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1)

Introduction

No new conclusions are to be reached here in this paper.
The purpose of this stﬁdy is to bring together a few important
texts of St.Thomas that show us the nature of habit, and how
this unique mean mode of being found in the context of potency
arid act plays the leading role in the perfection of man. The
field of investigation is vast, but the emphasis will be upon a
basic and sound approach according to the '“ratio"™ of St.Thomas.
It is hardly necessary to say that the fruitfulnéss and fascina-
tion of such an investigation eélipsesueven its vastness; for
here we are concerned with a mode of accidental being that em-—
braces all true science and wisdom. The natural virtues also
rest in this mode of being, and finally the scope of habit reach-
es beyond the natural and dips into the supernatural. For the
gift of grace and the supernatural virtues find their analogous
but true place here in the first épecies of quality. 1?”

Such considerations reaching into the supernatural trans~
cend praedicamental habitus. Yet after an examination of the
habitual periections of the natural order, it will not be out of
place to show the nature of the analogy between the supernaturél

ek sk Lk = F Rk e

L) "Dicendum quod gratia reducitur ad primam speciem qualitat<
is." 8.7.1,I1%,110,3,3m.. Cf. I,IT,110,2¢c. De Veritate ¢.27,2,
2131. - II Sent. , dist.26,q.l,a.lk,lm.w

The question of grace being a member of the first specieg

of quality wlll be treated in the final section of this paper
on the supernatural habits.
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2)
and natural habits. It is only by the recognition and use of

this analogy that we éan have any rational understanding of supe

e}

natural grace and virtue. In fact, any consideration of the per-

[

fectibility of man neglecting this final step would be incomplet
To those who objeet and say that such a procedure confuses meta=
physics and psychology with theology the following consideration
is directed. The two wisdoms, that is, metaphysics and theology,

are formally distinct, but not departmentalized into two entirely

‘|dirgerent facets of thinking.2) In reality the Christian Philoso
pher can offer no. apology for the Gospel and the science of God
that is based upon it, tradition, and the teaching authprity of
The Church. These sources offer us absolute conformity with
Teality. |

®. k% % Kk ok ok k-

I Aristotle and St.Thomas
on "QUALE QUID™;

‘The consideration Aristotle gives to Uguale® in ¥ Meta<
ngsicsfagis a.developuent fhat forms the %ounda%ion fof.éﬁy
study concerning quality. Here it rightfully becomes. our very
first prineciple, upon Which,everything that is to follow will
necessarily depend.

These eﬁ?rpté,f?om the text can serve as ausummafy of The
PhiloSOpher’s.devélopment:

”Thé primafy quality is the differentia of the essence,'f

- " (1620 bik.) .
"Quality means the differentia of the essence, e.g., man

2) cf. Regis, Louis-Marie, 0.P., VGILSON'S BEING AND SOME PRILOS
SOPHERS, Modern Schoolman.vol.28 (Jan.1951) p.111-25,



http:thinking,.2J

is an animal of a certain quality because he is two-footed,
and the horse is so because it is four-footed - which shows
that the essential differentia is a quality.™ (1020 a33-35)

"Secondly, there are the modifications of things that
move, qua moving, and the differentiae of movements.'
(1020 118)
es."all the modifications of substances that move (e.g.,
heat and cold, whiteness and blackness, heaviness and
lightness, and the others of the sort)-in virtue of which
when they change, bodles are said to alter.™ (1020 b9-12)

-

This text is so important because it makes a lucid distined

ion between the 'gquale' that determines the genus and disposes

matter, in other words the essential difference, and the Mguale'

which determines the accidental potency, the aceidental indeter-
iinedness, of a subject "secundum esse accidentale." 3)

St.Thomas, in commenting”on this téxt of Aristotle,*re-asserts
the validity and necessity of this distinction in strong and un-
mistakable terms,

"Unus modum qualitatis est secundum quod qualitas diei-
tur.differentia substantiae, idest differentia, per gquam -
aligquid ab altero substantialiter differt, qua intrat in
definitionem substantiae. Et propter hoc dicitur, quod dif-
ferentia praedicatur in quale guid. Ut si quaeratur, guale
animal est homo? Respondemus quod bipes: et quale animal
equus? Respondemus quod quadrupes: et quaglis figura. est cir
culus: respondemus quod agonion, €d est sine angule: ac si
iIpsa differentia substantise gualitas sit. Uno igitur modo
ipsa differentia substantiae qualitas dicitur.™

"Secundus modus prinecipalis est, ut passicnés‘motuum in-

quantum mota, et etiam differentiae motuum dicantur qualitay -

tes. Quae quidem dicuntur differentiae motuum, quia altera-
tiones differunt secundum huiusmodi qualitates, sicut cale~
fieri et infrigidari secundum calidum et frigidum.™ :

"Principalissimus est primus modus, secundum quem diffe-
rentia substantiae dicitur gualitas, quia per eum aliquid
significatur informatum et qualificatum."

ook oRs R RckR ks 10 Metaph, ¥, lect.16.. s e ke sk e ok ok ek ok ook
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3) ¢f. I,II,49,2.
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L) ‘
Cajetan clearly stresses this distinction alse, saying thatp

"quale™ may be be taken in these two different ways, that is,
éubstaﬁtially and accidentally.g)

And then, at the outset of his formal treatment of habitus
in the Summa,St.Thomas makes reference to the text of Aristotle
quoted above and points out that substantial form is the de-
termination of matter to act, while quality determines the
potencies of a substantial subject:

"Et ide6 sicut id secundum quod determinatur potentia
materiae secundum esse substantiale dicitur gualitas gquae
est differentia substantiae; ita id secundum guod deter-
minatur potentis subjectl secundum esse accidentale, dici-
tur qualitas accidentalis, quae est etiam quaedam d{ffer~
entia, ut patet per PhllOSOphum in V Metaphys." I,II,49,2¢|
Therefore, what the essential difference, “quale"'in the

first sense, does essentially, that is to.actually determine the
genus #Which is undetermined and potential, this very thing
"quale" in the second sense does accidentally; that is, to de-
ierminé, inform or gualify accidental;potencieso5l |

The esséntial point to be made here is that man in his
quest for more esse, for perfection, is limited to the acciden-
tal field.él‘This may be an obvious point, bub it is a point thatf
must be firmly grasped if the® is to be any understanding of

man*s perfectibility, More will be said of it shortly.

L) Cajetan,“Caput De Qualitate," In Praedicamenta Aristotelis.
Editionem curavit H.M Lautent, 0 P., Roma, apud Institutum
Angelicum. 1939,

"Communiter prout invenitur in omnibus generibus et quando
dicitur quod differentia praedicatur in quale, et guando diei-
tur quod omnis genera accidentium gualificant substantiam et
praedicantur in quale.”

5) Cf. also, John of St.Thomas, Ars Loglca 11,18,1.
6) Cf. I,75,5¢c.




Before proceeding: to the second basic text in this develop-
ment, it would be well to make a further comment. In this study
of habitus and the perfectidn of man we are concerned with the
field of quality, and only with the first species of quality at
that. For this reason it might seem that the important role the
other non-qualitative accideﬁtal forms plgrin the perfection of
man is neglected, or minimized. On the contrary, their import-
ance is not denied, but it must be stressed that the role qpality
plays in the perfection of man transcends them.?)For the highest|
potencies of man, his intellect and will, are brought into a
mean and continual mode of actualization by dispositlon and habift,
the first species of yuality.

Also, it must be pointed out that the qualitative perfect-
ions of an individual subject cannot be suitably studied with-
out some degree of understanding of the substances that are theip
subject and of other concomitant accidents, such as relation,

8)

action and passion, and above all, of the subjeet potencies,

7) Cajetan explains this usurpation in the follwwing note-
worthy texts

"In articulo secundo &iusdem guaestionis, adverte guod illa
verba.in corpore: Modus autem sive determinatio subjecti secufi-
dum esse accidentale, potest accipi vel in ordine af naturam,
etc.,31 sumantur universaliter absolute, insolubills apparet
quaestio quomodo sit sufficiens haec distinctio: cum quaggtias
ipsa determinet subjectum secundum esse accldentale, nec minus
habet rationem modificantis et determinantis quam secunda speciep
qualitatis. Si vero sumantur universaliter quidem, sed limitate
sub antedictis verbis, scilicet quod qualitas importat quemdam
modum substantise, et mensuram cessant objectas guoniam sermo:

non est nisi de gugdam getermlnatlone accidentali, quae commne
nomen accidentalls differentiae, gualitatem sclllcet, sibi

usurpavit, ™ Cajetan, In I,II, Hﬁb C.
-Aristotle, Metaphysics IV,c .2, 1004 b8- 10




®) St.Thomas o
and Yesse simpliciter, bonum secundum guid."
"esse secundum quid, bonum simplieciter.,?
Our next bhasie tex£9}has a close ré&lationship with the con-
sideration given to essential guale and accildental quale by Aris
| totle and St.Thomas. Furthfermore, iﬁ is a consideration that
ultimately entails reflection on other extremely importaﬁt texts
of St.Thogas that deal with the nature of pure act and ereated
substanees., Just why such a. complete reduction to the g}timate
of realities 1s necegsary here wild at least be hinteéiin the
examination of the text. It amounts to the recognition of the
distinction that exists between the Absolute ad the contingent,
the perfect and the limited, a distinetion that is real and yet.
admits the causal relationship that.is the key to all unity.
The text is taken from the reply to the first objection of -
question V, on "De Bono In Communi', in the Prima Pars. Cajetan
maintains that this question is not so much the begimming of the

section on "bonum®-gs it is a part of the
tract on pérfection that is begun in question four.l0) Certainly

this text should not be taken alone without consideration of the|

general context in which it is found. In the immediately previou:

9) I,5,1,1m..
10). "Aé hoe dicitur, quod quaestio @e bono dupliciter ordinari
potest, uno modo, secundum se; alioc mode, ut est pars tractatus
de perfectione, et sic in capitulo de perfectione ordinanda est:
et hoc insinuavit littera tam in principio quaestionis quartae,
ubi tractatus de perfectione inchoatur, et dicitur:
'Et guiaunumguodque, secundum quod perfectum est, sic
-dieitur bonum, primo agendum est de perfectione divina,
.secundo de eius bonitate,'
Quasi diceret quod, propter perfectionem, de bonitate tractandum
est simul; quam in principio quaestionis septimae, ubi, aperiens
quod de bono per accidens, idest ratione perfectionis, tractavit,
dieitse

L¥23

'Post considerationem perfectionis divinae, de iniinitate,

ry



7) r T
questions- St.Thomas has been‘dealihg wi§h God, pure-act, with

His simplicity, and with His perfection;ll?ln the text in which
we are interested here St.fhgmaa now makes and observation that

can serve as a classical distinction’petween the bonum,the per-

fection of God, and the bonum, the perfection of creation.lz)

.The bonum of God, pure act, is not distinct from His essend
ce, which is, in turm, His gsse. Howd&ver, in the case of creat-

lon, bonum is not something essential, but rather superadded to
13)

an essence that itself is composite, Now. this superadded

bonum is bonum precisely because it has being; we say it has
being because it is something, but not because it is something

substantially other.lh):There is always a created substance in

ete.,' nulla facta mentione de bonitate, de qua fecerat duas

quaestiones. Quare autem de bonitate sub tractatu de perfectiong

quaergatur, in promptu causa est in littera gssignatas
'qula scilicet esse perfectum est ratio quod aliquid
.dicatur bonum,'" Cajetan, In I,5,1.

11) Questions 2,3,ané& respectively.

12) The limitations of the bonum of creation can be seen in the
articles of ¢q.7 and in the texts that are guoted below.

13) "Bonitas rei creatae non est ipsa eius essenﬁia, sed ali=-
quid . supperadditum; v&l ipsum esse eius, vel aliqua perfectio
supperaddita, vel ordo ad finem.," .

I1,6,3,3m,

14) "Ipsa tamen bonitas sic supperaddita dicitur bona sicut
et ens: hoc autem ratione dicitur ens, quia ea est aliquid, non
quia ipsa aliquo alio sit. Unde hac ratione dieitur bona, qula
ea est aliguid bonum: non gquia ipsa. habeat aliquam aliam boni-
tatem, qua sit bona."

I,6,3,3m.
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8) | | S
which this "bonum simpiiciter, esse secundum quid" inheres. And

this created substance is the subject of accidental act because
thepe is a residue of potentialities existing as potencies even
after it has been given nesse simpliciter" by the substantial

form, All of this is conﬁained in the texf itselfs let us examing
it betore saying more:

"Ad primum dicendum gquod, licet bhonum et ens sint idem
secundum rem, quia tamen differunt secundum rationem, non
eodem modo dicitur aliquid ens gimpiiciter, et bonum sim-
piiciter. Nam cum ens dicat aliquid proprie esse in aetuy
actus autem proprie ordinem habet ad potentiam; secundum
primo discernitur ab eo quod est in potentia tantum. Hoc

. antem est esse substantiale rel uniuscuiusque; unde per
suun esse substantiale dicitur gunumquodque ens simpliciter|.
Per actus autem superadditos, dicitur aliquid esse secundum
quid, sicut esse album significat esse secundum quid: non
enim esse album aufert esse in potentia simpliciter, cum
adveniat rei iam pracexistenti in actu. Sed bonum dicit
rationem perfecti, quod est appetitvile: et per consequens
dicit rationem ultimi, Unde id quod est ultimoe pertreetum
dicitur bonum simpliciter. Quod autem non habet ultimam
perfectionem quam debet habere, gquamvis habeat aliquam
perfecZionem inquantum est actu, non tamen dicitur per~ _
fectu% simpliciter, nec bonum s{mpliciter, sed secundum gu
guid.’ '

"Siec ergo secundum primum esse, guod est substantiale,
dicitur aliquid ens simpliciter el Bomum secundum quid,
idest inquantum est ens: secundum vero ultimum actum,
dicitur aliquid ens secundum quid, et bonum simpliciter.
Siec ergo quod dicit Boetius, guod

'in rebus aliud est quod sunt bona, et aliud

-quod sunt,! '
referendum est ad esse bonum et ad esse sipgpliciter: quia
secundum primum actum est aliquid ens simpliciter; et se=-
cundum ultimum, bonum simpliciter. Et tamen secundum pri-
mum actum est quodammodo bonums: et secundum ultimum actum
est quodammodo ens." I,%,1,1m.

To sum up what has been said sd far: Bonum, perfec¢tion,
follows being. A ereated thing is perfect in so far as it hasg

act. If a being is pure act it must then follow that it is all




peffect and all good.ls)Perfection is then parﬁ of its very
essence, and there is no question of aceidental perfECtion.l
However, if a being is not pure adt, but rather has: limited
act, it is perfect in.so_far as it has limitéd act;l7) And even
its operations are purely accidentgl, not belonging to its
essence, which is, in turm, dépendent on the causality of the
First Prime Mover and Final End. Moreover, the potencies that
are the direct principlés of operation are sluggish and unde-~
termined; they stand in need of actualization. The background
for our study has now been established, for it is the actuali-

zation of these potencies which concern us.

Aok ok ok Man's Quest for Perfection. sk okok
One of the most evident things in the world is the uni-

versal desire of man to actualize the accidental potencies shat

18)

are his subject principles of action or operation. He simply
15) "Quia scilicet esse perfectum est ratio quod aligquid dicatur
bonum." Cajetan, In I,5,1.
16) "Accidens comparatur ad subjectum sicut actus ad potentiam,
cum sit quaedam forma ipsius, Unde cum Deus sit actus purus abs-
que alicuius potentiae permixtione, non potest esse accidentia
sub jectun, "
5 Quaestiones Disputatae, De Potentia, ¢.7,a.k.
ef. I,5,3c. -
17) "6@65 dicitur bonus essentialiter, quia est ipsa bonitas;
creaturae autem dicuntur bonae per participationem, quia habent
bonitatem: unumquodque enim in quantum est, bonum est, secundum
i1lum Augustus in I De Doctrina Christiana quod
' 'in quantum sumus, boni sumus.'" -
_ - Quaestiohes Quodlibetales, I1II,g.2,2.1.
18)-Bonum est quod omnia appetunt. o
"Nam omnia appetunt suam perfectionem., Intantum est autem
perfectum unumquodque, inguantum est ens: esse enim est actuali-
tas omnis rei, ut ex sgéerioribus patet."
Ly2gde :
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10)

thirsts for an increase of esse, of esse that must be accidental
esse, "bonum simpliciter - esse secundum quid.' For man, can do
nothiné about his substantial esse, so he mﬁsqﬁurn-to the act-

| ualization of his accidental potencies. Ewvery human action has
as an end the actualization of a potency, the actualization eof
some particular member of the second species of quality. The end
of an intellectual agent 1s seldom synonymous with the end of th
action taken directly, vwhich is the formal end, the actualizatio
of a potency. The end of an intellectual agent generally 1oqks
to a final end that is distinct from and reaches beyond the for-
mal end. Hence, the final end induces and intellectual agent to
act, and this action, in turn, formalizes the potency whiech
stands as the material cause, And so it is that by hls cognos=-
citive faculpies man"befomes other things'"and really receives
|an increase §f being;l9)The cogndeitive pétencies stand as matte
the qualitative perfections to which these potencies are open,
capable of, stand as form. As the substantial form, the essentia
.|difference, determines matter, so the qualitative perfeéftions
actualize subject potencies and bring to them an increase of
accidental being, By reason of its accidents a substantial being
that is "esse simplicitef“ but "bonum secundum quid" is capable
of further perfections that will render it “bonum simpliciter"2®
And since the accidents thatfgggnoscitiye potencies stand as
matter to further formal perfeetion, we can apply to them the

words S5t.Thomas applies to the need of matter for form:

19)Cf. I,1k,Ll; Summa Contra Gentiles 1,4%; D€ Veritate g.2,a.L.
20) "Omne subjectum accidentis comparatur ad ipsum ut potentia
ad actum: eo quod accidens gquaedam forma est faciens esse actu

i

o




11)

"Omne compositum ex materia et forma est perfectum et
bonum per suam formam; unde oportet quod sit bonum per
participationem, secundum quod materia participat formam."

- I,3,2¢c. :
The rational soul is the firét act, the substantial determi

nation of the essence of manjy by it man stands in the perfection
1)

of a species, substantially complete in act. >t However, by its

nature the composite that is brought into being’when the essence
the 1imited capacity for existence%2)is~actua1ized by the ratio-
nal formjhas proper agcidents; these are potencie§3§hat agre in=-
determined to further aet, that is, to opemation. 1t 1s by the
perfection, the actualization of these potencies that a created
and limited being reaches his "Bonum Simpliciter."
"Diximus autem supra (I,5,1) quod bonum est omne id
quod est appetibiles et sic cum omnia natura appetat suum
esse et suam perfectionem, necesse est dicere quod esse
et perfectio culuscumque naturae rationem habeat bonitatish
*%xkMan and His Conflux Of poté];r’{éh%é'ls?%;**‘
Because of mant's unigue place in the hierarchy of beings
because,as St.Thomas says:ﬁﬁ%he human race $tands at the con-
fines of corporeal Substancé, and is, as it were, a horizon be-

tween time and eternity,'" there is in him a conflux of potencies

~

secundum esse accidentale.' Summa Contra Gentilew I, 23.
"Omne compositum ex materia et forma est perfectum et bonum
per suam formam.™ I,3,2C.

21) I,75,5¢c.
22) "Hssentia dicitur secundum quod per eam et in ea ens habet
esze." DeEnte et Egsentia, c.l.
"Esse autem E;rticipatum finitur ad capacitatem partici-
pantis.” I,75,3,hm, :
23) "Anima, licet non sit composita ex materia et forma, habet
tamen aliquid de potentialitate admixtum ut supra (I,75,5,4m.)
dictum est. Bt ideo potest esse subjectum gccidentis.™
1,77,1,6m. ~ ~
6f. I,77,1; I,7,2. Also,I,I1I,55,2; Aristotle,Metaph.,1046éa 10
2%) SummaContra Gentiles,II,8L. =
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The sensitive potencies of the animal meet the potencies of the
spiritual, intellectual.life.QS?The potencies of two orders are
within him, both erying for actualization and perfection of dir-
cction.26)Thus a sitwation is created in which a norm of order
must rule.27) And how are these potencies to be directed, act-
ualized, determined? How can unity and harmony be effected in the
operations of a creéture of such diverse and indetermined pot-
encies?

Bdth of these questions are tantamount to ssking hew the
potencies of man can be brought into a state of directed order
and actualigzation., And the answer to the question "How are the
potencies of man to be directed, actualized and determined?" is
-|the most important and the key to the second. Man's potenciés
of the rational level, and the sensitive potencie; thru their .
influencé, are directed by disposition., This disposition is &
gralitative form that predisposes the potencies in such a way
that we say these potencies are "actualized"s: not in the sense
that they are in direct act, butﬁthat.they are in a "mean mode"
35) In fact, in man the higest of the sense powers, the vis
cogitativa (ef.I,81,3; I,%,4m; and John of St.Thomas, Phil. Hat.
4,8, a.l-2,) meets the lowest of the intellectual powers. (De
Engte et Essentia,c.5,(5); 1379,2. The point where the two join
is "intellectus principorum," the habitus of first principles:

. "Bt cum cognitio principiorum in nobis sit altissimum
nostrae scientiae, patet, quod in supremo nostrae naturae
attingimus quodammodo infimum naturae angelicae," De Ver.8,154
26) "Homo est in confinie spiritualium et corporaliﬁm creatur—
Ly17,2.

27) "Cum anima sit una, potentiae vero plures; ordine autem quo=
dam adb uno in mudtitudinem procedatur; necesse est inter poten-
tias ordinem esse,'t 1,774,

-~

arum, et ideo concurrunt in ipso virutues utrarumque creaturarumi"



13)

of act. They are so feady to act that they afe né‘longer wholly
indetermined,Aand therefore, already somevwhat in act.zg)

The purpose of the study is to see the role that habitus
plays in the perfection of manj therefore,'a few words on the
nature of disposition, which stands in relation to haﬁit as a
genus to a species, are in order here.

—— Disﬁésition _—
UDisposition means a sort of arrangement of that
which has parts, either in regard to place, potency

or form." Simplicius, Commentaria in Praedicaments,c.8.

St.Thomaéggin citing this téxt of Simﬁlicius explains that
a disposition can arrange parts in three ways. The first type of
arrangement is merely corporeal, and here we havethe praedica-
ment "situs." The second type of arrangement of parts is "see~

undum%potentiam,"wand here disposition orders the directi&q of

|lacts of a potency in an imperfect manner. ( And it is the multi-

plicity of possible acts toward which potencies are ordered which.

serve as the parts which are ordered by disposition.)"
The third type of disposition is generically the same as the sec
ond; both belong to the genus of quality. Hckever, this third

28) "Actus, etsi non semper maneat in se, semper tamen manet in
sua causa, quae est potentia et habitus.” I1,79,13,3m.

29) "Dispositio quidem semper importat ordinem alicuius habentis
partes; sed hoc contingit tripliciter, ut statim ibidem Philoso-
hus suédit, scilicet aut secundum locum aut secundum potentiam
aut secundum speciem, in quo, ut Simplicius dieit, comprehendi%
omnes dispositioness corporales quidem in eo quod dicit secundum
locum; et hoc pertinet ad praedicamentum situs, qui est ordo par
tium in loco; quod gutem dicit secundum potentiam, includit il-
las dispositiones guae sunt in praeparatione et idoneitate non-
dum perfécte, sicut scientiae et virtus inchoata; guod autem
dicit secundum speciem, includit perfectas dispositiones, quae
dicuntur habitus, sicut seientia et virtus complete.”

‘ .:.[.:E:Eis 1,3m.
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type orders its subject potency in regard to form, or as St.
Thomas clarifies, to species. This differentiates it from the
second (imperfect disposition)xgnd séts itJif*forth as a perfect
disposition, as a habit. _

And so it is that disposition, which is an ordering of
parts, éntersAinto operational potencies, fors

"It is clear that "parts"-has a special meaning in this
place, since we are here dealing with poten01es - such as
the possible intellect in the case of science, %he will ang
sense appetites participating in reason in the case of the
moral virtues, all of which are without physical parts.
St.Thomas understands "parts"- in_reference to the multi--
plicity of acts toward which. thete poteneies are naturglly
ordered, and a pdurality of agencies which eventually
oecur in the determination of the subject toward the one
specific end. Hence, these potencies have parts in the
sense that they are not by nature determined to act in one
way only, but act in a variety of ways. In this lies their
essential freedom; they may be used well or badly, with
varying degrees oi expertness and accuracy.'t 3

2r

Regarding the distinetion between habit and disposition
more will be added very shortly. All that can be said of dis-
position can be said of habit, but habit has notes over and

above those belonging to disposition,

Where is disposition fouhd? We neéd not examine any of th

ptH

potencies of the lower sense 1e€els; for here the potencies are
by their very nature determined to one operation, and no fur-
~ ther determination of the faculty by way of disposition is nec-

31)

essary or even p0331ble.

30) Vernon J.Bourke, "The Bele of Habitus In The Thomistic
Metaphysics of Potency and Act," Essays In Thomism: New York,
Sheed & Ward, 1942, 105.

31) "A4 prlmum ergo dicendum, quod potentlae naturales sunt de-
terminatae ex seipsas ad unum, et ideo non indigent aliquibus
habitibus determinantibus; nec facit hoc dignitas, sed indigni-
tas earum, ingquantum pauciora se extédunt." In III Sent.d. _3a1,&gj'
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Disposition is élso’imposSible in the external senses, tor
by nature they have but one determined operation; Iherefpreg the
only qualitati®e perfection possible to thém iS'that”"passio
vel patibilis qualitas" which results as the termination of the
praedicament "passio®, 32 ) |

Now we next advance into the realm of the 1nterna1 senses,
and we ask whether disposition and habit can be found on the
purely sensitive level. The question is valuable for us in so
far as it proposes a problem we must realige and understand. Any
real treatment of the guestion, however,‘is out of the range of
this paper, for we are expréssly concerned with*ﬁabitus and the
?art it_plays in the perfection of man. Although man belongs to
the genus animal, yet his sensitive powers lie at the command
of his rational powers, and therefore are related to them as
matiter is to,form.33g It w¢uld be more precise to say the #ke
act of the inferior ?ower-is as matter to the act of the supér-
ior power which moves it., And what is being said here is a suf=-
ficlent answer to the second question proposed: "How can unity

- — — - T T G 50 S o o U S S W T G W S G T . T S W o ) G Sy A EED Sl S . S G By e S S W W St IO o0 S S S ) s SR e o B

32) "Vires gutem apprehen51vae exteriores, ut visus et auditus
et huiusmodi, non sunt susceptivae aliquorum habituum, sed sec-
undum dlSpOSltlonem suae naturae ordinantur ad suos actus de-

terminatos; sicut et membra corporis, in guibus non sunt habitus
sed magis in viribus imperantibus motum ipsorum.”

I,11450,3,30. _ -
Ct, I,1I,17,4%¢. '

33 ”Quandocumque enim duo sunt principia moventia vel agentia
ad invicem ordinata, id quod in effectu est ab agente superiori
est sicut formales quod vero est ab inferiori agente, est sicut
materlale//ﬁt hoce patet tam in naturalibus guam in moralibus.™
De Veritate, g.l%,a.5e. -
"Impressio enim superioris agentis manet in inferiori, et ex
hoe inferius agens non solum agit actione propria sed actione
superioris agentis.” De Ver., 22, ;%Q.
Cf. Aristotle, III De ﬂnlma, s 34a.12-155 I,77,435 I,7757.
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and harmohy be effected in the operationé'of a creature of so
diverse potencies?“34)The dispositions and the habits that are
manifested in the internal sense povers must be primarily at-

tributed to the informing powers, and only secondarily attri-

35)

buted to hhe sense powers themselves.
Therefore, since there is no qﬁestion of examining a sen-

sitive potency in man of an indetermined nature that is not

under the control of the rational powers, thd question of habi-

tus being found in the pmrely sensitive realm does rnot directly

35b.)

COoNnCcern us.

We now advance invo the rational powers proper. The agent
intellect cannot be the subject of any habitus, fors

"It is obvious that the agent intellect is wholly act-
ive.in its original state; it requires, and can have, noth
ing added to it to bring 1t to the apex of its power., Ther
is no question of the deyelopment of a habitus here becaus
the agent intellect is metaphysically perfect in its ori-
ginal state."  36)

However, this is écarcely the case with the possible intellect;

- -t fe S I S S - T T - - ) - - S W Al ST i S S W W S - W S W U S M G S WS SR £ W I W - - -

3k) For direction to a complete smlution cf. I,77,kc.

35) "Quia, vires apprehensive interius praeparant intellectus

possibilé proprium objectum; ideo ex bona dispositione harum

virium, ad quam cooperatur bona dispositio corporis, redditur
home habilis ad intelligendum, Et sic habitus intellectivus

" secundario potest esse in istis viribus. Principaliter autem

est in intellectu possibili.®- I,II,50,4%,3m.

cf. De Ver. ¢.22,a.13¢.....{note #33 above.)

35b) "Tota enim natura corporalis subjacet animae, et comparatu
ad ipsam sicut materia et instrumenvum." I,78,lcsci.note#33.

36) Vernon J.Bourke, op.cit., p.103.

@t
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is "Possible" to gll beings 3?lp

tIntellectus habet operationem circa ens in universale,
....mst in pdtentia respectu intel 1g1b1ilum, et in prin-
cipio est sicut tabuld rasa in qﬁiaest scriptum, ut Phllo-
sophus diecit in III De Hnima(429,Y. 29 430 a. 2)“ A
-QQI 22200 38)
The possible 1ncel1edt has as a splrltual cogaoscltélve power

an inclination toward all being, all that is inbelllgible. It is

that great power that penetrates the very barriers of being, con
stricted only by the material cobwebs of its‘composite'subject,

by the limited range of sense perception necessary for the fors
mation of the percept; by its ever constant demand upon the body

for support. The intellect is a spiritual faculty, but its nexsu

v

with the senses, the exterior thru the incerior, is 50 intimate
that without them it would remain a tabula rasa.39)And‘so man,
as a subject actuated by his proéer form byt limited in finite
perfectién by his matter, has by nature gn immanent pérfectibili

ity in that he presents potencies capable of immanent acts to th

()

external world. The potencies thus presented, Which these objectp
in the external worlid actuate in an unique union, a real unity
|of identity in the intentional order, enable the subjéct whiie

retaﬁning its own substantial perfection to periect itself thru
37) “Inter perrectiones autem rerum potissima est gquod aliquid
sit intellectivums nam per hoc ipsum est quodammodo omnia, haben
1in s& omnium periectionem.” Summa Contra Gentiles L,c.il.

Cf, De Veritate g.2,2.2; Aristotle, Dg Anima 1ll,Ch.4&5,
38) YHoe ipsum quod virtus 1ntellectus extendlt se quodammodo ad
infinita, procedit ex hoc quod intellectus est forma non in
\materia," L,7,2,2m.

14}

39) A knower fnows more or less just so far as hwW has powers comd

petent to receive forms. The more material its own powers are,or
the more these povers depend upon material powers, the less of
form it may recgives for immateriality is the root%all cognition
of formableness," ef. Cajetan, In I,1lh,lc,

The phantasm is the materisl cause of 1ntellectual cognitions (I,
8l4,6) without it we canpot}Mnow. (1,8%,7). bhellecrosl | ‘ﬂﬁ“"ﬂON
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beconihg other perfectlons by possesaing them in a qualltatlve
manner.ho}

And how does an intellectual subject posseés, actually be-
come these other perfections in a qualitative manner? There are
two possibilitiess: either by the third or first species of:qual-
ity, by a "passio vel patibilis qualitas", or by disposition and
habit. The first way is 1mpossihle, but it ‘serves as the means
to the ¥H# second way, which 1t the way. More of this will be
shown of this below. '

St.Thomas makes it elear that the intelligible Specieé, the
form abstracted from its material condition by the agent intel-

1 ‘
lect,'llis present to the pessibile intellect and actualizes or
perfects it in one of the following three ways:

"Species intelligibilis aliquando est in intellectu in
potentia tantums et tune dicitur 1ntellectus esse in
potentia.

Aliguando autem secundum ultimam completionem actuss
et tunc intelligit in actu.
Aliquando medio modo habet se inter potentiam et actum:

et tunc dicitur esse intellectus in habitu. Et secundum
hune modum 1ntellecuus conservat species, quando actu non

lnbelllgia' i 922, ,3_0

In the first instance, the possiviLle intellect is in a state

of complete potentiality, complete indetermination.. In the sec-
ond instance the intelllgible specles 1s actually here and now
informing the possible intellect. In this case, when the intel-

lect is brought fully into act, it is possible for only one in-

,,,,, *2) por

40) This p01nt is develODed in such 31gn1flcant and fruitful
texts as& I,1%,3; Summa Contra Gentiles I,4h; De Veritate 2,1.

W) cf. I, ;73,3,

42} "Intellectus guidem potest multa intelligere per modum unius,
non autem multa per modum multorum: dico autem per modum unius
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then the intelledt is really thaf thing from which the intelligi
ble species is derived, only in a different mode, the intentione
al mode. In the third instance the intellect retains the intel-
ligible species, though not here and now belng fulTy actualized
by them.hB)Then the intellect is actually in a mean mode of be-=
ing; it does not lapse back into its prior state:of potentiality
and is not in complete “act', )
And how doés a subétanée with inﬁellectua% cognoscitive

povers possess and become thése other pérfections in a gualita=-

tive manner? As has been shown, a quality of the second species

(a potency)’is the recipient of a quality of the first species
in so far as it has within itself the termination of an act, of

an immanent act. Note that an intellectual potency is not said

to be- recipient of a "passio vel patibilis" guality at any time,
The perfection that the third species of guality lends to its
subject potency is a sensible perfection.%%“The intellect is
spiritual. Since "“whatever is recéived is received according to
the mode of th@»réceiver“g it is impossible that the possible
intellect be actualized Ey the third species of quality. The
immanent adt we call the phantasm does belong to this species,
and it serves as the matter from which the agent intellect ab-
stracts. But after the agent intellect abstrafts the intelligiﬁl
species from the phéntasm we hhen have another immanent act. Thi

--—ﬂ---—-----“--un—--a----n-’—--.oo-“--.----»-------——--- - T o — — S -

4&) For a parallel text to this development cf. I,79,10.
)} "In tertia specie qualitatis nm sunt nisi sensibiles passi-
ones . vel sensibiles qualﬁuates.” III,_3,2.2m

- Cf. 1,77,3; Ik I,II,49,2.

he) cont. vel multorum per unam vel plures species 1nte111gib1-

~

[0]

les,ete." 1,85,k “&f. I,86,2.

“
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'immanent act is nothing other than the actualization of the
possible intellect, and it is a disposition, either an imperfec
or a perfect disposition, Thererore, in even an instance of
momentary actualization there isjin'the possible intellect a
diSposition,'an inchoative disposition that quicklyzﬂérishes.
The immanent act which the intellect possesses as a quélitative
perfection always belongs te the first species of quality.uS)
The third species is proper only to the immanent acts of sense

potencies.

A ————"— iy T W g W o S e T S GO GO0 S e N T S CTD SR e W S G IS CH7) s e G G A TR S S AU 0 W M O A oy G D W A A i S . S -l

45) The immanent acts of the intellect are the termini of intel

lectual cognition which exist in the mind as qualities of the
mind. These immanent acts belong to the first species because
they above all, as John of St.Thomas points out in a significan
texts
esesssssscilicet convenienter DISPONERE NATURAM, in quantum
cognoscens gest, et sic pertinent ad primam speciem qualitatis,
et haec ratiofd est in illis principalior, quia propria et per
sej per accldentem vero actus immanentes alterationem habent.
Denique, constituere tertiam species qualitatis per hoc, gquos
sit terminus operationis seu motus, videtur conditio wvalde acci.
dentalis qualitati, imo non sufficiens, quia si dicatur, quod
in teriia specie solum sunt gqualitates terminantes motum zltera-
tionis, seguitur, quod lux in aere, gquae sine alteratione fit,
non sit in tertia specie qualitatis, qued communiter negatur.
S1 vero sunt in ea qualitates terminantes guemcumque motum,
etiam instantaneum, sequitur, quod actus immanentes et conceptus
gqui illis producuntur, et species intentionales erunt in tertia

Ll

L)

o -

k]

qualitatis, cum tamen communiter ponantur in prima.

quae per se primo terminant motum seu sunt gquaglitates subjecti
ut alterati, etiam alteratione instahtanea seu mutatione, quall
est illuminatio in aere (lux). Quis, quod sit terminus altéra-
tionis non esse extraneum a qualitate, Cum enim detur per se
motus ad qualitatem, scilicet alteratio, ut dicitur in 5 Phys.,
c.2 (226 a.26), oportet quod aliquae gqualitates per se sunt
qualitates subjecti ut moti et alterati. .....Nec tamen prop-
terea actus immanentes vel conceptus erunt in tertia specie siet

Deinde dicimus, quod in hoe teriia specie ponuntur qualitatez,

lux, quia non habent immutare subjectum seu esse termini altera«

tionis, (quae solum proprie invenitur in corporalibus), sed ha-
bent aliam priorem et principaliorem considerationem, scilicet

convienter disponere naturam, in quantum cognoscens est, et siec
pertinent ad primam spediem qualitatis."™ Ars Logiea II,18,2.

t
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In contrast to an instance of actualization of such a natur
that the possible intellect talls beck into potentiality there
are instances of actualization that so '""conguer" the passivity
of the possible intelleect, either'by their forcé or by force com
bined with repeated acts,é)that there endures a certain actuali-
zation of the passive intellect.It does not lapse back into its
pfior passivity as regards to Bhis particular act. The use of
the word "force" here leads to an extremely basic and fruitful
considera%ion, for it implies the marvélous aptitude of the intel
lect to apprehend first truths and then to use them as the basis
for the construction of a body of sure and certain knowledge, of
science, When knowledge is built upon the solid foundation of
first principles it acquires an amazing force, for then it is of
the character of a true habitus. Such knowledge based upon absolj
and unchanging principles gives the intellect stability and in-
sight, an insight that will lead to uhe consideration of reality
in its highest cause, to the habitus of wisdom. But this point,

although it would be an excellent way of showing the part habitu
plays in the perfection of man, would require a_Special develop-
ment. For it would necessitate a study of the habitus of first
principles, of the hierarchy of the scieﬁces, in short, of St.
Thomas' most fertile and thorough developments on the potency

of thenintellect of man to re-produce and capture the grder of
reality. Not only would A Thorough knowledge of many parts of
the Summa LP7’be required, but the totality of the_Commentary on
The Posterior Analytics, the Commentary on the Pe Trinitate or

...............

%) ¢£.1,11,51,35 51,2. 47) E, £.1,58,3; 79,8895 I,II 51 2,
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48)
oethius, and quite a few seetions Ifrom De Veritate would have

to be mastered. However, this paper ohly furnishes the ground-
work for such considerations; we arg more intent on'presenting a
general notion of what this habitus formation that'plays:such a
prominent role in the perfection of man is and does,

-Now to return to the train of development: When the actualis

L3

zation of the possible intellect is of such a force that is does
5/} )

more completely conquer that facult¥es* vast indetermination, then

the possible intellect remains in a state of partial actualizationg

a state of being that amounts to a unique '"megn mode" of being

such as Aristotle describes in these wordss: 49)

/ “Onee the mind has become each set of its possible ob~
jects, as a man of science has, when this phrase is used of
one who is actually a man of science (this happens vwhen he
is now able to exercise the power on his own initiative),
its condition is still one of potentiality, but in a dif=-
ferent sense from the potentiality which preceded the
acquisition of knowledge by learning or discoverys the mind

too is then able to think itself."™ De Anima IIT, 429b 5-10,

How as the potency is more free, more universal in object,
there is greater possibility and need of the metaphysical per-
feetions of disposition and habit. Hence it is that the most

"universal of potencies," the poséiﬁle intellect, "which is
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48) E.g.De Yer. 15,1lc; g.1l (De Magistro); q+8,a.15; q.15,i; q.lé,
a.l. a2 ,

49) "Dicitur autem intellectus possibilis fieri singula, secunw-
dum quod recipit species singulorum. Ex hoc ergo quod recipit
species intelligibilium, habet quod possit operari cum voluerit,
non autem guod semper operetur: quia et tune est quodammodo in
potentia, licet aliter quam ante intelligere; eo scilicet mddo
quo sciens in habitu est in potent%a ad considerandum in actu.'t
Ls29,0¢c. ' 5.
50) "Inter perfectiones autem rerum potissima est quod aliqui
‘|sit intellectivums: nam per hoc ipsum est guodammodo omnia, (III. De
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§

better than St.Thomas' own analysis of this situation could be

chief subjects in need of disposition and habituation. Nothing

given:-gi)

“Potentiae vero altiores et universaliores, culusmodi
sunt potentiae rationales, non sunt limitate ad aliquid uwnurm
vel objectum vel modum operandis. gula secundum diversa et
diversimode rectitudinem habere possuntﬁ.et ideo ex natura
potentiae non potuerunt determinari ad rectum et bonum
ipsarum; sed oportet quod rectificentur, rectitudinem a sua
regula recipientes. Hoc autem contingit dupl1c1ter. Uno modg,
ut recipiatur per modum passionis, sicut in hoc ipso quod

regulataf potentia a regulante movetur. Sed quia in hoe quod
aliquid patiatur et nihil ad actum conferat, wviolentiae
definitio consistit, ut patet in IIT Ethic.,c.ll, vidlentia
autem et dlfflcultatem et tristitiam habet, ut d1c1tur in
V Metaph., text.6; ideo praedicta receptio rectitudinis non
sufficit ad perfectam rectificationem potentiae regulatae.
veessOportet ergo ut alio modo recipiatur, scilicet per
modum qualitatis 1nhaerenuls is, ut rectitudo regulae effici-
atur forma potentiae gegulatae° séc enim faciliter et de-

" lectabiliter quod rectum est, operdabitur sicut id quod est.
conveniens suae formaes: et haec quidem qualitas, sive forma,
dum adhuc est ifperfecta, dispositio dicitur; cum autem jam
consummata est, et guasm in naturam versa, habitus nomina-
tur.™ In III. Sent 23,1,1c,.

To meet a situation described at the very outset, a diffi-

cult step must now be taken. Our purpose is to gain a general

“

view of the habitual perfection of man: to approach a basic view
end understanding of habitual perfections. The vastness of the
subject is seen in the Summa. A1l sure and certain knowledge from

the habltus of first principles to all.the scientific knowledge
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50 )cont, ) Anima 8,1,4%31b.), habens in se omnium perfectionem,"
_ - Summa. Contra Gentiles I,c.hlt,

51) On the necessity of habituse

"Dicendum quod omnis potentia guae diversimode potest
ordinari ad agendum indiget habitu quo bene disponatur ad suum
actum. - I,LI, O,ﬁ

;aaetan,InI;II jL... Nam in intellectu est necessitas 51mp11-

]

riters quonimm nisi determinetur aligua specie intelligibile, ni-
nil intelligere potest. In voluntate vero est necessitas ad bene
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.
founded upon this "seed"?6f all science is habitual perfection.
The three wisdons are hébits§3) Art and‘virtueraré~habits?+in

fact, the treatment of habitus in the Summa amounts to a care-

ful exemination of the higher potencies of man, their acts énd
‘their perfections, which is the same as saying their habituation.
Further, ST.Tﬁomas does not only examine the natural potencies
and their habitual perfections, but he also penetrates into the
supernatural qualitative perfections possible to mans perfect-
ions that introduce man to a new nature and a new. life.

With the matter now covered serving as a . background, let
us try to glean out a few of the basic, universal traits of the
nature of this unique mean mode of beingg Tﬁis aim can be real-

ized to some degree, at least, by the following three steps:

wy

position, Second, an examination of the conditions which St.

Thomas posits as necessary for habitus formation on the prational

55).

plane, Third, an exgmination of a habit‘s.oﬁn capability for
perfection and further clarification onﬂhow the perfedtion of a

habit itself redounds to the peffectiaﬁch its subject.
esses quoniam nullum est bonum infra naturale objectum volunta-
tis, quod voluntas non possit velle, licet non ita prompte, absa-
que gquacumgue qualitate superadddta.)™ :

52) "In natura humana, in quantum attingit angelicam, oportet
esse.cognitionem veritatis sine inquisitione et in speculativis
et in practicis.(Habitus principiorum et Synderisis respective)
Et hanc quidem”cognitionem oportet esse principium totius cog-
nitionis sequentis, sive speculativae sive practicae, cum prin-
cipia oporteat esse stabiliora et certiora." De Veritate,l6,l.
53) Metaphysies is the sole natural wisdom,.the wisdoms of Theold
%ﬁg_érace arg analogical habits

%) Cf.1,1I,57,3. and, I,1T,55,1.

55) Supposing the existence of proportionate habits.cf.below.
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** The distinction between
Habit and Disposition **

The distinction between habit and disposition has undergone
5 beating at the hands of a typfically modern disregard for the
ymivoeity of terms. It is necessary to remember that when Aris--
%otle or St.fhomas used a term, they had in mind one definite meg
ing for that term, unless a relaxation of the general rule of
vnivocity had been previously pointed out. The econfusion over the
possibility of habitus formation in sense potencies without any
rational intluenceshas been a result of this failure to recog-
nize just what the Philosopher and The Angelic Doctor mean when
%hey speak of habit and disposition; a failure to recognize ¢lear
hy'the nature of the relaxation of strict univoeity which both
Ste.Thomas and Aristotle allowed here.

Yet, it is upon this distinction between habit and disposi-
tion that St.Thomas built his doctrine on the nature of habitus,
for it is by this final difference that habit is essentially

~ leonstituted in itself and set apart from all else?bgs for the

~ discussion that has centered on the question whether St.Thomas
did actually change his opinion on the nature of the distinction
petween habit and disposition from the time he first treated it
in his commentary on The Sentences till his iinal decision in thd
Prima Secundae about fifteen years later, the reader is referred
to a complete covering oif the disputed texts by P.Jac.-M.Ramirez;

9.P., in the Studia Anselmiana?/2ﬂeference can also be made to a
56) "Differentia specifica ultima est noblissima, inquantum est
maxime determinata, per modum quo actus est nobilior potentia."

L1972,7,2m. -

N
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previous paper touching these disputed texts, with special rggi

erence tof the positions taken by Cajetan and John of S*.Thomaé.

St.lhomas! clear-cut distinction between habit and disposiT

y o

tion entails aﬁ understanding of two terms, "modum habitus", ang
"egsentlam habitus.”"” This terminology was in%rodueed by Cajetan
and John of St.inomés to correct misunderstandings that had
‘arisen ccncerniﬁg the essential diiference between the two
mempers of the iirst species of quality. To grasp the implica-
tion of these two terms it will be best vo ask the question
"Can a disposition become a habit?" = and then proceed to folliow
éajetan's solution. It may be poiﬁéed out peforehand that the
crux ofhthe matter is reached when Cajetan distinguishes the
two ways in which "facile" and "difficile" mobile cai be takens
from the angle of the disﬁositién or habit itselt (essentia
habitus),or from the angie of the relation obtaining between
the havit and its supject (modus habitus). The entire section
of the text which answers this question is given in the note
b&low.592

The point Cajetan establishes here is thet "difficile

L)

mobile" and"facile mobile" are specific differences distinguishi:

~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~

De Distinctione Inter Habitum et Dispositionem," Studia
Anselmianas faselculus 7&8,(1938) 120-1k2, .

58) "Habitus and Dispositio, The First Species of Quality,"
p.20=33, This paper seeks to uphold the theory that St.Thomas
never changed his doctrine concerning the essential différence
between the two members of the first species of quality..

59) "Ad hoe dubium dupliciter respondetur: Primo, secundum
Boetium et Albertum, quod habitus et dispositio differumnt sicut
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.|ratione speciei, quo ex natura sua vendiecat sibi causas facile

perfectum et imperfectum IN EADEM SPECIE, ut Sortes puer et
ipsi vir,ldeo conjunctione copulativa 3unx1t haec nomina Aris-
toteles dicens: thabitus et dispositio', gquia eandum rem impor-
tant. Duplici autem vocabule eam significavit ad insinwandum
duplicem modum essendi illius, scilicet perfecte et imperfecte.

Secundo r&spondetur secundum S.Thomam (I,II,49,2,3m) quod
habitus et dispositio sunt diversae species, nec obstat Arig-
totelem dixisse unam €sse speciem quéa. hoc d1x1t ad insinuandum
genus proximum habitus et dispositionis non esse qualltatem
sed quoddam subalternum vocatum ab antiquis 'appTicatlo quae
una speczes subalterna est, in qua uniuntur habitus et ézsnosi-
tio. Nec etiam impedit propositum quod facile aut difficile
moveri ad passionis genus pertineat, quum ad circumloguendum
proprias rerum differentias nobis ignotas oportet accidentalibus
proprietatibus utis et hoe hic observatum est..

Ad elaram autem notitiam sententiae S.Thomae nosse oportet
quod. alicui potest esse facile et difficile mobile per se seu
ex ratione gpeciei, guod ex natura sua vendicat sibi causas dif-
ficile variationem compatientes, ut scientia cuius causae sunt
lumen intellectus agentis et intellectus passibilis, et prae-
missae quae se aliter habere non possunt.

Bt similiter illud dicitur esse facile mobile per se seu ex

transmitabiles, ut sanitas quae causatur ex calido et frigido,
guae propter alterationes continuas facile transmutantur.

I11ud autem dicitur esse facile vel difficile mobile per
accidéns seu ex conditione individul, cul ex eo quod est in hoc
subjecto sic disposito, ut scientia, quae ex se difficile
mobilis est, per accidens tamen ex eo quod est in hoc male
disposito, tacile mobilis est.

Illae ergo qualitates quae difficile mobiles sunt EX RATT=
ONE SPECIEL HABITUS SUNTs.

Illae autem quae ex ratione suae speciel facile mobiles
sunt, dispositiones sunt, ita quod habitus et dispositio dis-
tlnguuntur specifice per differentias c1rcumlocutas, per dif-
ficile mobile et facile mobile ex ratione speciei.:

(Cajetan then proceeds to show that Aristotle actually does
uphold the essential difference, and not otherwise.)

UConsentantus auten érlstoteli magls sensus iste ostenditur
ex tribuss PRIMO, ex eo quod exemplariter declarans habitus et
dispositiones; inter habitus non nisi €a quae per se permanentia
sunt numeravit, scilicet scientias et vértutes, et inter d13p0~
sitiones simillter ea tamen quae facile transmutqntur, ut cali-
dum et frigidum, sanitatem et infirmitatem. SECUNDO, ex quod
dicit scientiam etlam mediocriter sumptam esse hbitum guod con=-
staret esse falsam quum scientia imperfecta dispositio esset non
habitus, si dispositio non differret specifice ab habitu., TERTIO
gunn in particula sequenti expresse induelt commmunem modum lo=-

guendi ad probandum quod ea quae per se diuturna sunt, sunt
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tain to the essence, the "modi gssendiy of the disposition or
habit. In this event uhey enter into the deflnltlon of the
qualitys "difficile mobile" into. the defiﬁltion of a habit,
"facile mobile" into the definition of a disposition. If these
two differences do not pertain to the essence. of the quality,
but rather to the relation of the guality with its subject, that
is, if the cause of "sticking" is due not to the mature of the
gquality itself,’but ﬁo the reiation existing between it and the
subject, then this "difficile mobile" or "facile mobile™ is not
an essential difference, bﬁt merely en aceidental consiéeration.
For then this "difficile mobile™ or "facile mobile' is not of
the species of the habit, but of the relation that exists bec
tween the habit and its subject. And, puting aside this acci=
dental consideration, there remains a "diffiecile or facile
mobile™ that enters into the definitioﬁ of the quality and
determines it to either dlisposition or habit. Now a disposition
can take on the "difficile mobile" characteristic of a habit
in -the accidental sense. However,“in the first and essential
sense a disposition can never grow into a habit, for there is
anﬂ‘essential difference, a specific difference between the
WO?O)One thing is not another, and it cannot become another
without an essential change, A disposition is a disposition, and
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‘habitus; quae autem per se cito transmutabilia sunt, dlspos1t1-
oneg sunt."® Cajetan, Commentaria in Praedlcamenta caput "De
Qualitate.” P..150
60) John of St.Thomas commonts on. thls entire development of

CAjetan in his Ars Loglca II, ,3_.
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a habit is a habit, although it may have the accidental charJ
acteristics of a disposition. This -distinction is one of basic
importance for the theologian and confessor.

St.Thomas has settled the question once and for all in his
“classical".text on the essential differénce between habit and
dispositioﬁ in the Summa, We will simply present an outline of
this bawmic texts it can well serve us as g final authority.

"Ad tertium dicendum quod 1lsta differentia difficile
mobile non diversificat habitum ab aliis speciebus quali-
tatis, sed a dispositione..

Dispositio autem dupliciter acecilpiturs
I) uno modo, secundum quod est 'genus habitus, nam in
5 Metaph., dispositio ponitur in definitione habitus.d
I1) alio modo, secundum quod est aliquid contra habitum
divisums et potest intelligi dispositio proprie
dicta condividi contra habitum dupliciters
A) uno modo, sicut perfedtum et imperfectum in
eaden specle, ut scilicet dispositio dicatur
retinens nomen commune, quandc imperfecte inest,
ita quod de facili amittaturj. habitus autem
guando perfecte inest, ut non de facili amitta-
tur; et sic dispositio fit habitus, sicut puer
fit vir.
(Thus an accidentally perfect disposition is
.called, not is, a habit - while an accidentally
imperfect habit is called, not is, a disposition.)
B) alio modo possunt distingui, sicut diversae
species unius generils, subalterni, ut dicanturs
1) DISPOSITIONES illae quglitates primae spe-
ciei quibus convenit secundum propriam ratio-
nem ut de facili amittantur, quia habent causgs
transmitabiles, ut aegritudo et sanitas;
2) HABITUS vero dicantur illae qualitates quae
secundum suam rationem habent guod non de
facili transmutentur, quia habent causas im-
mobiles, sicut scientiae et virtutes;y et seec-
undum hoe dispositio non fit habitus. ET HOC
VIDETUR MAGIS CONSONUM INTENTIONI ARISTOTELIS,

Unde ad huius distinctionis probationem, inducit communem;
logquendi consuetudinem, secundum quam qualitates quae sec-
undum rationem suam sunt facile mobiles, si ex aliquo dif-
ficile mobiles reddantur, habitus dicuntur, i
Et e converso est de gqualitatibus quae secundum suam ratiod
nem sunt difficile mobiles: nam si aliquis imperfecte
habeat scientiam, ut de facili possit ipsam amittere, magig
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dicitur disponi ad scientiam quam scientiam habere.'"
_I.:;.J.:.ah‘ halle -

And so it is that St.Thomas, after most carefully explain-
ing the términology bf Aristotle, uses it without any-fears:of
being misuﬁderstood and accused of denying the essential aif-.
ference between habit and disposition. Following we have a text
of a later date than I,ITI,%9 in which St.Thomas speaks of a
quality which is imperfect in the species of hab4t as disposii
tion. And when this quality, though always essentially a habit,
takes on the accidental mode of "dlffitelle mobile', then St.
Thomas calls it not a diSpositioﬁ, but a habit.

"Dispositio, quae fit habitus, est sicut imperfectum
in EADEM SPECIEI, (id est, in speciei habitus), sicut
imperfecta scientia, dum perfecitur, fit habitus. Sed
veniale peccatum es% dispositio alterius generis, sicut

accidens ad formam substantialem, in quam pumguam
mutatur. " I,1L,88,k4,k4m.

**x%k® The Conditions For
Habitus Formation ¥#%*

Any consideration of the conditions necessary for habitus
formation must be made with the essential difference bhetween
habit and disposition in mind. When St.Thomas sets down four
definite prerequisites for habitus formation6lge is not speak-
ing of the.accidental "modus habitus", the accidental influences
that give a dispositivé quality a pefmanent nature, but he is
speaking of the "essentia habitus",the permaneney that is part
of the essence of the digpositive quality itself.

Three of the conditions mecessary for habitus formation are
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61) Cf£.I,II,49,4.~ and the texts that are cited below.
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found in I,II,49,4. And for habitus formation proportionate to
rational facultieségést.Thomas adds a fourth condition, voluntary
control, These conditions deal with the pobdtencies that are medi-
ate subjects of any habitual aetioné3%nd before examining the
four conditions it would be well to briefly reconsider why the
substgnce of man, or of any creature, cannot act "per se" but
stands in need of potencies in oréer to‘operatie."This péint has
been developed in the first part of our study, but it is a basic
and simplé point that can be stressed and linked up more closely
with the second species of gquality here,

Operation or second act belohgs properly to an operative
power: Just as esse is the actuality of essence. Only in the
case of a Being Who is pure act can there be operations that stem
immediately from the essence.. A§‘St Thomas says*ék)

"Actio enim est proprie actvalltas virtutissy sicut esse
est-actualitas substantiae vel essentiaeg
eeeciBpossibile est autem gquod aliguid quod non est purus
actus, sed aliquid habet de potentia admixtum, sit sua
actualitass guia actualitas potentlalltatl repugﬁat. Solus

autem Deus est actus purus. Unde in solo Deo sua substantia
est suum esse et suum agere." I,54,1l.

-

**%%The Four Condi tionstsk:

The first condition is that the potency, which is disposed,
be distinet from that to which it is disposed; that the potency
stands as matter to the disposition, which plays the part of a
determinlng formég) The second is that the potency be‘free enough
62) The mentlon of "proportionate” habits always calls forth the
question:'"Can any habit formation.be found in the infra-rational
sphere, fhe pro and con views. and supporting texts are given in
a-previous paper entitled "Habitus in Irrational Animgls?™

63) "Et nomine potentiae intelligimus illud principium proximum
operandis Potentia autem est simpliciter principium operandi vel
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to be determined. In other words, that the potency be by nature.
determinable to diverse objects and diverse modes of action.66)
There is no room for any disposition in a potency that is relateq
to one exclusive acts the potency of sight or hearing, for ex-
ampke. Such a mediate subject of operation (It is a mediate sub-
jecf since it is the means Ey which its substantial subject
operates) has by its nature a necessary, a dictated; an unfreé
mode of determination..

The third condition is that many things in different ways
and by different means play a part in disposing the potency to
one of the diverse types of acts.in its range -- so that we can

| then speak of the potendy as being well or ill disposed.67)

patiendi." John of St.Thomas, Ars Logica, II,18,2.
"Potentia animae nihil aliud sit gquam proximam principium
operationis animae." I,78,k.. :

64) Cf. I,3,%; I1,8,6875 I,77,15 I,5%,3.

65) "Primo quidem, ut id quod disponitur, sit alterum ab eo ad
quod-disponitur; et sic se haheat ad ipsum ut potantia ad actum.
’ I,11,%9,k.

66( "Secundo requiritur quod id quod est in potentia ad alter-
um, possit pluribus modis determinari, et ad diversa. Unde si
aliquid sit in potentia ad alterum, ita tamen quod non sit in
potentia nisi ad ipsum, ibi dispositio et habitus locum non
habets quia tale subjectum ex sua natura habet debitam habitu-
dinem ad talem actum."™ I,II,49,L4.

67) "Tertio requiritur quod plura concurrant ad disponendum
subjectum ad unum eorum ad gae(quae) est in potentia, quae
diversis modis commensurari possunt, ut sic disponatur bene vel
male ad formam vel ad operationem,%-

' lblla&goﬁwv ~
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It seems that accordihg to these first three conditions
real disposition and even habit, in the‘essential sense of the
term, can be found in the pure sensitive realm. But the disposiw
tion and habit fashioned by these first three condltlons are in
proportion to the level of their subject potencias, gnd no speci
fie mention has thus far been made in Qestion 9 to rational
potencies.. Thereforé, as was stated in the study referred to,69)

it seems that St.Thomas:does allow for real disposition and habi

(real, but proportionate) in the infra-rational spheres: and, any

examination of sensitive}meméry in aniwmals seems to éemand such
a~eonciusion.7o)
The fourth conditlon of rational control is not brought up
for treatment by St.Thomas.until he begins the examination of
the habituation of rational potencies?l’Hence, the condition of
voluntary control supports the idea of proportionate habit, |
rather than detrécting from it. Certainly such a notion is well
within theorder of reality - for then the "super habits'*:of the
superna%ural realm would have analogous‘coﬁnterparts in the
infra-rational realm, with the natural habits of the rational
powers standing in the center. Besides, it would be hard to:get
around such texts as eited in note 68 even if we were"leary' of

- -

a pranartlonaue habit theory.
68) Some texts where St.Thomas expressly mentions proportionate
habitss "Praeterea, habitus sunt proportionati potentiis,
sieut perfectlones periectibilibus." I1,82,3,3m.
"Ouia potentia materiae et potentia 1ntellectualis
substantiae non est unius rationis, ideo per consequens
nec habitus unius rationis est utrobigue.™ I,11,50,6¢c.

69Y Cf. note 620}2 0)ilote such texts as: "In De Mém.et Remi ,]_ect.g__,

lect.3s Lect.ls 1 Sent.d.3,g.k% ,g_._,i_ T'.L)cf Titulum of I yils

t

19
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It shotild be realized that St.Thomas in the whole of I,IT,
49 is concerned with habit in general,with the essencg of habit
itself. So there is actually no reason for bringing up the ques—
tion of proportiocnate habitus in question 49; this problem rinds
its place in gestion 50, in the discussion of the subject poten=
cies.. So it is that the question of the possible proportions of
habitus 1s answered in question 50,and that the specific dif=
ference of THE Habitus proportionate to the rational potencies
is brought out in the articles of question 50.

Incidentally, this consideration of\the possibllity of a
proportionate habitus seems to be generally neglected. An ex-
amﬁle of this neglect is furnished by Vernon J.Bourke in several
of his articles on habitus. Mr.Bourke apparently considers all
four conditions necessary for any habitus formation?Z)whereas
St..Thomas does not apply the condition of ﬁoluntary control ex-
cept to habitus formations proportionate to rational potencies.

St.Thomas formglates the fourth condition, the fingl and

specific condition for The habitus proportionate to man and in

72) "Properly speaking oanly the intellective potencies of the
human soul, or the potencies participating in the life of reason
such as the sense appetites and some of the internal senses, can
be perfected by a suner-added quality of the nature oi habltus.“
¥ernon J.Bourke, "The Role of Habitus in The Thomistic Meta--
physics of Potency and Act," Essays In Thomism. D. 109 (for furths
R 1niormatlon see note 30).

%, ... There must be something free and elastic about the pot-
ency-which will develop into the std&e called habitus. Below the
level of the human soul we do not find potencies of this sort."

Vernon J.Bourke, "St.Thomas and The Transfer of Iﬂteilectual
lells,” Modern Schoo1man. fay,1941,96.71.

W
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.|la dot, for example. Cf. I4343,2m.

which the supernatural virtues and grace find their analogous
community,in the feollowing textss.

"Deficit tamen ratio habitus quantum ad usum voiuntatis,
quia non habent dominium utendi vel non utendis quod wvide-
tur ad rationem habitus pertimere."-I,II,50,3,2m.

yero usus habitum in voluntate hominis consistit, ut
ex supradictus patet.” I,1I,52,3.

UEx ipsa etiam ratione habitus apparet guod habet quen-
dam.principalem ordinem ad voluntatem, prout habitus est
quo quis utitur cum voluerit.' LoLI,20,5.

("Ut enim Commentator dicit, in IIT D€ Anima, habitus est
.guo quis agit cum voluerit. Sed actiones corporasles non
subjacent voluntatis cum sint naturales. Ergo in corpore
non potest esse aliquis habitus." I,11,50,1, obj.l)

"Ad primam ergo dicendum quod objectio illa procedit de
habitu secundum quod est dispositio ad operationem, et dé
actibus corporis qui sunt a natura: non autem de his gui
sunt ab anima, guorum principium est voluntas.," i1,IL,50,1,1

And so it is thav oﬁly-free and.ihdetermined pgtencies ot
the nature of rational potencies, which participate in such a
degree of indetermined action?%%cause the ihtelléet is possible
to all things and the will has freedom of choice, can be the

subject of the habitus that is proportionate to intellectual

73) And in creation that which is complex, such as the intellect
which can become all things, is better than that which is simple

7%+) "In articulo 1,2,3 quaestionis 50, circa subjeétum habitum,
advertendum est quod, quia habitus finis est habituationis, et
habituarli assuescere quoddam est; ideo ubi non invenitur con-
suetudine, aut aliquid maius, 1bi non invenitur propwpie habitus,
e+ ss.Propter quod, existentibus duobus principiis, scilicet .
natura et voluntate, ubi est pure natura, nihil est habitu pro-
prie; si enim infinties lapis proiiciatur sursum, non habitua-
bitur ad motum sursum, ut dicitur in II Ethic. Ubi autem est
ipsa voluntas, ibi est perfecte habitus." Cajetan, IN I,IIL,50,4

"Habitus sumitur dupliciter. Uno modo, proprie. Et sic non

b

videtur extra animam rationalem inveniri. Alio modo. communit
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Hawing examined'something of the neture of the distinction
between habit and disposition, and the‘fouf conditions for the
habifus formavion proportionate to man, we will next consider
how the perfection of a hablt itself redounds to the perfection
of its mediate subject (the potency) and its remote subject, the
substgntial being'that stands as the.subject of the potency.

As it was pointed out in the begiﬁning, the accidental
potencies of a substantial being are sure signposts of that
being's limitations it is simply not bonum simpliciter, and it
is not because of the residue of potency reflected by its in-
determined powers., The highest of these powers are those which
are most indetermined, the intellect and the will; in man at |
least all_of thelhigher sensitive powers are at the beckon and
call of these two powers. The defermination, the specificetion
of the intellect and will is accomplished at the time of the
momentary predicamental passio. This actualizaiion may persist
only as long as the potency is brought into direct act by the
impingement of the species impressa, or, as in the case of the
will, the presence of an intelligible good pergsists. Then the
potency lapses back into its prior indetermined state. Such an
actio - passio combination that does not "conquer"7%gespassivity

of the possible intellect or the will to eny grea% extent ealls

.......
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pro habituali dispositione, sive ad naturam sive ad opus, in
pluribus consistente; ut in littera hoe dicitur." Cajetan,
-IN I,II,%9,k.

| 75) cf.. above, p.19-20-21-22 and notes found there,
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a very imperfect and transitory disposition./®’However, this

actualization may be more effective, and then the resulting

immanent action exists and continues to exist as a real disposid

tion or habits: the faculty then does not lapse back into its
prior state of indetergination; And how is the actualization
771

made more effective? By close contact with first principles and

by demonstration frém these first principles.

In the realm of habitual perfections true science, the
product of demonstration finds its place, In fact, the very
seed of sclentific knowledge, the habit of first principles:
is a natural habit of the speculative intellect,and the habit
of synderisis fulfills the same function in the practical in-

tellect?S)

"pPrima autem principia speculabilium nobis naturaliter
indita, non pertinent afl aliquam specialem potentiam; sed
ad quendam specialem habitum, qui dicitur intellectus
principorum, ut patet in VI Ethic. Unde et principia
operabilium nobis naturaliter indita, non pertinent ad
specialem potentiams; sed ad specialem habitum naturalem

quenm dicimus synderesim, Unde et synderesis dicitur instigaz
ad bonum, et murmurare de male, inguantum per prima prin-
cipia procedimus ad inveniendwm, et judicamus inventa,'™
| 1,79,12, -
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76) Cf£.pi20 and note 45 above. ... 0ther texts on immanent
actions: I,54,2e¢.; I,27,5¢c.; I,1%,2¢.; I,23,2,2m; I,56,lc.
"Duplex est actio: una, guae transit kn ex%eriorem.materiam,
ut calefacere et secare; alia, quae manet in agente, ut-eais--
fassre~-ses--intelligere, sentire et velle. Quarum haec est diffe-
rentia: quia prima actio non est perfectio agentis mod movet,
sed ipsius mote; secunda autem actio est perfectio agentis.'

I,18,3,1m. .
77) Cf, p.21 and development there. -Also, Contra Gentiles

. IIT,c.6h.(middle)
78) The habit of first principles is not a science: scientific
knowledge results from demonstration, and demonstration has its
sure contact with reality by looking to the "intelledtus prin-
cipiorum." Here there is something of the infused knowledge of
the angel in man., The "“intelligere™ of man at its highest point
touches upon the "intelligere™ of the anggls. De Ver,8,15; 15,1:

Cf. B.Bndres,0.P,"First Principles," Reality, v.l,n.2 (Spring 1¢

-
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perfections.79?

It stands. to reason that the perfectioﬁ of the particular
habitus would redound to the further perfection of the potency
and thereby indirectly increase the measure of the substantial
subject's participation in esse secundum quid and bonum simpli-
citer.sé) We will now give somé considerétion to this point.

| s£¥Habltus Augmentationk*

And hovw is the individuwal habitus formation open to per-
fection and augmentation? St.Thomas! answef'to this question
calls to mind what has aiready been”said about the "egsentiam
habitus'" and "modum habitus" in the discussion of the essential
difference between habitus and disposition. St.Thomas clarifies
that the perfection of a form can be considered in two ways: one,

according to the essence of the form itself; the second, on the

part of the subject's degree of participation in the form.al)

In the first way, tﬂe essence of the habit is augm@nted: there

can be an intrigsgq_grqwthgzinrthe habit when it is "fed" by
79) "Similiter etiam in voluntate quantum ad illa ad guae natura
non determinatur, et in irascibilibus et in conecupiscibilibus,
indigemus habitibus, secundum quod participant rectitudinem
rationis, quae est eorum regula."” IN IIT Sent. d4.23,1,lc.

80) "Et sic habitus dicitur dari.non ad agendum simpliciter, sed
tale.modo, scilicet convenienter vel disconvenienter, quia, lice
influat in substantiam actus, non tamen sicut principium primum
operandi, guod est potentia, sed ut praesupponens potentiam et
illam convenienter disponens.,”

81) "Perfectio autem formae dupliciter potest considerari, sec-

undum guod subjectum partiapat formam; alio modo, secundum ipsum

formam, «ssohlia est considematio eius (forma) secundum ratio-

nem speclei suae, et glia secundum guod participatur in subjecto
1,11,52,1L.

82) "Duplieiter potest intensio et remissio in habitibus et

And all virtue also finds iis place. in the realm of habitual

John of 8¢,Thomas, Ars Logica II,18,3. cf.De Ver.20,®

fb

1
r

dispositionibus considerari; uno modo, secundum ses prout dicitu
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’real, volitional studygééd by recourse to first principles and
demonstration,

The second condition for the intrinsie growth of a habitus
hinges upon the ability of the.éﬁﬁject to receive and éupport\tha
habitus, From this angle a pérticularily keen imtellect might
receive what is essentially only a disposition according to the
firm and stable accidenkal mode:thaﬁ~is characteristic of a real
habltus. That is, the disposition would be "difficile mobile™
according to its relation to a subject, but of its own nature be
"facile mobile.' While, on the other hand, an intellect which is
hampered by recalcitrant sense péwers might receive what is
essentially a "high-powered" habitus in the less stable acciden-
tal mode characteristic of a dispositionot) |
To sum up, the "modum, aut status accidentalis" of habitus

can be perfected so és to become more and more full& conformed

to the accidental state of stability proper to habitus. Yet, thi

—Ux

same habitus can also be the subject of an intrinsie growth - inj
so far as it receives fuller confirmation in the sPeciesaé% habig,

in so far as its essence as a habitus is more fully realized in
maior vel minor sanitas, vel maior vel minor scientia,quae plural
vel pauciora se extendit." 1,II,52,1. ’

"Similiter etiam et sclentia potest augeri secundum seipsam
per . additionem: sicut cum aliquis plures conclusiones geometriae
addiscit, augetur in eo habitus eiusdem seientia_secundum spe-
ciem," I,1L,52,2.

83 Real study implies a certain proper intensity of action,sinc
a habitus im perfected by more perféect acts:

"Si vero intensio actus proportionaliter deficiat ab inten-
sione.habitus, talis actus non disponit ad augmentum habitus, sed
magis ad diminutionem ipsius.* 1,11,52,35(cf 53,1.)

the Sense of "feverish," but

("

.o dIntense" is not to be taken in
of "calm," and '"serious:' with reference to the wvirtue St.Thomas
has.termed "studiositas." Cfi Victor white,0.P., HOW TO STUDY,

a commentary on St.Thomas'_De Modo Studendi, §1ackfriaE§ London

PaY vk 20 AN
- e f JA e Po.’.}"ﬁ-u.
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an acﬁual.wayrgé%he\one and The same perfecting process and at
the same time both accidentally perfect the supposite, that is,
perfecf the supposigzndirectly by direetly berfecting‘one of 1ts
potencie38g£g intrinsically and essentially pér@ect the habitus
itself. Yet, as has been pointed out in reference to the distin-

ction between habit and disposition, a disposition "“proprie dict
84 )"Intensio et remissio in habitibus et dispositionibus potest
considerari alio modo, secundum participationem subjecti: prout
scilicet aequalis scientia vel sanitas magis recipituf in uno
guam in alio, secufidum diversam aptitudinem vel ex natura vel
ex consuetudine," I,II,52,1. :

"Augetur hihilominus scientia in aliquo secundum participa-
tionem subjecti, per intensionem prout scilicet expeditius et
cdarius unum homo se habet alie in eisdem conclusionibus
considerandis.” - I1,1I1,52,2.

85) "Similiter etiam et scientia potest auger: secundum seipsam
per additionems sicut cum aliquis pdures conclusiones geometriae
addiscit, augetur in eo habitus elusdem scientia secundum
speciem.”I,II,52,2. '

86) This manner of speaking of a growth within a species may
seem strange: it must be remembered that we are not speaking
here of a substantial difference effecting a species, but rather
of a species established by an accidental difference, For a
complete development of the point see I,II,52, 1, .
eosese B igitur aliqua forma, vel guaecumnque res, secudaoum se=
ipsam vel secufidum aliquid sui, sortiatur ratiomem speciei, ne-
cesse est quod, secundum se considerata, habeat determinatam
rationem, quae neque in plus excedere, neque in minus deficere
possit. Illa autem quae recipiunt speciem ex aliquo ad guod
ordinantur,possunt secundum sgipsa diversificari in plus vel in
minus, et nihilominus sunt eadem specie, propter unitatem eius
ad quod ordinantur ex gquo recipiunt speciem.™ I,IT,52,1.

Cf. continmation of text. -~ o

87) The following text whiech summarizes the need for habitus
brings out the points ‘

"ged intellectus possibilis gul de se est indeterminsftus
sicut materia pirima, habitu indiget quo participet rectitudinem
suae regulae: et naturali, quantum ad ea quae ex naturali lumine
intellectus agentis, qui est eius regula, statim determinantur,
sicut sunt prinecipia prima; et acquisito, quantum ad ea quae ex
his: principils educi possunt; et infuso, guo participat reeti-
tudinem primae regulae in his quae intellectum agentem excedunt.

In ITI Sent. d.23,1l,Xc.

aﬂ

1

Cf.I,18,2,2m, & cf.note 67, . cf. Ars Logica, II31863,..&§uoted\
) n'O--a' L
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cannot grow into habitus. "'propria dicta,'"’ for one species, even
though it be accidental, éimpmy cannot g;ow;into another. As
color does not become figure, so disposition does not becoﬁe_,
habit, although it may take on those accldental characteristics

of habit.58)

soxkTHE SUPERNATIRAL HABITS##+%

This sketchy examination of the perfection of man now ar-
rivés at the summit of habitual.perfection, and therefore, at
the summit of man's perfectibility. And here at the topmost cres
of the habitus,hi;rarchy there stretches forth a horizon that,
while it humbles the human 1ntelle§t to the dust, yet 1ifté it
to the cohtemplation of divine reality. If only The Philosopher
could have viewed the limitless.landscape from this height! And
if we could only view the supernatural with his profound iﬁsigh?
into the essence of the natural serving as a preamble! And, we
can, for such is the marvelous approach of St.Thomas&F There is
only one_cdndition, and it is that we must strive to understand
St.Thomag,. Certainly the most wonderful discovery possible to
the intellect of man is the perfect blend of the metaphysical
with the mublime thoughts of supernatural revealation.

"The supernatural truths revealed by God fit within the
framework of the highest metaphysical truths, although in
themselves ﬁheg are enthroned far above the pinnacles of
metaphysics." 89)

88) St.Thomas! dévelopment on the nature of mortal and venial
sin is one particular application of this distinction, for
example, sees I,IT,72,5; 51,33 and, I,II,72 (as a whole).
89)&Dr.Martin Grabmann, The Interior Life of St.Thomas Acquinas,
P.20. '
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"The distinction as well as the. harmony between the

rational and the supernatural% faith and reason, philosophj

and theology rest, according to St.Thomas, upon the roek
foundation of metaphysical convictions. God, The Absolute

Being, is the First Principle and First Cause of all finite
natural being, which by reason of the divine act of creati

is inthe nature of a participation in the divine being.
God, whose infinite plenitude of being and intelligence
towers above all natural knowledge in the mysterious

fecundity of the intimate 1life of the Trinity, is also the

cause of the supernatural.. Thru a divine act of love and
grace, the created soul is elevated to a participation in
this mysteribous life of Godj it is raised to a sublime
form —and degree of union with Bod far exceeding all our

pid]

natural exspectations and abilities. The two rays of natural

and supernatural truth, which are used in reason and faith

philosophy and theology, also flow from the bosom of God,
the Absolute Eternal -Truth.. These are precisely the meta-
physical convictions which bring Thomas to affirm the
harmony between the natural and supernatural. orders of
truth. ' 90)

The diécoveronf such a key to understanding amounts. to the

discovery of the '"ratio'" of the Summa. The Prima Pars is largel}

a textbook of §hiiosophicalcontact, a preamble and background
91
for theelogy. The Prima Secundae stands midway between phils -

ésaghy and theology, yet béing primarily a philosophical trea-
%ise. In the Secunda SEcundae and Pars i@rtia\philoSOPhy is
blended into theological reality.ggéence, this discovery is
nothing new to manj it is new only to the poor, aberrated crea-

ture that "modern progressive life'™ and “education' have so

thoroughly blinded and crippled..
The supernatural habits, let us take here the habit of

grace: as.a particular instance, in their mode of being do belong
90) ibid., p.25. '

91) St.Thomas, In Librum Boethii De Trinitate, q.2,a.3, (St.
Thomas here cleandy shows how phil. is a necessary preamble to
theology.)
92) "Inter ordinem naturalem et smpemnaturalem vera analogia

proportionalitatis viget; ideo ex ordine naturali ad ordinem

1

-
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to the first ppecies of quality, but, in an analogous way..

Aristotle could not have had any knowledge of a habit that brings

to the sonl a whole new spititual nature. This is a supernatural

AY’4

and divine habit, and its existence lies béyond the realm of the
praedicaments of natural being: Therefore, we call it an analo-
gous habitus..

Yet, grace has similarities common to the natural habitus
formations proportionate to intellectual beings,the habitus
formations which Aristotle studied and expounded and with which
we have up to this point Dbeen concerned. This is why St.Thomas
has very definitaly placed grace in the first species oflqualit:

93)

in many texts. And so, we are notZ at all speaking in meta-
phors when we place grace as a reality existing in the mode of
being proper to the first species of quality; we are stating a
reality in the fullest sense of the term. By terming grace as
an analogous habit we are pointing up the fact that grace adds
something over and above the capabilfiles of any natural habitual
perfection, That is to say, grace is not amember of the first
h)

species of guality in an univocal xense? but in an analogical
supernaturalem, ex virtutibus acquisitis ad virtutes infusas

et supernaturales concludere licet. In Summa Theologia D.Thomae
praegicta illustrata inveniuncur. Quaestiones ethicae et psy-
chologica non parvum occupant spatium, Tota fere Psychologia et
Ethica Aristotelis systemati Theologiae morales, quod in Secund
Parte continetur, incorporatae su}o.téL non ut elementa heterogenez

non a spiritu Christiana aliena, sed ut fundamentum, ex quo
melius perfectio harmonica et connaturalis naturae humanae per

elevationem ad ordinem supernaturalem commnicata ostendi potest,

Thoma Graft 0.8.B., Studia Anselmiana, v.2, INtroductio,p.¥
93) ¥Dicendum quod gratia reducitur ad primam speciem qualitatis
1,11,110,3,3m. Cf. I,IT,110,2¢c. De Ver.q.27,2,2m.
‘ IN II Sent.,d.26,q.1l,a.%,lm. cf. texts gquoted below.
o) "Gratia est in prima specie gualitatis,quamvis non proprie

~

~

?
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Sense since 1T Teaches 1Nto a higher order Which 1S iniinitcely

95)

above all created nature.
When one sets about to Tind just what this habitual grace,
which is so basic to Christiamn life, posits, he ought to rem-

embfer that all that philosophy teaches of natural habitus must

: et oot 6), .
‘be applied to grace and also to the supernatural v1rtues9 éhlch
stem from its nature. For, as St.lhomas so in51sten§1y teaches
: 97
in his Commentary on The De Irinitate of Boethius, it is the

ingight into natural being that sheds light upoi supernatural

being which Lies beyond the reach of our sense-locked cqgnitionw
possit diei habitus, gquilk non immediate ordinatur ad adtum, sed
ad quoddam esse spirituale quod in anima facit, et est sicut
dispositio quae est respectu gloriase, quae est gratia consum—
mata. Nihil. tamen simile gratiae in accidentibus animae quae
Philosophi sciverunt invenitur:. quia Philosophi non cognoverunt
nisi illa animae accidentia guae ordinantur ad actus naturae
humanae proportionatos.™ De.Ver. 27,2,7m. (cf, corpus).
95) This text illustrates the point, although it deals with the
virtues that follow graces. '

“Alio médo habitus distinguuntur specie secundum ea quae
ordinanturs:s non enim est eadem specie sanitas hominis et equi,
propter diversas naturas ad quas ordinantur. .....Bt per hunc
etiam modum differunt specie virtutes morales infusae, per quas
homires bene se habent in ordine ad hoc gquod sint cives sanc-
torum et domestici Deij et aliae virtutes acquisitae, secundum
quas homo se bene habet in ordine ad res humanas." I,II1,63,k.
96) “"Oportet quod homini detur aliquid, non solum.per quod
operetur ad finem, vel per quod inclinetur eius appetitus in fi4
nem illum, sed per quod ipsa natura hominis elevetur ad quam-
dam dignitatem, secundum quam talis finis sit el competens: et
ad hoc datur gratiaj ad inclinandum autem affectum in hune finem
datur caritas; ad exequendum @utem opera quibus praedictus finig
acqguiritur, dantur aliae virtutes.” De Veritate 27,2.

97) "Impossibile est quod ea quae per fidem nobis traduntur
divinitus, sint contraria his quae per naturam nobls sunt inditg
oporteret enim alterum esse falsum:- et cum utrumgue sit nobis a
Deo, Deus esset nobis auctor falsitatis, quod est impdhssible.
Sed magls, cum in imperfectis inveniatur aliqua imitatio per-.
fectorum, quamvis imperfectaj; in his quae per naturalem ratio-
nem coghoscuntur, sunt_guaedam gimilitudines eorum guae per fi=-
dem tradita sunt.

eseeIn sacra doctrina philosophia pessumus. tripliciter utir

e
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Tikewise, 1f the notion of grace seems outlandish to an un-
believer, it would become understandable and credible if the man
had some knowledge of the wonderful accord that grace has with
the natural habitual perfedtions. Grace supposes nature, grace
' ijust as the natural habits) cannot_be conceived of as existing
épart from a natural subjec% capable of it, for its mede of being
is that of a created quality, a created habitus; the moment one

pdsits a habitus, he posits also a subject in which that habitus
98)

exists: 'St.Thomas' beautiful and simple explanation of the

supernaturalvreali%y of grace by means of the natural reality off
Categorieal habitus will add clarification to these most impori-
ant points.

God has chosen to apply His goodness to us thru natural
means?g)ﬁust as we attain ourAhighest possible natural perfectian
(wisdom, science, and virtue) by means of the first species of
quality, so The All-Merciful Father has given us a share in His

own life by means of a supernabural, yet aceidental. qua11ty.l o)
***_--ﬁ___-_-_-_--___h-__m_m---ﬂ_----_____~______-_-_,--~__-;**ﬁ
Primo: ad demons&nxﬁmzea quae sunt praeambfla fidel, quae ne~
cessaria sunt in fidei selentia, ut ea quae naturallbus ratio-
nibus d8 Deo probantur, ut Deun” esse, Deum esse unum, et huius-
modi de Deo vel de creaturis in phllosophia probata, guae €ides
supponit. Secundo, ad notificandum per gliduas gimilitudines
ea guae sunt didei. Tertio, etc." .JIn Librum Boethii De
. Trinitate, g.2.8.3e

98) And not only does he posit a potency, but also that potencie
substantial subject: .

"Oportet autem guod proprium subjectum ponatur in definitione
accidentiss gquandoque quidem in aliquo, sicut cum accidens in
abstracto definitur, ut cum dicimus gquod simitas est curvitas
nasi, quandogue vero in recto, ut cum accldens d&finitur in
recto, ut cum dicigms quod simus est nasus cuirvus. Culus quiden
ratio est, quia cum definitio eius significans esse ipsius con~
tineat in se subjectum."  In Post. Analytica, liber I;lect.lO.
99) "Deus enim omnibus providet secundum quod competit eorum
naturae." I,1,9. Cf. Summa Contra Gentiles IV,5k,

0 1so., the means of habitual grace, chiefly phe sacraments

“
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our next guestion is "how and why' has this share in the
divine life been given'to us thru a ha%itus?? «ose-Man according

to his nature has been proportioned to an end. By the actuali-.

zation of his natural pofencies, especially by their habituation,

he is able to work toward the attaimment of this e?dz which is
101)

contemplation, in some degree, of divine things. This kind of

contemplaftion is within the grasp of natur§l faculﬁies, and
102)
philosophers, especially THE PHILDSOPHERg have placed man's

~

final happiness in the actualization of these faculties.

But there is another end prepared for man by God that sur-

passes the proportions of human powers, and this end is an eters

nal life that consists in the vision of Him Who Is. This totally

transcends the propo§tions of any created nature, being solely
103)
connatural to God. Since man cannot attain such a level by his

and the sacrifice of the New Law, are themselves in most full
-accord with man's natures
"Divina saplentia unicuique rei providet secundum suum modum,

et propter hoc dicitur, Sap.8(l), guod suaviter disponit omnia,f}

I1I,60,%. Cf.Contra Gentiles ITII,111 and 1193 IV, 56.
101) "Homo autem secundum naturam suam proportionatus est ad
quemndam finem, cuins habet naturalem appetitums et secundum
naturales vires operari potest ad consecutionem illius finiss
qui finis est aliqua contemplatio divinorum, qualis est homini
possibilis secundum facldtatem naturae, ingua philosophi ultimam
hominis felicitatem posuerunt." De Veritate 27,2c.

102) "Propria autem operatio hominis, inquantum est homo, ést
intelligeres: per hanc enim omnis animalia transcendit. Unde et
Aristoteles, in libro Ethic.(X,c.7: 1177a.12<19) in hac opera=~
tione, sicut in propria hominis, ultimam felicitatem constituit,
103) "Sed est aliguis finis ad quem homo a Deo praeparatur, nas
turae.humanae proportionem excedens, scilicet vita aeterna, guac
consistit in visione Del per essentiam, quae excedit proportions
cuiuslibet naturae creatae, soli Deo. connaturalis existens.”
De Veritate 27,2c., (continuation of text given
~ in note 101.) :

L

I

31}
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natural faculties, The Creator has blessed him with some habits

by which he is disposed towaré this final and perfec¢t. end which

manifestly surpasses him. And since habits must be in proportion

to that toward which they dispose a man, and the notencies dis-
posed must be capable of the acts toward which the disposition
leads, 1% is necessary that the habits disposing man to such aj
end transcend the powers of human nature, And so man can never
have such habits except by divine infu31on. QS?

We have just said that natural faculties cannot be habituat
toward a supernatural end unless there is first a sublimation,
a raising of the level of ihese faculties. And how could this
ever be accomplished except by the sublimation of the substan-

tial subject of these faculties® TFor the level of their "esse™

of operation mug% follow the level of the substantial "esse' of
106 . .
their subject. Thls is, in fact, the precise reason for the

184) Cf1 texts cited in note 68 above.

105) "Aliqui habitus sunt quibus homo bene disponitur ad finem
excedehtem facultatem humanae naturaé, gul est ultima et per-
fecta hominis beatitudo, ut supra (I,1I,5,5) diclim est. Et |
quia habitus oportet esse uroportlonatos el ad guod homo dis—
ponitur secundum ipsos, ldeo necesse est quod etiam habitus ad

| huiusmodi finem disponentes, excedant facultatem humanae naturag

Unde tales habitus nunquam pssunt homini inesse nisi ex infu--
sione divinas sicut est de omnibus gratuitus virtutibus.'”
I1,11,51,4c. Cf. De Veritate 2742

This 1nfu51on ‘of thé supernatural habits is proof of God's
love for mans. prcof that God loves man more than the lower -
creatures of nabure, who are disposed by nature to act con-
naturally and with ease. As matural habitus affords this ease
of operation to the potencies. of man, so supernatural habitus
does in regard to the acts directed toward man's final, théo-
logical end. For a text that defies: descriptionr see I‘II;llG 2¢c.

166) "Agere seqnltur esse.t
eseseseHatura enim uﬂlusculusque rei ex eius operatlione
ostenditur.” I,76,1,1lc. ..... Omnis actio est secundum modum

3

formae qua agens agit.“ 1,76,2,2m.

ed
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.vﬁnd if rational potencies are the

priority of habitual grace

subject of the virtues, what is the subject of habitual grace?"

For every habit calls for a,potency}OB)St.Thomas answers that

' 10
the very essence of the soul is this subject:;l 9)

"Gratia, sicut est prius virtute, ita habeat subjectum
prius potentiis animaej ita scilicet quod sit in essentia
animae," I,I1,110,k%c, ‘

gteut ab essentia animaeefluunt eius potentiae, quae
sunt operum principia; ita etiam ab ipsa gratia effluunt
virtutes in potentias animae, per quas potentiae moventur
ad actus." I,11,110,4,1m,

"gicut ab essentia animae fluunt potentiae ab ipsa.
essentialiter differentes, sicut accidens a subjecto, et
tamen omnes uniuntur in essentia animae ut in radice, ita

" etiam a gratia est perfectio essentiae, et ab ea fluunt
virtutes, quae sunt perfectiones poten%iarum, ab ipsa grati
essentigliter differentes; in gratia tamen coniunctae sicuf
in sua origine, per modum quo diversi radil ab eodem corpore
lucente procedunt." IN II Sent. d.26,a.kc.

"Gratia non estﬂneque in intellectiva,.neque in affec~
tiva, sed in essentia animae." IN IV Sent.d.l,gq.l,2.3,
. gla.3,lm,

But how can there be a habitus formétion in the essencé of

of a species, in the "passive potency" for existence? Doesn't
167) "Unde opomtet quod homini detur aliquid, non solum per quod
| operetur ad finem, vel per quod inclinetur eius appetitus in
finem illum, sed per gquod ipsa natura hominis elevetur ad guam-
dam dignitatem, secundum gquam talis finis sit el competenss: et
ad hoc datur gratia; ad inclinandum autem affectum in hunc finen
datur caritas; ad exequendum amtem opera quibus praedictus finis
acquiritur, dantur aliae virtutes. .

.« Bt quod haec comparatio sit recte accepta, aptet per Diony-
sium in cap.II Cael._ Hiers; ubl dicit, quod non potest aliquis
habere spiritualem operationem, nisi prius esse spirituale
accipiats sicut nec operationem alicuius naturae, nisi prius

habeat esze in natura illa." ‘De YVeritate 27,2c. (for the
. preceding section of this text ef.
cf. IN IT Sent. d.26,q.1, a.3c; and 2m. notes 101 & 103.)

1083cf. note 98). .

109) In these texts and othefs that are quoted here(e.g.note 10f)
note carefully how St.Thomasalways speaks of grace as being a F
habit, an accidental "quaie’, but yet, he makes it clear that

~
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the substantial form fully actuate the potency for substantial
o)
esse?ll - 8t.Thomas repliese:.

"3i ergo accipiatur habitus secundum quod habet ordinem
ad naturam, sic non potest esse in animaj; si tamen de '
natura: humana loguamurs. quia ipsa ahima est forma comple=-
tiva humanae naturae..

Sed, si loguamur de aliqua superiori natura, culus
homo potest esse particeps, secundum illud II Petr.l,4,
Yut simus consortes na%urae.divinae:!
gic rihil prohibet in anima secundum suam essentiam esse
aliguem habitum, scilicet gratiam."-
-I.‘_?;-I-'ﬁ:ig)-ﬁgg!

Beyond the natural "forma completiva™ there is a new level
of existence, that of suﬁeﬁnatural life, imparted in the form of
a true, but not univocal habitus formations a habitus formation

which, although it resides in the very essence of the soul
111)

.. 112}
And Why? The species of man is potential to supernatural lifel

immediately ("sine medio"), is yet an accidental perfection,

the habit of grace gives spiritual esse, spiritual first act.

In this it resembles the substantial "quale'™ of the essential
difference. We will examine this only apparent "Gegensatz'-at
the close of our study. - -
110). "Forma, inguantum forma, est actus; id gutem quod est in
potentia tantum, non potest esse pars actus, cum potentia re-
| pugnet actui, n%pote contra actum divisa." = I,75,3.

111) In its mode of being&t is a "quale Accidentale" form. But,
in operation it gives spiritual'first act." Cf.note.109),

112) "Sed intellectus nostef vel angelicus, guia sedundum naturam
a. materia aligualiter elevatus est, potest ultra suam naturam
per gratiam ad aliquid altius elevari. ...BEt ideo,cum intellectys
ereatus per suwam naturam natus sit apprehendere formam concretan
et esse concretum in abstractione, per modum resloutionis cuius+
dam, potest per gratiam elevari ut cognoscat substantiam separa--
tam subsistentem, et esse separatum subsistens.'- I,12,4,3m.

T

"Anima est subjectum gratiae secundum quod est in specie in-<
tellectualis vel rationalis naturae. Non autem consiituitur
anima in specie per aliquam potentiam: cum potentize sint pro-
prietates naturales animae speciem consequentes. Et ideo anima
secundum suam essentiam differt specie ab aliis animabus, sci-
licet brutorum anigmlium et plantarum. Et propter hoc, non se-
quitur, si esséntia animae humanae sit subjectum gratiae, quod
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How do we know this is s0%? By all that lies in and behind the
reasoning of St.Thomas:'bf revealation, and even apart from
revealation by the ihsufficiency of the material and purely
natural intellectual goods, of even the wisdom of metaphysics
and all the habits of science, all the virtues when they are
faced by the restless quest of man. The esseneé of man simply
looks to the supernatural. And the habitus of grace fulfills,
actualizes and perfects this higest "potency"™ of man, which
strangely enough is his very being, 5is esseﬁcew Man is left on
the same substantial level, and yet that substantial essence is
glevated to a new énd final degree of life. The root of mant's -
being, his sﬁbstamtial.intellectualvform, is‘transplanted into
| the realm of the Divine, and hencé; all of the acts flowing fpom
that substantial form, and even all over which that being who
has existence in virtue of this form has dominion, is trans-
planted into the realm of redeemed and supernatural existencel
And this habitus formation even though it resides in the
very essence of the soul immediately, directly perfecting the
substantial form, still is an accidental perfection! Let us
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quaelibet anima possit esse gratiase subjectum: hoc enim convenit
essentiae animee inguantum est talis speciei."  I,IT,110,4,3m, |-

-———_‘

Although the following text would more proPerly find its
place in the discussion centered on p.%éﬁ aléng the side of
notes 101 & 103, nevertheless it offers further confirmation for
that discussion here and eminently clarifes the asseriion that
the very essence of man is potential to. gracads

"Est autem considerandum gquod in anima humana, sicut in gqua-
libet creatura, consideratur duplex potentia passivas una qui=-
denm per eomparationem ad agens primum, gui. potest quamlibet
creaturam reducére in actum aliquem altiorem, in gquem non re-
dueitur per agens naturale' et haec consuevit vocari potenula
obedientiae in creatura; alla vero per comparationem ad agens

naturale.,* 8,T. III?ll le.
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further examine what St.Thomas has to say on this point:

"Gratia sit in essentia animae sicut in subjeeto, et non
in potentiis. Oportet dicere guod grauia sit in essentia
animae, periiciens ipsam, in quantum dat el quoddam esse
splrltuaLe, et facit eam per gquandam gssimilationem con-
sortem divinae naturae, ut habetur II Pet.I,i; sicut
virtutes perficiunt potentias ad recte onerandum -

De Veritate ;2,6c. -

"Quamv1s gratla non sit p31PClplum esse naturalis; per-
icit tamen esse naturale, in quantum addi® splrltuale.“
De Veritate, 27,6,lm. )

"primus et immediatus effectus gratiae invenitur in
essentia anlmae, scilicet forma secundum esse spirituale.’

De Veritate 27,6

Gratuita praesupponuﬂt.naturalia, si proportionabiliter
utraque accipiantur: et ideo, virtus, quae est gratuitum
operationis principlum praesupponit potentiam, quae est
eiusden principium naturale; et gratia quae est principium
esse spiritualis, praesupnonunt essentiam animae, quae
est principium esse naturaliis." De Yeritate _2,0,3_

In these texts we see how St.Thomas with utmost clarity has
explained supernatural reality, bringing it iﬁto our grasp by
means of an understanding of natural reality. Grace and virthe
are accidents; they cannot exist in the real order or in the
"esse'of a proposition without reference to a subject, and
ultimately, to a subgtantial subject. 13)But habitual grace, sinc
it brings us into a new existence, has no potency, no accidental
form belonging to the second species of quality, as a direct
subject as do the rest of the habits and virtues. Rather, the

very essence of the soul serves as the subject, and the rational

form, though fully actuating the essence of the rational Species
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LLBJ "Accidens pek se non pobest esse subjectum accidentis. Sed
quia etiam in ipsis accidentlibus est ordo quidam, subjectum
secundum quod est sub uno accidente intelligitur esse subjectum
alterius: ut superiicies coloris. E{ noc modo povest potentia

esse subjectum hubltus." I,11,50,2, 2m.


http:habitus.1t
http:naturalis.1I
http:operandum.1t
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in nature, is thus brought into the supernatural sphere by an
accidental quality.Tk)

In this light we ean ﬁn&erstand the two seemingly divergent
lines of thought that appear in the above téxts of St,Thamas
on the nature of the habitus of grace. The one line of thought
calls to mind the '"quale aceidentaliter! differencé proper to
accidentél qualitafive forms. For St.Thomas asserts that grace
finds 1ts place in the first species of quality as an analogous
habit, as an accidental form perfeciing its subject, the soull%l5
He speaks of grace as having the soul. as ilts subject, just as
a natural habit has a potency aavits subject. In the other line
of thought St.Thomas speaks of grace as being the "first aet™ of
spiritual existencé%l%%is manifestly corresponds t& the ”quaie
substantiaiter" proper to essential forms which determine matter
Also, an analoéy is made between the dependencd of potencies
upon an essence and the dependence of the wvirtues upon habitual

117) .
grace, thus further developing the idea of grace being "first

act."™ But, we must carefully note that there are not two distine

classes of texts in which these two ideas are separately developk

ed. They occur side by side in the same general texts. For St, .
114) Lest there bg@ny confusion between the habitus of grace and
and the infused pbtency termed "sacramental character® ("Ita
etiam character non pr0pr1e est.in genere vel s ecme -sed@ re-
ducitur ad secundam speciem guali tatis." IIT,&k,2¢c.) the fol-
lowing bext is referred tos

"aliter est in anima gratia, et aliter character. Nam gratia
est 1n anima sicut quaedam forma habens esse completum in eay
character autem est in anima sicut cuaedam virtus 1nstrumentalls
ut supra (III,63,2.) dictum est." ILI, 63, 5,lm.

The habltus o; sanctifying grace is an ef?ect totalTy prior
to the effect of sacramental character. Charpacter is a potency
for the acts of the "Divinus Cultus" of Holy Mother Churdch:

pg

LIS

i

b

eithér the reception.of divine things or the instrumental imparts
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Thomas always makes it clear that while grace is an accident thag
inheres in the soul, yet it does give "esse spirituale." The very
substantial form of man is elevated toka higher plane b& this
accidental form: hence, the "quale accidentale'" similiarity. Yet)

because the soul is put on a“higher plane by this "quale acciden:

£

|tale' difference, this accidental form is spoken of as acting in
the manner of a "quale substantiale'- difference, But it is not a
substantial form.. It demands a subs%antial being to serve as a

subject. It simply does not inform matter, bring natural first

*

‘act, as the soul does. Rather, it demands the soul as a substant;

Lt}

ial subject. Clearly it is an accident. These texts: are worthy o
muéh,more study and conéideration than has been given them here.
This is especially so since in regard to the study of habitual
grace so many theologians ignore or prefer other sources tQ St.
Thomas. ’

These reflections on "Habitus andThe Perfection of Man®
possess in a very liberal éegree the weaknesses of g generai'
treatment, The approach of "modern education" has not been useds
no new solutions have bben ﬁade, no personalqcreations‘of theéry
have been exhiﬁited, no short-cuts, no easy ways, no systems of
simplification whereby the whole question of man's perfectibility

~~~~~~~~~~~~~

ing of divine gifts to others.(III,63,2¢..) Habitual grace is
"first act'" to the sacramental charac%ers.jnst as it is "first
act"™ to tthe virtues, and hence, is prior. Cf.De Ver. 27,6c. et
L “Tm, Om,)

115) e.g.I1,I11,110,2¢3 4e. I,II,110,4%,%m. De Ver.27,6c.

116) e.g.In II Sent.d.26,a.bc. De Ver,27,6,1m;3msbm,

117) "Sicut ab essentia animae effluunt eius potentiae, quae sun
operum principia; ita etiam ab ipsa gratia effluunt virtutes in
lih potentias animae, per gquas potentiae moye - tus. ™

L%
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approach pointing to a degree of confused knowledge has been
presented. In fact, i1t is hoped that the lead to a rather rich
degree of confused knowledge has been presented. For a good
confused knowledge 1s the indispensable foundation for real
knowledge, for reagl habitual knowleége%lg)superficial, over-

simplified, and memorized type of modern "distinct Knowledge'

is something like a building without a foundation; it just
isn*t a real building. Careful, periodical contact with the
tex%ual leads presented and the assimilation of these texts
that can be effeeted by reflection and every-day contact with
our own and others problems of perfection in both the natural

and supernatural fields will adwance this knowledge from a

confused to a.distinctvstage,llQ)
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118) "Omne autem quod procedit de potentia in:actum, prius
‘|pervenit in gctum incompletam." I,85,3c.

In this article St.Thomas applies this principle to our know-
ledge. Confused knowledge comes first, and the bhetter this
confused knowledge, the better the distinct knowlédge that will
follow, Distinct knowledge without the foundation of confused
knowledge amounts to only a superficial and deceiving know-
ledge of facts. .
119) On confused and distinct knowledge cf. I1,85,3 and Cajetan's
- |Commentary on DE ENTE ET ESSENTIAZ, Prooemium, .
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