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A BRIEF INTRODUCTION TO THE COMPARATIVE STUDY OF THE PURPOSE OF
THE STATE ACCORDING TO ST. THOMAS AQUINAS(1224-1274) and POPE
LEO XIII(1878-1903). |

The subject matter of this paper places it in the field
of Political Philosophy. Our purpose is to egaming,ﬁhe more im-
portanﬁxwritings of St. Thomes Aquinas and Pope Leo XIII endeavor-
ing to compare their thoughts on this subject.

In thus limiting ourselveé, we have chosen the follow-.

ing writings from which to select our material:

St. Thomas of Aquin

SUMMA THEOLOGICA

SUMMA CONTRA GENTILES

DE REGIMINE PRINCIPERUM

COMMENTARIA IN POLITICA _

COMMENTARIUM IN IV LIBROS SENTENTIARUM MAGISTRI
PETRI LOMBARDI S

Pope Leo XIII(1)

INSCRUTARILI f
ARCANUM

DIUTURNUM

IMUORTALE DEI

LIBERTAS HUMANA
SAPIENTIAE CHRISTIANAE
RERUM NWOVARUM

In selecting the subjeet for this paper a very practical
‘purpose was kept in’mind. Today , £he world is in the midst'of‘a
. éh@nge. " The Holy-Fathe? hinself épeaks of a "New Order." Ve of-
ten hear‘the ﬁhrase "Every five hundred years or so history re-
peats itself .M

Five hundred years ago the soclal, economic, political,

ethical and religious life of man was shaken by the Protestant re-
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volt, while this same period was also one of the greatest periods
of missionary activity on the part of the Church; five hundred
years before this there occured the Photian schism, while this
period witnessed the ?eginning of the Crusades to the Easty five
hundred years vefore this Rome was being sacked by Attila and the
Church rose up té seve Christianity, and di@ g03 filve hundred
years before this "The Son of God" walked upon and among His crea-
tures. Today, there is again that same opportunity for the Church
to rise~up and chow herself to be the true and the only "Light of
the world:" in the words of the Archibichop of Chicago, that there
"..1is before us the pdssibility of & golden age of christian cul-
ture and civilizati on."(2)

Among the great theologians and philosophers of the
Church there stands St. Thomas of 4quin, znd in keeping with the
wishes of the Holy See as well as the trend of Catholic philosophy
we, have chogen him as one half of the combination to bé considered
in this study.

In searching for the othef half, Whé else but Pope Leo
XIII should be crosen,; as it was he who inaugurated the movement
of neo-scholasticism as we now see it today.(3) In his encyclical
AETERNI PATRIS(4), August 4, 1879, we learn of Leo's respect and
"love for the writings of St. Tnomas; we find there the thoughts
of a great teacker speaking like a pupil ofhis maste , in whom he
recognizes a leader in his field of # ought. One need but read
thie encyeclical to understand wonat interpretations by others so

often miss.(5)

Further, Pope Leo lived during the formation of meny of
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the causes of our present-day evils. He wrote against thbse caug-
es and warned the world of the effects which would follow, unless
those very fougtainheads were destroyed.

Rach wrﬁte during a period almost the direct opposite of
the other. St. Thomas during a period when Cathoiicity was a tra-
dition and the Pope was loved. Leo during a‘periqd when anti-ca-
tholicity was a tradition and the Pope hated. |

How then was it possible for their thoughts to be the
same, OTr nearly so, on & gquestion, which was ana is held by 50
many to be one of great flexibility, so flexibile in fact that e-
ven in principle it changes with the whims of man's mind; and too
how oould bpth still remain true to their Faith, Here in this
paper we shall seek to bring tdgether thesé two great minds of
‘the Catholic Church - of the Human Race - with fhe intention of
pnderstandiné»what they thought of the gtate, or Givil Authority,
and the evils resulting from a misconception of_the pﬁrpose of
the Sj@te; and some explamaﬁion gf what they held to be the true

purpose of the State.

THE LIMITATIONS OF THE STATE “'
‘ Before'taking up what St. Thomas and Pope Le& XIII con-
gidered to be the purpose of the State, if is well to consider the
limitationnghich they placed upon tﬁe civil ﬁuthority. By doing
this we sghall be inia better positioﬁ to understand and appraise
more correctly their doctrine -of thé Civil A@thority.“
INDIVIDUALITY. ZHEven though in the past many statesmen

and philosorhers have committed the error of declaring that man is
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from and for the State, and that in more modern times the basic
principles of such p&litical<partiesg s the Hagig, Facists, or tiae
Communists, claim thgt the state is man's ALL, béyond which there
ie nothing: both St. Thomas(é} and Pope Leo(7) are realists and re-
frain frpm falling into that poliﬁical cesspocl of thought. an
is man before he is citizen; the State came from the mind of man,
and is, thereforé, from and for mén,'while the contrary is contra-
dicforylto‘nature. L “

INDIVIDUAL RIGHTS. The second limitation which St. Thome:
as and Pope Leo place upon the State it ﬁhat‘of Individual Rights,
which are granfed by the Natural Law. The Staté must always actv
with refereﬁce to fhége righté» 1t ﬁay never interfer, save to de-
- fine and to defénd;(s} : | ‘

| There are ﬁwo'particular rights: liberty of conscience. -
and liberty of education, vhich both 8t. Thomas and Pope Leo give
special attention.' Becauée'of the conditions during -his own time,
Pope Leo places more stress on them than did St. Thomas.

- In regards tb the‘formar, i.e;,'libefty of eﬁnscience,

- both hold that none outside of the f old should be forc&d into it.
The freewwiil is td be respected: faith involves compieﬁe free~
dom.(9) ‘A’ _

Both speak against those who abuse this freedom;by using -
it to spread fallacieé among tkéir'neighbors.(lo) While both ad-
mit the freedom of the will, it is‘that.true freedom which permits
one‘to do wrat one ought and not.necessarily what one can.or way
wish to do;(ll) “

As to how those who spread suck fallacies aré to be pun-

—

7~
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igrhed St. Thémas is’sterner than Pope Leo AIIT. If we recall to
mind the’politico-religious conditions of their respective times.
the reason'for this aﬁparanﬁ difference is patent.(12)

'Liberty of education, i.én, the right of the péople to
truth and to be protected in its possession alrpassesithe:right of
indivi&gals to free speeck - and, especi&lly during Pope ILeo's
time, freedom of fhe preés.(15) Education, during the time 6f'
St. Thomas and Popé Leo, was becoming more general, but was s?ill
not'wige spread among the very young. Both $t. Thomas and Pope -
Leo considered it a grave crime to teach error té_the youth , and
e?en to uneducated aduits, who were more capable of defendirg
Vthemselves against this attack.(14) Yet, it is worth notéﬁng here
also that this practice continues even to the present day; and as
if.in comp;iﬁion of a propheiic’word, what are the conditions of
the world today?(15) | | | ' '

TOLERATION. The State is also limited by tolerztion.
St. Thomas states that God permits evil in ﬁhe world, 1estiin preé-
venting the evil, greater good should be ﬁacrificed or worse evil
follow.(16) As on the poiht Qf liverty of conscience, Pope Leo
agrees in kind with St. Thomas, but differes in the degree to |
which it may be carried.(l7) This is due once agéin to the dif-
ferenée in the politico-religious conditions‘of their respective
times. Some writers believe that if st. Thomas were living in the
Nineteenth Century his view would be altered in its degree of stern-
ness.(18) _ ‘ A ) '

THE SANCTITY OF THE HOME. The home, the primary unit of

society, is most sacred to both St. Thomas and Pope Leo. Contrary
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fo;modern thinkers, both insist that the child beloungs to the par-
en%s and that for the State to interfer is to violate natural jus-
tige. Yet, both admit that if the family is noﬁ fulfilling its du-
ties in ﬂlis‘regard, the State may - and sdmetimes is obliged =~ to
step in gnd'aid‘the family. By'doing this, however, the State does
not acquife the righté belonging "to the family, but_it merely aids
in the fulfiiliﬁg of those rights.(19)

INDIVIDUALﬂINITIATIVEA .Finaliy, the State is mot to
- crush individual initiative iﬁ any respect.(20) For the State to
do this is‘ﬁo sow the seeds of its own decay.

In summary, then, the purpose of the'éiate is limited by:
Individuality and Individual Rights; Toleration; the sanctity of

the Home, and, finslly; Individual Initiative.

‘ - GENERAL PURPOSE OF THE STATE

To speak.of the general purpose of the State is not dif-
ficulﬁ; as both St. Thomas(21) and_Pope_Leo(zé) agree that the pur;
pose of the State is torattain to.and to maintain the general in-
trests of men living under its authority. In a word, the Sfate is
to seek the common welfare: the common good. In stating this Saint
Thomas(23) and Pope Leo(24) agree that happiness, unalloyed, cannot
‘be found here upon this earth. However, the State has the duty of
éiding man to-éttain to happiness here on‘earfh, in so faf.as, it‘
is able to do so0.(25)

As to what constitutes tle c¢ivil purpose ortle common
good neither St. Thomas nor Por Leo gives a definition is so meny

words, ratrer they offer positive acts which will accomplish the
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the purpose of the State.

5t. Thomas-accepts as his foral point the natural desires
of man, since the State is for man.(zé} \Accepting 8t. Thomas! clag=-
sification of man's desireé, Pope Leo throughout his writings uses
it in his own ﬁhoughts on_the eivil\purpoée. Due to the ba;tigular
purpose of his Writinés he neﬁ@r states that he has accepted Saint
Thomas' classificati on of man's desires but it is evident that he
makes use of it, as explaining the natural makeup of manf(27)u

From this we may adirance at this point as'a.definition of

the Common Goo6d, the following: The Common Good is tlmt which am

“lone is able to satisfy man's socio-individuo desires, i.e., those
desires which can only be expressed and perfécted in a morally u-
nited, temporal,.and civil organism: namely, thé state.

On the basis of this classification of the natural de
sires mentioned we may‘now proceed to consider fﬁrther the treat-
ment of our subject matter of this paper. —According to this clas~
sifiéation the civil'purpose may. be divided into fiour divisions:
1l)social, é)ethical, B)eoonom;c, and, 4)religious. We ghall, then
follow this more specifié'di&isiqn in presenting more fully the
subject matter of this paper.

- We do not, however, intend to develop each to the same
degree of completeness, but to take into ponsideration those which
are stréssed most by the Foly Pather. Tor the time of the Pontiff
is closer to our own time, and because he deai§?<W1th.probloms
which are still inflluential today.

While Pope‘Leo'most-certainly gave consideable attention

.to the problems in the above four fields, to the writer it seems
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that the Pontiff gave very special attention to those arising be-
tween the Church and tle State: tb those of religion. We shall in
’the course of this paper treat more fully the position of the state
in this regards than we shall of the other three divisions.

PREREQUISITES TO THE SOCIAL PURPOSE

The attainment of the social purpoée requires two neces-
sary prerequisites, which are peace and unity. However, this
reace which St. Thomas and Pope Leo speak of is not concord, but
true peace. TFor where there is peace, there is concord; but where
‘there is concord, theres is not necessarily peace.(28) This peace
which they speak of entails not only assent but consent; not only
conviction but also persuasiony not only mind and will but also
the heart. Charity is the force that will bring peace; c¢harity is
tre force that will bring unity of man with his neighbor; charity
- will bring its own reward: happiness unalloyed.(29)

TEE SOCIAL PURPOSE

Due to the end in mind, the treatment of this point by
both 5t. Thomas and Pope Leo is somewhat different. §t. Thomas,
writing a type of "text book" for rulers, in general’proceeds in a
speculative manner, convering almost every possible situation that
could arise. However, Tope Leo,; writing merely to explain partic-
ular points, at times refers only indirectly to a point which may
be thoroughly treated with by St. Thomas. We must remember not on-
ly the conditions of treir respective times but also the end which
each hae in mind for their work. We shall mention the points which
both St. Thomas and Pope Leo touched upon. We shall not speculate

as to vhat the Pontiff may or may not have accepted had he written
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with the séme end in mind as St. Thomas. Further the ggvernment
St. Thomas had in mind is more of the medieval cityfstate type of
government thaﬁ the  larger nafional government with which the Pon-
tiff had to deal.(30) |

| Both St. Thomas(31l) and Pope Leo(32) realized that the
otate rust look after the health of 1ts 01t1zen The looks of the
people, are the index of a State.

They consider the necescsity of food to be one of the most
important considerations for the State. ‘The Statd should promote
ih tre peopletthé love of the land, so as to insure a‘plentiful
food supply, and so that they may come in cohtactnwith the wonders
of God .(33)

| Both accept commerce . 8t. Thomas due, parhaps, to some
of tke i1l 1nflvencee of the Crusades, does not piace too much of
a stress upon'the importance and value of commerce,-but believes
t¥rat a State should be self-sufficienﬁ, if possible. That is, of
counrse, to avoid evils, not that he is opposed to commerce itself.
He realizes its necessity and accépts its good qualities.(Sé) Pope
Teo on the other hand living at a time when cowmerce‘was ﬁne of
the chief arteries of many nationé, due in part, no doubt, to the
"Industrial Revolution," accepts its place, stating atjthe same
time'that it must be carried on with Chriatian'charity and jué&i
tiée.(55) : _ .

St. Thomas mentions in detail what. the State should do
in regards to the beauty of the State(aﬁ), whereas Pope Leo merely

mentions that a State should be sollcltous about the arts.(37)

Trere is alszoe the §uestion of wealth, which the ttate is
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to prevent from becoming a burden to omé citizeps because a few
possess all or a gr°at°r portion of 1t (38)
a - THE ECONOUIC PURPOSE _

Here, by his Encyelical RERUM NOVARUM, Pope Leo XIII has
made & very Worthy contriﬁution to tée.fieid-of economics.

| Both St. Thomas(39) and Pope,Leé(éo) state that since
work is a nedessiﬁy to man man'therefore has the right to work.
What & man esrns by his labor becomes his, for he hes given, as it
wefe parﬁ»éf himself in'return for his wage. M¥an has also the righf.
the right to possess pro;erty _

Concerning taxatlon, St. 1homas(4l)‘and Pope Leo(42) both'
agree that the State may not and mnst not exact ﬁoré than that which
it,néeds fbr Opefat}on. If a State exacts more than necessary res-
_titution'is to be made. In general, cnnaltlons of thé times govern
the laws of taxatlon, but, alwaya, justice must prevall

Woney to st. Thomas was prlmanlly an -instrument of ex-
change(43), wbereas, today it is in 1tself productive of more
momey . (44) As to usury, both st. Thomas(45) and Pope’LeQ(46} were
against excessive interest, for it ic against the natural law to
demand more than one is entitléd to. Here the difference in the
conceptlon of the use of money causes some Varlances in their writ-
ings. (47) |

Again, 8t. Thomas goes more into épeculétive detail on
this question of econqmy'than &oes-Pépe Leos such points as just
price; fraud, kinds of fraud, etc., which Pope Leo, beiing mainly
interested in the present condition of the laboring maﬁ, does not

mention. We skall, however, content ourselves with the pointe we
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have mentioned and enter into consideration of our next division.
| ' ETEICAL PURPOSE _
It is evident throughout the w:itings of St. Thomas and
Poﬁe TLeo that the State also has an ethical purpose. There never
could be eithef peéce or unity if the hearts of men were severed.
The State's sociel and economic purposes could not be carfied out
if there @gé not present the principles of charity and Justice.
@fﬁ%ral itself, the State must strive to .render ané keep
the people moral. The ruler is to be Vi;tupus(48) and is, as the
Apostole St. Paul tells ﬁs,'to'lead the people "by good example.®
External goods are estential to happineés but onl& in moderstion
(49), for what gifes true happiness is perféct virtue and perfect
exercise of virtue(50). In this process of instilling virtue, ed-
ucation of the people, especiall& the young, is most important.(51) -
_ That eduoation ie within the providence of the State and
- preemindtly the Church, both-St.’Thomas(Bé) and Pope Leo(53) admit,
alfhough, Eoth.agree that the parents have this right first of all.
But education is so important that, where the other institutions
are unable to sﬁpply it fully, the State has the right and the duty
.to step in, in order to supplement,'rather than assume or supplant
the right of the parents.(54) | |

n ‘ _
It is, important for the State to be imbued with correct

. _ AL L b e . ,
principles of education as(jﬁétfit-should be interested in education
"~ at all. Neither gt. Thomas nor Pope Leo XIII would have the State
rule the mind of the people, any more than trammel tl ir bodies; but

direction of the welfare of thought is important, and is to be di-

rected for the welfare of the whole, as ig the direction of the wel-
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fare of the body.

It is wrong for governments to encourage systems which
sacrifice to a psuedo-liberty what Revelation hasto offer.(55)
The position of moral training is of great importance in their con-
cept of the State.;

Civil justice, while it is important in the State(56),
deals with only the e xternal relations of men(57) but since these
are so frequently influenced by the internal dispositions of the
individual, the requirements of dharityfﬁéﬁevident. Justice per-
tains to the will of the individusl(58) but loverperfects voli-
tions. Charity then must be encouraged by the State.(59)

The ethical purpose of the State according to St. Thomes
and Eope Leo is, of course, very Christian. It is St. Thomas who
developes it speculatively, whereas, Pope Leo, thoroughly grounded
in Thomas' teaching, makes their practical application to the ills
of his own time.

THE RELIGICUS PURPOSE

The State cannot be an end in itself. If man, whose
welfare is the object of the Staté, had only an earthly destiny}
than the State would constitute that end. However, man, possess-
ing a soul, has also another destiny which is surerior to that of
the earthly destiny. "If tle end of man were eazrth, and the pur-
pose of the State itself, ethics might be rightly repudiated, for
certainly it is something of a hemper in the struggle fof existen-
ce."(60) But this fallacy, as we have seen avbove, is denied by
both St. Thomas and Pope Leo.

Neither will natural v rtue be sufficient in guiding
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man. Supernatural virtue is'necéssary for natural virtue: cannot be .-
the end of man, any more than the State.(6l) If men could gain
heaven merely through human effort, it would bve the duty of the
State to direct them to it.(62) But a supernatural object necessi-
tates a supernatural guide. Here the State cannot %uide, but must
itself be guided.(63)

We now shall treat of a matter which, we believe, will
aid in the understanding of one of the most‘important guestiions of
not OHl&»POpe Led%timé, but of our own time also.

The question of Church and State has at different times
in history proven to be one most complicated, however, under the
guidance of St. Thomas and Pope Leo the question resolves itself
into quite a simple one. They simply seek the énd of the‘State,
of the Church, and of man who 1g at the éne andé the game timé;
Vthough/in different respects, the subject of both the Church and
the State. |

During the time of 8t. Thomas thefe was not the wide-
spread influence of false interpretations of these tlree terms,
ag there was during the time of Pope Leo.' It took a great mind,
avgreat heart, and a great will towrite amid this storm of pre-
judice, ignorance, and deceit.

Today, the story of tre Church and the State is passing
threugh a most important chapter4 a chapter upon the completion of
which will determine in a great measure the kind of future society
we shall live in. Our leaders would do well to listen to the wise
words of St. Thomas and Pope Leo.

"Aquinas would have the people secure from tyranny of
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|
nTt is in this sense that wermust interpret.

" such assertions of St. Thomas as: 'nisi for-

te pctectatl gepirituali etian sadcularis po-

tectatis apicem tenet, sc.‘splrltualla et

saecularis, noc 1110 dlcponente gul est ga=’

cerdos in- aeternum secundum ordinem kielchise~
dech...'(Sent., Lib. 1L, dist. 44, 4um.) A-
qulnas admitted temporal rulers. His De Re-
gimine is a paternal instruction- to one of
them. The leadershlp which he claims for
the Church is essentially moral*'lf material,
it is so per accidens. The Church represents
morality, to which the State, whether it rec-
ognizes the Church or not is always subordi-
nate. If his sentences are some times too
strong for the modern sense, it is because he

F them to the principle of Justlce"(Gé} and ,

writes, at time, more from fact than from
theory. Dg facto, the Church was mighty in
both orders during the twilight of Europe's

SMEr gency .

She had to be. Civil society was

in the th@yes of formation and reformation,
while ecclesiastical organization alone was
perfect and powerful enough to control the

sztuatlon,"(65)

It is important to remember these itwo short phrases in

.the above quotatl on:

"more from fact than from theory" and "De

‘facto, the Church was mighty in both orders." Here we do not seek

to develop possibilities which are suggested by %hese guotations,

for this wouwld be & paper in itself, but merely to compare the

two attitudes on thies particular subdivision of our topic.

That in theory Pope Leo agreed with S8t. Thomas is borne

out in numerous places in his. two most importznt encyclicals on -

this point, namely, IMMORTAIE DEI énd SAPIENTIAE CHRISTIANAE. In

these two letters 1t is shownthat Pope Leo XIII bases "his concep-

tion of the relatlonshlp of Church and State on uhe prlqclples of

St Thomas nqulnas."(éo)

On certaein individual points St. Thomas and Pope Teo will
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differ in fact thought they agfee in tkeory. This may be due to
the conditions of their timee. During the time of S5t. Thomas the
Church was strong in both the temporal and spiritual orders. Dur-
ing the time of Pope Leo the Church was stripped of her temporal
- power and weakened in her spiritual influerce.

Another point to remember is that 3t. Thomas was never
pope and so he could only teach his doctrine to others who listen-
ed according to the attitude of their time. Iieo was pope and was
in a position to put into effect what he spoke or wrote. XLeo had
the power to do in fact what Thomas could only do in theory.

That the purpoce of the State is less perfect than that
of thke.Church both St.-Thomas(67) and Pope Leo(68) agree. Saint
Thomas recognizes fully that the civil sphere is apart from the
ecclesiastical, and, like Pope Leo, that "each in its kind is
supreme" . (69)

We shall close this section of the paper by quoting a
few passages from St. Thomas and Pope Leo g0 as to bring out more
clearly their harmony of teaching on this point.
8T, THOWMAS: - "But as long as a man's moftal life en=-
dgures there is some good extraneous to him,
namely. final beatitude which is looked for
after death, in the enjoyment of God...Con-
sequently the Christian man, for whom that
beatitude has been purchased by the blood of
Christ, and who in ozder to attain it, hes
received the earnest of the Holy Ghost, needs
an additional gpiritual care to direect him to
the harbour of eternal salvation, and this

care 1s provided for the faithful by the min-
isters of tke Church of Christ."(70)
POPE LEO XIII: "Whatever, therefore, in things humen is
- of a sacred character, whatever belongs either
of its own character or by reason of the end
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to which it is referred, to the salvation of
souls, or to the worship of God, is subject
to the power and Judgement of the Church.
Whatever is to be ranged under the civil and

" political order is rightly subject to the

01v1l ‘authority."(71)

"...in order that gpiritual things mlght
be dlstlngulshed from earthly things the min-
istry of this kingdom has been entrusted not
to earthlyrkings, but to priests, and in the
highest degree to the chief priest, the suc-
cessor of St. Peter, the Vicar of Christ, - the
Roman Pontiff, to whom all the kings of Chrlst-
ian peoples are to be subject as to Qur Lord
Jesus Christ Himself. For those to whom per-~
tains the care of the intermediate ends
should be subject to him to whom pertains the
care of the ultimate.end, and be dlrected by

“his rule."(72)

1

POPE LEO XIII: '"Now we are conviced that the principai

ST. THOMAS:

source of these evils is the contempt and re-
jection of the holy and august authority of -
the Church, which presides in the name of God
over the human race, and which is the support
and maintenance of all legitimate authority.

. The forces of public order are perfectly well

aware of this fact. They consequently con-
clude .that nothing could aid more in upturn-
ing the foundati ons of cociety than to wage .
an incessant war on the Church of God; to
render her odious and hateful by scandalous
calumnies, repreaentlng her as the enemy of
true civilization. They labour to weaken her

strength and authority by continual attacks

and to ‘destroy the supreme powei'bf‘the Ro-

man Pontiff, who is here below the protector
and interpreter of the eternal and immutable
rrinciples of right and Juotlce."(TE) '

"...the king ought to be subject to the
dominion and government administered by the
office of priesthood,...he ought to preside
over all human offices, and: regulate them by
rule of his government which is ordained to

;another as to its end, is bound to see that

his work 1s suitabls.to that end...he should

‘command those things which lead to the hap-

riness of Heaven, and ag far as possible,

. forbid the. contrary. What conducts to true

beatitude and what hinders it are learned
from the law of God, the teaching of which
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belongsfto the office of the priest..."(74)

POPE LEO XIII. "This, tren, is the teaching of the
‘ Catholic Church concerning the constitution-
and goverrnment of the State.. By thé words
and decrees just cited, if judged dispas-
sionately, no one of the several forms of
govermment 1s in itself condemned, in so
far as none of them contains anythlng con-
trary to Catholic doctrine, and all of them
are capable, if wisely and justly managed,
of 1ﬁqur1ng tre welfare of the State. Nei~
ther is it blamewoLthqln itself, in any man= >
ner for tke people to have a share, greater
or less, in the gévernment; for certain
times, and under certain laws, such parti-
- cipation may not only be of benefit to the
citizens, but may evem be of obligation."(75)

POPE LEO XIII: "In matters, however, of mixed jurisdic-
tion, it is in the highest degree consonant
to nature, as also to the designs of God,
-thhtﬁ_so far from one of the powers separat-
ing itself from the other, or still less com-
ing into conflict with it, complete harmony,.
such as it suited to the end for which each
power exists, giould be preserved between
them."(76) . . .

The State, then, must always strive after the general
welfare, the common gbod of those who belong to it, and whe in someé
things are subject to civil aufhority, but in others independent of
_tre State. Esgpecially is thig true of the eternal destiny of the
citizen. Since the means and aid for the attaimnment of this end
has been entrusted to another pérfeot society the State itself can-
not gulde the 01tlzenq to thls further and hlgher destlny, but it
also must be guided lest it place obstacles Whlch hinder or éven
prevent arriving at that supernatural end.

By way of conclusiong'We repeat, ﬁhat must now Pg'a?peax-

ant, that without doubt the solution to meny of. our present day -

'problems does not lie in throwing off or disregarding the power of
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the Catholic Church. ™mtil the rulers, and more, the peodle them-
selves, who of'ten influence rulers unwisely, become aware of this
fact, the world will remain in an unnatural state of striff, tgr-

moil, or concord, but will never gain true and lesting peace.



1.

10.

11.

12.

-1 -

FOOCTNOTES-

All references to the encyclicals of Pope Leo XITII(and Pius XI)
will be taken from and referred to ﬁccordlng to the divis=-
ional markings found in the following work: Husslein, J.,
gocisl Wellsprings, Vol. 1(and vol., 2) (pllWahkeD: Rruce,
1943).

Gonella-Rouscaren, A World To Recomstruct (Milwaukee: Bruce,
1944), Do V., - ' '

Turner, W., History of Philosophy (New Vork: Ginn & Co., 1929),
p; 6480 )

official text, Acta Leonis, Vol. 1, pp. 255-284; Acta Sanctae
Sedis, Vol. 12, pp. 97-115; English translation, Husslein,
0P, _Cit., DD. 246-264.

In speaking of the inclusion of the encycllcal in his work
Husslein writes the following:

"...This document does not deal formelly with the
theme of our book, but is the basis for zll contsined in
it. The entire structure of Pope Ieo's social doctrine
is erected foursguare on the solid foundation of Christ--
ian Theology and Philosophy. It is the latter which the
Pope desires to stress here as one of the most important
subjects that can engage the Catholic mind in any age.
The social import of this encyclical lies in the fact
that we shall look in vain for success in the stupendous
task of wrrecting social ills, unless we first attack
the cause of them. This is the godless materialistic
Soc¢ialist:Historic Materialism or Economic Determinism
the most recently spawned vagaries of Dhllosopnlcal athe-
ism promoted in the schools..." pp. X=Xi.

De Reg., Lib. I, cc. 14 and 15; Com. Polit., Lib. I, lect. 1.

Libertes Humana, 7; Rerum Novarum, 6; Diuturnum, 7 and 3.

Summes. _Theol,, la 2ae, g. xcv, a&. 23 Rerum Novarum, 3.

Suﬁma Theol., 2a 2ae, 9. X, a. 8; Immortale Dei, 18,

IV Lib. Sent., dist. XTIT, q. ii, a. 3; Immortale Dei, 10 and
153 Libertas Humana, 18, 21, and 30.

Redden and Ryan, Freedom Through Fducation (Wilwaukee: Bruce,
1044), Pp. 5=9, ,

"However we must never forget that he(st..Thomas) was writing
on this point Tor z world which was substanth.lly a pol-
itico-religious unit; and with this unique state of af-
fairs vanished, his doctrlne would not meet modern men-
tallty and sentlment But the Church of St. Thomas real-
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14,
15

18.

1.

20.
21
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izes as well as her most intelligent enemies could inform
her, that the twentleth century is not the thirteenth;
that the pd neciples of tle Angelic Doctor are more val-
uable than his applicatl ons of them; snd that, while his
service to truth is great, his is not necessarlly the '
last word on a subject. &Gulnas himself believed that
‘law should relax or conuract to further enlightement
and to new necessities; all the more would he admit ad-
vancement and d evelopment in doctrine. Tt is sufficient
that he advocates snlrlmual fréedom ande ven strenuous
means of attaining and maintaining it, to envice the
democratic essente of his thought.®- Nurnhy, st., Thomas
and Democracy (W“shlnoton DeCoy Cauhollc Tmiversity
Press, 1s21), op. 143-4. :

summa Theol., 2a zae, 4. X, a. 8, ad. 4 Iibertas Humana,. 19.

Libertas Humana, 12 and 20.

Cn thls point the following is taken from a statement maae

by the American Bishops on Nov. 24, 1944: :

: "...This war came largely from bad education. It
was not- brrought on by primitive or unlettered peoples,
The contemporary philosophy which asserts the right of
aggression is the crestion of scholars. Discarding moral
-principles and crowding God out of human life, scholars

. produced the monstrous -philophies which, embodied in

- political and social systems, enslave haman reason and

‘ destroy the consciousness of innate human rights and du~-
ties. Catholic Chronicle, Toledo Diocesan jeekly, Novem-
ber 24, 1v44, « '

Summe Theol., 22 Zae, ¢. x, a. 11y De Reg., Lib. I, cc. IX.

Immortale Dei,' 18; Libertas Humana, 2 and 3; vide: n. 18.

"St. Thomas, apparently, intends thls princivle(of tolera~
tion) to apply to & civil society in whith! the cultural
and spiritual influences of the domestic &nd ecclesias-
tical institutions are freély operstive It seems cer-
tein that he would concede a wider state of action today,

“when religion has broken dovm in so. many lives, and pa-
rental influence has so far declined. Burahy, oD« 01t.,‘
p. 144. -

gumma _Theol, , 2a .Zae, Q. X, a. 12; Rerum Hovarum, l1l.

Summa Theol., 2a 2se, ¢. xiv, a. 2; Rerum Novarum, 12.

Com. Polit., Lib. VII, ¢. 1; ",..Winis autem optimae republi-
cae est optimus flnla hominis, quia renubllce non e€st al-
ud guam ordo civitatis.,.!
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a7,

28,
29,
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Rerum Novarum, 26: "...7or it is the province of the COommon-~-
wealth to consult the common good.“

Summa Theol., la 2se, g, il, aa. 1-8,

Tmmortale Dei, 1 and 5.

De Reg., Lib. I, c. 93 Rerum Novarum, 21.

For tabulation of these desires, vide: Murphy, op. cit., p. 148.

As to how fundamental nature is to the Thomistic Political
-Philosophy, the followinz cuotations will aid in bringing
oub: i
", ..The bedrock of Thomistic political Dhllosopny is
nature..." Farrell, W., 0.P., "Natural Foundations of che
Political Philosophy of St. Thomas, Proceedings of the
geventh Annual Meeting of the Amurlcan Catholic Philoso~
phical Association, Vol. 7, D. 75.
ilso, St. Tb;mas' polwtlcal phllosophy n,,.might be
said to have been drawn from his doctrine on the naxure
of man by way of collary." Tdem., pp. 83-4.

Tmmortale Del,’ﬁ.

Summa Theol., 2a 2ae, g. xxix, a. 2, ad. 1l; Rerum Noverum, 45;
Sapientiase Christianae, 2Ll.

In regards to the Torce of the Thomistic principles when ap-
plied to body politics larger than thst St. Thomas had
experience with, the following quotation is offered for
consideratl on: o ~

", ..The following pages are an attempt to construct
a2 Thomistic concept'of international soclety - a concep-~
tion derived from the fundasmernital principles of the -
moral, social, and political philosophy of St. Thomas
“qulnas. It 18 true that a complete and fullg developed
outline off such a society is not to be found explicitly
in thewritings of St. Thomas...Bul these wrltlngs do

. contain sound phllOSOOthal principles which, when fully
developed and elobrated, form a solid basis for the con-
‘struction of a true 1nternutlonal society...'" DBenkert,
G., 0.S.B., ‘The Thomistic Concept of An Tnterra tional
Society. (Washington, D.C.: Catholic Tmiversity Press,
1942Y, pp. ix-x.

De Reg., Lib. II, c. L1, 2, and 3. A ; ’

Rerum Novarum, 33.

De_Reg., Lib. IT, c. 35 Rerum Novarum, 7 and 35.

Tdem,
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51.

De_Reg., Lib. I, c. l4.
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The Foly Father does not ment ion- this point eXpllCltly how~-
ever, one can conclude to this, especially, in the light
of the international and national ©conomic conditions
during his time; there is indirect mention(Rerum Novarum,
35) of existing evils coneerning which St. Thomas wrote
and lamented. Also, vide: Rerum NOvarum, 26.

De Reg., Lib. I, c. 13.

De Reg., Lib. I, c. 13; Rerum Novarum, 29, 33, and 35.

Rerum Novarum, 26.

De Reg., Lib. II, c. ‘3.

. Rerum Novarum, 5 and 35. .

Surma Theol., 2a 2se, §. lxxviii, a. 1.

Rerum Novarum, 35.

Summa._Theol., 2a 2ae, a. lxvi, a. 8, ad. 3.
Murphy, op. cit., pp. 1l6l-Z.

Summe. Theol., 2a 2ae, d. lxx,‘a. L.

Rerum Novarum, 2.

vide: n. 4,

De. Reg., Lib.~I, cc. 9 and 13; Imnortale Dei, <.

Com.. Polit., le. V, lect. 1l; Rérum Novarum, 18, 19, and 20.

1

Com. polit., Lib. V, -lect. 7: "...For it is true, as Leo XIII
has wisely p01nted out, that without proper religious
and moral instruction 'every form of intellectual cul-
turel will be injurious, for young people not accustomed
to respect God, will be unable to bear the restraint of
a virtious life , and having never learned to deny them-
'selves anything, they will easily be incited to disturb
the public order.t,.." PlU» XTI, Rappresentanti_in Terrs
.23,

purphy, op. cit., p. 145, fnt. 554.

Sspientiae Christisanae, 22.

Yor full treatment of this point see the following sections of
Pope Plus XI's encyclical Reppresentanti in Terra: all of

.4
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part 2, esp., 11, 17, 23, 34, 51-3; 8l-2, 89.
55, vyide: n. 51. '
56. De Reg., Lib. I, cc. 10, 11, and 15.

57. Summa Theol., 2a 2ae, ¢. lviii; Immortale Dei, 2.

58, gSumma Theol., 2z 28e, q. lviii, a. 1.

59, Immortale Dei, 23; Rerum Novarum, 45.
60. Murphy, op. cit., p. 171.

6l. De Reg., Lib. I, c. 14; Ccontra Gentiles, Lib. III, c. 34; Im-
mortale Dei, 20, :

62. De Reg., Lib. I, c. 14,

63. De Reg., Lib. I, c. 14; Sspientise Christianase, 16 and 17.

64:0 ]‘_\E‘\lrphy, ’QEQ Ci-E_a_, p- 1‘720
65. TIdem., fmt. 675,

66. McSorley, J., An Cutline Fistory of the Church (S5t. Louis:
Herder, 1944), p. 8l1.

67 » QQ_Reg' L Libo I, CAn 149

68, Sapientiae Christisnae, 15,

69. Immortale Dei, 6; also, vide: n. 67.

70. De Reg., Lib. T, c. l4.

71, Immortale Dei, 6.

72. De Reg., Lib. I, c. 14.

73. TInscrutabili, 3.

74. De Reg., Lib. I, c. 15.

75. Immortale Dei, 18; also, vide: De Reg., Lib. I, cc. 1-6.

76. = Immortale Dei, 17.

s o
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