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INTRODUCTION

‘ The modern world with its many conveniences, luxuries, and
highly developed machinery, is ever striving for a full, free,
and enjoyable human 1life., Or to put it 2ll gquite simply, the
world is striving for heppiness. It utilizes most of its inge~
nuity and natural endowmeants toward this end, However, in so
doing, it has rejected the one mean whereby such andaim can be
accomplished; the ﬁean which assures the attainment of'this end
This mean is virtue, whose very nature is to break down the
barriers to fuvll, free, human living,. Virtue sets the powers
of man ever more free, thereby assuring him more and more as
virtue increases of an ever fuller, freer and enjoysble life.
Its reward "is that stamp of success on life, the attainmenﬁ of
the goal of life which constitutes happiness."l Thus, as Farrell
says, "let man discard virtue and he is dedicating himself %o
meking e failure of his humen life, he is twisting his own ne-
ture, stunting its growth, making it lopsided.“2 And digecaxrd
virtue ;s precisely wvhat the modern world has done. And the
reason for this is that the world has falsely condeived of vir-
tue, It hzs misunderstood the nsture and vurpose of virtue. If
hes "pictured virtue in terms of the very simvle, naive o0ld
pastor, the kind of persen who is likely to mispl@oe collar,

vest or shoes; good as gold, with heart as big as himself--but
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eecentric as ’v:heude'v':ivl,...""5 By some, virtve "is® looked uéon as
something to be takén.cautiously, in small doses and in careful
correlation to the individual temperament.“é‘By'otﬁers, it is
cénsidered gs something beyond the ordinary, as something un~
heélthy or hypocritical.‘ In reality, however, virtve "is not at
all eitraordinary; not at all mysteridus,'but rether 2 prossid
|thing without which we simply_canﬁot get through eﬁeﬁ an ordi-

- D

nary uneventful day. It iss something which is necessary to

|fecilitate our every operation.

Now every human operation comes from one of two principles,
 |namely, the intellect and the will. Accordingly, virtue is di-
vided into the infellectual Virtues, which facilitate and fegu-
'.late'operations as flowing from the intellect, and moral virtues)
which control the operstions flowing from the will. Thus there
XYUEEE is a virtue for nearly evéry fy?e of human activity. Con-
sequéntly there are as'many virtves as there are types of humesn

lactivity,

Now of =211 these_virtues, humility is pefhaps‘the most misf
understood and, consequently, the lsast sought after., Thus éome
peéple "eonfuse it with a 1aughing rrotestation in denial of ex-
cellence, a deniel that mﬁst'itself be pfofested according to
the rules of the gémea"ﬁ Or again, it is considered as "a kind

of hypocricy that beats its breast and blunders into things
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because of its shyly cast down eyes."7 Moreover, it is not mere-
ly misunderstood, but it is actually disdained.

In our day...the world despises humility. It de§pises
humility because it holds a caricature gf tbat virtue.

The world conceives of humility as a §n;vellng, cring-

ing sort of virtue...® Then, too, huml;lty has an &b-

ject look in modern eyes, for it does imply a recogni-
tion of one's limitations; snd the pagan world does

not dare admit limitations in its attempt to be wholly
self-sufficient 9

Thus in order to assure a fuller uﬁderstanding of the vir-
tue ofvhumility, we shéll treat of it more at length. In so do=
ing, we shall treat of it in the following order. First, the
extent of humility will be determined. Secondly, it will be
established that humility is a virtue. Thirdly, its position
among the virtues will be pin-pointed. And fourthly,_i#s‘rank

emong the virtues will be pointed out.
I, The Extent of Humility

The characteristic mark of humility as flowing from its
very nature, is subjection. This subjection is twofold., DPrime~
rily and fundamentally, humility demands subjection to God. Ge-
condarily, it demands subjection to fellow human beings. Thus
men fully considering his true nature,éeés that of himself he

is nothing., 411 that man can boast of as being his own is his

deficiencies, Tor everything.else, his perfections, his &bili=
ties, and his very being, hé~ is totally dependent upon God.

Vithout God he would cease to be. From this knowledge flows the
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realization of God'slconsequent goodness and greatness,. This
kﬁowledge immediately arouses in man a demand for complete sub-
jection to God., This sdbjection»is the very essence of humility
Thus St,. Thomés says, "humility...régards mostiof all -the sub-

jection of man to God,"L0

Secondarily, however, it also demands the subjection of
ﬁan to man., This subjection, however, is not as absolute as is
the subjection of man to God., Accordinglj a man must sﬁbject
himself to another only in reference to that which the other has
of God in reference to that which he himself has of his own,

', .eevery man, accordiné,to that which is hiscown, should sub-
Ject himself to his evefy neighbor with regard to what'there is

of God in the latter,"t

This -does not mean, however, that a2 man must'subject that
Which he himself has of God to that which another has of God.

Humility does not require that a man subject what there
is of God in himself, to what seems to be from God in
another., For those who participate the gifts of Goad
know that they have them, according to that of I Cor-
inthians: "that we may know the things that have been
given us by God."(I Cor., IT, 12.) And therefore, with-
out prejudicing humility, men can prefer the gifts they
have received to_the gifts which seem to have been
given to others,l?

Accordingly, then neither should one prefer that which - -

another has of himself to that which he himself hss of God.




another to that which he himself has of his own. Thus an indi-

vidual is even able to consider himself the worst of all sinners

the subjection of man to God and secondly of men to man. Farrell

summarizes it all briefly thus:

Whereas it is a sin sgeinst God Himself to prefer the
deficiency ond sin of others to the gifts of God in
oneself, another's habit of rollickine drunkedness to
one's own sobriety, yet humility does hot demand that
one believe his own gifts are less than another's,
far less that one consider himself thg least perfect
ereature that ever left God's hands.l” ‘

1

On the other hand one should prefer that which is. of God in

One can without error "believe and declare oneself
viler than all men,"(Benedict, Regula, Cap. VII ML.
66, 374%.), according to the hidden defects he dis-
covers in himself and those gifts of God which lie
concealed in others. Hence Augustin says, "Think
that those than whom you are seemingly better, are
secretly superior."(De Sancte Virginitate, Cap. LIT,
ML40, 427.) Likewise, one can confess and believe
without falsehood that he is good for nothing and
unworthy so fer as his own powers are concerned
'in order to attribute his sufficiency to God, ac-
cording to that of I Corinthians: "Not . that we are
sufficient to think anything of ourselves, as of
ourselvesg but our sufficiency is from God."(II Cor.,
111, 5.).14 ‘ "

Such then'is the exteént 6frthe virtue of humility. First,

Because =2 man recognizes his own limitations and de-
ficiencies, he is able to see the perfections of other
men and of God. You might say that humility recog-
nizes the truth of man's humenity and so sees the per-
fection of God's divinity. ZEvery man is a mixture of
the divine and the human in the sense that in every
man ?here are the things that are God's, namely, per-
fections; and in every men there are the things that
are his very own, i.e., defects and deficiencies, Hu-
mility has an eagle eve for both divinity and humanitys;
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it is not to be confused and blinded by any blending
of the two. So that if we consider what hss come
from ourselves, each of us not only can but should
be subject to what there is of God in every other
Mmalesss”

|

{
1
i
t

II. Humility is a Virtue

Now vi;ﬁue in general "is e good quality cf the mind, by
which we li%e'righteously, of which no one cen meke bad use,
‘which God works in us, without us, "0 It nig simply another
name for a certain kind of habit, nsmely, for a gcod habit or-

deined to faciltating operation‘.’l’7

Its function is the regulatf
ing of a "faculty's activity, in some such way as & conduit de-
termines the direction of water flowing through it,"18 parreln
speaks of it as "a power line to one definite determined desti-
nation."t¥ Under this generzl notion virtue is diwided in a two-
fo0ld manner., Thus there are human virtues, which are a result
of our own actions, and supernatural virtues, thch are infused
by the goodness of God. Yow humility is defined as a virtue by
which & person "considering his own failihgs, assumes thé lowest
piaoe according to his mode , <0 Or zgain it "is thé moral virtue
by which a person, considering hisidéfiéienéy, holds himself to

. i ) 21
what is low according to his messvure, cut of subjection to Grod."]1

Thus we see that humility is a virtue concerned sbout human .
!

ﬁction. Therefore it comes under the division of humen virtues.

Now "humen virtue is that which inclines 2 man to something in
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sccordance with resson."®® In order for a certain virtuve to be

a human virtue then it must ineline man to something in &ac-
cordance with reason., Now humility inclines man to something,
nemely, to & moderation of the tendencies of the appetite toward
some excellence, But is this inclination in accordaﬁce with
reason? At first sight it would seem not'tq. For considering
Athe etymology of the word "humility" and st the same time taking
Jinto account the nature and dignity of man, it would seem that

to practice humility would be going against the very nature of

man, thereby acting egainst reason, Now etymologically humility
means lowliness or nearness to the ground. Thus to be humble
means to regard oneself as lowif,and worthless., It demaﬁds that
one refrain from what is great and noble, from lofty positions-
in life, and from ambition, Man on the other hand is the
noblest of God's crestures. He is made to the imagé znd like-
ness of God and as such he has the highest place among the works
éf God. From the beginning of his cresgtion he has been made
lord of all creation, He is second only to the angels.

Thou hast made him a littlé less than the angels,

Thou hast crowned him with glory and honour,

Thou hast set him over the works of thy hands,
Thou hast subjected 211 things under his feet,o .

Viewing man's nature in this light, it would seem indeed to
be going against his very nature, if he were to subject himself,
meke himself lowly, and consider himself the least of God's

creatures. Thus it would seem that humility is unreasonable and
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consequently it would not be a virtue. However, this is looking
only at the glorious side of humen nature, It is looking at it
only iﬁreferencé to what it has received from God. And in this
sense man is indeed the noblest of creatures and the lord of all
But man's nature has another aspect, namely, that which man has
of himself, In this sense we consider man as bereft of all the
gifts of God, stripped of all his excellence and glory which he
has received., As such he "is.nothingness; Vorse, he is nothing-

ness befouled by sin,ne4

It is impossible to conceive of the
ngfure of man apart from that which is from God. TFor without
God or apart from God, man~simply would not be. This is why
Christ has said: "If any men tﬁink himself to be something,
whereas’he is nothing, he deceives himself."25 Hence all that
man can boast of as vroceeding from himself is sin.

We may consider two things in men, namely, that which

is God's, and that which is man's. Whatever pertains

to defect is man's; but whatever pertains to man's
welfare and perfection is God's.<C

Looking a1t human nature a&s it is stripped of its glory, man
hgs every reason to practice humility and lowliness of heart.
[Foremost in this would be his subjection to God who made z2nd
[sustains hims; who has given him all his abilities.and.talents.
This vtter subjection of self to God, arising from a realization
of our own nothingness, is,as was szid above,the very essence of‘
humility. "Humility denotes in the first place man's subjection

to God."<7 Tt brevents the soul from falling below or exceeding




the measure bf its capsbilities. It prevents the soul from
striving for that which is beyond its limits, Further, it en=
ables the soul to achleve and acquire that which is w1th1n its
limits. Tt demsnds that men "considering his deficiencies,
holds himself to what is lowly, according to his measure, "<°
Or again

The virtuve of humility consists in this, that a person
contain himself within his limits, not extending him-

self to what ég above him, but subjecting himself to
his superior,

In this way lowliness of heart is not contrary to man's
nature snd, consequently, not againét‘reaspn. On'the contrary,
jit. is demanded., It is & necessity. For only by'humiiity can
we live truly according to the dictates of our nature; only
by 1iviﬁg a life of humility can we attain that which is the
“|goal of life, namely, happiness.

Showing man his 1imitations,vkeeping his hopes with-
in bounds of his sbilities, humility keeps man in his

proper place... Consequently, it ggts out at the roots
the great obstacles to happiness.®

Futhermore, humility is an unspeakable glory for him who
vractices it.

In loving and honouring God, our mind is subjected to
Him; and it is in this that its perfection consists.

For everything is perfected by being subjected to its
superior as the body being vivified by the soul, and

the aim by being enlightened by the sun. 21
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Thus humility is not only in perfect conformity to the na~
ture of man, but it is a neceésity in order that this nature can
be realized fully. "The subjection proposed by humility and a

full life are necessary for one another. This subjection is

) n32

given to us by Him (God Thus in so far as by humility men

subjects himself to God, realizing his limitations, his proper
rlace, it is in accordance with reason and consequently it is a

virtue. Tor as was said "humani virtue is that which inclines

. .. s 33
a man to something in accordence with reason.!

5t. Thomas esteblishes humility as & virtue thus:

The difficult good has something attractive to the ap-
petite, namely, the aspect of good, and likewise some-
thing repulsive to the appetite, namely, the difficul-
ty of obtaining it. 1In respect of the former there a-
rises the movement of hove, in respect of the latter,
the movement of despair. INow for those zppetitive
movements which are a kind of impulse toward an ob-
ject, there is a need of a moderating and restrain-
ing virtue, while for those which are 2 kind of re-
colil, there is a need, on the part of the appetite,

of & moral virtue to strengthen it and urge it on.
Wherefore, a twofold virtue is necessary with regsrd
to the difficult good; one to temper and restrain the
mind, lest it tend to high things immoderately; and
this belongs to the virtue of humilitys; and another to
strengthen +the mind sgainst despair, and urge it on
to the pursuit of great things according to right
reason; and this is magnanimity. Therefore, it is
evident that humility is & virtue.°4

ITI. ITS PLACE AMONG THE‘VIRTUES

Thus having established the fact thet humility is a virtue,
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it remains to see precisely what its tlace is among the virtues.
The virtues in general can be distinguished according to their
formal objects'. Accordingly there are three chief classes of
virtﬁes. First, the theclogical virtues, which havé as their
object God Himself. Secondly, the intellectuel virtues, which
have as their ohject the pe:fection of the intellectudl or Cog-
nitive.faculties of the soul, And thirdly, the moral virtues,
which have as their object the perfecting of the gppetite or the
asppretitive vowers of the soul, Jith a little closer observation
it is evident that humility is noct & theclogical virtue because
it does not have God Himself as its object, but rather the
"moderstion of the irrascible appetite in its tendency toward
the excellent,"”® Fof the same reason humility is. not an intel-
lectual virtue becauvse the intelléctual virtues are concerned
essentially with the cognitive faculties of the soul in.their
consideration of the truth. Fence the conélusion”must be that
humility in some way belongs to one of the moral virtues, whiéh-
have 25 their object the subjection of the appetite and the

vassions to the will,

Irom among the moral %irtues there are distinguished:four
principal or cardinal virtues, nemely, »rudence, justice, temper-
ancé, and fortitude. Thess four virtuqs ere e summation of all
tﬁe morel virtues, for within them sre contained 211 humen vir-

tues in so far as by them every rossible source of human activi-
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ty is'comtrolled. Thus "prudence is in the reason itself,
justice is in the will, temperance is in the concupiscible ap-
vetite, and foffitude is in the irascible z—a.m_ae1;:1{;(9."5(’5 Accordingd
iy they are defined as "good hebits that help the soul act
reasonably in'its most basic operations which are hardest to
leep within the limits of the morsl law."®’ 4s such they deal
with those humen éctions most ﬁifficult to control. "A principal
virtue is cne to which'precisely is ascribed something that lays
claim to the praise of virtue, inasmuch z2s it practices it in
connecticn with its own metter, wherein it is most difficult of

238

accomplishment. Further, Farrell speaks of them as "the

hinges upon which 2 man's life swings.“s9

Because of the stress which is put upon humility in refer-
ence to the spiritual life and the other virtues, it seéms as
though hdmility vould be one of the'principal virtues. Christ

i

Himself admonished us esvecially to the practice of this virtue
when He said: "Learn of me for I am lieek and Humble of heart.”4o'
St. Thomas lays strong'stress upon it slso when he says: "the.
whole Néw Lew copsists in two things: in humility and méekness%%
Father Carisoh refers to it as "the custodian and groundwork of
all the virtues, strengthening them by its own strength,”42 How-
evef, by‘recalling’the naturé and objective of -the ﬁrincipal

virtues and at the same time the nature and objective of hu-

mility, it is soon clear that humility cannot be on a par with
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these principal virtues. For, humility, as we know is concerned
primerily with the revression of hope. It aims to keep hope
within the bounds of reason, Now hove, i.e. "a tendency toward
'great things",43 is indeed a strong tendency of the appetite and
necessarily demands great effort for its proper control. But it
is not dne of the strongest tendenciesvof the soul. As such it
can be termed "medium'hardﬁ to control, " Humility does not,
therefore, deal with the most basic and primitive tendencies

of the soul which are most difficult to control as do the cardi-
nal virtues., For "anger and hope do not move a man as the fear

44

of death does." On this basis, namely, that the cardinral vir-

tues deal with the most difficult tendencies of the soul while
humility deals with the medium hard to control, humility is re-

jected from the rank of the cardinal virtues.

’But nqnetheless,‘in S0 faf as both humility and the cardi-
mal virtues are concerned about the zppetitive powers of.the
soul, humility must in some way belong to one of them as a part.
Tow parﬁs are of three kinds, namely, integral, subjective, and
gotemtiél. |

Accordingly, parts can be assigned to a virtue in three
ways. Flrst, in likéness to integral parts, so that
the things which need to occur for the perfect act of
8 virtue, are called the parts of that virtue...Second-
ly, the subjective varts of 2 virtue are its various
speciess Thirdly, the »potential parts of a2 virtue are
the virtues connected with it, which are directed to

- certain secondery acts or metters, not heving ag it
were, the whole power of the principsl virtue,=°
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Considering humility, then, as one of these three parts, we

see that it must be a2 potential part. For:

eseSince humility is more than a condition necessary
for a perfect act of virtue, being a specific habit
with its proper formal object and motive, it cannot
be and integral part; and since its matter is not
principzl but secondary, it cannot be a subjectivz6
.one. It must, therefore, be a potential part..."

Now we have established that humility is a potentia; pert
of one of the cardinal virtues. It remains now to see of which
one, however, it is such.

Certainly not of prudence, which is essentially an ir-

tellectual virtue; not of justice, of which the princi-

pal function is not to retionslize the appetite in-
teriorly but to pay a debt to God or our neighbor; nor

of fortitude, since "humility represses more than it

uses hope or confidence in itself," whereas fortitude

suprorts and enkindles the soul.4 .
Obviously, then, humility must be a2 potential part of temperance
This can easily be seen further if it is realized that the
‘|function of both temperance and humility is quite‘similar, name-

ly, the restraining of the appetite. The chief difference be-

tween the two is tlet tempersnce, ss a principal virtue, carries|-

out its function in reference to some principal matter, while
humility, on the other hand, moderates the appetite in reference

to things not so difficult,

Now the potential parts of temperance are three: continence
meekness, and modesty., Humility is placed under modesty which

is & virtue moderating things thet present ordinary difficulties

L
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Thus humility "is nothing else than a moderation of'spirit."48
The conclusion of this is, then, that humility isya potential
part of temperance and is placed under modesty in its particular

aspect.
1V, Rank of Humility

Even though it has been shown thet humility is not one of
the principal virtues, but rather 2 potential part of one of
them, nonetheless, acccrding'to the impvortance laid upon it by
the Church Fathers, meny writers of Spiritual Books, St. Thomas,
and even Christ Himself, it would seem that it is the greatest
of 211 the virtues., St. Thomas quotes St. Augustine as con-
sidering humility as the fouﬁdation of all the virtwe s when he

says: "Are you thinking of raising tle great fabric of spiritu-
2lity? Attend first of a1l to the foundation of humility,"49
And in one of his objections, St. Thomas himself has the follow-|
ings:-

Christ's whole life on earth was a lesson in moral con-

duct through the humen nature which he assumed., Now he

especially provosed His humilitly for our example, say-
ings 'Learn of Me for I am meek and humble of heart,!
moreover, Gregory says thet 'thhe lesson proposed to us

in the mystery of our redemption is the humility of

God,‘50
In another passage St. Thomas speaks’of humility as "the founda-

tion of the spiritual edifice."5l Father Pesch calls it "the

indispensablé-groundwork of every virtue,"92 Archbishop Ulla-
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throne treats of it in the same monner in his book, Humility and
53

Patience. Sebastian Carlson, too, sneaks of 1t as "the custo-

dian and groundwork of all the vxrtues, strengthenlng them by

o4 ‘Meschler velues it as being "the foundation

55

its awrn strength.”

of all the virtues." Father Canice,-in his book on humility,

treats of it under this same aspect.56
Considering such statemenfs, it would seem that humility inq
deed is the sreatest of virtues. However?‘these statements must
not be considered as absolute, but must be teken with some modi-
fication. For recalling what was discussed above as to the place
that humility hés %ﬁong the virtues, it is quite evidegt that
humility is not the grestest of the virtues, for a virtue is de-
termined s to its excellence according as it pertazins to the
orde# of reason. This order of reason can be considered in a
twofold manner, First, in reference to the end and secondly in
reference to the means to the end. Now the virtue which directs
reason to the greatest end most directly is the greatest virtue,
Thas the theologicel virtues are the grestest since they have
man's last end, God Himself, as their objecf. Next, the’virtues
which direct reason to the corrvect mesans to this end are second.
The intellectual virtﬁes do precisely this, namely, "assist rea-
son to see and determine upon the best means for arr1v1ng at its
goal, w57 They arey therefore, in second ploce. Thus the only
other general remeining division of the virtues is thatvof the

moral virtues. Thesé, therefore, are in the third pléce. It is
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their function to "facilitate 21l thet men does interiorly and
and exteriorly to move towsrd his goal."58 In other words, they
control the appetites. This, too;.as was shown &gbove, is simi-
lar to the function of humility, It is on the basis of this
similarity of function that we place humility amongst the moral
virtues, Thus since the morsl virtﬁes'rank below the theologi=-
cal'virtues and the intellectuzl virtues, so, too, does humility
We fhereby conclude that humility as a moralr#i#tng is below

the theological and intellectual virtwes.:

- But what is its rank amongst the moral virtues? Is its
rank as low amongst them as its position? According to St. Tho-
mas, it is second in rank only to justice. No& the moral virs
tueSfObtain-their degree of perfection or rank according to the
degree in ﬁhich they subject the appetite to fhe control of rea~
_ son, ‘Accordingly; the more perfectly = virtﬁe controls cr per-
fects the appetites of man, the greater and more noble is that
virtue,

One moral virtue is greater than another if it sub-

Jects the appetite more universsllv to the intellect's

@eterminationsghat its ultimate godl is to be pursued

in every act.
Now considered under this aspect, namely, its participation in
the control of reason, justiée stands foremost amongst the moral
virtues, an@ humility stends second. The reason for this is

that justice subjects the appetite more universally to reason

., »
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than does humility;T It doss so by controlling human operations
in so far as it controls every act of the appetite. It regu-
lates the human sppetite completely so that there is no human
act which does not have a socizl influence in some way or other,
Humility, on the other hend, too, is a universsl virtue, but it
does not regudate and control all of man'*s appetitions. It con-
trols merely one phase of the appetite, and, therefore, is not
a5 universal in its operation as is justice. However, it is
rrecisely in regulating this one phase of.subjecticn of the ap-
|petite that it'is placed above the rest of the morsl virtﬁes.
The rest of the moral %irtues'bring about this subjection only
in one partidular.field. Humility, however, effects it in
every field or every line of actiﬁity. Thus to summarize; by
the fact that humility is limited to this one mode of operation
offthe humen appetite, It is ranked below justice which regu~
letes the whole of humen appetition. But it is due to this
gseme fact that it is placed above the other moral virtues which
effect this perfection only in some one pafticular field. So
we can conclude this section by stating that humility is below
fhé;theological and intellectual virtues, below justice, but
above all the other merel virtues, This, too,’is in keeping
with whet St. Thomas stateS‘;n the following:

The good of human virtue pertains to ths'érder of rea~
son: which order is considered chiefly in reference to
the end: wherefore the .theological virtues zre the

greatest because they have the last end for their ob-
Ject., Secondarily, however, it is considered in re-




ference to the ordering of means to the end. This or-
dinence, as to its essence, is in the reason itselfl

"~ from which it issues, but by participetion, it is in
the appetite ordered by the reason; and this ordinance
is the effect of justice, especially of legal justice.
Yow humility makes 2 man a good subject to ordinance
of all kinds and in all matters; while every other viriue
has this effect in some special matter. Therefore,
efter the theological virtues, after the intellectual
virtues, which regerd the reason itself, and after
justice,..humility stands before all others,®0

CONCLUSION

In conclusion, then, we shall summarize briefly. "Humility
is truth."6l This, to put it quite simply, 1is the true notion of
hﬁmility. It consists in each individual seeing himself for
what he is; and tl® things with which he is concerned, for what
they are, and then both of these in reference to God., This will
eventvally culminate in subjection to God, which is the essence
of humility. To further this proper notion of humility, its
exact plaée hzs been pin-pointed amdng the many differént Vire
tues, and, in so doing, its motives and functions héve been ine
dicated. And finally, employing the same norm which St, Thomas
uses, its rank haé been established among the virtwes in the
course of which its&importance in the minds of the Church

Fathers, St. Thomas, and Christ Himself has been exemplified.

PINTS.
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