it is still ineffable.

Bruno begins as harshly as did Michel Sandier. He dec¢lines to use



http:renier.Jo
http:eVidents.J5

52

the familiar form in conversation. In hopes of forestalling any sentimen-
tality, he demands that she avoid any nostalgia for misused childhood oppor-
tunities:

Feindre de remonter le cours du temps, de nous replacer en

dega des engagements absolus que nous avons contractéé vous

et moi, c'est fuir a la fois la vie et la verité pour cher-

cher asile dans une espece de théStre ou nos paroles nlauront

plus aucun poids.

Nor does he want her té belabor her physical trials.

But unlike Edmee, Agnes has perceived a spark of truth and she is
not to be calmed easily. This is not just another marriage case. She
appeals to Bruno as he is: ™"un Stre unique et irrempla?able, brﬁlé'par une
fiévre, tenaillé'par une angbisse, car sans cette fievre ou cette angoisse,
vous n'auriez pas revetu cette robe qui vous expose 2 toutes les cur1081tes.
pas seulement certes, ala veneratlon."38 She wants to know why Bruno has
chosen the religious life, why his mother and sister have abandoned him.,
Bruno explains that after his brother's death, the family looked to him to
carry on the name and had arranged a marriage for him. But the girl died.

But why did he then enter the monastery? "J'ai agi en pleine liber-
té: maisia la suite d'une epreuve intérieure dcﬁt je n'ai jamais parlé'i
personne."39 Agnes must know this secret, not out of some impure curiosity.
For Bruno is unlike other monks, few of whom remain faithful to their vow
of chastity. Bruno shouts "ecalumny!'® |

Agnes is not questioning Bruno as a professional, as an "homme
raisonnable.,”" "Vous ne voyez pas que je cﬁerche eperdument un témoin véri-
table de l'aﬁtré vie, celle qui est absente." "{...] je m'adﬁesse'é un
viﬁant qui a triomphé’de la chair, j'interroge cette chasteté absolue que

je crois voir briller dans votre regard.“qg
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Bruno explains that Christ has commanded: "Croissez et multipliez."
No, Agnes questions Bruno's absolute chastlty. Bruﬁo continues:

Vous etes la femme de Thierry, vous avez mis cingeenfants
au monde, vous avez accompli les commandements. ..

Et.{] sans doute n'y amtmll rien de plus impur au monde que

cette hantlse de la purete, cette obsession qul yous habite.

5% la puretg'est possxble ce n'est peut-ﬁtre qu'! 3 travers

une impurete qui se comalt, qui s’ eprouve et s'humllle de-

vant l'inaccessible perfectlon. Notre seule maniére d'y

partlclper, c'est de nous abimer devant elle et de 1l'adorer,

car elle n'a pas de commune mesure avec notre etre, notre

non-&tre. Asplrlr 3 la purete dont vous &¥oyez avoir la

nostalgie, c'est prétendre, c'est mentir.

Agnes is searching for a technique, a method to a presence. She wants con-
firmation of a mystery only she can witness. To put it in banal terms, she
has all the pieces and only has to put them together. She has perceived
that only she can know her ouwn life. She has perceived a light of meaning
beyond the conflict of everyday existence--a positive counterpart to her
music. She has perceived that this situation cannot be ¢linically analyzed,
but is the "object" of a testimony, an appeal to be answered. But he has
not seen her own role, -

While she reflects, Madame de Lieure brings news that Guillaume has
demanded a diverce--the adoption furnishing grounds for incompatibility.
Actually, Corinne is his mistress. Furthermore, Madame Lemage de Pierrefort
suspects Corinne is a Lesbian and Madame de Lieure adds that this is con-
sonant with Guillaume's designs. But Chantal loves Guillaume and will not
take the shock lightly. Bruno must face Guillaume with his responsabili-
tiest Bruno balks: "Il n'y a plus aucune intimite” entre nou.s.“"{"2
Later Madame de Lieure muses about the miscalculations 6f her

family: Chantal and Guillaume would never be happy married, Bruno refused

to have confidence in his mother. She also tells Agnes about Bruno's close
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friendship with Guillaume. Agnes aglso learns that Yolande has left and the
children are without supervision; also the child Chantal is to adopt is af-
flicted with meningitis--and Chantal doesn't know it!

Corinne and Guillaume ask to spend the night on their way to Paris.
Chantal and Guillaume go for a walk. Agnes reproaches Corinne for her
liaison with Guillaume, her betrayl of Chantal. But Corinne counters Agnes'
exaltation of chastity:

Alors, clest un autre nom de l'impuissance. Maintenant

tu m'obliges 3 mettre les p01nts sur les i, eh bien je peux

te dire sans 1l'ombre dlune hesmtatlon que c'est vous, oui,

c'est Thierry et toi qui m'avez degoutee du mariage, enfin

je veux dire du mariage-sacrement et de ses suites uterines
Love and marriage have become only arbitrary conventions.

Guillaume and Chantal return from their walk to listen to Agnes play
the piano. Agnes becomes disgruntled; Corinne and Chantal retire. Agnes
tells Guillaume that Bruno is going to talk to him. Guillaume becomes re-
calcitrant.

Bruno has talked with Chantal. She wants a child ornly to preserve
their marriage. If Guillaume abandons her, she is sure to succumb to a
noral suicide for which Guillaume will be held accountable before God.
Agnes exclaims: "ils ne croient 3 rien ni l'un ni l'autre."““ Guillaume
retorts that it this upon which he constructed his life. Bfuno addresses
Agnes rather than Guillaume:

Tuxgppelles ¢a construire... Mais d'abord 11 ne s aglt d'une

idee ou d'une parole prononcee. A cette question, c'est

notre vie qui est la ﬁeponse, et elle ne prendra forme qu'a

la fin et par la fin %5

Agnes reproaches him:

Ce qui est 1nconcevable, clest la faclllte avec laquelle
vous vous derobez quand une avire destinee est en jeu, une
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destinée dont vous avez 3 vous reconnaatre responsable.46

After Guillaume rushes to Chantal, to whom Corinne has just told the
truth, Agnes wonders if this will all be resolved in death.

On ne meurt pas aussi f301lement que vous le pensez. L'ani-

mal tient bon, il re51ste, 11 se cramponne... L‘am%'lalsse

faire, peut-@tre néme est-ce hol'animal qu'elle obéit, méme

lorsqu'elle croit connaltre la passion.*’
Bruno continues, revealing his choice as siemming from his recognition of
homosexual tendencies. He found his itrue life in the community, in prayer.
Agnes questions his.sincerity:

Sinon par la priére... Le ton dont vous avez dit ces mots-13

ese il n'y manquait qu! un “blen sfir...," un "bien entendu..."

Vous vous acquitterez regullerement de vos, obligations par

quelques phrases consciencieusement répétées aux heures fati-

diques... peut-etre le matin au reveil avec la gymnastique

respiratoire... La verlte est que ce devoir envers elle, vous

ne le sentez pas. Peut-8tre n'avez-vous pas cesse d'éprouver

pour Chantal un sourd ressentimente.. ...

Vous avez flethi sous 1'eémotion, mais cette emotlon, qui

osera la nommer? Guillaume a beaucoup change& son visage s'est

durci, il n'a plus ce regard clair, enivre...
Agnes is‘indicating that Bruno's choice was not an alternative, but a subli-
mation. He still is attached to Guillaume and bitter towards Chantal.

Thierry comes home: Bruno leaves. Thierry tells how lonely Yolande
had propositioned him and how shamefully he had been physically attracted
to her. Agnes asks if he thought she would be jealous.

Non, j'ai pense que toi tu me pardonnerals. mais, je vais

peut-€tre t'etonner, ce qui m'a retggu, c'est la pensee de

la tristesse qu'en aurait Ei‘abbe
Suddenly Chantal bursts in: "Il a tout avoue, Ils partiront cette nuit,
c'est moi-méhe qui 1'ai exigéi Thierry, Agnes, recuéillez—moi.“50

Guillaume and Corinne weht to Paris. Chantal was rentihg a one-

room flat., Madame de Lieure had retired to a Swiss rest home. Agnes was
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preparing to leave Thierry and the children. Bruno was being transferred
to the missions. The family was dissolving, but some farewells were unavoid-
able.

Bruno tries to explain to Agnes. His revelation had been distgrted
because he had not spoken as a religious man, as a man "habite par Dieu."
Rather he had betrayed this presence in trying to proteét his “sang-froid."
Thus his passion for Guillaume was rekindled... |

et du coup je remettais tout en question. Il me semblait que

si je n'avais pu vous faire que du mal:zet si je me sentals

1ncapable d'apporter a ma pauvre soeur le moindre réconfort,

c'était comme le double signe d'une malédiction. 31
Agnes had struck close to home with her accusation of "compter sur ses
cadres pour se remetire en place," of succumbing to a’éystem. Thus he had
accepted the dangerous mission plén for parachuting priests into communist
territory, out of love: "Le plus grand, le plus haut amour est celui qu'on
ne sent plus, comme ces rédiations qul nous traversent sans devenir pour
nous ni son ni couleur."52 It is this love, this "sentiment fraternel®
which enables him to accuse Agnes of sacrilegious designs and forgive her
in the same instant. It is the love served in the mystery of faith. But
Agnes is still groping:

Mais d'ou vient que votre foi retrouvee ne vous inspire pas

une seule parole qul puisse m'aider 3 vivre? Pour moi du

moins, quoi que j'aie pu penser d'abord, cette rencontre

n'aura eu ni signification ni vertu.
rebiv  Petitpaul also makes a visit. He, too, attempts to explain what he
has done.

Vous avesz pu cro;re que Je m'installais confortablement dans

un role usurpe, et que j'usais de mon erédit pour maintenir

Thlerry dans une espece d'état d'enfance qui nm attendrlssalt.

I1 m'a dit le soupcon, l'accusation qu'll vous est arrive de

parter contre moi, je me suis interroge avec.rigueur. A vrai
dire, je ne discere pas en mon attitude la moindre concupl.s-
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cence. Non, non... mais quelque chose de bien plus indis-

tinct qui n'appartient pas au domaine des sens. Une intru-

sion de 1l'Zme...

This was not a justifiable exercise of his ministry:

Ce mlnlstere ne se justifie que s'il est une croix. Qulcon-

que s'y dtablit comme dans une fonction, quiconque s'y prez:

lasse se rend coupable de la pire offense contre notre Seig-

neur.>5
He was responsible for the break between Agnes and Thierry. Now he would
leave, but Agnes must not surrender Thierry to adultery. Yet, even if
Thierry changes directors, the problém remains.

The abbe calls Thierry into the room. He slowly realizes that what
the Church needs is heroism, in daily lii‘e.56 But can a marriage be heroic?
Agnes answers:

En ce qui me concerne, la reponse est claire. dJ'ai passe

de l’ardeur a la bonne volonte puis a la resignation, en-

fin a la revolte. L héroisme ne peut pas exister sans une

foi que j'imagine 2 peine. Nous avons ét€ quelque temps

un menage consciencieux, rien de plus, et puis... g} je

decldals de rester, peut-8tre retrouverais-je la résigna-

tion, 3 un niveau encore plus bas...

Thierry is not as sure of his role: "Je sais bien que je n'ai rien d'un
heros... mais j'espé%ais ne pas étre ﬁn bien pensant, c'est un mot qui me
fait horreur..."58 And this is preciseiy where the problem arose. Only a
word, not a reality. Agnes is bitter:

Thierry, Jje te le repete encore une fois, ce serait peut-etre

le salut pour notre menage‘pulsque nous ne pouvons ni 1l'un ni

1'autre nous hausser 2 l'her01sme, descendons d'un degre vers

la vie sans mirage, ol 1l'on peche, ol 1l'on se repent, ou 1'on

I'eCOMNENCEe. o »

But Thierry can't. For him the body is something sacred which rises on the
last day.

I1 n'y a pas de solution, chacun doit prier pour trouver sa

voie, et je crois,--mais cela, je le dis en tremblant--que
le Souverain Pontife et ceux qui l'assistent, doivent prier
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eux aussi. Il ne leur est pas permls non plus de 5 etabllr

dans deg, ormules. Imaginer, reflechlr, prier, nul n'en est

dispense.

Chantal bursts in to say something about the children. Thierry
asks 1'abbé to pray for the three of them. He prays, "implement, avec une
profond ferveur." -

Selgneur, donnez-rious 1a force de considérer nos coeurs sans

degout de mesurer l'entendue de nos fautes, toutes imputables

a 1'amoyr de nous-memes, 4 1'inertie et 2 1ltaveuglement qui en

sont la suite 1nev1tab1e. Je m'accuse devant yous, mon Dieu,

moi qui aurais di éclairer mes amis, d!'avoir eté un mauvais
conseiller qui les a induits en tentation. Seigneur, dans
cette vie commune qu 'ils vont reprendre avec le ferme props
de se conformer a vos lois sans preJuger de leurs forces,
3551stez-les, donnez-leur, puisque moi j'ai erre, de rencon-
tper un prétre dont les conseils ne soient pas une intrusion.®!

Thierry and Agnes are going on their "second honeymoon," in a
country with no map. Suddenly Thierry undersﬁands:

J'avais voulu fonder un foyer chrétien, mais qu'est-ce qu'un

foyer sans la, flamme? et la flamme c'est la joie. Mon con-

tentement n'était gas la joie, il est devenu ta souffrance

et ton amertume.,.02
He has discovered what Madame de Lieure didn't see in Bruno, what Osmonde

failed to find in Edméé, the joy of testimony to presence.

Again the denouement is thrust forth full of question. But the
tenor of the questions is no longer the void of ignorance. 'The light
shines in the darkness"--but has "the darkness érasped it not"? Does
Thierry really understénd? Can he understand? Or will he again succumb to
his naivete? Does Bruno have a true rellglous vocation? Or has he retired
to a more subtle form of sublimation? Dld Guillaume ever love Chantal?

Did Corinne's machinations destroy that‘devotion to a beloved person? What
will become of Chantai? Agnes?

Most obviously, only each character will be able to determine that,
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and only for himself. Their futurevis not inevitable. But their being is,
as is the being of those around them. Agnes has learned that beneath the
superficial conflicts of everyday life, there is something essential, some-
thing else, something absent. She has perceived this mysterious presence
not as an abstract idea, but as reflected in Bruno-~re£lected, not orgina-
ting. -

But Agnes is still enmeshed in the categories of problem, having,
technique. She wants to know how and ﬁhat, just as the physicist seeks to
describe the motion and the apparent cause of the motion of electrons. But
even Bruno is not able to lay hands on the presence which inhabits him;
though he can, and, in fact, did betray it. He betrayed it by trying to
explain it: all he can do is bear witness to it, or rather let the pres-
ence pass through him. He must not let his rationalization interfere. The
analogy or symbolism of light best describes this mystery for Marcel.

No, it is more than an analogy or a symbol. It is the reality.
This presence, which is servéd by faith, by the testimony of the believer,
shines in each man, without being grasped by any one man., It is like music,
perhaps it is a sort of music, which can only appeal £o human beings, which,
even though mechanically produced, cannot be reduced to the technique pro-
ducing it. And any musician will quickly admit that real music is based on
no technique, but on a certain sensitivity, a certain opennes to...inspira-
tion? Rather, reality.

| As mﬁsic is neither only harmony nor only melody, and as light is
reducible neither to particles only nor waves only, so this presence is
incarnate in the human c&ndition, neither soul alone, nor body alone, but

man in his whole being. Ignoring or over-emphasizing one or the other leads
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to betrayal.

So Agnes' fidelity must include, besides her recognition of the

futility of techniques and of the almost inevitable irrelevance of adi¥ice

du dehors, a positive commitment, based not on any system or external norm,

but on the internal conviction whose neglect leads to betrayal of apres-

ence, essential and sacred.
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