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GEWERAL OUTLINE

Order is a fact of experience

1. Basis for life of man
2. Science camnnot deny order
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3. Later Ionian School
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50 Plato

Aristotlel!s solution

1. Three principles of nature
2. Four causes
3. Prime Mover and Final end.

St. Thomas'! solution

l. Completion of Aristotle's sketch
2. Potency and act as basis

3. Pure Act

4, Relation of creatures to Cod

5. God is efficient cause

as God has full perfection of all being
b, an agent freely producing an object determines
an end for it.

8, God is final cause

a. every agent acts for a determinate end
b. Summum Bonum

7. Relation of creatures to each other

a, lower and higher order
b, particular ends and ultimate end




Man's Concept of the Order of Nature

To the average individual the orderliness of nature is a
fundamentel fact of experience. Casuzlly he notices the suc-
cession of day and night, the course of the séasons, the growth
and decay in vlant and animal life, and the gradation of
natural being; he is convinced of an z2ll pervading hafmony.
The belief of mankind in nature's order is esvident from the way
men daily stake their existence upon the conduct of the
physical universe. Man reelizes that these heavppenings in
nature are beyond his control. In order to survive man has to
accept things as they come, anticipating thelir recurrence as
far as he can and &djusting his actions to thelr variations.
The regulaerity of nature became by degrees the norm of man's
self-regulation. Long before he had begun & systematic obser-
vation of natural events, and longer still before he had asked
himself the meaning of order, man had taken the orderly
process'of nature for the pattern of his thought and the guide
of his actions.

Order is so prevalent to experience that science has not
been able to deny it. Sclence has leveled obstacle after
obstacle in its congquest of ﬂature. Science has not only dis-
covered new proofs of regularity and order but the order and
stabllity heve furnished the only basis for science in its
search for new worlds to conguer. 'Destroy or deny the idea of

order in nature and science must surrender entirely.




St. Thomas looks upon nature as being thoroughly per-
meated with order. St. Thomas insists that the things of
nature and all their properties are orderly when he repeats the
phrase of Aristotle, that nature is the cause of order.l° Any-
thing that is disorderly is not according to nature.2+ The
phrases, "order of nasture", "the customary course of‘nature",
"the certain order esteblished by God in nature", 6ccur again
and again in the writings of St. Thomas.

Men have not merely believed in an order of nature, but
they have striven 1ike&ise to account for it. In the early
histofy of mankind, when the deeper problems of reality were
{solved only in terms of ﬁyth and religious concept, néture was
either deified or mede a tool which could be used at will by
the gods., In the consideration of nature as a tool, the forces
of nature were like pupvets dangling from the hands of the gods.
£11 the forces were believed to be guided with 'a certain order
and regulerity. ' |

The first serious scientific study of nature began in Ionisa
and marks the beginning of vhilosophical speculétion.

Aristotle says that the earliest philosophy is, of all subjects,
like one who lisps, since it is young and in_its beginnings.i‘
However, he realized how essential the early phiISSOpher's
humble beginning was for him, who expanded and corrected the
first teachings.

The early Ionian philosophers viewed nature in all its

order end coordination. To them this wes indicative of one




thing, an amalgamation reducitle to one thing, material unity.
In the langusge of Aristotle they were interested in the
material cause or rather in the material princi@le of bodies
only, accenting this as the sole key tb nature and its Dro-
cesses.5’ For Thales the originel substratum is water; for

| Anaximander, the infinite; for Anaximenes, air.6' Later
thinkefs vpreferred a plurelistic material foundation of reality,
& number of primary elements. Empedocles looked upon these as

Te

four-fire, air, earth, and water. Ansxagores gpeaks of the
principleg as infinite in number. Mystic Indiaz contended and
still contends, that the the world is made out of God, that
God is not only the efficient cause:. of the world, but is con-
tinually oroducing it out of Himself as the material c&use.g’

It was among those thinkers who held a plurality of
material oprinciples that the question of the moving impulse
which joined these vprimary elements into combinations was
argued. This quest provided the impetus for the study of
nature, for the problem was not satisfactorily solved with one
orincivle and thus efficient causality was introduced.
Empedocles and Anaxagoras receive commendation on this score.
Empedocles spoke of love and strife as effecting various unions
of the elements. Anaxagoras introduced the concept of mind and
for that reason receives praise from Aristotle, who compares
him to & sober mén in contrest with the random telk of his

predeoessors,9'

In the teachings of Empedocles and Anaxagoras a
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teleological explanation is evident. Aristotle hinﬁs that a
well-rounded final causality must rather be read into their
thought than extracted from it. Aristotle says further that
Anexagores avpealed to the miﬁd merely as the source of the
initiel impulse, of the primary motion given to things.,
Aristotle accuses him of inserting the mind as an explanation
of phenomena, only when unable to assign any other cause.lo’
With the introduction of the mind and emotions there is a.hint
of finel ceusslity, though not clearly distinct from efficient
ceusality. BSocrates, despite his apnarent neglect of physical
questions, further develoved the notion of Anaxagoras' thought
concerning an Intelligent Cause in the uhiverse, It was ‘
Socrates who first spoke clearly of adeptation in nature, and
used a teleological argﬁmen£ to demonstrate the existence of

11.

1a Sﬁpreme Being, Plato uses the same proof, and frequently

stresses the role of God in the arrangement and government of
the world.r=*
ﬂnqther princinle receives expressién in the philosophy of
the Pythagoreans. Since they were thoroughly grounded in
mathématics the order of nature found explanation in their eyes
only if number was posgited as the essence and besis of zall
things. For them number was not merely the very substance of
whicn things are formed, but also the pattern after which
things are shaped. Numbers are odd, even, of e combinetion of

toth. In harmony with this the Pythagoreans devsloped a law or

formuls according to which the various elements which make up




the meny objects are combined.

FPormal causality received its fullest stress from Plato.
The teaching of Heraclitus concerning the constent flux of
things left its mark uvon Plsto. The Socratic emphasis upon the
velidity of the concept in the acquisition of true knowledge

12+ Plato was led to deny full reality

contributed its share.
to the world of our senses, Sense-perceptible objects are but
copies, pictures, faint imitations of their prototyves, the
ideas which dwell in & world apart, not perceptible to sense.
The idea aloﬁe is real. For each material sﬁecies there is an
idea in which the objects of that speciss particivate. If therse
is harmony in the physical universe, ultimately it is because
order reigns in the world of ideas. These.ideas are clustered
together and participate in the centrel idea, the idea of Good,
or God. To describe the particination of physical objects in
their idee, Plato discovered that he must introduce an element
of limitation which he calls matter, but whose nature he nsver
represents;l :

The efficient cause of phenomena is not the ideas. Agein
God is ssen &t that task, not as creating material objects,
but as patterning them after ideas. At first &ll whas cheaos.
Out of disorder ﬁhe Creator broﬁght harmony and order, the best
possible world, because being wise and good He was moved to
desire thet all things shouvld be like unto Himself. The ideas

possess a teleological character. Becoming has its end and aim

in a being. The idea is like the concept thet an artist has

which he tries to implant in matter. 4An ideez is a moving force
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causing an objecﬁ in the visible world to be what it is. The’
ideas themsslves have a final end, the idea.of the Good, whidh'
igs the final end of all reality.15'

Aristotle is the vhilosovher of nature par excellence. He
has given an account of the universe which 1is ﬁhe climax and
verfection of tﬁe efforts of the great thinkers who went before
him. In the first part of his work on nature, Aristotle states
that scientific knowledge about any object 1is reached only when
one 1ls acquainted with its first principles or elements. The
tesk, therefore, which awaiﬁs the investigator of nature is a
determination of natﬁre’s principles and that which pertains to
them.lé’ The principles of neture he finds to be threefold,
metter, form, and privetion. Becoming permestes the entire
range of being to the very threshold of the Unmoved Mover, who
is pure act. Finite being is constantly surging toward that
verfection or eactuality which it can possess,

Bach individusl is a substance or nature. Knowledge of it
is possible only by mastering the ingredients which enter into
its becoming, the four csuses. The key to nature as a whole in
Aristotle's mind i1s these causes. And since the dominant or
géverning cause 1s the final, the ultimate intervretation of

neture is primarily teleological.l7’

Neture does nothing
without e purpose; it strives slways toward the best. Through-
out the entire universe each object has & definite end to
attein, toward which it reaches with its whole being.18° This

tendency is not conscious or deliberate in objects which are
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devoid of reason. It 1s simply intrinsic in their beingelg‘

'Whatever occurs regularly cénnot be ascribed to chance, but
must be attributed to an all—pervaﬁing purposeful activity.zo’
Aristotle advances many erguments in favor of hls teleoloegicel
view.21*

The various objects of the universe do not merely strive
for their own particular ends, but they are so arranged that
their activities interlock. Together they reach out toward a
universal end. As a result nature is not a mere string of
episodes after the fashion of & bad tragic dreme.22e Through-
out its realm a marvelous harmony and order reigns, causing it
to resembie an army, coordinated and subordinsted as & whole to
its leader. Or again, it is like a household which is well

23,

ordered. That which accomplishes this as principle and end

is the Unmoved Mover, the absoluteAgood,24'

Aristotle teaches that nature is the cause of order;25°
like intelligent action, nature labors for an end;26' this is
really due to the attraction of the ultimate good.27° 1t seems
thet Aristotle leans towerds conscious designing uron the part
of the world's First Cause. Order and intelligence, he says,
ere inseperable; wherever there is order there is necessarily

reason.2%* More explicitely Aristotle states: "God and nature

produce nothing thset has not its use."29*

And again : "God,
therefore,AadOpted the remeining alternative, and fulfilled the
perfection of the universe by making coming td?ﬁninterrupted."Bo'

Finally when Aristotle vperceives a double order in the universe
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like unto that which pervades an army, the leader of the latter
is acclaimed to be the source of its harmony, it might ﬁe said
thet from the analogy God must be recognized as the ultimate
designer énd cause of the harmony which is seen in the universé%

The teleology of Aristotle is not anthropomorvhic ﬁor
antnropocentric; nor is itlgrounded in the designing of the
world's Prime Mover. ﬁfistotle goes no farther thsn what is
immanent in nature. Aﬁ equally great thinker oprotected by
Christian revelation was many years later to scele to loftier
heights to give a complete account of the harmony in the
universe. Though it was Aristotle's picture with &hich he began
he increased its beauty and raised its worth so much that
rightly it cen be called a new picture.

St. Thomas' analysis of nature and of the order of nature
is that of a metaphysician, just as Aristotle's analysis. The
testimony of experilence or observetion offered by St. Thomas is
of minor importance to the deevper analysis of the objects of the
physical world in terms of bveing. St. Thomas critiéises the
phiioSOphers of ancient Greece for their inability to see being
&s being. Sinoe the ancients were narrow in their vision in the
philosophicel sense, they maw objects only in the vparticular
shapes which they had assumed,Be’ A complete exvlenation of
thiﬁgs is vpossible only if the vhilosopher by abstraction
arrives at the root or basis of the problem, namely being.

Following in the footsteps of Aristotle, St. Thomas built

his metaphysical system on the solid and deep foundation of the




doctrine of potency and act. Potency and act are the funda-
mental oprinciples of being in its metaphysical determinations,
readfﬂnﬂ_made necessary by an analysis of the actuality and
chenge in the world of our experience, QOd alone is pure
actuality, infinite,'self-sufficientg He is Being an& the
fulness of being. Anything else that has existehce in any way
whatsoever can merely participate in His Being. The essence of
a creature will not be its éxistence, but it will be stamped
with potentiality, with limitation and hence sﬁbject to becoming
and change. God alone is pure actuslity. He cannot become,
but must necessarily be. The universe is a descending stream of].
| perfection. Just qQpposite to pure actuality there is sheer
potentiality which of itself cannot exist but awaits an
actuating principle. Proceeding upward from this potentiality
we ascend the ladder of perfection approaching toward pure
actuelity, but there is a chasm thet can never be filled between
creation and its Creator. From this we see that being is
properly predicated of God and only analogously of creation.
Since God is infinitely perfect no individual finite object
can adequately reflect His goodness-and perfection. Goodness
diffuses itself and God the supreme good and the perfect
architect has made a vast multitude of forms so that they might
reflect His infinite splendor. Thus does St. Thomas account for

the vast number of species that are in the universe.33°

Else-
where he gives an'explanation of the multiplicity which exists

in most species. The higher the form, the more perfectly is the
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verfection of the pure Being copied, the less potentielity is
possessed, and the object is less subject to becoming and change
The repetition of forms within a class‘is pvermitted and achieved
through a Jjoining with matter, so that the lower species, which
mirror the divine perfection less, may grow more bright, and
that these lower species may not be extinguished.34°

God asg pure actuality is necessarily the efficient cause of]
the universe. He 1s also necesserily the final cause of the
universe. The two causes go hand in hand; they are inseparable.
ft is especlally in becoming thet this finality is ekpressed.
The finite pays the penalty of becoming because of its lack of
actuality. The finite expresses its longing for actuality of
which it 1s capable by surging ever onward. The finite must
continue its progress toward further actualization, éince pure
Being alone is wholly self-contained, self-subsisting and
immutable. Aristotle was the first to perceive the importance
of the final cause in the process of becoming, 5t. Thomas sees
this final causality in a wider and deeper perspective. St.
Thomas piokéd up the strands left by Arlstotle, and knitted
them together, and wove a detailed and perfect pattern of the
universe in sll its harmony and order.’2* . , i

It is in the third book of the Summa Contra Gentiles that

S5t. Thomas undertakes a deep analysis of the order of creatures
in their relation to God, as to their end. It is here that the
order of the universe is aptly explsined. The study is a

-

logical continuation of that which occupied St. Thomas'
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attention in the first two books. St. Thomas himself, in the
first chapter of the third book offers a brief review of what
he has already demounstrated and the conclusions which flow from
it.

S5t. Thomas wfites thet there 1s one first being vossessing
the full perfection of &ll being, This First RBeing, Whom we
caell God, hes bestowed being upon gll things which exist, from
the abundance of hils own perfection. The result is theat He ié
the first principle or source of all being.jb° The attribution
oi being on the pert of God to others did not tlow Irom &ny
necessity ot His nature, but purely'from His free will. &8 &
conseguence He 18 tne Lord of tnat wnich He nhas made. His
dominion 1is pertect for it 1is He &alone Who has produced aii
thig.o* Every agent freely vproducing an objeét determines an
end for 1t, since this is the proper function of the will.
Likewise, the object will pursue its ultimate end by its action,
which will be directed by him who has bestowed upon it the
principles by which 1T acts.”Be It follows necessarily thet God
is the director of 2il things, &nd just as there 1is notning to
wnilcn He nes 1ot given being, so wnere 1s nothing which does

39.

not fall beneeth His sway. -The effects of His rule aovear in

various ways, according to the varity of natures which exist. 40
St. Thomas then goes on TO SNOW in & general way verious orders
created by God which seek their vproper end under His guidance.

An objection mey arise here and seem valid, if Kaut,

Schopenhauer and Bergson are followed., If it is necessary that
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God be accepted as the Creator of all things in order to
account for the order in neture, how can the argument proving
God's existence from this order in nature be valid? In proving
the existence of the Intelligent First Being we advance from
the visible effects in the world to.their proper cause. It is
evident to any thinking man that an effect demands a prOportion-
ate cause. It was Aristotle who set forth the principle theat
order and intelligence go hand in hand. Genuine order, there-
fore, wherever observable,zpoints undeniably to an intelligent
cause,4l‘

‘The starting point of St. Thomas in his study of the ordér
of creation is nature'é becoﬁing; Thig activity is not only an
observable fact, but reason recognizes it &s a necessity. levied
upon finitenéss end potentielity. Concerning the ection of

nature this statement echoes throughout 5t. Thomas' works--

Quod omne ggens &git propter Iinem. - A11 acticn is stamved with

a teleological character.42 Every agent acts for & determinate

end. A totel lack of order in teing becomes a metaphysicel

43,

impossibility. We cen set the ergument forth in the Saints'

own words:

"si agens non tenderet ad esliquem effectum
determinatum, omnes effectus essent ei indif-
ferentes. RQuos autem indifferentur se hebet
ed multa non magis unum eorum oneratur cquem
elivd; unde & contingente ad utrumque non
sequitur aliguens effectus nisi ver aliguod
determinetur ad unum. Impossibile igitur esset
quod ageret. Omne igitur agens tendit ad
aliquem deteﬁﬂinatum errectwn, cuod dicitur
finis eius." %%

&h -
The thouyl nseds little éxplanation. Action means the doing of
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something and it must lead in soms certsin dirsction. Activity
without any determinetion is inconceiveble. There must be en
end before the ection 1s begun. £n agent must tend to achieve
some svecific effect. To remein equslly indifferent to two or
more sccomplishments would mean to continue toteally insctive,
It does not mean, however that an sgent must necesserily tend
toward the making of & certain physical thing. St. Thomas

specifically uvholds the vossibility of action for the seke of
45,

gction elone. Such &@ctions fell within the raenge of
conscious beings slone.

The determinateness cf the end, 5t. Thomas tesaches; arises
from the swpnecific charzcter of the agent.&6° Foth the ection
end the end are in totsl sccord with its nature. fThe form of
thing definitely specifies its essence. It is the form, like-
wise, which fundementelly 1is the principle of motion end clenge.
The form is necessarily the end of the producing ceuse. This
meens thet e similarity or cony of the form exists within the
egent. This 18 the ceése with intelligent znd non-intelligent
cguses alike. In ths fgrmer the form preexists in its intellig-
ible egsence; in the latter in its naeturzl essence.47’ In-
telligent agents produce the end by the cctivity of their
intellect. 'The form is an ides. Intelligent sgents are drewvn
towerd the atteinment of the idea by & retionel eppetite which
is celled tre will. In beings devoid of intellizence the end is

not consciously onreseant. The end is wrapped up, however, with

Y

i

the form which 1s nért of their very neture. FHence, the
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. . . . . . 48,
momentum toward sction is an inclination of theilr nature. 8 It

is natural annetite.49" All agents tend to an effect similar to

their own nature. 4Agens enim faclt sibi gimile,20.
St. Thomas goes on to show that every agent acts not only

for a specific end but that this end is good. Omne agens agit
51.

provter bonum. The -end entices the agent specifically

because of the good which 1s contained in it.92s This is ex-

pressed in St. Thomas' definition of good: Bonum est guod omniz

anvetunt.53° The end toward which an agent tends is always seen
to be convenient and agreeable to it. In the attainment ofrthe
end the agent finds rest and satisfection. The end elevates the
agent to & higher ﬁerfection. All this is oharacteristic of the
good. Every agent acts in so far as it is in actuality. The
agent, therefore, tends toward actuslity whiéh.is toward the
good;54'

The picture thet St, Thomas gives is clear. The world is
|made up of varied and numerous individual things, each with its
own varticular nature. The ﬁature of an objecﬁ is the source
of its action. By means of 1its activity a nature sirives to -
attain a specific end, avcertain perfection which agrees with
its being and which 1is not beyond the reach of its powers,55°
An Intelligent First Cause originelly planned an end for each
snecific cresture, and fitted that creature with é nature and
powers capable of attaining thet en”;56’

Such 8 picture shows an almost infinite array of minute

particular orders, and hence necessarily displays a marked
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regularity and order; it does not of itself however account for
the universal harmony of nature. The multiple ends toward
which individual objects tend in an orderly menner might oppose
each other and csuse confusion. waever, bty actusl experience
we know that this is not the case. We perceive the external
finality of nature and the adaption of the different species to
sach other. This is due ultimately to a designing cause. 5St.
Thomes tells us that things not oaly heve their own particular
ends, but thet there is an ultimate univefsal end to which &ll
ends are drawn. A marvelous coordination of harmonious perts
results; Meaning and order are written boldly in the universe
for ell io gee.

Quod omnia ordinantur in unum finem, qui est Deus.”’* God

is not only the first cause of creation, but ﬁe is also the
final end. St. Thomas gives several arguments to support his
thesis. These arguments are grouped about two centrel ideas,
God es the Summum Bonum, and God as First Cause. The first
arguments deal with God as the Summum Bonum. We have alreedy
seen that action tends towerd a definite end in so far as thet
end 18 good. God has besn shown to be the very essence and
font of goodness itself. All things in being ordered to the
good afe ultimately 6Pdered to God, in whose Goodness all
particular goods participate°58°

The second part of the argument is bullt around the idea
of God as the Firgt Ceuse, the Creator of 211 finite being. God

did not create the universe and then just throw it off into

l
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space. God cooperates in thé activity of finite things while
He sustains them in being. This cooperation does not mean that
two Specifig causes work toward the realization of an effecte
It is rather a prinoiple of principle and instrumental causal-
ity.59‘ The Supreme Agent, St. Thomas states, acts the actions

€0. Each finite effect cean therefore

of all inferior agsnts.
identify God as its principle agent. A finite ectivity will

not only tend toward a particular end, but more principéily will]
ltend toward thet ultimate end which its principle agent intendg%
And that end can be but only one thing, the Divine Goodness, God
Himself., 00"

It 1s necessary ot this point to distinguish between two
types of finality. In the one type the end pfeoedes the action
of the efficient cause only in an intentional manner; the end 1i§
not yet reallzed. This is the case wherever the end is something
which the agent produces, e. g; the restorstion of health by
medical treatment. The idea of curing precedes the cure and
guides the physician in the application of remedies. In the
second tyﬁe of final causation, the objective 1s already in
existence, not only in the agent's thought and desire, but also
in reality. It is something to be obtained through the agent's
efforts. The object will continue as & resl existent whether
the agent fails or sucéeeds. Buch ends are, e. g. ﬁhe
acquisition of property by purchase, the capture of a strong-

nold by siege. 1In these and in similar instences.the object

meintains the reality, which it possesses irrespective of any-
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one's purpose. The object causes action, bﬁt if and when it
is obtained, it acquires nothing. The gein is for the person
who successfully aequirs the object. It is in this sense that
God is the end of &1l things.®3-

St. Thomes voints out thet God receives nothing from the
straining of cresatures toward their énd. Reing infinitely vper-
fect, God ceannot acquire anything. OCreation hungers and

)
receives. In St. Thomas' own words, "God is the end of things

solely because He is acquired by them. " 6%

After outlining the
mode of final causality which God exerts, St. Thomes expleias

what the tendency towerd God as the final end means to zll
| 65.

creation. Quod omnia intendunt sssimilari Deo. If, there-
fore, all things tend toward God as toward their final end that
they may attain His goodness, it follows thet the ultimete end

of things is to bscome similar to God.66'

This, then, is the end of 211 things, -- assimilari Deo.
Things strive for that specific good which has been apportioned
a8 their goel. In so doing they strive automatically to copy

67

in their own way that Goodness which is God Himself. Bt
Thomas is gquick to stress, however, that after &ll it is only a
similarity thet is achieved, end a similarity always falls short
of the original pattern. God's essence and His existence are
one. His Gobdness and His Being stand in the same relation to
each other. To be and tﬁ be good are identical in Him.

Bvidently this liss beyond the capability of creatures,

|Creatures can never be goodness. They may vossess it, but this
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denotes & participation. In so far és finite beings exist they
are good, but it is not of their essence to be such, they are
good only in the possession of all those things which éare
necessary for their specific perfection.68° It 1s not & single
class of creatures that is called upon to copy the divine good-
ness but &8ll of creation combined, a hierarchy of species, each
€9.

of which reflects in its own way the goodness of its Creator.

In the second book of the Summe Contra Gentiles St. Thomas

notes an order in the universe, 2 ladder of forms which nature
exhibits on a gredation of perfection. BSt. Thomes shows how
the various particular orders, or orders according to species or
cless, interleace in their ectivity, cooperating with each other
es they strive to quench their common apvpetite for God. Nature
becomes as é result a smooth running m&ohine. |
The resemblence of cresatures to God is evident from the
two purposes of their being. By the very fsct thet things exist
and strive to preserve their own being they are similar to God.
They reflect His perfection more in their effort to reproduce
themselves, in their causslity, for thus they tend ss God does
to diffuse their goodness zbroad. 70+ In these procedurss
objects and clesses do not remain isolatéd? In striving for
God each ralses its heed in union with the class which is im-
mediately superior to it in the mode of reflecting divine good -
ness.
St. Thomes explains this universel dynemism in terms of

actuality and potentielity. Metter is the lowest in the scale
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of verfection. It longs to be united to a form. The more
perfect the form to which it cen be joined the greater is its
desire for thet juncture.7l‘ It is here that the dynamism of
creation beings. On its lowest level a higher nature meets a
lower et its peak.72' Prime matter is in vnotentielity. first to
the form of an element. then to thet of a compound. Next ié
the desire for a vegetative form. Vegetative life arises to the
union with the sensitive, &nd sensitive life to intellectual.
Here the high point of perfection is reached. It is here that
the infinite perfection of God 1s most capably copied. Man in
his intelléctual pursuits mbst péffectly reflects his Maker.73'
Throughout this upward surgé there 1is a~uhﬁfication
of the lower order by the higher. And the higher the order the
wider is its range of assimilation, the more perfect 1s its V

T4 It is here that the glory of man ag the

unifying powers
crown of creation is most evident. Man does nbt merely unify
the lower orders in his material make up, but he achieves this
in & most verfect manner in his intellectual or spiritual
nature. By a mere thought man can draw the hierarchy of nature
to himself in & unified existence, and nature does not suffer
any change by this act of mentel assimilation.

There is also an order of conservation thét St. Thomas
notes. The higher/depends on the lower for its existence. The
compound’ is sustained by the qualities of its elements. Plant

life is nourished by inorganic matter. Animal life feeds upon

the plant, and man makes use of all three for his sustenance
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and livelihood.75'

St. Thomas' picture of the unliverse is consistent and true.
Nature used collectively is but a number of individual partic-
ular substances, each with its own quelities. Each nature.is in
& particular order. Each.particular object has & definite.end
predetermined by the Creator. Each object has an activity which
is not only capable of attaining its end, but which strives for
it with the very necessity of its being. WNature is thus "the
vlan of a divine artist, introduced into things, whereby they

move to a determinste end."76°

The form of a thinglis most im-
portant, for it is the divine idea realized,77‘ the pattern
stamped into things, thet which underlies the other character-
istics. There is an order of subordination énd coordination of
the total powers of each individual object about each individual
end, and it 1is here thet we find the reason for the order and
regularity in nature,

Eachvébjeﬁt not only has its particular end, but there is
an ultimate end for all which is God Himself. The consideration
of God as First Cause 1is suf%icient to establish this.78' There
is no question of strife between the ends, because in the effort
to reach their particular ends things strive to attain God.
Their effort to reach their full perfecﬁion is an endeavor to
be like God, to manifest His Goodness to the utmost of their |
cepabilities., And since the ultimate end is the greatest in

importance, things hunger for God most, and they love Him zbove

all things.79° The result of it 21l is a marvelous unity. The
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universe becomes possessed of one aim, one activity, one order?

An order of coordination of parts is necessary, an order of
subordination at the same time of the whole to Godoel'

Aristotle's picture of the order of nasture stands as =
rough sketch next to the compléte product of St. Thomeas. To
St. Thomas an ultimate explanation of things without reference
to God is an absurdity. The very becoming which we ceaselessly
witnessz the potentiality and inmperfection, has meéning only |
in reference to the fulness of Being and Actuality, God. This
constant change points to God as the totel cause and sole final
end.

The order of the universe és & plan preexisted in the
Divine Mind. As such it may be sald to be originally rooted in
the providence'of God.ag’ In the asctual execution of the order
of nature there 1is required by the very necessity of things the
principle agency of the Creator. God is thus the Source, the
End, and the prime efficient Agent of the hermony of the
univeréec But 1f we would express the order of nature in one
phrese we may choose St. Thomas' own words. Order is "the
ordination of things to their end, and particularily to their

finel end which is Divine Goodness.'o°
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Summa Contra Gentiles, II, cap. 93.

. Edwerd A. Pace, "The Telesology of St. Thomes," New
Scholeasticism. I (July 1927) pp. 213-231.

"Unum esse primum entium, totius esse perfectionem
plenam possidens, goud Deum dicimus, in superioribus est
ostensum, gul ex sul perfectionis abundantis omnibus
existentibus esse largitur, ut non solum primum entium, sed
et principium omnium esse comprobetur. "Contra Gentiles, III
CE&De 1. '

"Esse autem aliis tribuit non necessitate naturae, sed
secundum su&ée arbitrium voluntatis, ut ex superioribus est
manifestum. Unde consequens est ut factorum suorum sit
Dominus: nem super ea quae nostras voluntati subduntur,
dominemur. Hoc sutem dominum super res & se productsas
perfectum habet, utpote qui ad eas producendas nec exteriorig
agentis adminiculo indiget, nec materise fundamento: cum sit
totius esse universalis effector." ibid.,III, cap. 1.

"Eorum autem guae per voluntatem producuntur agentis,
ununguodgue ab agente in finem aliguem ordinatur: bonum
enim et finis est obiectum proovrium voluntatis, unde necesse
est ut guae ex voluntete procedunt, ad finem aliquenm
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ordinentur. Finem autem ultimum unaquaeque res per suam
consequitur actionem, guam oportet 1n finem dirigi ab eo qui
principia rebus dedit. per quae agunt, 1’b;da

"Necesse est igitur ut Deus, qui est in se universaliter
perfectus, et omnibus entibus ex sua potestste esse largitur
omnium entlum rector existat, a nullo utigue directus: nec
est aliquid quod ab eius regimine excusetur, sicut nec est
2liquid oquod &b ipso esse non sortiatur. Est igitur, sicut
perfectus in essendo et causesudo, ite etiam et in regendo
perfectus." ibid.

"Huius vero regiminis effectus in deversis apparet
diversimode, secundum difrerentiam natursrum.” ibid.

Garrigon - Lagrenge God His Existence and His Nature,
ppl 345 -372. “Retionls enim est ordinere &d Tinem, qul est
primum principium in agentis I-II, 90, 1, c. ‘

Edward A. Pace, op. cit. pp. 213-231.

"Imp0551blle est aliquem rem esse quae omnl ordine
destituatur." Sententiae, Book II, 4 37, 1, 1, 5m.

Summa Contra Gentiles IIT, cap. 2.

"Actio vero quandoque quidem terminatur ad aliquod
factum sicut sedificatio ad domum, sanatio ad sanitatem:
quandoque autem non, sicut intelligere et sentire., Et si
quidem actio terminatur ad aliquod factum, impetus agentis
tendit per actionem in illud factum: si autem non terminatur
ed aliguod factum, impetus agentis tendit in ipsam actionem'
ibid.

"omnis autem agentis impetus ad alicuid certum tendit:
non enim ex guaeumgue virtute quaevis actio procedit, sed a
calore quidem calefactio, a frigore autem infrigidatio unde
et actiones secundum diversitatem activorum specie differunt
ikid.

"In omnibus enim quae non a casu generantur, necesse
est formam esse finem generationis cuiuscumgue. Agens autem
non ageret propter formam, nisi inguantum similitudo
formae est in ipso. Quod gquidem contingit dupliciter. 1In
guibusdem enim agentibus praeexistit forma rei fiendae
gecundum esse naturale, sicut in his guae agunt per naturam;
sicut homo generat hominem, et ignis.ignem. In quibusdam
vero secundum esse intelligibile, ut in his quae agunt per
intellectum; 31cut similitudo domus praecexistit in mente
aedificatoris." Summa Theol., I, q. 15, a.l, c.

"Sicut igitur agens per iantellectum tendit in finem
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61,

62,

determinatum per-suam actionem, ita agens per naturam."
Summe. Contra Gentiles, IIl, cap. 2.

"Aopetitus naturalis est inclinatio cuiusliket rel in
aliguid ex natura sua." Summa Theol., I, g. 78, a. 1, ad 3.

“Forma alicuius Urouria non fit alterios visi eo agente:
agens eninm facit sibi simile inquantum formem suam slteri
communicat." Summa Gontra Gentiles, III, cep. 52,

"Omne agens agit propter bonum." ibid., III, cap. 3.

"Bonum est quod omnia apvetunt.'! Summe Theol, I-II,
o 30 8, .. 1, Ce ’

ipid.

"Omne agens agit secundum quod est actu. Agendo autem
tendit in sibi simile. Igitur tendit in actum aliguem.
Actus autem omnis habet rationem boni: nam malum non
invenitur nisi in ooteatia deficiente ab actu. Omnis igitur
actio est propter bonum." Summa Contra Gentiles, III, cap.3
Summa Theel. I-IL, g. 8, a. 1.

Summa Theol., III, g. 77. a. 1, ad 1.

Summe. Contra Gentiles, III, cap. 1.
ibid., III, cap. 17.

"S1i enim nihil tendit in aliquid sicut in finem nisi
inguantum ipsum est bonum, ergo oportet guod bonum inguéan-
tum bonum sit finis. Quod igitur est summum bonum, est
maxime omnium finis. Sed summum bonum est unum tantum, |
quod est Deus: ut in primo libro probatum est. Omnisa 1g1tur
ordinantur sicut in finem in unum boaum quod est Deus."
ibid. .

ibid., III, cep. 70, Summa Theol. I-II, a. l. a. 2%
I-IT, g. 21, a. 4, 24 2,

"Agit sutem suvremum actiones omnylm inferiorum agentium
movendo cmnes, ad suas actlones et per consequens ad suos
fines." ipy@. ITI, cavp. 17.

"Sed Deus est prima causa in ordine causarum finalium:
cun sit summum in ordine bonorum. Est igitur magis finis
uniusculusgue rei quam aliquis finis proximus.” ibid.

a4 ordinem agentium sequitur ordo in finibus: nem sicut
supremum agens movet omnia secunda agentie, ita sd finem
supremni agentis oportet quod ordinentur omnes fines
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secundorum agentium: quidquid enim &agit supremum agens, agit
vpropter finem suum. Agit autem supremum actiones omnium
inferiorum agentium, movendo omnes ad suas actiones, et per
consequensg ad suos fines. Unde sequitur quod omnes fines
secundorum agentium ordinentur a2 primo agente in finem suum
proprium. Agens autem primum rerum omnium est Deus, ut in
Secundo (cap. 15) probatum est. Voluntetis autem ivpsius
nihil aliud finis est quam sua bonitas, qusae est ipsemet, ut
in Primo (cep. T74) probatum est. Omnis igitur quaecumque
sunt facta vel ab ipso immediate, vel mediantibus causis
secundis, in Deum ordinantur sicut in finem. Omnia autem
entia sunt huius modi: mam, sicut in Secundo probstur, nihil
esse potest quod ab ipso non habeat esse. Omnia igitur
ordinantur in Deum sicut in finem." ibid.

" New Scholasticism.

‘Edward A. Pace, "Assimilari Deo,
2 (October 1928) vpp. 347, 348,

"Relinguitur igitur quod Deus sit finis rerum, non sicut
aliquid constitutum aut effectum s rebus, neque ita quod
aliguid ei a rebus acauiratur, sed hoc solo modo, quia ipse
rebus ‘acquiritur." ibid. III_ 18, Summe Theol. I, q. 44,

. 4.

Summe Contre Gentiles, III, 19.

"Ex hoc autem quod acguirunt divinam bonitetem, res
creatae similes Deo constituuntur. S1 igitur res omnes in
Deum sicut in ultimum finem tendunt ut ipsius boniteatem
consequantur (CdU. praec. ) sequitur gquod ultimus rerum
finis sit Deo assimilari." ibid., III, 19. Edward 4. Dace,
Assimilari Deo," New Scholasticism. 2 (October 1928) p
342-356,

"Bonitatem autem cresturae non assequuntur eo modo sicut
in Deo est, licet d1v1nam tonitatem unaguaeque res immitetur
secundum suum modum." ibid., III, 20.

Garrigou-Lagrange, on. cit., po. 45-46,

Summe. Contra Gentileg, III, 20,

"In rebus evidenter eapparet quod esse appetunt naturel-
iter: unde et si qu& corrumpi possunt, naturaliter corrum-
pentibus resistunt, et tendunt illuec ubi conserventur, sicut
ignis sursum et terra deorsum. Secundum hoc avtem esse
habent omnia gquod Deo assimilantur, qui est ipsum esse
gubsistens: cum omnia sint solum qu831 esse part1010ant1a.
ipid., ITI, 19.

"Unde oportet gquod in ultimum et perfectissimum actum
quem materia consegqul votest, tendat apvetitus materiae quo
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appetit formem, sicut in ultimum finem generationis." ibid.
III, 22.

"Natura superior in suo infimo contingit naturam inferi-
orem in eius supremo." ibkid., III, 91.

"Deo autem assimilatur maxime crestura intellectualis
ver hoc guod intellectualis est: henc enim similitudinem
habet preae ceteris creaturis, et haec includit omnes alias,
In genere autem huius similitudinis magis assimilatur Deo
gecundum quod intelligit actu, guam. secundum quod intelligit
in habitu vel potentia: quia Deus semver &sctu intelligens
est." ibid., III, 25.

"Hoc enim rerum ordo habet, quod quanto aliguid est
superius, tanto habest virtutem masgis unitam et ed plurzs se
extendentem. gumma Theol. I, g. 57, & 2, c.

. "Cum vero, ut dictum est, guaselibet res mota, inguantum
movetur, tendat in divinam similitudinem ut sit 1in se
perfecta; perfectum autem sit unumguodgque inguasntum it
actus: oportet quod intentio culus libet in potentia existen-
tis sit ut per motum tendat in actum. ~Quanto igitur aliquis
actus est posterior et maegis perfectus, tanto principalius
in ipsum appetitus materiae fertur. Unde ovortet quod in
ultimum et vperfectissimum autem gquem materia consequil votest
tendat apvetitus materise quo appetit formem, secut in
ultimum finem generationis. In actibus autem formarum
gradus quidem inveniuntur. Nem materis prime est in
potentia primo ad formam elementli. Sub forma vero elementi
existens est in votentia =d formam mixti: propter guod
elementa sunt materia mixti. Sub forme sutem mixti consi-
derate, est in potentia 2d animsam vegetabilem: nem talis
corporis anima actus est. Itemgue anime vegetabilis est in
votentia ad sensitivam, sensitiva vero ad intellectivam.
Quod processus generationis ostendit: primo enim in _genera-
tione est fetus vivens vita plantae, postmodum vero vite
animelis, demum vero vita hominis. Post henc sutem formam
non invenitur in generebilibus et corruptibilibus wosterior
forma et dignior. Ultimus igitur finis generationis totius
est enime humona, et in henc tendit meteria sicut in ultimam
formam. Sunt ergo elements propter corvore mixta; haec vero
provter viventia; in quibus plantase sunt proovter animslia;
animalia vero propter hominem. Homo igitur est finis totius
generationis.

RQuee vero per eadem res genewatur et conservatur in esseg
secundum ordinem prezemissum in generstionibus rerum est
etiam ordo in conservationibus earundsm. Unde videmus quod
corpore mixta sustententur ver elementorum congruas qualita-
tes: plantece vero ex mixtis corporibus nutriuntur: animalia
ex vlantig nutrimentum habent; et quaedem etiam perfectiora
et virtuosiora ex gquibusdem inperfectioribus et
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invenitur, quesil aliis animelibus ad suxilium sibi

infirmioribus. Homo vero utitur omnium rerun generibus ad
sul utilitetem. Quibusdam quidem ad esum, gquibusdam vero &ad
vestitum: unde et nsturs nudus est institutus, utvote

potens ex aliis sibli vestitum praevparare; sicut etiam
nullum sibi congruum nutrimentum neturs vraepsravit nisi
lac, ut ex diversis rebus sibi cibum conguireret. Quibusdam
vero ad vehiculum: nam in motus celeritate, et in fortitu-
dine ad sustinendos labores, multis animelibus infirmior

praevoratis. Et super hoc omnibus sensiblllbus utitur ad
intellesctualis cognitionis nerfectionem, Summa Contra
Gentiles, TITI, 22.

"Unde patet, quod nstura nihil est aliud quam ratio
cuiusdam ertis, scilicet divinse, 1ndita rebus, qua ipsae

res moventur ad finem determlaatum. In Phy81c., Book 11,
14, -

Summa Theol., I, g« 44, a. 3, c.

ibid., I, q. 44, a. 4.

"Deligere autem Deum super omnia est quiddam connaturale
homini; et etiam cuilibet creaturse non solum rationsli, sed
irrationali et etlam inanimatae, secundum modum amoris qui
unicuique creaturee competere notest. ikid., I-II, gq. 109,
a3, ¢

"Heec retio est quare mundus est unus, qula debent
ocmnia esse ordinata uno ordine, et ad unum ibid., I, g. 47
8.3’ ed 1. '

ipid., I, 9. 21, &a. 1, ad 3.

"Cum autem Deus sit causa rerum per suum intellectum, et
sic cuiuslibet suil effectus oportet rationem in ipso prae-
existere, ut ex suverliorivus patet; necesse est guod ratio
ordinis rerum in finem in mente divine praeexistat. Ratio
autem ordinandorum in finemn, proorle Urovidentia est."
summa Theol., I, g. 22, a. 1, Coe

"In rebus autem invenitur bonum, non solum guantum ad
substantiam rerum, sed etiam quantum ad ordinem earum in
finem, et praecipue in finem ultimum, gui est bonitas diving,
ut supra hebitum est. Hoc igitur bonum ordinis in rebus
creatis existens a Deo crestum est." ibid.
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