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Introduction 

No new conclusions are to be reached here in this paper. 

The purpose of this study is to bring together a few important 

texts of St. Thoma'S that shO\v us the nature of habit, and hovr 

.this unique mean mode of being found in the context of potency 

and act plays the leading role in the perfection of man. The 

field of investigation is vast, but the emphasis vIill be upon a 

basic and sound approach according to the ltratiou: of St.,Thomas. 
~ ~ 

It is hardly necessary to say that the fruitfulness and fascina

tion of such an investigation eclipses.. even its vastness; for 

here we are concerned 1nth a mode of accidental being that em:':: 

braces all true science and Wisdom. The natural virtues also 

rest in this mode of being, and finally the scope of habit reacl

es be~ond the natural and dips into, the supernatural. For the 

gift of grace and the supernatural virtues find their analogous 

but true place here in the first species of Q.'llali.ty. 1) 

Such considerations reaching into the supernatural trans~ 

cend praedicamental habitus. Yet after an examination of the 

habitual perfections of the natural order, it will not be out 0 

place to show the nature of the analogy between the supernaturaJ 

***-.*** *** *** *** 
Ll l11)ic~ndum quod gratia reducitur ad primam speeiem qualitat-·

is." S.. T.I.,II,ll?,3,3m•. Of.. I,II,llO,2c. De Veritate q.Z7,2~
2m., II Sent., d1st.26,q.l,a.. lt,lm..., 

The question of grace being a member of the first specie~ 

of quality will be treated in the final section of this paper 
on the supernatural habits. 
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and natural habits.• It is- only by the recognition and use of 

this analogy that we can have any rational understanding of supe~

natural grace and virtue. In fact, any consideration of the·. per": 

fectibility of man neglecting this final step would be incomp:let~. 

To those "Tho obj ect and say tha t such a procedure confuses meta':: 

physics and psychology wi th theology the follo't4'ing consideration 

is directed. The two vlisdoms, that is,. metaphysics. and theology, 

are formally distinct, but not departmentaliz:ed into two entirel9 

different facets of thinking,.2J In reality the Christian Philoso'; 

pher can offer no., apology for the G.ospel and the science of God 

that is based upon it, tradition, and the teaching authority o.f 

The Church.. These sources offer us absolute conformity with 

reality. 

I.Aristotle and at. Thomas 

on ,tqUALE Q.1JIDn:~ 


""" .... --. 

The consideration .t\ristotle gives. to tlqualet.t: in I.:Meta:':: 

physics ~ls a;,. development that forms the foundation for any 

study concerning quality:. Here it rightfully becomes.. our very: 

first principle, upon which everything that is to follow will 

necessarily depend. 
0

These eX}3rpts, from the text can serve as a" summary of The 

Philosopher' s, development:. 

tf'The primary quality is the differentia of the essence. tt, 

, < (1620 bI4.) , 
"Qllality means the dI:;ifferentia of the essence, e.g., man 

2:). Cf. RegiS, Louis-Marie, O.P., ,lfGILSQN'S ·BEI).\JG AN!;> SOME PHI.LO~
SOPflERS, Modern Schoolman .. vol.28 CJan.,195:;t} p.lll..':25. 

http:thinking,.2J


'. 
 3r 
is an animal of a certain qllality because he is two-footed, 
and the horse is so because it is four~footed - which shaws. 
that the essential differentia is a; quaIity.JI', (1020 a33":'3; , 

uSecondly, there are the modifications of 
~ 

things that 
move, qua moving, and the differentiae of movements. II' 

(1020 bIB)
••• uall the modifications of substances that move (e ..-g.,
heat and cold, whiteness and blackness, heaviness and 
lightness, and the others of the sort)- in 'virtue of whicht . when they change, bodies are said to alter. ft'. {l020. b9.;..12r 

This text is so important because it makes a lucid distine, 

ion between the ttquale"; 	that determines the genus and disposes' 
~ 

matter, in other 
, 

words the essential difference, and the n-qualeu : 
- ., 

which determines the accidental potenc~, the accidental indeter
3}minedness, ofa subject 	II secundum esse accidentale. tI 

, 
st. Thomas, in commenting on this t~t of Aristotle, re-asserts 

the validity and necessity ~f this distinction in strong and un' 

mistakable terms. 

"Unus modmh qualitatis est sec1.Uldum quod qualitas dici
tur,differentia substantiae, idest differentia, per quam
aliquld ab altero substantialiter dlffert, qua intrat in 
definitionem SUbstantiae. Et propter hoc dicitur, quod dif
ferentia praedicatur in quale quid •. Ut si quaeratur, quale
animal est homo? Respondemus quod bipes: et quale animal 
equus?' Respondemus quod quadrupes t et qu~is figura" est cir· 
culus: respondemus quod agonion, ~d est sine anguIo: §£ n 
ipsa differentia sUbstantiae_oualitas sit. Uno igitur modo 
ipsa differentia substantiae qualitas dicitur. u 

nSecundus modus principalis est, ut passiones motuum :i.tl
quantum mota, et etiam differentia.e motuum dicantur quaIitaoc' 
tes. Quae quidem dicuntur differentiae motuum, quia altera~ 
tiones differunt secundum huiusmodi qualitates~ sicut cale~ 
fieri et infrigidari secundum calidum et frigiaum. 1t . 

uprincipalissimus est primus modus, secundum quem difre~ 
rentia substantiae dicitur qualitas, quia per eum aliquid
significatur informatum et qualificatum." 

************>:<****** IB Hetaph. X, lect .. 16., ************** 
3) cr. I,II,49,2. 
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Caj etan clearly stresses this distinction also, saying tha ~ , 

U'qualeft" may be be taken in these two different ways~ that is, 

substantially and accidentally.4) 

And then, at the outset of his formal treatment of habitus 

in the Summa ,st. Thomas makes reference to the text of Aristotle 

quoted above and p"oints out that substantial form is the de:· 

termination of matter to act, while CLuali ty determines the". 

potencies of a substantial subject: 

IIEt ideo sicut id secundu.l'n quod determina tur potentia,
materiae secundum esse ~bstantiale dicitur q~litas quae 
est differentia substantiae; ita id sectUldum quod deter- '. 
minatur potentia subjecti secundum esse accidentale

l 
dici~ 

tur qualitas accidentalis, quae est etiam q1,laedam d ffer~ 
entia" ut patet per Philosophum in V Metaphys.u I:,Ir,4~,~ 

-
Therefore, what the essential difference, l1f!l,lale lJ in the 

~ 

first sense, does essentially, that is to, actually determine th 

genus Which is undetermined and potential, this very thing 

Itquale ff in the ~econd sense does accidentally; that is, to de; 

termine, inform or qp.alify accidentaL potencies.. 51 

The essential point to be made here is that man in hi.s 

quest f0r more esse, for perfection, is limited to the acciden~· 

tal field. 6 ). This may be an obvious pOint" bl:t it is a point tha 

must be firmly grasped if the:t9 is to be any understanding of 

manl,s perfectibility. More tdll be said of it shortly•. 
I 

~ ,, 
4}; Cajetan,ItCaput De Qualitate," In Praedicamenta Aristotelis 
Editionem curavit H"M.Lalrtent, 0.1'., Bama, apud Institutum 
Angelicum. 1939. (F) . . 

UCommuniter prout invenitur in onmibus generibus et quando
dicitur quod differentia praedicatur in quale, et quando' dici
tur quod omnis genera accidentium q~alificant substantiam et 
praedica'ntur in quale.n 

5) Cf. also, John of St .. Thomas, ~Logica .1l,18,1.
6) Cf. I,75,5c. 



Before proceeding- to the second basic text in this develop

ment, it would be well to make a further comment. In this study 

of habitus and the perfection of man we are concerned with the 

field of qualitY,and only with the first species of q~ality at 

that. For this reason it might seem that the important role the 

other non-qualitative accidental forms pl~~ln the perfection of 

man is neglected, or minimized. On the contrary, their import~ 

ance is not denied, but it must be stressed that the role q~alit 

plays in the perfection of' man transcends them.?lFor the hlghest

potencies of man, his intellect and will, are brought into a 

mean and continual mode of actualization by disposition and habi , 

the first species of quality. 

Also, it must be pointed out that the qualitative perfect

ions of an individual subject cannot be suitably studied with~ 

out some degree of'understanding of' the SUbstances that are thei 

subject and of other concomitant accidents, such as relation, 

action and paSSion, and above all, of the subject potencies~ 8) 

7) Cajetan explains this usurpation in the follwwing note
worthy text:

"In articulosecundo eiusdem q:uaestionis, adverte quod ilIa 
verba-in corpore: Modus 3utem sive determinatio subjecti secun
dum ~ accidentale, Dotest accipi vel in ordine §! naturam,. 
etc. ,si sumantur universaliter absolute, insolubilis app~ret. 
quaestio quomodo sit suff~ciens haec distinctio:-- cum auanit.1as 
ipsa determinet subjectum secundum esse accidentale, nec/tninus
habet rationem modificantiset determinantis quam secunda specie
qualitatis. 8i vero sumantur universaliter quidem, se~ limitate 
sub antedictis verbiS" scilicet quod qualitas importat quemdam
modum substantiae, et mensuram, cessant obj ecta::~ quoniam sermo 
non est nisi de quadam_determinatione_~cidentaJj, quae commune 
nomen accidentalis differentiae, qualitatem SCilicet, sibi 
usurnavit. Caj etan, l!Ll.,ll-,~k'!-niY 

B}-Aristotle, Metaphysics IV,c.2, IO~ b8-10. 



6) 
s"t. Thomas 

and "esse simpliciter, bonum secundum quid .n:.::" 
•• "esse secundum quid, bonum simpliciter.'~ 

OUr next basic 	text9)has a close r~lationship 'With the con

sideration given to essential quale and accidental quale by Aris

. totle and St.Thomas. Furthtermore, it is. a consideration that 

ultimately entails reflection on other extremely important texts 

of St.Thoijlas that deal'with the nature of pure act and created 

substances. Just why such a, complete reduction to the ultimate 
Cit

of realities is necessary here wilih a.t least be hinted in the 

examination of 	the text. It amounts to the recognition of the 

distinction that exists between the Absolute ad t~e contingent, 

the perfect and the limited, a di·stinction that is real and yet.· 

admits the causal rel~tionship that is the Key to all unity. 

The text is taken from the reply to the first objection of . 

question v., on 	nDe Bono In Communiu·,; in the Prima Pars. Ca.jetan 
-

maintains that this question is not so much the beginning of the 
section on "bonumft ·a.s it is a part of the 
tract on perfection that is begun in question four.IO) Certainly 

this text should not be taken alone without consideration of the 

general context in which it is found. In the immediately previou3 

9) t,5,lt lm... 
lOr HAd hoc dici tur, quod quaestio 4e bono duplici ter ordinari 
potest, uno modo:, secundum se; alio modo, ut est pars tractatus 
de perfectione, et sic in capitulo de perfectione ordinanda es~: 
et hoc insinuavit littera tam in principio quaestionis quartae,
ubi tractatus de perfectione inchoatur, et dicitur: 

lEt quiaunumquodque, secundum quod perfectum est, sic 
,dicitur bonum, primo agendum est de perfectione divina, 
·secundo de eius bonitate.' 

Quasi diceret quod, propter per~ectionem, de bonitate tractandum 
est simul; quam in principio quaestionis septlmae, ubi, aperiens
quod de bono per accidens; idest ratione perfectionis, tractavit, 
dicit: 

'Post considerationem perfectionis'divinae, de infinltate, 



~~------------------~.';--~-~'-'-~"'/~----~~~-------------------.
7) 
q:uestions- St. Thomas .has beendealihgwi~h God, pure. act, with 

His simplicity,_and with His perfection.1l )rn the text in whicih 

we- are interested here st.thomas now makes anrl observation that 
-: -'" 

can serve as a classical distinction 'qetween the bonum, the per

fection of God, and the bonum, the perfection of creation.12 ) 

. The bonum of God, pure act, is not distinct from His essen

ce, which i.§., in turm, His esse~ How~yer, in the case of creat

ion, bonum is not something,essential, but rather superadded, to 

an essence that itself is composite.13) Now-this superadded 

bonum is bonum precisely because it has being; we say it has 

being because it is something, but not because it is something 

substantially other.llt-) There' is al"llays a created substance in 

etc.,' nulla facta mentione de bonitate, de qua fecerat duas 
quaestiones. Quare autem de bonitate sub tractatu de perfection 
quaer¢atur, in promptu causa est in littera~ Blssignata:: 

I quia scilicet esse perfectum est ratio quod aliquid . 
. dicatur bonum. Itt Cajetan, lnl,,2,!,• 

. 
11) Questions 2,3,and4 respectively. 

12) The limitations or the bonum of creation can be seen in the 
articles of q.? and in the.texts that are Quoted below. 

13) "Bonitas rei creatae non est ipsa eius essentia, sed ali';; 
quid,supperadditum; vll ipsum esse eius, vel aliqua perfectio
supperaddita, vel ordo ad finem. 1t 

. I,6,3,3m• 

It,.) nrpsa tamen -oonitas sic supperaddita dicitur bona sicut 
et ens: hoc autem ratione dicitur ens, quia ~a est aliquid, non 
q~ia ipsa aliquo alia sit. Unde hac ratione dicitur bona, quia 
ea est aliquid bonum: non quia ipsa.. habeat aliquam aliam boni
tatem, qua sit 'oona. It 

http:composite.13
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8)
which this ubonum simpliciter, esse secundum quid" inheres. And 

this created 
.. 

substance is the subject af accidental act because 

thee9 is a residue of potentialities existing as potencies even 

after it has been glBven nesse simplic:Lter" by the substantial 
, 

form. All of this is contained in the text itself; let us exami 

1tbefore saying more: 

tlAd primum dicendum quod, l1cet bonum et ens siut idem 
secundum rem, quia tamen differunt secundum rationem, non 
eodem modo dicitur aliqu1d ens simpliciter, et bonum sim
pliciter. Nam cum ens dicat aliquid proprie esse in actu; 
actus autem proprie ordinem habet ad potentiam; secundum 
primo discernitur ab eo quod est in potentia tantum. Hoc 
autem est esse substantiale rei uniuscuiusque; unde per 
suum esse substantiale dicitur iunumquodque ens simpliciter.
Per actus autem superadditos, dicitur aliquid esse secund 
qUid, sicut esse album signifieat esse secundum quid: 'non 
en1m esse al'bum aufert esse in potent~a simplieiter, cum 
adveniat rei iam praeexistenti in actu. Sed bom:un diei t 
rationem perfecti, quod est appeti~bile: et per eonsequens
dicit rationem ultimi. Unde id quod est ultimo perfectum
dicitur bonum simplici.ter. Qllod autem non habet ultimam 
perfectionem quam debet habere, quamvis habeat aliquEl:Il1
perfec2ionem inquantum est actu non tamen dicitur per~ _. 
fectum simpliciter, nec bonum sImpliciter, sed secundum ~'Q 
quid. n 

"Sic ergo secundum primum esse, quod est substantiale, 
dicitur aliquid ens simpliciter et bonum secundum quid,
idest inquantum est ens: secundum'vero ultimum aatum, 
dicitur aliquid ens secundum qUid, et ,bonum simpliciter.
Sic ergo quod dicit Boetius, ~~od 

rin rebus aliud est quod aunt bona, et'aliud 
-quod sunt,· ' 

referendum est ad esse bonum et ad esse sid!pJ.iciter: quia
secundum primum acturn est aliquid ens simpliciter; et se
cundum ultimum, bonum SimplicIter. Et tamen secundum prI
mum actum est quodammodo bonum:,. et· secundum ultimum acturn 
est quodammodo ens. Ii .I,.2"lJlm~ 

To sum up what has been said so far: Bonum, perfection, 

follows being. ,K-' created thing is perfect in so far as it ~. 

act. If a being is pure act it must then follow that it is,all 



9) 15).
perfect and all good. Perfect10n is then part of its very 

essence, and there is no question of accidental perfection.16 ) 

HO\vever, if a being is not pure atf!t, but rather has,: limited 

act, it is perfect in so far as it has l~mit~d act. l ?) And even 

its operations are purely accident~l, not belonging to its 

essence, which is, in turm, dependent on the causality of the 

First Prime Mover and Final End. Moreover, the potencies that 

are the direct principles of operation are sluggish and unde

termined; they stand in need of actualization. The background 

for our study has now been established, for it is the actuali 

zation of these potencies which concern us. 

Man's Q~est for Perfection.***** ***** 
One of the most evident things in the world is the uni

versal desire of man to a ctualize the accid,ental potencies shat 
l8 are his subject principles of action or operation. ) He simply 

---~--------~---------------~----------------------------------~ 1,) "Quia scilicet esse perfectum est ratio quod aliquid dicatur 

bonum." Cajetan, In I,,2,l.

16) IIAccidens comparatur ad subjectum sicut actus ad potentiam, 

cum sit quaedam forma ipsius, Unde cum Deus sit actus purus abs

que alicuius potentiae permixtione, non potest esse accidentia 

sUbjectum. 11 


Q.uaestiones Disputatae, De. Potentia, c.?,a.4. 
cf. 1-,',3c.
I?) IIDeus dicitur bonus essentialiter, ·quia est ipsa bonitas; 
creaturae autem dicuntur bonae per participationem, quia habent 
bonitatem: unumquodque enim in quantum est, bonum est, secundum 
ilIum Augustus in I. De Doctrina" Christiana., quod 

. 'in quantum sumus, boni sumus. t" 
. - Qua;estiohes Quodlibeta1 es, 1l.,Q..2,s,.1.

l8)"Bonum est quod omnia appetunt. 
"Nam omnia appetunt suam perfectionem. Intantum est autem 

perfectum unumquodque, inquantum est ens: esse enim est actuali 
tas omnis rei, ut ex s~erioribus patet ... 

I,2,1~ 
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thirsts for an increase of esse, of esse that must be accidental 

esse, "bonum simpliciter -', esse, secundum qUid. II For man! can do 

nothing about his sUbstantial esse, so he mus~turn ·to the act

ualization of his accidental potencies. Every human action has 

as an end the actualization of a potency, the actualization of 

some particular member of the. second species of quality. The end 

of an intellectual agent is seldom synonymous with the end of th9 

action taken directly, which is the formal end, the actualizatiol 

of a potency. The end of an intellectual agent generally looks 

to a final end that is distinct from and reaches beyon~ the for

mal end. Hence, the final end induces ani intellectual agent to 

act, and this action, in turn, formalizes the potency which 

stands as the material cause. And so it is that by his.cognos

!citive faculties manl1 beenmes other things'land really receives 
" "19) 

an increase of being. The cognqeitive potencies stand as matte~, 

the qualitative perfections to 'which these potencies are open, 

capable of, stand as form. As the SUbstantial form, the essentia~ 

differenc~, determines matter, so the qualitative' perfe~tions 

actualize subject potencies and bring to them an increase of 

accidental being. By reaSon of its accidents a SUbstantial being 

that is !tesse simpliciter" ~ lIbonum secundum quidU is capable 

of fUrth~r perfections th~t wili render it u'bonum simpliciterl1~O) 
are 

And sinca the accidents thatAcognoscitive potencies stand as 

matter to further formal perfection, we can apply to them the 

words St. Thomas applies to the need of matter for form: 

19)er.. 1,1'+,1,; Summa.Gontra Gentiles .1,44; llii Veri tate, g:.~,Sl.!..' 
201 "Omne subjectum accidentis comparatur ad ipsum ut potentia
ad actum: eo quod accidens quaedam forma est faciens esse actu 
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tlOmne compositum ex materia et forma est :Rerfectum et 
bonum per suam formam; unde oportet quod sit bonum per
participationem, secundum quod materia participat formam.,t1

. I,3.,2c. 
The rational soul is the fJ.rst act, the substantial determi 

nation of the essence of man; by it man stands in the perfectio 

of a species, substantially complete in act. 21 ) However, by its 

nature the composite that is brought into being,when the essenc , 

the limited capacity for existence;2)iss.ctualized by the ratio

nal formyhas proper accidents; these are potencies that Bre in": 
. 23)

determined to ~urther act, that is, to opeBstion. It is by th 

perfection, the actualization of these potencies that a created 

and limited being reaches hi.s "Bonum Silhpliciter." 

"Diximus autem supra (1,;,,1) quod bonum est omne id 
quod est appetibile::, et sic cum omnia natura appetat suum 
esse et suam perfectionem, necesse est dicere quod esse
et perfectio cuiuscumque naturae rationem habeat bonitatis.· 

I,~,1.2.. . 
****Man and His Conflux Of Potencies**** 

. Because of man"s unique place in the hierarchy of being: 

~ 2lt)


becanse,as st. Thomas says, the human race stands at the con

fines of corporeal substance, and is, as it were,. a horizon be

tween time and etermty,"·there is in him a conflux of potencies. 

secundum esse accidentale. lI · Summa Contra Gentilesr 1,.2].. 

nOmne compositum ex materia et forma est perfectum et bonum 


per suam formam. It.. l,l,2c .. 


21) 1,22.,5£... 
, 

. 
22) "Essentia dicitur secundum quod peream et in ea ens habet 
esse. II DeEnte et Essentia, £.1. 

"Esse autem participatum finitur ad capacitatem partici": 
pantis.u !,221.2,~,· . 
23') IfAnima, lJ.cet non sit ctlmposita ex materia et forma, habet 
tamen aliquid Cie potentialitate admixtum ut supra (I,75,',4m•. )
dictum est. Et ideo potest esse subjectum accidentis.tt 

'IJ22,l".2!i!. " 
Gf. I, 77,1; I,7,2. Also,I.,II, "'~; A:ristotle,Metaph. ,1046a 10 

2;> Summa9ontra. Gentiles,II,8l. . . . 
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The sensitive potencies of the animal meet the potencies of the 

spiritual, intellectual life.• 25 )The potencies of t1rlO orders. are 

~ithin him, both crying for actualization and perfection of dir"'; 

ection. 26)Thus a situation is created in which a norm of order 

must rule. 27 ) And how are tpese potencies to be directed, act

ualized, determined? How can unity and harmony be effected in th 

operations of a creature of such diverse~and Indetermined P9t...; 

encd:es? 

Bo.th of these questions are tantamount to ~~king how the 

potencies. of man can be brought into a state of directed:l order~ 

and actualization. And the answer to the question ItHow are the 
~ 

potencies of man to be directed, actualized and determined;l" is 
, 

the most important and the key to the second. l'4an's potencies 

of the ratIonal level, and the sensitive potencies thru their 

influence, are directed by disposition•. This disposItion is a; 

quaIita tive form that predisposes the potencies. in such a 'fJlay 

that 't'1e say these potencies are tlactualized"':~ not in the sense 
, 

that they are in direct. act, but 
~ 

that the~ are- in a umean mode:1I, 

25)-I~-f;~'t~-i~-;;~-th;-hi~;;t-~f-th;-;;;;;-~~;;;:-th;-;i;---~ 
cogitativa \'cf.I,8l,3..; I,4,4m; and John of St. Thomas, Phil. Nat.
4,8, a.1-2.) meets the lowest of the intellectual powers. (De 
~~ S!1 Essentia,e.', (,l; I~79,,2. The point where the t,.,o join
is "lntellectus principorum,' the habitus of first principles: 

, nEt cum cognitio principiorum in nobis sit altissimum 
nostrae sCientiae, patet, quod in supremo nostrae naturae 
attingimus quodammodo infimum naturae angelica,e." De. Ver.§.,ll. 

26) "Homo est in confinio spiritualium et corporalium creatur":" 
uarum, et ideo concurrunt in ipso virutues utrarumque creaturerum 

1,22,,a·· ~ 

27) "CUm anima sit una" potentiae vera plures; ordine autem quo~
dam ab uno in mulbtltudinem procedatur; necesse est inter poten
tias ordinem esse.lt:: 1,22,!t,,. 
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of act. They are so ready to act that they: are no ,longer wholly 
2~) . 

indetermined, and therefore, already somewhat in act. 

The purpose of the study is to see the role that habitus 

plays in the pcerfection of man; therefore,. a few words on the 

nature of disposition, which stands in relation to habit as a, 

genus to a species" are in order here. 

" Disposition --:.: 
uDisposition means a sort of arrangement of that, 

'\ilhich has parts, either in regard to place, potency 
or form.It Simplicius, Commentaris"in praedicamenta,c.8. 

St.T.homa~29!~ citing this text of Simplicius explains that 

a disposition can arrange parts in three ways. The first type of 

arrangement is merely corporeal, and here we havethe praedica~ 

ment Usitus.1I The second type of arrangement of parts is tr:sec:':':' 
~ 

undum potentiam,1I and here disposition orders the directio~ of' 

,acts of a potency in an imperfect manner. (And it is the multi 
plicity of possible acts toward which potencies are ordered whic', 
serve as the parts which are ordered by disposition. )" 

The third type of disposition is generically the same as the sec 

ond; both belong to the genus of qu~ity. However, this third 

28) "Actus, etsi non semper maneat in se, semper tamen manet in 
sua causa~ quae est potentia- et habitus. tf 1,22;,!3.,.-3m.. 

~ 

29) "Dispositio quidem semper importat ordinem alicuius habentis 
pa'rtesJ sed hoc contingit tripliciter, ut statim ibidem Philoso
hus suodit, scilicet aut secundum locum aut secundum potentiam 
aut secundum speciem, in quo, ut Simplicius dicit, comprehendit 
omnes dispositiones; corporales quidem in eo quod dicit secundum 
locum; et hoc pertinet ad praedicamentmn sitp.s, qui est ordo par'
tium in loco; quod ~utem dicit secundum potentiam includit il 
las dispositiones quae sunt in praeparatione et iJoneitate non
dum perf~te, sicut scientiae et virtus inchoata; quod autem 
dicit secundum speciem, includit perfectas dispositiones, quae
dicuntur habitus, sieut scientia et virtus complete. ff 

, 1,1l,!±2.,1.,3.m..· 

http:habitus.tf
http:Usitus.1I
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• type orders its subject potency in regard to form, or as St• 

Thomas clarifies, to species •. This differentiates it from the 

second (imperfect disposition), and sets i t J~' forth as a. perfec 

disposition, as a habit. 

And so it is that di~position, which is an ordering of 

parts, enters. into operational potencies, for: 

"I:t is clear that Itpartsu"has a special.meaning in this 
place, since vIe are here dealing with potencies 1 such as 

• 

the possible intellect in the case of science,the will an 
sense appetites participating in reason in the ca.se of the 
moral virtues,. all of imich are without physical parts.
St. Thomas understands "parts'" in reference to the multi";
plieity of acts tOvlsrd which_ theie potencies are naturall;r 
ordered, and a piburality of agencies ,..,hich eventually 
occur in the determination of the subject toward the one 
specific end. Hence, these potencies have parts in the 
sense that they are not by nature determined to act in one 
way only, but act in a variety of ways~ In this lies their 
essential freedom;. they may: be used well or badlYt ''lith 
varying degrees of expertness and accuracy. u~~ 30J. 

Regarding the distinction between habit and disposition 

more will be added very shortly•. All t~t can be said of dis"; 

position can be said of habit, but habit has notes over and 

above those belonging to disposition. 

Where is disposition fouhd?~ We need not examine any of th 

potencies of the lower sense levels; for here the potencies are 

by their very nature determined to one operation, and no fur

ther determination of the faculty by vmy of disposition is nec
. 31)

essary or even possible.----------------------..---- ...--~-------.--- ....---......-------...._-_.....- .._.. 
30) Vernon J.Bourke, lfThe Role of Habitus In The Thomistic 
MetaphYSics of Potency and Act, If Essaysln Thomism: Ne\'1 York, 
Sheed & Ward, 19~2~ 10,. - .' 
31J "Ad primum ergo dicendunr, quod potentiae naturales sunt de

• 
terminatae ex seipsas ad unum, et ideo non indigent aliquibus
habitibus determinantibus; nee facitJ;1ocdignitas, sed indigni
tas earum, inquantum pauciora se ext~unt.n !!LIII~Sent!;!!.ll,J_,. ' 

j' 
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Disposit10n is also impossible in the external senses, i'or 

by nature they have but one determined operation•. There:Eore', th 

.only qualitative perfection possible to ,them is that,Upassio 

vel patibilis qual1tas ll Which results as the termination of the 
~32)

praedicament upa ssion. . 
-

Now we next advance into the realm of the internal' senses', 

and we ask whether disposition and habit can be found on the 

purely sensitive level. The qy.estion is v:aluable for us in so 

far as it proposes a problem we must realise and understand. An 

real treatment of the question, however, is out of the range of 

this paper, for "19 are expressly concerned "!.'lith habitus and the 

part it plays in the perfection of man. Although man belongs to 

the genus animal, yet his sensitive powers lie at the command 

of his rational powers, and therefore are related to them as 

matter is to· form.33;) I:t '\rould be more p~ecise, to say the .;!ilie 

act of the inferior pmver-is as matter to the act of the super

ior pO'wer '-1hich moves it• .And what 1s being said here is a suf"; 

f:iJcient answer to the,s~cond question proposed: IfHC)'t'l, can unity 
, ., f' ~ f ~ • " ',' . --------------- .....---..................-----..------------------'I!:!"-------------

32-) IlVires autem apprehens1vae exter10res, ut visus et aud1tus 
et huiusmod1, non sunt suscept1vae aliquorum hab1tuum, sed sec"; 
undum d1spositionem suae naturae ordinantur ad suos actus de"; 
terminatos; sicut et membra corporis, in quibus non sunt habitu 
sed magis in viribus imperantibus moturo. ipsor'qIIl.n 

I, II,.2Q.,3.,3m. ' 
Cf. I,II,17,90. / ' 
3$) tlQuanctocumqJ.le enim, duo S1lllt principia moventia vel agentia
ad. invicem ordinata, id cpod in effectu est ab agente superiori 
est sicut fo}~le; quod vero est ab inferiori agente, est sicut 
materiale:/Et hoc patet tam in natural?:bu~ «[11am in moralibus. IL 

De ver1ta te,--9;.l4,s..2s,. 
uImpressio enim superioris~ agent1s manet in inferiori, et e 

hoc inferius agens non solum'agit actione propria sed actione 
superioris agentis. u De Ver., 22"laC. 

Cf. Aristotle,Jll, I2§t lIlnima, ~.li"';!.2; I~"77,lJ.r 1,77,7. 

, 
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and harmony be effected in the operations of a creature of so 
.. 

diverse potencieS'f,f3lr)The dispositions and the habits that are 

manifested in the internal sense powers must be primarily at 

t~ibuted to the informing powers, and only secondarily attri~ 

buted to bhe sense powers themselves. 3') 

Therefore,. since there is no question of examining a sen"; 

sitive potency in man of an indetermined nature that is not 

under the control of the rational powers, th~._:}question·of habi

tus being found in the purely sensitive realm does not dir~ctly 

conce~n us. 35b.) 

We now advance into the rational powers proper. The agent 

intellect cannot be the subj ect of any hab1 tus., for: 

nIt is obvious that the agent intellect is "1ho11y act
ive-in its original state it requires, and can have, nothzing added to it to bring ~t to the apex of its power. Ther 
is no question of the de~elopment of a habitus here becaus 
the agent intellect is metaphysically perfect in its ori 
ginal state.1t 36) 

~ 

However, this is scarcely the case with the possible intellect; 

the possible or passive intellect is totaLly il1uetermined; it 
--------~------------------------------------~~~---------~-----

34-) litor direction to a complete atllution cf. 1,77,lrc. 

3,) "Quia. vires apprehensive inter1us pra~parant intellectuk 
possibili- proprium obj ectum;. ideo ex bona dispositione harum 
virium, ad quam cooperatur bona dispositio corporis -reddi tur 
home habi1is ad intelligendum. Et sic habitus intelrectivus 
secundario potest esse in istis viribus. Principaliter autem 
est in intellectu po.ssibili.lt~ I, II,.2Q,~,3.m~ _ 
cf. De Vera q.22,a.13c ••••• (note~33above.) , 

3$b) IITota enim natura corporalis subjaeet aJ;l.imae, et comparatu
ad ipsam sicut materia et instrumentmn." I,~,lc;cf'.note#33.. 

36) Vernon J.Bourke, op.cit~, p.103. 

I 
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3'/ J:is nPossible lt to all being: , ' 

IIIntellectus habet operationem circa ells in universale'• 
•••• Est in pbtentia respectu inte~Aigibilium, et in prin
cipio est sicut tabula rasa in qtCa'X~st ,scriptum, ut Philo"; 
sophus dicit in III De :Nnima(J.t.29,1:)~>29; J.t.30,a.2)n. ' , 

•••1.,22.,~. " ' >', '38), 

The possible intelledt has as a spiritual cognoscit¢ive p01iler 

an inclination toward all 'being, all that is intelligible. It is 

that great power that penetrates the very barriers of being, con' 

stricted only by the material cobwebs of its' composite subject, 

by the limited range of sense perception necessary for the fo~ 

mation of the percept, by its ever constant demand upon the body 
, 

for support., The intellect is a spiritual faculty, but its nex$u 

'tnth the senses, the ex'cerior thru the interior, is so intimate 

that v;r1thout them it wou.Ld remain a tabula rasa. 39 )Andso man, 

as a subject actuated by his proper form bdtlimited in finite 

perfection by his matter, has by nature ~n i~nent perfectibil": 

ity in that he presents potencies capa'ole of immanent acts to tp. 

external world. The potencies thus presented, Which these object 

in 'the external vTorlcl actuate in an unique union,a real unity 

of identity in the ~ntentional order, enable the su'bject while 

retaining its o'l.·m substantial perfecti~n to perfe:ct itself thru 
------------------------------------------------~---------------37) "Inter perr-ectiones autem rerum potissima est quod aliquid 
sit intellectivum:, nam per hoc ipsum est quodammodo omnia., haben 
in se omnium perrectionem. II Summa .Q.ontra Gentiles 1,£- 44. 

Cf. De Veri tate q.2,s, .. g; Aristotle, :!le. Anima III,ch.4-&5. 
38) tllioc ipsum quod virtus intellectus extendit se quodammodo ad 
infinita, procedit ex hoc quod intellectus est forma non in 
materia. II 1,2, 2,', 2m. 'r ','

39) A knower knows more or less just so ~ar as h~~has powers com 
petent to receive forms. The more material its O\fn powers are,or 
the more these powers depend upon material PO'.vers, ~the less of 
form it may receive;: for immateriality is the rootoAt:lll cognition 
of' formableness. 1t cf. Cajetan, Inl,.llr,lc!t 
The phantasm is the mate~ia:J._.~ause of intellectual_cognition; (r,
8Lt,6} without it ,ve cannotHlmoWe {I,8lr,7~. 4t~al1<!t:.o;~ly,/+~,FHIIO~ 

'i ,0.-.< .i/.- C:>'U:(l." :{ \~.'.2. ,.::,:::",_:' (C ~~'-:,;-:~Le \' fCo,WlA.<:: "fs,f .', ~";: q .:;~~ :,:L0 .\'.,-,>l::" A;11 ,~;,A'f'! .: ,',:::. 

I 
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becomihgother perfections by poss~ss:1ng them ina qualitattve 
4o )manner.

And h01.'l does an intellectual subject possess, actually be

come these other perfections ~ a qualitative manner? There are 

two possibilities: eIther by the third or first species of' qual 

ity, by a "passio vel patibilis qualitas tl., or by disposition an' 
-habit ... The first way is, impossible, but it serves as the means 


s 

to the tl1¢ second way, '\vhich i;&' the. way•. 140re of this vrill.. be 


shO\{Q iof this)below.
\.... ;' 

St. Thomas makes it clear that the intelligible species, th 

form abstracted from its material condition by the agent intel"; 

41). t " b "1 t t ac ua 1zes· or1ect ,15 present 0 the POSS1 1 e i ne11ec and t l' 

perfects it in one of the following three 1iTays: 

"Species intelligibilis aliquando est in intellectu in 
potentia tantu.m: et tunc dicitur intellectus esse in 
potentia.

Aliquando autem secundum ultimam completionem actus~ 
et tunc intelligit in actu. 

Aliquando medio ~.habet se inter potentiam et actum. 
et tunc dicitur esse intellectus in habitu~ Et sec1Lndum 
hunc modum intellectus conservat species,. quando actu non 
• J.. 11'19i.J..l.. It· .. I '70 6 'lmmve _"''''''''',..... , . ....m.!' 

In the first 
~ 

instance, the possibiJ.e intellect is in a sta 

of complete potentiality, complete indetermination~. In the sec~ 

ond instance the intelligible species is actua~ly here and nO\'l: 

informing the possible intellect. In this case, when the intel~ 

lect is brought fully into act, it is possible for only one in~ 

tellig;j.J?le. species :~o ru:L:l-Y inform it at one giVE3n t1ple •.42.) Ir9r 
~ .' ~ i';: p ~'~ .' • r " ,~ 'f- !"" I' f! ¥ jO ... • , 'f<. lI'"y ," ,I" 4 " ... p 

-~-~------------~-----------~--------------~--~~-----~~~~-----40) This point is d~veloped in such significant and fruitful 
texts as:: 1,14,1; Summa Contra Gentiles 1,>;.4.; De Veritate 2;tl. 
4--1) Cf. I,2.2" 3,.
It-2J "Intellectus quidem potest multa intelligere per modum uniu 
non autem multa modum multorum:. dico autem per modum unius 
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then the intelledt is really that thing, from vlh~chthe iritellig' 


ble species is derived, onl~ in a different mode, the intention 

al mode. In the third instance the intellect retains the intel"'; 

ligible speCies, though not here and now being full~ actualized 

by them•.43)Then the intellect is' a.ctually in a mean mode of be"'; 

ing; it does not lapse back into its prior state· of'potentialit , 

and is not in complete "act". 
~ ~ 

And how does a substance with intellectual cognoscitive 

powers possess and become these other perfections in a gualita~ 

tive manner? As: has been shown, a quality of the second species 

(a potency) is the recipient of a quality of' the first sl!6cies 

in so far as it has within itself the terminationoi' an act" of 

an immanent act. Note that an intellectual potency is 110tS~id I 
to be·· recipient of a upassio vel p.atibilislt quality at any time., 

, 

The perfection that the third species of ~uality lends to its 
J;J+)

subject potencY,1s a· sensible perfection. The intellect is 

spiritual. Since "whatever is received is received according to 

the mode of th@ receiver1t·, it is impossible that the possible 
~ 

intellect be actualized by the third species of quality. The 

immanent adt we call the phantasm does belong to this species, 

and it serves as the matter from ~hich the agent intellect ab~ 

stracts. But after the agent intellect abstraets the intelligibl 

species from the phantasm \,16 1hhen have another immanent act. Thi 
---------------~---------------------~------------~----------~~~) For a parallel text to this development cf. I,79,lO.

) "In tertia specie qualitatis nan sunt nisi sensibiles passi
ones. vel sensibiles quali tates.1I III,21,~,,~. 
. . Cf. 1,77,3; %11 1,11.,49,2. - . 

1+2) cont. vel multorum, per unam vel plures species intelligibi"; 
les,etc." 1,§2,!;t. . Cf. 1,86,2. I 

http:tates.1I
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. immanent act is nothing other than the actualization of the 

possible intellect, and it is a disposition, either an imperfec 

or a perfect disposition. TheI'e I ore , in even an instgnce of 

momentary actualiBation there is in the possible intellect a , 
disposition, an inchoative disposition that quickly perishes. 


The immanent act tvhich the intellect possesses as a qualitative 


perfection always belongs to the first species of quali~y.4') 


The third species is proper. only to the immanent acts of sense 


~~::~:::~:____________~_-_____________________~____~___________1 
4,) The immanent a cts of the intellect are the termini of intel 

lectual cognition which exist in the mind as qualities of the 
mind. These immanent acts belong to the first species because 
they above all, as John of St.-Thomas points out in a significan 
text: 
•••••••• "scilicet convenienter DISPONERE NATURAMl in quantum 
cognoscens ¢est, et sic pertinent ad primam spec1em qualitatis, 
et haec ratio~ est in illis principalior, quia propria et per 
se; per accidentem vero actus immanentes alterationem habent. 

Denique, constituere tertiam species qualitatis ~er hoc, quo
sit terminus operationis seu motus l videtur conditio valde acci 
dentalis qualitati, imo non suffic1ens, quia s1 dicatur, quod
in tertia specie solum sunt qualitates terminantes motum altera 
tionis, sequitur, quod lux in aere, quae sine alteratione fit, 
non sit in tertia specie qualitatis, q~od communiter negatur.
Si vero. sunt in ea qualitates terminantes quemcumque motum, 
etiam instantaneum, sequitur, quod actus immanentes et conceptu
qui illis producuntur, et species intentionales erunt in tertia 
qualitatis, cum tamen communiter ponantur in prima.

Deindedicimus, quod in hoc tertia specie ponuntur qualitate 
quae per se primo terminant motum seu sunt qu¢itates subjecti 
ut alterati, etiam alteratione instantanea seu mutatione quali 
est illuminatio in aere (lux). Quis, quod sit terminus al tera
tionis non esse extraneum a qualitate! Cum enim detur per se 
motus ad qualitatem, scilicet alteratio, ut dicitur in , Phys.,
c.2 (226 a.26), opODtet quod aliquae q1J.alitates per se sunt 
qualitates subjecti ut moti et alterati. • •••• Nec tamen prop
terea actus imm.anentes vel conceptus erunt in tertia specie sic 
lux, quia non habent immutare subjectum seu esse termini altera 
tionis, (quae solum proprie 'invenitur in corporalibus), sed ha
bentaliam priorem et principaliorem considerationem, scilicet 
convi~nter disponere naturam, in quantum cognoscens est, et sic 
pertinent ad primam spediem qualitatis-. t ,,- Ars Logica Ir,18,~, 

, 

, 

t 
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• In contrast to an instance ofactualiza.tion of such a natur 

that the possible intellect falls beck into potentiality there 

are instances of actualization that so "conquer" the passivity 

of the possible intellect, either by their force or by force: com· 

bined with repeated acts~6)that there endures a certain actuali

zation of the passive intellect. It. does not lapse back into its 

prior passivity as regards to I1his particular act. The use of 

the word "force" here leads to an extremely basic and fruitful 
-

consideration, for it implies, the marvelous aptitude of the inte '

lect to apprehend. first truths and then to use them as the basis 

for the construction of a body of sure and certain knowledge, of 

science. When knoYlledge is built upon the solid foundation of 

first principles it acquires an aijlazing force, for then it is of 

• the character of a true habitus~ Such kn01'lledge based upon absol te' 

and unchanging principles gives the intellect stability and in~ 

sight, an insight that will. lead to the consideration 01' reality 

in its highest cause, to the habitus of wisdom. But this point, 

although it would be an excellent way of showing the part habitu 

plays in the perfection of man, would require a special develop

ment. For it would necessitate a study of the habitus of first 

principles, of the hierarchy of the sciences, in short, of St•. 

Thomas' most fertile and thorough developments on the potency 

of the intellect of man to re-produce and capture the order of 

reality. Not only would A Thorough knowledge of many parts of 

the Summa 47)be required, but the totality of the Co~~entarY.2n 

~e Poste::r:ior .An~lyt~~~.".,t~e: CC?~entct:r:l on~~e: ,~_,~r~~~9:te>or. 
--~--~----------~~~--~~--------~----~-----~----------~-~~-~---46) Cf •.I,II,;1,3; ;1,2. 47) E.g.I,58,3; 79,8&9; 1,1I,.51,2-. I 
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• 48) 
oethius, and quite a few sections from~-Ve'ritate ..Jllou1d have 

to- be mastered. However, this. paper obly furnishes the ground": 

.ork for such considerations; we a-r@ more intent on presenting a 

general notion of what this habitus formation that p,lays such a 

rominent role in the per~ection of man 'is and does• 

. Now to return to the train of development: When the actuali . 

z~tion of the possible intellect is of such a forGe that is does 
.. 

. ore complet<?ly conquer that facult:t!ls.,,, vast indetermination, th n 

the possible intellect remains in a state of partial actualizati n; 

a state of being that amounts to a unique IItneqn moder! of being 
49)such as Aristotle describes in these ,\fords:' 

I flOnce the mind has become each set of its po·ssib1.e ob~· I 

• 
j ects as a man of science has, ''Then this phrase is used of 
one vibo. is actually a man of science (this happens vlhen he 
is nm-l able to exercise the pm-leI' on his ovm initiative).,
its condition is still one of potentiality, but in a dif~ 
ferent sense fram the potentiality which preceded ,the 
acquisition of knovT1edge by 1eal~ning or discoverYI the mind 
too is then able to think itself. It De Ali±ma. III, 429b 2-'lQ!t 

" 
l'lOitr as the potency is more free, more 1.U1iversa1 in object, 

there is greater possibility and need of the metaphysical per~ 

fections of disposition and habit. Hence it is that the most 

"universal of potencies, II· the possible intellect, u"Thich is 
~ . ,Q). 
J?,~tE7n~ia1 to all, .)~~in~," a_nd. )·,t~ }~~11e,~~ te: """~}:Y:~ y~il,J"" s~aD4~s 
~---~-----------~------~---~~~----------------------------------48) E.g.De.Ver. 15,lc; 9,..11 (De Hagistro); q.8,a.15; q.15,1; q.l , 
a.1. C! 

49') ItDicitur autem intellectus possibi1is fieri singula" secun~ 
dum quod, recipit species singulorum. Ex hoc ergo quod recipit 
species intel1igibi1ium, habet quod possit operari. cum voluerit, 
non autem quod semper operetur: q~ia. et tUlle est quodammodo in 
potentia, licet aliter quam ante intelligere; eo scilicet modo 
q.uo sciens in habitu est in potentia ad considerandum in a·ctu. u 

.t,22.,~.. 
50) ttlnter p.erfectiones autem rerumpotissima est quod aliquid 

, sit intellectiVUD1::: nam per hoc ipsum est quodammodo omnia (IlL D . I 

http:q.8,a.15


• chief subjects in need of disposition and habituation. Nothing 

better than St.Thomas l mID analysis of this situation could be 
r r~iven: ;.;1 

UPo.tentiae vero altiores et universaliores, cuiu'smodi 
sunt potentiae rationales, non sunt limitate ad aliquid unUI 
vel obj ectum vel modum o.perandi t" q.uia secundum diversa et 
diversimode rectitudinem habere possunt:~ et ideo ex natura 
potentiae non potuerunt determinari ad rectum et bonum 
ipsaru.mr sed o.portet quod rectificentur, rectitudinem a sua 
regula recipientes. Hoc autem contingit dupliciter .. Uno mode, 
ut recipiatur per modum passionis", sicut in hoc ipso quod

regulatat potentia a regulante movetur. Sed quia in hoc quod 
aliquid patiatur et nihil ad actum conferat, violentiae 
definitio consistit" ut patet in III:. Ethic •. ,c.ll, viol.entia 
autem et difficultatem et tristitiam habet, ut dicitur in 
V M§}taph." text.6; ideo pTaedicta receptio rectitudinis rum 
sufficit"ad perfectam rectificationem potentiae regulatae.,
•••• • Op.ortet ergo ut alio~modo recipiatur, scilicet per
modum qualitatis inhaerentis, ut rectitudo regulae effici 
atur forma potentiae ~egulatae:_ sic enim faciliter et de~ 

• 

. lectabiliter quod rectum est, oper~abi tursicut id quod est. 


conveniens suae formaet et haec quidem qualitas, sive forma, 

dum adhuc est iWlerfecta, dispositio dicitur; cum autem jam 

cons~ata est, et quasi in naturam versa, habitus nomina

tur. ' In IIL.$ent.6.ll,1,le~.. 


To meet a situation described at the very outset, a diffi~ 

pult step must nOvT be taken., OUr purpose is to gain a general 

iTiewof the habitual perfection of man:, to approach a basic view 

3.nd understanding of habitual perfections. The vastness of the 

subject is seen in the Summa. All sure and certain knowledge fran 

the habitus of 'first principles to allr the scientific YJ10wledge 
• • .. ~ ~..". ,,~' I' l" 

~---------------------------------------------------------------~P)cont.) Anima 8,1,431b .. ),habens in se omnium perfectionem. ff 
.". ".§...umma. Contra ..Gentiles I,£..44~ , 

DI) On the necessity of habitus:. 
"Dicendum quod omnis potentia Gluae diversimode potest

ordinari ad agend~tm indiget habitu quo bene disponatur ad suum 
~ctum.IL I, II, 5~ ,.!2,.. . 
~ajetE!~,'y!!:,II, a,,5.~, ••• IINam in intellectu.est necessitas simpli"; 
~iter:' Qlloniam nisi determinetur aliqua specie intelligibile, ni~ 
p.il intelligere potest .., In volun:tate vero est necessitas ad bene 

http:ipsaru.mr
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founded upon this ftseedU?oJ all science is habitual perfection• 


The three wisdoms ~re ~bits~3J Art and virtuea:ce habits~4rn 


fa'ct, the treatment of habitus in the Summa amounts to ae care


ful examination of the higher potencies of man, their acts and 


'their perfections, which is the same as saying their habituatiOl • 

Further,. S,T. Ti10mas does not only examine the natural potencies: 

and their habitual perfections, but he also penetrates into the 

supernatural. qualitative perfections possible to man; perfect~ 

ions that introduce man to a nevI nature and a' new:. life. 

With the matter nOvl covered serving' as 8'. background, let 


us try to glean out a few, of the basic, universal traits of the 


nature of this unique mean mod.e of being." This aim can be real


ized: to some degree, at least, by the following three steps: 


First, an examination of the distinction 'between habit and dis:':: 

position. Second, an examine tion of the conditions 1'lhich st. 
Thomas posits as necessary for habitus formation on the rationa~,,>
plane!'. Third, an eXE[~ination of a habit's 01m capability for 


perfection and further clarification on hO'toJ' the perfedtion of' a 


habit ~tse~f z:ed~unds to the perfectiofu of its subject. " 
-~--------~-~------------------~-----------------------------~~ esse:: quoniam nullum est bonum infra naturale objectum volunta
tis, quod voluntas non possit velIe, licet non ita prompte, abs.."" 
que qttacumque qualitate superadddl.ta .. !,~ 

~ 

52) UIn natura humana, in quantum attingit angelicam, oportet 
esse cognitionem veritatis sine inquisitione et in speculativis 
et in practicis. (Ha'bi tus principiorum et Synderisis; respective)'
Et hanc quidem~cognitionem oportet esse principium totius cog
nitionis sequentis, sive speculativae sive practicae, cum prin
cipia oporteat esse stabiliora et certiora.fk~" Veritate,16,l. 
53) Metaphysics is the sole natural vTisdom, ~ the wisq,orrs of Theol. 
¥Q. grace are analogical hab:!,ts
;'+J Cf.I,II,57,J. and, I,II.,,2,i. 

55Y Supposing the existence of proportionate, habits.cf.be16w. 
I 

http:certiora.fk
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I Yet, it is upon this distinction between habit and disposi

tion that St. Thomas built his doctrine on the nature of habitus, 

for it is by this final difference that habit is essentially 

constituted in itself and set apart from all else~61s for the 

iscussion that has centered on the question whether St. Thomas 

id actually change his opinion on the nature of the distinction 

between habit and disposition from the time he- first treated itrhis commentary on The Sentences till his final decision in th 

Prima Secundae about fifteen years later, the reader is referred 

to a complete covering 01· the disputed texts by P.Jac.-M.Ramirez-

O.P., in the Studia Anselmiana~7)Eeference can also be made to a 

• 
56) "Differentia specifica ultima est noblissima, inquantum est 

xime determinata, per modum quo actus est nobilior potentia." 
1,22.,2,2m. 
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previous paper touching these disputed texts, with special ref
58~, 

erence to~ the positions taken by Cajetan and John of st. Thomas 

St.Xhomas· clear-cut distinction between habit and disposi 

tion entails an understanding of t"lo terms, IImodum habitus", an 

"essentiam habitus. u This terminology was introduced by Cajetan 
.l 

and John of St. Thomas to correct misunderstandings that had 
-I

arisen concerning the essential difference between the two 

mem'bers of the first species of quality. To grasp the implica

tion of these two terms it will be best 'to ask 'the question 

If Can a disposition become a habi t'(tI ..; and "Chen proceed to follo 

Cajetants so~ution. It may-be pOinted out beforehand that the 

crux of the matter is reached \{hen Cajet~n distinguishes the 

two ways in ,.,hich fffacile ll and "dirficileu mobile can be taken: 

f'rom the angle of the disposition or habit 1tself (essentia 

habitus),or from th~ angle of ~he relation obtaining between 

~he nabit and its suoject (modus habitus). The entire section 

of the text which answers tnis qUBstion is given in 'the note 
_ 59]
0010\11. 

The ppint Cajetan establishes here is tha,t 	ftdiffieile 
-

mobile" andllfacile mobileu are specific differences distinguish'· 

ing habit. a~d disp.osition ~ only ,.,hen .th~s~ two di.fferen,c~f?, :ger::. 
,. r' , • ~ .. !' '~"'.,. r • • - ; , t'. .. ~ l' .. 1- .. '" i' ~ " ~ r ~ " • 	 l" P f, 'f '" '" ... '~; 'Il-----_.._---_.._..._------_......_--_._-----------.----_ .... ---------------.-... 

57) P.Jac • ..:r.l.Ramirez,O.P., rtDoctrina Sancti Thomae Acquinatis

De Distinctione Inter Habitum et Dispositionem,it Studia 

Anselmiana; fasciculus 7&8,,(1938) 120-=14-2. " 


58) ,t!,Habitus and Dispositio, The 
. 

First Species of Q:uality,"

P .20":33',~ This paper seeks to uphold the theory that St. Thomas 

never changed his doctrine concerning the essential difference 

between the tw.o members of the first species of quality., 


59) HAd hoc dubium-dupliciter respondetur: Primo, secundum 
I Boetium et Albertum, quod habitus et dispositio differunt sicut 
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perfectum et imperfectum Il\f EADEl-.1 SPECIE, ut Sortes puer et _,

ipsi vir,ideo conjunctione copulativa junxit haec nomina Aris~ 

toteles dicens~ lhabitus et dispositio', quia eandum rem impor~ 


tant. Duplici autem vocabulQ, eam significavit ad insinuandum 

duplicem modum essendi illius, scilicet perfecte et imperfecte. 


Secundo rftSpondetur secundum S. Thomam CI"II,it2,2,3m) qu.od
habitus et dispositio sunt diversae. species, nec obstat Aris~ 
totelem dixisse unam esse speciem quia, hoc dixit ad insinuandum 
genus proximum habitus et dispositionis non esse qualitatem,
sed 	quoddam :subalternum vocatum ab antiquis 1applicatio2 I, quae· 
una species subalterna est, in qua unitmtur habitus et d.isposi
tio. liec etiam impedi t proposi tum quod facile aut difficile 
moveri ad passionis genus pertineat, quum ad circumloquendum 
proprias rerum differentias nobis ignotas oportet accidentalibus 
proprietatibus uti:: et hoc hic ob~ervatum est. 

Ad cIaram autem notitiam sententiae S.Thomae nosse oportet
quod alicui potest esse facile et difficilemobile ~er ~ seu 
~ ratione.speciei, quod ex natura sua vendicat sibi causas dif": 
ficile variationem compatientes, ut scientia cuius causae SUJ1t 
lumen intellectus agentis et intellectus passibilis, et prae":
missaequae se aliter habere: non possunt., 	 . 

Et similiter illud dicituI' esse facile mobile per se seu e 
ratione speciei, quo ex natura sua vendica.t sibi. causas facile'. 
transnmtabiles." ut sanitas quae causatur ex calido et frigido, 
quae propteralterationes continuas facile transmutantur. 

Illud autem dicitur ess.e facile vel difficile mobile per
accidens seu ex conditione individui,,> cui. ex eo quod est in hoc 
subjecto sic disposito, ut scientia, quae ex se difficile 
mobilis est, per accidens tamep. 'ex eo quod est in hoc male 
disposito, facile mobilis est. 	 ~L 

Illae ergo qualitates quae difficile mobiles sunt EX RATI~ 
0I'iJE 	 SPECIEI. F..ABI TUS SID'l'T:.:.. 

I11ae autem quae ex ratione suae speciei facile mobiles 
sunt, dispositiones svnt, ita quod habitus et dispositio dis~ 
tinguu.ntur specifice pel' differentia.s circumlocutas, p~er dif
ficile mobile et facile mobile ex ratione speciei.'

i. 	 (Cajetan, then proceeds to sho'til that Aristotle actually does, 
uphold the essential difference, and not o.theX'\'1ise.) I 

"Consentantus autem Aristoteli magis sensus iste ostenditur' 
ex tribus~ PRIMO, ex eo quod exemplariter declarans habitus et 
dispositiones; inter habitus non nisi e~ quae per se permanent.+a 
sunt nu~eravit7 scilicet scientias et v~rtutes, et inter dispo~
sitiones simil~ter ea tamen quae facile transmutantur, ut cali-= 
dum et frigidum,. sanitatem et infirmitatem". SECUND0;,. ex quod
dici t S,cientiam etiam mediocritel" sumptam ~ heitum quod con'; 
staret esse falsam quum scientia imperfecta dispositio esset non 
habitus, si dispositio non differret specifice ab habitu. TER~O" 
quum in particula sequenti expresse inducit communem modum 10'; . 
quendi ad probandum quod ea quae per se diuturna sunt" sunt 
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tain to the essence, the "modi essendi~ of the disposition or 

habit. In this event they enter Lito the definition of the 

q:uali ty:: "difficile mobile ll into, the definition of a habit, 
-

"facile mobile" into the definition of a disposition. IT these 

two differences do not pertain to, the essence, of the quality, 

but rather to the relation of the quality with its subject, tha 

is, if the cause of "stlckingft is due not to the nature of the 

quality itself, but to the relation existing between it and the 

subject, then this "difficile mobile" or n'facile mobileth'is not 
o 

an essential difference, but merely an accidental consideration 

For then this t1difficile mobile rt' or IIfacile mobile'" is not of 

the species of the habit, but of the relation that exists be:: 

t1reen the habit and its subject. And, puting aside this acci"': 

dental consideration" there remains S' "difficile or facile 
-

mobile ll that enters into, the definition of the quality and 

-


determines it to either disposition or habit~ Now a disposition 

can take on the fldifficile mobile u characteristic of a habit 

in ,the accidental 
~ 

sense. Hmlever, 
~ 

in the first and essential 

sense a disposition can never grO'tv into a habit, for there is 

an~' essential difference, a specific difference between the 

two~O~One thing is not another, and it cannot become another 

~t~ou~,~n ,.essent~~l. 9l'~lln~e~, ~,~i~~~s~t1:0n "~~""'~ }~i.:::p'o~i_~~~~'i~'~ 
----~----------------~--~--------~------------------~~---~-----thabitus; quae autem per g cito transmutabilia sunt, dispositi":
ones' sunt. fl' Ca:jetan, Commentaria , in.. Praedicamenta, caput "De 

- Qualitate." p.150 ' _ 
60} John of st.Thomas comments ,on-this entire development of 
CAj etan in his Ars Logica" II, 18,1~ 
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a habit is a habit, although it may have the accidental char~ 

acteristics of a disposition. This distinction is .one of basic 

importance for the theologian and confessor. 

st. Thomas has settled the question once and for all in his 

"classical" text on the essential differ§)1ce. betvTeen habit and 

disposition in the Summa. We 'tvill simply present an outline of 

this baslic text: it can \'Tell serve us as a final authority•. 

"Ad tertium dicendum quod ista differentia difficile ~, 
mobile non diversificat habitum ab aliis speciebus quali~ 
tatis, sed a dispositione~ 
Dispositio autem duplici ter accipitur:. 

I:) uno modo, secundum quod est -genus habitus, nam in
5 Metaph., dispositio ponitur in. definitione habitus 

lIt alio modo:, secundum quod est aliq1.1id contra habi tum 
divisum:: et potest intell±gi dispositio proprie
dicta condividi contra habitum dupliciter:

A) uno modo! sicut perfedtum et imperfectum in 
eadem spec~e,. ut s.cilicet disposi tio dicatur I 
retinens nomen commune, quando imperfecta inest, 
ita quod de facili amittatur;.habitus autem 
qllando perfecte inest, ut non de facili amitta': 
tur;, et sic dispositio fit habitus, sicut puer
fit vir. 
(Thus an accidentally perfect disposition is 
,call.ed, not is, a habit.: vlhile an accidentally 
imperfect habit is called, not is, a disposition.)

BJ alio. modo possunt distingui" sicut diversae. I 
species. unius generis..subalterni, ut dicantur: 

1) DISPOSITIONES i11ae. qu~itates primae spe':,
ciei quibus convenit secundum propriam ratio":' 
nem ut de facili amittantur, quia habent caus s 
transmutabiles, ut aegritudo et sanitas; 

2:) HABITUS. vero dicantur illae qualitates quae
secundum SUam rationem habent quod non de , 
facili transmutentur,; quia habent causas im": 
mobiles, sicut scientiae' et virtutes; et sec": 
undum hoc dispositio non fit habitus. ET HOC 
VIDETOR J:.fAGIS CONSO:N"ffiiI INTENTIONI ARISTOTELIS 

Unde ad huius distinctionis probationem, induci t communem~, 
loquendi consuetudinem, secundum quam qualitates quae sec"; 
undum rationem suam sunt facile mobiles, si ex aliquQdif
ficile mobiles. reddantur, habitus dicuntur. _. 
Et e converso est de qualitatibus quae secundum SUam ratio 
nem sunt difficile mobiles: nam si aliq,uis imperfecte 
habeat scientiam, ut de facili possit ip-sam amittere, magi 
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dicitur disponi ad. scientiam quam scientiam habere.,u' 
!,ll,~· ~ 

. ~. 
And so it is that St. Thomas, after most carefully explain~ 

ing the terminology of Aristotle., uses it without any fears of 

being misunderstood and accused of denying the essential dif:::,· 

ference between babit and disposition. FOllo'tdng 'tve have a text 

of a later date than 1,11,4.9 in whi.ch st. Thomas speaks of a 

quality 'Illhich is imperfect in the species. of hab4t as disposi":': 

tion. And when this q1jlali ty, though altvays essentially a habit, 

takes on the accidental mode of udifflilcile mobile lf , then St• 
... 

Thomas c,a11s it not a disposition, but a habit. 

'fDispositio, quae fit habitus, est sicut imperfectum 
in EADEJ?1 SPECIEI, tid est, in speciei habitus), sicut 
imperfecta scientia dum perf'ecitur, fit habitus. Sed 
veniale peccatum est dispositio alterius generis,. sicut 
accidens ad formam substantialem, in q~am numquam 
mutatur. tI 1.,n.,88,!i;,4m. 

**** The Conditions For 
Habitus Formation **** 

Any consideration of the conditions necessary for habitus 

formation must be made with the essential difference between 

habit and disposition in minde When st. Thomas sets down four 

definite prerequisites for habitus formation61~e is not speak..;.· 

ing of the accidental ttmodus habitus", the accidental influences 

that give a di~positive qua,lity a permanent nature, but he is 

speaking of the tfessentia habituslt,the permanency that is part 

of' the essence of the dippositive quality itself. 

Three of the conditions necessary for habitus formation ar~ 
---------~-----~--------------------~~--------------------------61) Cf.l,ll,~,~.- and the texts that are cited below. I 
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• 'tActio enim est proprie actualitas virtutis; sicut esse 
est-actualitas substantiae vel essentiae; 
•••• Ilnpossibile est autem quod aliquid quod non est purus 
actus, sed al~quid habet de potentia admixtum, sit sua 
actuslitas: quia actualitas potentialitati repugnat. Solus 
autem Deus est actus PUrus., Uhde in solo Deo sua substantia 
est ~ esse et suum agere.,11 ,i,.2t,1. 

****The Four Condi tions****~ 

The first condition is that the potency, which is disposed, 

be distinct from that to which it is disposed; that the potency 

stands M matter to the disposition, which plays the part of a 

determining form§;) The second is that the potency bE?'free enoug 
'_ • ["', ~ J. • , .' 

~--------~--~----------~-----------~------------~~-~--------~ 
62:) The mention of tlproportionate tL habits al'vTays ca,llsforth the 
question:"Can any habit formation_be found in the infra":rational 
sphere. file· pro and con views· and supporting texts' are given in 
a.' previous paper entitled "flabitus in Irrational Animals?U, 
63X nEt nomine pot:entiae intelligimus illud principium proximum
.operandi:: Potentia autem est simpliciter principium operandi vel 
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• to be determined. In other words, t:tmt the potency be by nature 

determinable to diverse objects and diverse modes of action. 66 ) 

There 1s no room for any disposition in a potency that is relate 

to one exclusive act: the potencj[ of sight or hearing, for ex": 

amplie. Such a mediate subject of operation (It is a. mediate sub":' 

ject since it is the means by which its SUbstantial subject 

operates) has by its nature a necessary, a dictated, an unfree 

mode of determination•. 

The third condition is that many thip~s in different ~mys 

and by different means play a part in disposing the potency to 

one of the diverse types of acts" in its range ...:- so tha t '\ole can 

then speak of the potency as being \v.ell or ill disposed. 67)

• 
 patiendi." John of _st. Thomas, Ars. Logica, IL,18,g,... 

"Potentia animae nrhil aliud sit quam proximam principium 


opera ti onis anima e •.u 1.,.Z§.,.!t., 

164)" cr'•.. 1,J,4; r,a,6&7;: 1:,77,1;. 1,54,3. 

165 ) IIp-rimo quidem, ut id quod disponitur, sit alterum ab eo ad 
~uod-disponitur; et sic se hageat ad ipsum ut potentia ad actum. ~ 

. I, II,!!:2.,!t.•. 
66.( IIS'ecundo requiritur quod id quod est in potentia ad alter
urn, possit pluribus modis determinari, et ad diversa. Unde s1 
aliquid sit in potentia ad alterum 7 ita tamen quod non sit in 
potentia nisi ad ipsum, ibi dispos~tio et habitus locum non 
habet::: quia tale subjectum ex sua natura habet debitam habitu":' 
dinem ad talem actum. H .I.,II,~,i•. 

67) IITertio requiritur quod plura concurl"ant ad disponenctum 
subjectum ad unum eorum ad «ILae(quaet est in potentia, quae
diversis modis commensurari possunt, ~t sic disponatur bene vel 
male ad formam vel ad operationem•.lr::.. 

1:, II,~,4.. _ 

http:disposed.67
http:action.66


33t 


• It seems that accoriihg to these first three conditions 

real disposition and even habit, in the essential sense of the 

term, can be found in the pure sensitive realm. But the disposi" 

tion and habit fashioned by these first three conditions are in 

propo;tion to the level of their subject potenciea~8~hd no' spec' 

fic mention has thus far. been made in'bestion 49 to rational 

potencies •. Therefore, as '\'las stated in the study referred to,69)' 

it seems that st. Thomas does allow: for real disposition and hab"t 

(real, but proportionate) in the infra--rational sphere:: and, an,' 

examination of sensitive memory in animals seems to ~emand such 
" . 70)

a,conC.Lus~on. 

The fourth condition of rational control is not brought up 

for treatment by S:t.,Thomas. until he begins the examination of I 
~ 	 the habituation of rational potencies?l)Hence, the condition of 

voluntary control supports the idea of proportionate habit, 

rather than detracting from it., Certainly such a notion is '>Tell 

,\'Tithin theorder of reality ~ for then the "super habitslt:"of the 

supernatural realm would have analogous counterparts in the 

infra";rati<mal rea,lm, w'"ith the natural habits of the rational 

powers standing'in the center. Besides, it would be hard to get 

aro1Ll'ld such tex.ts as oited in note: 68 even if' 1'-1e were,ltlearytk of 

a prpportiona te_, 1;1ab.it "theory. 
,. -r .,. flit,.. , 'C !II ... " , I , l' ~ , 	 , 

-----~~~--------~~-~---------~~----------~--------------------~~68) Some texts where at. Thomas expressly mentions proportionate
habits: Upraeterea, habitus sunt proportionati, potentiiS,

sicnt perfectiones perrectibilibus.,tt- I,82,.l,3m'!, 
tt-Q1lia potentia materiae et potentia intellectualis 

substantiae non est unius rationis, ideo"per consequens 
nee habitus unius rationis est utrobiq'tle.tL I, II,.2Q,6c~. 

69r cr. note 62.,~~Note such texts as:'."InnDe Mem.,etRemU-,lect., 
~•.1; ~.:t; -ll. _ ~.g,.3.'1l...,:t,§.:.I,.2!i!.~Cf .,Tltulum of X;,ll" • 

http:utrobiq'tle.tL
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It shoitld be realized tha t st. Thoma s in the whole of I, II', 

49 is concerned t·n:ch habit in general,'oJ'ith the essence of habit 

itself.. So there is actually no reason for 'bringing, up the ques-
", 

'. . , 

spe.cific. ccmdition for The, habi tus proportiona te to man and in. 
_ .- ~ ,.,., , _ _ _ . ' ," _ _ • $ f '"'; , • .. , .. , _ • .. ~ ~ • f> 

72) "Properly speaking only the :intellective potencies of the 
human soul, or the potencies participating in the life of reason 
such as the sense appetites and some of the internal senses, can 
be perfected by a super-added quality of the nature of' habitus~11 

Bernon J- •Bourke , u'Ihe:"Role of Habitus in The Thomistic lYleta":', 
physics of Potency and Act,tI Essays In 'I'hom:ism.. p.109 (for furth r 

- information see note 30). 

tt•••• There must be something free and elastic about the pot~ 
ency..,which vlill develop into the st;t.e called habitus. Below', the: 
level of the human soul "Ie do not find potencies of this sort." 

Vernon J .• Bourke , liSt. Thomas and The Transfer of Iiitellectual 
Skills, II Modern Schoolman. lYiay,194l,p.7l. 

http:lYiay,194l,p.7l
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which the supernatural virtues and grace find their analogous 

communi ty,in the follO'\dng texts:_ 

"Deficit tamen ratio habitus quantum ad usum vOluntatis, 
qu.ia non habent dominium utendi vel non utendi: quod vide~ 
tur ad rationem habitus pertinere. II 'I,II,2Q,3.,,2m. 

ItVero usus habitum in voluntate 
~ 

hO!!linis consistit, ut 
ex ~mpradictus pa tet.,r! 1, II ,,2,g,,.3.., , 

" "Ex ipsa etiam ratione habitus apparet quod habet ql.len
dam-principalem ordinem ad vol1ll1tatem, prout habitus est 
quo quis utitur cum voluerit."l<. I,ll, 50,,2. 

(t'ut enim Commentator dicit, in III D~ Anima, habitus est 
.. 	 quo quis agi t cum volueri t., sed acttones corporales non 
subjacent vol1ll1tati:. cum sint naturales. ~rgo in corpore 
non potest esse aliquis habitus. 1f 1,11,50,1, obj.l) ....'.. .. ..... 

"Ad primam ergo dicendum quod objectio lIla procedlt de 
habitu secundum quod est dispositio ad operationem, e~ de ~ 
actibus corporis qui sunt a natura: !!Q!! autem ~ his g,ui 
sunt ab anima, quorum 12,ri-'I'lcipium ill vol1ll1tas." I,ll,2Q,1.,l • 

And so it is that only free and lndetermined potencies of 

Ithe nature of rational potencies:, 'uhich. participa te in such a 
'7~) .Idegree of indetermined action 1Jecause the ihtellect is possible 

to all things and the '\;Til1 has freedom of chOice, can be the 

subject of" the habitus that is pa:-oportionate to intellectual 
"h. 7l.r) 
..8J.~gS. 

---------------------------------.-----------------~-------------

73): And in creation that '\1hich is complex, such as the intellect 

\'1hich can become all things, is better than that vThich is simple, 

a dot, for example. cr. I.,3,3_,2in.,

74) "In articulo 1,2-,3 quaestionis 50, circa subjedtum habitum, 

advertendum est quod, quia habitus finis est habituationis, ~t 


habituari assuescere quoddam est; ideo ubi non invenitur con~ 


suetudine, aut aliquid maius,.ibi non invenitur nropcie habitus • 

•'•••• Prop.ter quod, existentibus duobus principiis, scild:cet , 

natura et voluntate, ubi est pure natura, nihil est habitu uro~ 

prie; si enim infinties. lapis proiiciatur sursUffi, non habitua.: 

bitur ad motum sursUnl, ut dicitur in II Eth,ic •. Ubi autem est 

ipsa voluntas, ibi est perfecte habitus. 11 Cajetan, IN I,IT,.2Q,~ 


IfHabitus sumitur dupliciter. Uno modo, proprie •. Et sic non 
Ividetur extra animam rationalem inveniri~lio modo, communiter 

c 

http:I,IT,.2Q
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Raging examined something of the nature of the distinction 

bet"Teen habit and disposition, and the' four condinons for the: 

habitus i'orma"Gion proportionat,e to man, I.ve will next consider 

how the perfection of a habit itself l'>edounds to the perfection 

of its mediate subject (the potencyL and its remote subject, the 

substq~tialbeing that stands as the subject of the potency. 

As it vTaS pointed out in the beginning, the accidental 

potencies of a substantial being are sure signposts of that 

being's limitation; it is simply not bonum Simpliciter, and it 

is not because of the residue of potency reflected by its in~ 

determined p01vers. The highest of these pmvers are those ,,'hich 

are most indeterIDined., the intellecit and the will;, in man at 

least all of the higher sensitive pOlirers are at the beckon and 

call of these ~TO powers. The determination, the specification 

of the intellect and vTill is accomplished at the time of the 

momentary predicarnental passio,. This actuallzat±,on may persist 

only as long as the potency is brought into direct act by the 

impingement of the ~:R~g~~~ ~I!lpre.~s~, or, as in the case of the 

will, the presence of an intelligible good persists. Then the 

potency lapses back into its prior indetermined state.., Such an 

actio": passio combination that does not Itconquer,,7tl'e pa,ssivi ty 

of the possible intellect or the "Till to any grea t extent calls 

:forth a v.reak a.nd passing immane~t acti~D:' :Ylhic~):~~.s. ,.~,~~ste~c;:~ "~,~ 
~-----------------------------~------------------~--~---~-----
pro habituali disposi tione, siLve ad naturam sive ad opus" in 

pluribus consistente; ut in Iittera hoc dici tur. II Cajetan, . 


. . .', - IN, r,II ,!±2,,!;t.

75) cr., above, p.19-20-21-22.. and notes found there •. 



.' 


• 


• 


37) 

a', very imperfect and transitory disposition. 76JHO\IT6-Ver, tpis 

actualization may be 'more effective, and then the resulting 

immanent action exists' and continues to exist as a real" disposf' 

tIon or habit:: the faculty then does not lapse back into its 

prior state of indetermination. And hm.f is the actualization 
771 

made more effective?' By' close contact ·wi. tIl first principles and 

by demonstration from these first princip'les. 

In the realm of habitual perfections true science, the 

product of demonstration finds its place. In fact, the very 

seed of scientific knowledge, the habit of f~rst pr1nciples: 

is a natural habit of the speculative intellect,and the' habit 

of synderisis fulfills the same function in the practical in

tellect?8) , 
"Prima autem principia speculabilium nobis natnraliter 

indita, non pertinent ad aliquam specialem potentiam; sed 
ad quendam specialem habitum, qui dicitur intellect~ 
principorum, ut patet in VI, Ethic. Unde et principia
operabilium nobis naturaliter indita, non pertinent ad 
specialem potentiam; sed ad specialem habitum naturalem 

quem dicimus synderesim. Unde et synderesis dicitur instlga e 
ad bonum, et murmurare de male, inquanturo per prima prin
cipia procedimus ad inveniendum, et judicamus inventa. IL 

I,Z2.,12,~ 

----------~-----~--------~---~--~~----~--------------~------~--76) Cf.p120 and note 45 above. • ••• other texts on immanent 
actions: r, 5l l-,20.; I,27, 5c.; I, 14, 2c .. ; I ,23', 2, 2m;: I,56,10.

"Duplex est actio: una, quae transit mn exteriorem materiam, 
ut calefacere et secare; alia, quae manet in agente, ut-ea*9-~ 
ga9";!1,,-e;J;~-intelligere, sentire et velIe. Quarum haec est diffe 
rentia: quia p~ima actio non est perfectio agentis ~od movet, ' 
sed ipsius mote; secunda autem actio est perfectio agentis. ll 

'1,1li,1,1m,. ' 
77) Cf. p.2l and development there. ,Also" Contra Gentiles 

, III,.Q. • .Qi! (middle)
78) The habit of first principles is not a science:, scientific 
knm-1ledge results from demonstration, and demonstration has its 
sure contact with reality by looking to the "intelledtus prin
cipiorum.. " Here there is something of the infused knowledge of 
the angel in man. The "intelligere tl of man at its highest point
touches upon the Ifintelligere lf, of the angels,. De ~..,§.,12.; 12.,1; 16,1. 
Cf. B.Endres,O.P.'!First\principles"t Reality, v .. l,n.2 (Spring 1 5U. 

\ 
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And all virtue also finds its place. in the realm of habitus 

perfections. 79) 

It stands to reason that the perfection of the particular 

habitus would redound to the further perfection of the potency 

and thereby indirectly increase the measure of the substantial. 

subjectls participation in esse secundum quid and bonum simpli

citer.80 ) We ,dll nOvl give some considel'ation to this point .. 

***Habitus Augmentation*** 

And how is the individual habitus formation open to per~ 

fection and augmentation? St.Tabmas' answer to this question 

calls to mind what has already been said about the Itessentlam 
~ 

habitus" and Ifmodum habitus lt in the discussion of the essential 

differe~~e between l~bitus ~nd disposition. St. Thomas caa~ifies 

that the perfection of a form can be considered in-two wa~~: one, 

according to the essence of the form itselfi the second, on the 

part of the subject's degree of participation in the form. 8l ) 

In the first vlay, the essence of the habit is augmented: there 

can be an intrinsic grp'l;rth82:i.n the habit irthen i 1:;._ is n::red ll by
(' • 1 " f ... ,., • . ( " , • ". "? ~ • .. . i- " I" 

-~-----~---~--~~--~--------~--~----~~-------~-------~~--~-------79) "Similiter etiam in voluntate quantum ad ilIa ad quae natura' 
non determinatur, et in irascibilibus et in concupiscibilibus,
indigemus habi tibus, secundum quocl participant recti tudinem 
retionis, quae est eorum regula." III III Sent • .9-.£1,l,lc. 
80) "Et. sic habitus dicitur dari-non ad agendum Simpliciter, sed 
tale.modo, scilicet convenienter vel disconvenienter, qUia, lice 
inf1uat-in substantiam actus, non tamen sicut principium primum
operandi, quod est potentia, sed 'ut praesupponens potentiam et 
illam convenienter disponens." 

, John of S~ ..,Thomas, Ars Logics II.,18,,1. cf.!l2. Ver!2Q, • 
81) "Perfectio autem formee dupliciter potest considerari, sec': 
undum quod subjectum'p~rticipat formam; alio modo, secundum ipsum 
formam Q ••••Alie est conside~atio eius (fo~ma) secundrnn ratio
nem speciei suae, et alia secundum quod. participatur in subjecto tt 

I711.,.2g,I~
82) "Duplieiter potest intens~o etremissio in habitibus et 
dispos1tionibus considerari; uno modo, secundum~: prout dicitu 
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. 
according to its relation to a subject,; but of its O1"m nature 

~ 

be 

"facile mobile"I1-While, on the other hand, an intellect which is 

hampered by recalcitrant sense powers might receive ,.,hat is 

essentially a IIhigh:':po'VTered ll habitus in the less stable acciden':: 

tal mode characteristic of ~ disposition~4) 
To sum up, the It;modum, aut status aceidentalis ll of habitus 

-, 

can be perfected so as to become more and more fully conformed 

to the accidental state of stability proper to habitus. Yet, thi 

same habitus can also be the subj ect of an intrinsic grmTth ..: in 

so far as it receives fuller confirmation in the species8ai- habi , 

in so far as its essence as a habitus is more fully realizec;,in_ 
----------------~----------------~-------~----------------------

1951. p.19': o. 
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86~an actualV[aY., 1ieone and the same perf'ecting process and at 

the same time both aecidental~y per~ect the supposite, that is, 

perfect the SUPPosi~ndireetlY by'directlyperfectingone of its 

potencies8~~ intrinsically and essentially p~r~ect the habitus 

itself., Yet, as has been pointed out in reference to the distin

ction bet"leen habit and disposition, a disposition uproprie dic 
-~~----------~~------------------------------~-----~-----------8lr)"Intensio et remissio in habitibus et dispositionibus potest
considerari alio modo, secundum participationem subjecti:. prout
scilicet aequalis scientia vel sanitas magis·recipituf in ULno 
quam in alio, secundum diversam aptitudinem vel ex natura vel 
ex consuet1;ldine.!I 1 711,,2£,1. . . 

"Augetur llihilomnus scientia in aliquo secundum part~c~pa
tionem subjecti, per intensionem prout scilicet expeditius et 
eaarins 'unum homo se habet alio in eisdem conclusionibus 
considerandis. ll , l,ll,~,g,· 

85) IISimili ter etiam et scientia potest augerm secundum seipsam 
per additionem:: sieut cum aliq.~is pmures conclusiones geometria 
addiscit~ augetur in eo habitus eiusdem scientia secundum 

,speci~. 'l,ll,,2g,,g, • 

86) This 
'. 

manner of speaking of a growth within a species may 
seem strange: it mtlst be remembered that 'Vle are not speaking
here of a substantial difference effecting a species, but rathe 
of a species established by an accidental difference. For a 
complete development of the point see 1,11,52, I. , 
•••••• uBi igitur aliqua forma, vel quaecumque res, seeu:ranum ser:-· 
ipsam vel secuddum aliquid sui, sortiatur ratioBem spediei, ne
cesse est quod, secundum se considerata, habeat determinatam 
rationem, quae neque in plus excedere, neque in minus deficere 
possit. IlIa autem quae recipiunt speciem ex aliquo ad,guod"
ordinantur,possunt secundum smipsa diversificari in 121l1.s ,lli i!! 
minus, et nihilominus sunt eadem specie, propter unitatem eius 
ad quod ordinantUI! ex. quo recipilL.'1t speciem.,n.· k,ll,,2.E.;j..

cr., continuation of text-., ~ . 

87) The following text which summarizes the need for habitus 
brings ot1.t the point:: ' 

"~ed intellectus possibilis ~ui de se est indeterminattus 
sicut materia prima, hab:ttu'indiget quo participet rectitudinem 
suae regulae: et naturali, quantUJ?1 ad ea quae' ex naturali lumine 
intellectus agentis, qui est eius regula, stattm determinantur, 
sicut sunt principia prima; e,t acqllisitQ:, quantum ad ea quae ex 
his; principiis ednai pOSS1IDt;. et infuso, quo participat recti 
tUdihem primae regulae in his qllae intellectum agentem excedunt. 

!E.-ill: Sent. d!,2.3',l,!'£!, 
Ct.I,18".2,.2m~ 9!cf.nolre-:t5'7. . cf. ~ Logica, rT,I8 1 3,•• _nFuoted 

on p., .£. 

1'; 

If 
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• cannot grmiJ. into hahi tus. "propria dicta, It.;, for one species, even 
~ " 

though it be accidental, simpiliy caD-~ot grow:into another. As, 

col,or does not become figure, so; disposition does not become- . 

habit, although it may take on those accidental characteristics 

of habit.~8) 

****T:EIlLSUPERNATI1BAL,JiABITS**** ' 
This sketchy examination of the perfection of man now ar

rives at the summit of habitual.perfection, and therefore" at 

the summit of manl:'s perfectibility. And here at the topmost cre~t 
... 

of the habitus, hierarchy there stretches forth a horizon that" 

while it ~umbles the human intellect to the dust, yet lifts it 

to the cobtemplation of divine reality. If only The Philosopher 

• could have vie'\ofed the limitless" landscap,~ from this height~ And 

if we could only Vi6\il the supernatural 1.vith his profound insigh 

into the, essence of the natural. serving as a preamble! And, "VIe 

can, for such is the marvelousapproa.ch of St.-Thomas .., There is, 

only one condition, and it is, that we must strive to understand 

st. Thomas.· Certainly the most wonderftul discovery possible to 

the intellect of man is the perfect blend of the metaphysical 

with the sublime thoughts of supern.a.tural revealation. 

liThe supernatural truths revealed by God fit within the 
framework of the highest metaphysical truths" although in 
themselves they are enthroned far above the pinnacles, of 
metaphysics.1I 89) 

-----------------~--------------------------------.-------------88Y St. Thomas t development on the nature of mortal and venial 
sin is one pab'ticu1ar a.pp1ication of this distinction, for 
example, see:' I.,II,,72,5; 51,3; and, I,II,72 (as a7"V1ho1e)'. 

• 
89)'Dr.1I1artin Grabmann, The InteriorLife of st.Th.omas Acauinas 
p.26. 
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tiThe distinction as well ,as the-harmony between the 
rational and the supernatural? faith and' reason, philosoph'
and theology rest, according to, st. Thomas, upon the rock 
foundation of metaphysical convictions., God, T'ne Absolute 
Being, is the First Principle and First Cause of all finit 
~atural being, which by: reason of the divine a.ct of" creation 
is inibe, nature of a participation in the divine being.
God, whose infinite plenitude of being and intelligence 
towers above all natural kn01fledge in the mysterious
fecundity of the intimate life of the Trinity" 'is also- ths 
cause of the supernatural.- Thru a divine act of love and 
grace, the created soul is elevated to a- particip?tion in 
this mystermous life of God; it is raised to a sublime ' 
form ~and degree of union with Bod far exceeding all our 
natural exspectations and abilities. The tvlO rays of natural, 
and supernatural truth, 1'1hich are used' in reason and faith III, 

philosophy and theology, also flow, from the bosom of God, 
the Absolute Eternal ,Truth~- These are precisely the meta~ 
physical convictions which bring Thomas to affirm the 
harmony between the natural and supernatural, orders of 
truth.n - 90 ) 

~ 

The discovery of such a Key to understanding amounts- to 

discovery of the tlratiotl of the Summa ..., The Prima Pars is largel 
~ 

a textbook of nhilosophical contact, a preamble and background' 

91)


for theelogy., The Prima Secundae stands midway between phil~-' 


¢sophy and theology, yet being primarily a philosophical trea

tise. In the Secunda SEcundae and pars Tertia, philosophy is 

blended into theological reality•.92
ftence, this discovery is 

nothing nevrto man;,. it is new only to the poor, aberrated crea"; 

ture that Ifmodern progressive, life'" and Iteducation" have so 

thoroughly blinded and cripp'J,.ed., 

The supernatural habits, let us take here the habit of 

grace;, as, a partieular instance, in their ,mode of being ~o belo~~ 
-------------------------------------------------~----~-----~-~90 ) ibid., p. 2,.,

21) St.Thomas, In Librum Boethi.i, De Trinitate" q~2,a.J~ (St.

Thomas here cleaDy" ShO,\,lS how phil., is a necessary preamble to 

theology., Y 

92) J1CInter ordinem na turalem et sl'lpenna turalem vers" analogia

proportionalitatis viget; ideo ex ordine naturali ad ordinem 
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to the first ppecies of quality, but, in an analogous 't'lTaY •. 


Aristotle could not l~ve had any knowledge of a habit. that brin s 


to the soul a "thole nevI sp±t±tual nature. This is a supernatura 


and divine habit, and its existence lies beyond the 


praedicaments of natural being. Therefore, we call it an analo


gous habitus •. 


Yet, grace has similarities common to the natural habitus 

formations proportionate to intellectual beings,~he habitus 

formations which Aristotle studied and expounded and with vL~ich 

we have up to this poLnt been concerned. This is why St.T.homas 

has very definitilly placed grace in the fiJ,~st species of quaIit,.' 

in many texts. 93:) And so, vle are noti at all speaking in meta~, 
phors when we place grace as a reality existing in the mode of 

being proper to the first species of quality; we are stating a 

reality in the fullest sense of 'the term., By terming grace a~' 

an analogous habit we are pointing up the fact that grace adds 

something over and above the cap?bil$~s of any natural habitua 

perfection. That is: to say, grace is not amember of the first 

s~ecies of quality in an univocal xense~4~ut in an analo~ica1 , 

supernaturalem, ex virtutibus acquisitis ad virtutes infusas 
et supernaturales conqludere licet. In Summa Theologia D.Thomae 
praedicta illustrata inveniuntur. Quaestiones ethicae et psy~ 
ehologica non parvum occupant spatium. Tota fere, Psychologia et 
Ethica Aristotelis systemati Theologiae morales, quod in Secund 
Parte continetur, incorporatae sunt non ut elementa heterogenet non a spiritu Christiana aliena, sed ut fundamentum, ex'quo
melius perfectio harmonica et connaturalis naturae hurnanae per
eleva'tionem ad ordinem supernaturalem communicata ostendi potes 

, 

.n 
Thoma Graft O.S.B., Studia Anselmiana, v.2, 1Ntroductio,p•• 

93) ItDicendum quod gratia reducitur ad primam speciem qualitati .If 

1,li,110,3".3,m. qf., 1,II,110,2c. De Ver.q .. 2'7,2,2m. 
IN II, Sent. ,d.26,q .. l,a.Ir,lm. cf. texts quotedoelo"l,'T.

94) tiGratia ~,;bll prilI@. speciegualitatis,quamvis non proprie 
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sense since i t reaches into a higher order '!.IThich is inrinitely 

above all created nature. 95 ) 
\V,hen one sets about to find just what this habitual grace, 

which is so basic to Christian life, posits, he ought to rem

embLer that all that philosophy teaches of natural habitus must 

. -. 96)hi h
. be applied "GO grace and also to t he superna"Gura.l Vlrtues 'itT c 

stem from its nature. For, as St.'l'homas so inSistently teaches 
97)

in his Commentary on The De Trinitate of Boethius, it i$.the 

insight into natural being that sheds light upon supernatural 

being which lfues bey,ond the reach of our sense-locked cognition,
"'!' 'J. " " • • • • - •• ,. . ~ , • , , 

------~--------------------------------------------------------possit diei habitus, qum non irrunediate ordinatur ad aaturn., sed 
ad quoddam esse spiritua1e quod in anima facit, et est sicut 
dispositio quae est respectu gloriae, qu.ae est gratia consum":· 
mat~h lfihi+-. tamen simile gratiae in accidentibus animae quae 
Philosophi seiverunt invenitur:.., quia Philosophi non cogno.verunt 
niSi il1a animae accidentia qUge ordinantur ad actus naturae 
humanae proportionatos. II. De. Ver. gz,g"ZE!.. (cf •. corpus).·
95) This text illustrates the :point, although it deals 'l.1ith the 
virtues that follm'1 grace.. :.. 

ItA1io modo habitus distinguuntur specie secundum ea quae
ordinantur: non enim est eadem specie sanitas hominis et equi, 
propter diversas natu.ras ad qllaS ordinantur.. • ••••Et per hunc 
etiam modum differunt specie virtutes morales infusae, per q~as 
homines bene se habent in ordine ad hoc quod sint cives sanc': 
torum et domestici Dei; €It aliae virtutes aCQuisitae, sequndum 
quas homo se bene habet in ordine ad res humanas. tL I,ll.,.23.,!±..
96) fIOportet quod homini detur aliquid, non solum~per quod 
operetur ad finem, vel per quod inclinetur eius appetitus in_, fi 
nem il1um sed per quod ipsa natura hominis elevetur ad quam':
dam dignitatem, secundum quam talis finis sit ei competens: et 
ad hoc datur gratia.;. ad inc1inandum autem affectum in hunc fine 
datur caritas;ad exequendum 2utem opera quibus praedictus fini 
acquiritur, d.antur aliae virtutes. lI De Veritate.2.Z,g,•. 

~ 

97) uImpossibi1e est. quod ea quae per fidem nobis; traduntur 

divinitus, sint contraria Ius quae per naturamnobis sunt indit : 

oporteret enim a1terum esse falsum:·et cum utrumQue sit nobis a 

Deo, Deus esset nobis auctor falsitatis, quod est imptbssible.

Sed magis, cum in imperfectis inveniatur aliqua imitatio per~ 


fectorum, quamvis imperfecta;in his quae per naturalem ratio":. 

nem cognoscuntur, sunt guaedam simi1itudines eorum quae~. fi': 

dem tradita sunt. 

:7:.In sacra doctrine philosophia pess~1s trip1iciter utit~ 
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Likewise, if the notion of grace seems outlandish to 

believer, it would become understandable and credible if the ma 
" 

had some Immilledge of the 't-Tonderful accord that grace has "nth 

the natural habitual perfections. Grace supposes nature, grace 

?t.just as the natural habits) cannot, be conceived of as existing 
.. 
apart frOID a natural subject 

.-

capable of it, for its mode of bei 

is that of a created q1,:lality, a created habitus; the moment one 

pOSits a habitus, he posltts also a subject in which that habitu 

eXists?8)St.Thomas t beautiful and simple explanation of the 

supernatural reality of grace by means of the natural reality 0 

Categorical habitus ,viII add clarification to these mast import 

an<.t points. 

God has chosen to apply His goodness to us thru natural 

means?9)Just as we attain our highest possible natural perfecti 

('{lTisdom, science, and virtue) by meahs of the first species of 

quality, so, The All-Merciful-
," 

Father has given us a: share in His 

ovril'life by means of a supern~tural, ;tet accidental, quality.lOO) 
***------------------~----------~---------~--------~-~--~---~**-;
Primo: ad demons{andum ea quae sunt praeambUla fidei " quae ne;:; 
cessaria sunt in fidei scientia, ut ea quae naturalit:ms:ratio":· 
nibus d~ Deo probantur, utDetU11 esse, Deum esse unum, et huius"': 
modi de Deo vel de creaturis in philosophia probata, quae ~ides 
supponi t. Secundo ~ ad notificandum.pe!1J ,aJiguas similitud; nesi.. 
ea quae sunt dfideJ.. Tertio, etc. fl In Librum Boethii,~ 

, Trinitate,.9._ 2, !!.,3:.
98) And not only does he posit a potency, but also that potenci
substantial subject:

uOportet autem quod proprium subjectum ponatur in definitio e 
accidentis:~quandoque quidem in aliquo, sicut cum accidens in 
abstracto definitur, ut cum dicimus quod simitas est curvitas' 
naSi, quandoque vero in recto, ut cum accidens d~finitur in 
recto, ut cum dici~lS quod simus est nasus curvus. CUius quidem 
ratio est, quia cum definitio eius significans esse ipsius con":· 
tineat in se subjectlli!l.!t In Post .. Analrtica, liber I',lect.1G. 
99} "Deus enim omnibus providet secundum quod competit eorum 
naturae. 1f 1,1,,2.. cr. Su.mma Contra Gentiles Iv,5~., 
100) Also, the means of habitual grace, chiefly the sacraments 
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OUr next CJ:llestion is Uhow and whytf; has this share in the 
~ ~ 

divine life been given to us thru a habitus.!:' .......Han aecordin 

to. his nature has been proportioned to an end .. By the actuali:':':· 

zatian of his natural potencies, especially b~ their habituatio 

he is able to work toward the attainment of this end, which is 
101) . 

contemplation, in some degree, of divine things. This kind of 

contemplattion is within the grasp of na tu:ral faculties,. and 
l.02.J 

philosophers, especially TEE PHILOSOPHER, have placed mants 

final happiness in the actualization of these faculties. 
",

But there is another end prepared far man by God that sur-· 

passes the proportions of human powers, and this end is an eter 

001 life that consists in the vision of Him Who Is. This totall 

transcends the proportions of any created nature, being solely 
lOa)

C7onnatural. to God. Since man cannot attain .~~ch a level by his. 
--------~-----------------------------------~------------------and the sacrifice of the New Law, are themselves in most full 
accord with mants nature: 

"Divina sapi~ntia unicuique rei providet secundum suum modum 
et propter hoc dicitur, Sap.8(1), quod suaviter disponit omnia.'


consistit in visione Dei per essentiam, q~ae excedit proportion ill 
cuiuslibet naturae creatae, soli Deo. connaturalis existens. u 

De Veritate gz,2c~ (continuation of text given 
in note 101.) 

46.) 


III,60,!t... Cf.Cantra Gentiles III.,lll and 119; IV, ,,6. 
. . 

101) uHomo autem secundum naturam suam 'Proportionatus est ad 
quemdam finem, cuius habet naturalem appetltum; et seeundum 
naturales vires aperari potest ad consecutionem illius finis: 
qui finis est aliq~a contemplatio. divinorum, qualis est homini 
possibilis secundum facutatem naturae, inqua philosophi ultimam 
hominis felici tatem posueI'1ll1t" If De Veritate" gz,2·c .. 

102) It'Propria autem operatio hominis, inquantum est homo, est 
intelligere:: per hanc enim omnis animalia transcendit. TIme et 
Aristoteles~ in libro Ethic.-CX,c.7:. l177a •.12;19) in hac opera':; 
tione, sicut in propria hominis, ultimam felicitatem constituit 

1,22.,b lc • 
103) ItSed est aliqu.is finis ad quem homo a Deopraeparatur, na4 
turae,humanae proportionem excedens, scilicet vita aeterna, qua 

, 

-

~ 

, 
r 
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natural taculties, The Creator has blessed. him with some habits 

by vlhich he is disposed toward this final and perfect. end which 

manifestly :surpasses him. And .since habits must be. in proportio_ 

to that tOvIard '1hich they. dispose a man, and the potencies dis":· 

posed must be capable of the acts toward which the disposition 

leads;Ott"is necessary that the habits disposing man to such a 

end transcend the powers of human nature. And so man can never 

have such habits except by divine , infusion~105J ~ 
We have 'just said that natural faculties cannot be habitua ed 

towardo a supernatural end unless, there is first a sublimation, 

a raising of the level of these taculties. And hmv could this. 

ever be accomplished except ':..,by the sublimation of the substan~ 

tial subject of these faculties/~.. For the level of their ttesse tt:, 

~ 

of operation must folmov1 the level of the subs.tantiallfessetL of 
106) , 

their subject. This is, in fact, the precise reason for the. 
-----------~-------------------------------------~-------------164-1 Cfl texts cited in note' 68 above. 

1.(5) ffAliqui habitus sunt quibus homo bene disponitur ad fin.~m 
excedeliltem facultatem humanae naturae" !!!ui est ultima et per~ 
fecta hominis beatitudo, ut supra (I,11.,5,5). dicit~m est. Et _ 
quia habitus oportet esse proportionatos ei ad quod homo dis~ 
ponitur secund1:W1 ipsos, ideo necesseest q1lod etiam hahitus ad 
huiusmodi finem'disponentes, excedant tacultatem humanae natJ,lra. 
Unde tales habitus nunquam pssunt homini inesse nisi ex infu': 
sione divinat~ sicut est de OIILl1.ibus gratuitus virtutibus. n 

1.,11,..!?l.,!:!:.q. Cf;.. De. Verita te 2.7,2:. 
This infusion of the supernatural habits is proof of God's 

love for mant:. proof that God loves man more than the lmfer 
cr~atures of nature, '\Tho. are disposed by nature to act con
naturally and with ease•. As natural habitus affords this easa 
of operation to the potencies,. of man, so supernatural habitus 
does in regard to the acts directed tOvlard man"s final, thao": 
logical end. For a text that defie~descriptioR see I,II,110,2c. 

leJ6) "Agere seql1itur esse.•." 
flIi:!: t '. .. i' ti......... ~a- ura· en~m un~uscu~usqlle re ex e~us opera one 


os .I..liend'J. t ur.·If _,~,_"...Q.~'76 1 1 .'...... ~s acti 0 es secundumI u· OronO t mod 
formae qua agens agit. 11 I,,2Q..,~,.~. 

----------------------------~ 
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priority of habitual grace •. And if rational potencies are the 

subject of the virtues., vrhat is the subject of habitual grace7· 
. . 108)

For every habJ.t calls for a potency. at. Thomas answers that 
· thO ·bo t· 109)the very essence of t he sou1 1S J.S su Jec t 

"Gratia, sicut est prius virtute, ita habeat subjectum
prius potentiis animae; ita scilicet quod sit in essentia 

animae .. 11 I,II,llO,!:!S~ 

"Sd;cut ab essentia animaeefluuut eius potentiae, quae 
sunt operum principia; ita etiam ab ipsa gratia effluunt 
virtutes in potentias animae, per quas potentiae moventur 
ad actus. rr I, II, 110,4, 1m.•. 

tI"Sicut ab essentia animae fluunt potentiae ab ip.sa. 
essentialiter differentes, sicut accidens a. subj ecto" et 
tamen omnes uniuntur in essentia animae ut in radice, ita 
etiam a gratia est perfectio essentiae et ab ea fluunt 
virtutes, quae sunt perfectiones potentiarum, ab ipsa grat
essentialiter differentes; in gratia tamen coniunctae sicu 
in sua origine, per modum quo diversi radii ab eodem corpo e 
lucente procedunt." IN II- Sent.~ d .26,a.4ce 

TtGratia non est 
, 

neque in intellectiva, neque in affec
ti.va, sed in essentia animae .. TI IN IV"Sent •.d.4,,g..1,S2,.l, 

gla ~,3., 1m. 

But how can there be a habitus formation in the essence of 

of a species, in the "passive potency" for existence? Doesn't 
------------- -------~---------------~-------------------------167) IIUnde opolBtet quod homini detur aliquid, non solum per quo 
operetur ad finem, vel per quod inclinetur eius appetitus in 
finem ilIum, sed per quod iusa_natura hominis elevetur ad_guam~ 
dam dignitatem, secundum quam talis finis sit ei competens:: et 
ad hoc datur gratia; ad inclinandum autem affectum in hunc fine 
datur caritas; ad exequendum ~tem opera quibus praedictus finis 
acquiritur, dantur aliae virtutes • 

•••Rt quod haec comparatio sit recte accepta, aptet per Diony
siurn in cap.II.Cael. Hier; ubi dicit, quod non potest aliquis
habere spiritualem operationem, ill..2i.prius esse sp,irituale
accipiat; sicut ~ operationem alieuius naturae., nisi prius
habeat ~ in natura illa. I1 De Veritategz,2c. (for the 

preceding section of this text cf. 

Cf. IN !I_Sent. d.26,q.l, a.3c; and 2m. notes 101 &103.) 


108~Cf. note 98). , 

109 - In these texts and others that are quoted here(e.g •.note 10 ) 

note carefully how st. Tt!omaSalyTays speaks of grace as being a 

habit, an accidental I1quale i1 

, but yet, he makes it clear that 


/ 
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the substantial form fully actuate the potency for substantial 
110l

esse? · St.,Tholjlas replies::', 

nSi ergo accipiatur habitus secundum quod habet ordinem 
ad naturam, sic non potes-t;; esse in anima; si tamen de , 
natura; humana loquamur:-" quia ipsa ahima est forma comple
tiva humanae naturae. 

Sed, si loquamur de a,liqJJ,a superiori natura, cuin,s 
homo potest esse particeps? secundum. illud II Petr .. l',4-, 

Jut simus consortes na 'curae divinae:,! 
sic Rihil prohibet in anima s.scundum' suam essentiam esse 
a;liquem habi tum, scilicet gratiam.u:: 

l:,n,;~~!' 

Beyond the natural Itforma completiva tl· there is a. new level 

of existence, that of supe~natural life, imparted in the fqrm 0 

a true, but not univocal habitus formation:.. a'habitus formation 

which, although it resides, in the very ess.ence of the soul 
llinnnediately (frsine medion ), is yet an accidental perfection.. 1-) 

- ' I' 2~l 
And Why?~ The species of man, is potential to supernatural,life!: 
-------------------------------------------------~-------------the habit of -grace gives spiritual esse, spiritual first ac.t. 
In this it resembles the substantial "qualeU of the essential 
difference'. We "tVill examine ,this only apparelilt ttGegensatztLat 
the close of our study. ~_ 
110)'.. rtForma, inquantum forma, est actus; id q,utem quod est in 
potentia tantum? non potest esse pars actus, cum potentia re~ 
pugnet actui, utpote contra acturn divisa. 1f 1,22,2.., 
111) In its mode of being/it is a "q'llale Accidentale lf form •. But, 
in opera,tion it gives spiritual'tfirst act.1t Cf\note-109) .. 

, 
112) USed intellectus noste;p vel angelicus, auia._sedundum natur 
a.. materia aliqualL.iter elevatus est, potest ultra suam naturam 
~er gratiam ad aliq~id altius elevari •.•••Et ideo,eum intellect s 
creatus per suam naturam natus .sit apprehendere formam concreta 
et esse concretum in abstractione, per modum reskPutionis cuius' 
dam, potest per gratiam elevari ut cognoscat substantiam separa .. 
tam subsistentem, et esse separatum subsistens. 'L ,r,12.,!,t,lm. 

"Anima est subjectum gratiae secundum quod est in specie in": 
tellectualis vel rationalis naturae .. Non autem constituitur 
anima in specie per aliquam potentiam:.. cum potentiae sint pro"'; 
prietates naturales animae speciem conseqllentes. Et ideo aniIlUil 
secundum suam essentiam differt specie ab allis an1mabus, sci~~ 
licet brutorum aniE.UJlllum et plantarum•. Et propter hoc, non se~, 
'quitur, si ess~tia animae humanae sit subjectum gratlae, quod 
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HOyT do we knO,\,l this is so?, By all. that lies in and behind the 

reasoning of St.Thomas:. by revealation, and eV.en apart fl'om 

revealation by the ihsufficiency of the material and purely 

natural intellectual goods., of even the wisdom of metaphysics 

and all the habits of' science, all the virtue's when they are 

faced by the restless quest of man., The essence of man simply 

looks to the supernatural. And the habitus of grace fulfills, 

actualizes and perfects this, higest "pptencylf,c of man, which 
, 

strangely enough is his very being, his essence., Man is left on 

the same substantiaL level, and yet that substantial. essence is 

elevated to a ne",1 and final degree of life. 1"'11e root of mant's ' 

being, his substantial. intellectual form, is transplanted into 

the realm of the Divine, and hence, all of the acts'flowing fna 

that substantial form, and even allover which that being who 

has existence in virtue of this form has dominion,. is trans": 

planted into the realm of redeemed and supernatural existence! 

And this habitus formation even though it resides in the 

very essence of the soul immediately, directly perfecting the 

~ubst~ntial fo:r:n, sti1.~,iS an_accidental perfection! Let us 
-~~-~-------~---------~-~---~---~---------~--------~-----------quaelibet anima possit esse gratiae subjecllum:' hoc enim conveni. 
essentiae animae inquantum est talis speciei.}! ~IT,110',~"3m,, 

Although the following text would more properly find its 
place in the discussion centered on p.46" alibng the side of 
notes 101 & 103, nevertheless it offers further confirmation fo 
that discussion here and eminently clarifes the assertion that 
the very essence of man is potential to, grac§:: 

"Est autem considerandum quod in anima humana, sicut in qua"; 
libet creatura, consideratur duplex potentia passiva:~ una qu1
dem per comparationem ad agens primum, qlJ.i,potest quamlibet 
creaturam reducere !!!actum,aliauem altiorem" in quem non_ re
ducitur per agens naturale; et haec consuevit vocari potentia 
obedientiae in creaturs; alia" vero per comparationem ad agens 
naturale. II S·.,T'~, 111,ll,lc. 
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further examine '\'Th.at St.Thomas has to say on this point: 

uGratia sit in essentia animae sicut in subjecto, et no 
in potentiis~· Oportet dicere quod gratia sit in essentia 
animae, perficiens ipsam, in quantum dat ei quoddam esse 
spirituale, et facit eam per quandam assimil~tionem con
sortem divinae naturae, ut habet1.1r Pet.I.,lt; sicut 
viri1utes perficiunt potentias ad recte operandum. 1t 

De Veritat~ 2Z,6c. 

"Quamvis gratia non sit principium esse naturalis; per";
ficit tamen esse naturale, in quantum addit spii:rituale.!1 

De Veritate, gz,~,lm. 

"Primus et immecliatus effectus gratiae invenitur in 
essentia animae, scilicet forma sec1Ll1dum esse spirituale ....1I' 

. De Veri tate 2Z,£,,4m... . 

II Gratuita praesupponu.11tnaturalia, si proportionabili tel" 
utraque accipiantur: et ideo, virtus, quae est gratuitum
operationis principium praesupponit potentiam, qu~e est 
eiusdem principium naturale; et gratia! quae est principi 
esse spiritualis, praesupponunt essent~am animae, quae 
est principium esse naturalis. 1I !2St Veritate gz,.Q.,3m,. 

In these texts we see how St. Thomas with utmost clarity has 

explained supernatural reality, bringing it into our grasp by 

means of an understanding of natural reality. Grace and virtue 

are accidents; they cam10t exist in the real order or in the 

lIesse ll of a proposition vli thout reference to a subject, and 
- - 113). 

ultimately, to a_sub~tantial subject. But habitual grace, sinc 

it brings us into a new existence, has no potency, no accidental 

torm belonging to the second species of quality, as a direct 

subject as do the rest of the habits and virtues. Rather, the. 

very essence of .the soul serves as the subject, and the rational 

form, -chough 1Lllly actuating the essence of the rational spec,ies 
. 

---------------------------------------------------------------~ 
113) "Accidens peI! se non potest esse subjectum acciclentis. Sed 
quia etiam in ipsis accidentibus est ordo qu~dam, subjectum
secundum quod est sub uno accidente intelligitur esse s1.1bjectUill
alterius: ut superiicies (;oloris., Et hoc modo pO'l;est potentia 
esse subjectum habitus.1t 1,,1l,2Q,g,,2m. 

http:habitus.1t
http:naturalis.1I
http:operandum.1t
http:habet1.1r


• 

upon 	an essence and the dependence~ of the virtues upon habitual 
117) 

grace, thus further developil1.g the idea of grace being "first 

act. It But, 'iJ'e must carefully note that there are not titlO distinc t 
~ 

classes, of texts in vThich these tvlO ideas, a.re separately deve16p'~ 

e.d•.The:y occur side by ,side ~n the ~ame: general te~~,~., .For:.,,~t'f'e 
-~~-~------~---------------~-----------------------~~--------~--114) 	Lest there bEiany confusion betvTeen the habitus of grace and 
f,lnd the infused potency termed lIsacrament2.l character" ("Ita.
etiam character non proprie est in genere vel specie ~sed re~ 
ducitur ad secundam speciem q~ali tat!s." III,64,.E£t! ~ the fol
10lnng text is referred to t" . . ~. ' 

ItAli tel" est in anima gratia, et aliter character. Nam gratia 
est in anima sicut quaedam forma habens esse completum in ea; 
character autem est in anima sicut quaedam virtus instru~entalis, 
ut supra (111,63,2.) dictmn est.11 III, 21, 2,1m.. . 

• 
The habitus of sanctif~ing grace is an effect totally prior 

to the effect of sacramental character. Char;raeter is a potency
for the acts of the ItDivinus Cultus fl of Holy Mother Churich: 
either the reception,of divine things or the instrumental impart~ 
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Thomas aIt·rays makes it clear that 'rJ'hile grace is an accident tha 

inheres in the soul, yet it does give "esse spirituale. 1t The 
~ 

sUbstantial form of man is elevated to 
, 

a higher plane by this 

accidental form: hence, the '''quale accidentale" similiarity., Yet 
~ ~ 

because the soul is put on a higher plane by this ttquale acciden 
'. 

talett-d1fference, this accidental form is spoken of as: acting in 

the manner of a Itqua,le substantiale 'L difference. But it is not a 

substantial form •. 
. 

It 
. 

demands a substantial being to serve as a. 

subject. l.t simply does· not inform matter, bring natural first 

act, as' the soul. does. Rather, it demands the soul as a substant 

ial subject. Clearly it is an accident ... These texts. are worthy o' 

much more study and consideration than has been given them here. 

This is especially so since in regard to the study of habitual 

gr~ce so many theologians ignore or prefer other sources to St. 

Thomas. 

These reflections on ItHabitus andThe Perfection of Hanrl 

. 
possess in a very liberal degree the weaknesses of a general 

~ 

treatment. The approach of "modern education" has not been used: 

no new sO'ILutions have been made, no personal creations of theory 

have been exhibited, no short~cuts, no easy ways, no systems of 

simplification "whereby the \vhole qllestion of man I·S perfectibili t 

could be submittedt.0",:r:~$~y: .,~olut~on by mem~ry~ Ratp.er, .a ,~.~~~J.:a ". 
-----------------------------~----------------------------~-~-~-ing of divine gifts to others. (III, 63 2c •.,r Habitual grace is 
Iffirst act lt to the sacramental characfers just as it is lffirst 

actW to :lb.he Virtues, and hence., is prior. Cf.De Ver. 27,6c. et 

. .. L'm-;--tfm.);.. 

i15·., e. g. I,II,110,2,e;; 4c. I,lI ,110,4, 4m. De. Ver.27, 6c. 

116) e.g.In n Sent.d.26,a.rl-c. De Ver.27,6,lm;3m;4m. 

117) "Sieut ab essentia animae effluunt eius potentiae, quae sun 

?perum pr~neipi~; ita etiam ab ipsa.~ratia effluunt virtutes in

)n potentJ8S anlmae, per quas "Ootent ae met n 

http:spirituale.1t
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approach pointing to. a· degree of confused knm-tledge has been 

presented. In fact, it; is hpped that the lead to a rather rich 

degree of confused knoltllea.ge 	has been presented. For a good 

confused kno1'Tledge is the indispensable foundation for real 

knmoJ'ledge, for real habitual 	knovl1eege;1~):superficial, over": 

simplified, and memorized type of modern "distinct Knowledge": 

is something like a building 	without a foundation; it just 

isn I~t a real building. Careful, periodical contact with the 

textual leads. presented and the assimilation 0·1' these texts 

that can be effected by reflection and every-day' contact ,,11th 

our own and others problems of perfection in both the natural 

and supernatural fields will 	ad~ance this knowledge from a 
119 )confused to a distinct stage.

----------------------------------------~------~-~--------~----

118) "Omne autem quod procedit de potentia in;actum, prius 
perveni t in scturn incompletam. It 1,§.2.t3.s.~ 

In this article St. Thomas app'lies thls principle to our know
ledge •. Confused knowledge comes first, anc1 the better this 
confused knowledge, the better the distinct knowledge that vnll 
follmr. Distinct kn01V'ledge 't;vithout the foundation of confused 
lr..novl1edge amounts to only a superficial and deceiving lr..now
ledge of facts. 
119) On confused and distinct Imm'lledge cf •. 1,fi2".1 and Caj etan I·S 
Commentary on DE' ENTE ;m:r ESSENTI1Ut, Prooemiurn~ 

http:knoltllea.ge
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