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INTRODUCTION

The purpose of this research paper is to come to an under-
standing of St. Thomas' teaching on angels and angelic sin. In
order to have an understanding, no matter how limited, of angelic‘
sin there must first be presented some basic principles on angelsg
in general. That is what this paper will do. It will present
some of St. Thomas' teachings on angels as found in his work the

Summa Theologicae

I shall touch upon, although briefly, the key questions in
the Summa that pertain to the angels. I shall attept to explain
the angelic nature by using Thomas' work and other philisophical
resources, 1 shall then investigaté question 63 that deals with
angelic sin, I shall try to explain what is meant by St. Thomas|
statement that the angel, Lucifer, sinned by failing to consider
what he should héve considered. It is my hope that the reader
will come to a’better understanding of both angels andtangéiic
5in.

In the world today there is a problem in regard to the
angels. Many people doubt their existence and some of them are
in the Church, There are even some who view that belief in the
angels is something out dated, belonging, as it were, to the
Medieval mind set, I think the reason for this isAobVious.

The scientific view has influenced us greatly., We accept
the saying Tubelieve only what I can see, ﬁowever, as people

of faith, we believe many things which cannot be proved through




sciénce., One of these is of course the existence of angels.
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T fail to see why some believe in the facts about our faith
question this one, or at least don't mention it, as though
world will find the message of our faith more acceptable,
I think we should try to learn what it is the Scripture
the Church teaches us about angels. We should then accept
teachings and not be surprised if they concern facts that
beyond Scientific proof, It should be seen as revelation

we should never be embarrased by that fact.




Thé existence of angels has alwéys been held and taught
by the Catholi¢ Church. They are contained in Scripture and in
the writings of the Church Fathers., The Councils of the Church
have made statements, although short and infrequent, concerning
theircexisténce; " One of these chief declarations was made by
the Fourth Late}an C§uncil (1215) which stated that there is but

1 He

‘one God who created all that is visible and invisible,
created both the'spiritual‘and corporeal creatures,:and man who
is composed of both body and spirit.2 |

Ste ThomaSVAqginas accepted the existence of angels on v
faith, that is, he believed their existence was a revelation of
God both in Scripfufe and in the teaching of the Church,
However, St Thomés wahted to see what it is we can know aboutf
these truths through;humén reason. The first questioniwhich he
addressed then, in regard to the angels, is whether human reason
can posit a proof for their existence, |

Aquinas believed, as we believe, that God is the creator of
all things, the spiritual plus the corporeal, and both in msn.
Angels then, if they existed, would be part of that created
order. According to the Angelic Doctor the created order can-
not be restricted to only the material univérsé, that is, what

our senses tell us exists. There is something more in the order

of things of God's creation. As we can see in this world




different grades of being from non-living things, to plants,
animals, and finally man, For Thomas, since man is made up of
body and spirit, it is plausible that God could create a non-
material spiritual being. In other words, the concept of angel
does not imply a contradiction in the order of th:i.ngso3 ’
Human reason cannot conclusively prove that angels exist,.
Human reason can, however, lead to the probability of angelic
existence, St. Thomas believed that there are proofs which can
lead to their possibility in the order of creation. He has

possited such proofs for the existence of seperated substances

in his Summa Theologica but especially in his work De Spiritual-

ibus Creaturis. Since we are concerned directly with the Summa,

I shall explain his @roof that is contained in gquestion 50 of
that Worls:{zTL

St Thomaé begins his argument by stating that in creation
God intends to communicate his goodness, The argument rests on
the relationship between cause and effect, An effect resembles
its cause to the degree that it contains that element of the
cause which was involved in the causing. God causes things by
means of his intellect and will, Therefore, in order for the
universe to be complete there needs to be intellectual creat-
ures. St. Thomas goes on to say that since intellect is not an
act of a body it follows that there must be some incorporeal
creatures, that is, creatures without a bodye5

To understand this argument we need to see how the angels
reflect God in a ﬁore perfect way than we do. God, in creating

the universe wanted to communicate his goodness and perfection,




Therefore, things that exist mirror God's existence and perfec-
tion, that is, living things give us a slight view of that which
is in God completly. In regards to God's intellectual activity
there is no more perfect image of it than in the angels, intel~
lectual substances who are seperate from the material world.6
The question that follows from the proof that angels exist
is when did they come into being? Aquinas held that they were
created aleng with the physical universe. The Angelic Doctor
knew that this belief could not be proved. The reason being
that since God existed from eternity it is possible that he
could have created the order of the universe from eternitye.
Thomas believed, on faith, that the universe was not created
from eternity.7
The next question to be considered is what kind of a being
is an aﬁgel? What is its nature? The nature of an angel is
spirit, By spirit is meant a Subsistent'infelligent being that
is in no'way composed of matter. An angel is a being that is
composed of only intellect and will, in other words, a pure
spirit. He cannot be experiénced as a tangible thing in the

physical world.8

St. Thomas says that an angel is the closest
resemblanée to God in all création. Reflecting, as he says,
"God's majesty, beauty, and holiness‘."9

Aquinas believed that to understand the nature of anything
is to determine the manner in which it acts, Let us apply this
principle to the angels. An angel has understanding, and this

act is only possible in a spiritual being because it is an in-

material action. Man can also perform this immaterial action




because he is also spiritual but it is united to the body to

form the Human nature.10
To say that angels are pure spirits and resemble God more

perfectly than man does not mean that they are unlimited and

are without potentiality. For a créated being to be without

potentiality would mean that its existence and essence are the

same, that their existence depends on their nature. This is

not possible for any created being, and it is found only in God.

An angel has recieved his essence and existence from God, and is

therefore, a limited beinge !’

Briefly, an angel is a pure
spirit, which is not composed of matter but of essence and existf
ence, of act and potentiality, These conclusions of St, Thomas
héve become the common doctrine of Angelic naturee12

Connected to the nature of an angel is its knowledge, which
has:been alluded to in saying that it’is an intellectual creatursg
The question which Aquinas addresses in regard to the aﬁgelic “
|| knowledge asks whether that knowledge is identical to the angels|
substance, existence, or essence., To all thmee his reply is in
the negative and he relates his answer to the order of all
creation;is |

For Thomasfanéelic intellect, like our own, is a power, and
angelic kﬁowledge is an act of that power., An angels' intellect
énd knowledge are not his substance nor existence. The act of
the angel'underst#nding does not céuseAthenangel to be but rather
presupposes he exﬁsts. If his intellect and the act o@.knowledgg
were the same as his substance he would be Gods In Gcééessence,

existence,‘intellect, and act are all equal, for God.ié«pure act
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In other words, the angelic intellect and its act are accidents
in regard to the angelic substance.14

The angelic undefstanding is completly intellectual, The
angel, being a subsistent intellect, has no body andAtherefore
can never have_knowledge from sensations. Man comes to know
things through the use of his senses, An angel, being a pure
intellect, knows only intellectually. '’

How the angels recieve their knowledge is the next question
t0 investigate, We gain knowledge and ideas from things outside
ourselves, that is, all our knowledge begins with our senses,
which impresses information on our passive intellect, We then
use our active intellect to produce imﬁaterial ideas of things
from the information in our passive intellect. We come to know
what it is we perceive. The angels, having no body, need not
depend on material things for their knowledge. Fromlthe begin-
ning of their existence God infused iﬁto.them all the ideas of
all the created order, Angelic knowledge then is innate, and
this is ?ért of theit nature. Since God is the source of their
knowledge anything they know, they know perfectly. They are in
regard to their knowledge:without errora16

A question which follows from these considerations is
whether there is any potentiality in an angel? It‘has already
been stated that there is no potency in their\knowledge; but,
Aquinas states that potency is a necessity for a created being,
Is there a contradiction? His énswer is no. In regard to

possession of the knowledge of a particular thing or idea the

angel is always in act. In other words, he always possesses




the knowledges An angel is in potentiality in regard to the
actual consideration of a thing or idea. The angel cannot know
all things at once,'but, as it were, only one thing at a time.
When an angel considers a particular thing or idea he knows it
perfectly and instantaneously through his innate ideas, He is
also free to consider anything at any time. For example, say
my guardian angel chooses to consider the idea man, in an instanf
he will know all that is contained in that idea through his
innate knowledge. Thg angel then is actual and potential, but
not in the same way that man is.]?
Now in regard to knowledge, what can an angel know? As
stated above, an angel knows, through his innate ideas, all the
things contained in the created order, Since he is in the
created order he knows himself and all other angels., He knows
other angels by the ideas given to him by God at his creation.
An angel knows God by the fact that he is a created being and
the image of a greater being, The angel does not know the
essence of God at the time of his creation, but knows Him through
his own limited substance.ls
An important point needs to be made here on angelic know-
ledge. An angels'! knowledge is both natural and supernatural.
The natural knowledge is that which was infused by Godﬁét the
time of the angels' creation. Supernatural knowledge is the
knowledge that is revealed to the angels by God, which is not
known through their innate ideas, This knowledge was given only

to the angels who did not sin, It is the complete knowledge of

God in the beatific vision. More will be said aboutmthis when




dealing with the actual sin of the angele'’

Closely connected to angelic knowledge is the power of free
will, St. Thomas believed that free will was a perfection in an
intellectual being. Now man possesses free will and since he 1is
lower on the scale of intellectual creatures then angels would
also possess this perfection because their intelligence is
greaters Free will then, or the ability to will or not to will
a particular thing or action, is an attribute of all spiritual
creatures. The argument that proves this attribute of intel-
lectual creatures is found in question 59 of the §3§g§.20

Aquinas begins this argument for free will in angels by
stating that all things’originate from the divine will. Since
all things originate from God they will be directed toward good-
ness by their very nature. This nafural tendency to good is
|| expressed in different ways, and is called appetite. The things
| that have no knowledge, such as plants and inanimate objects,
‘this inclination is called the natural appetite., ILiving things,
such as irrational creatures, are directed toward thé good by

their senses and instinct, and this is called the sensitive

appetite, Arigels, however, along with man, are of a higher

intellectual capability and are attracted to something not simblh

by sensation (man only) but because the good is seen as good

in itself, This tendéncy Thomas cails will, Will then is the
‘intellectual knowledge by which man, and the angels, know the
universal nature of goodness as something to be desired.a1 The
will is free because the creature, angel or man, has the ability

to choose between two alternatives as being good. The Saint
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concludes by'sayihy tﬂet wherever intellect is found there also
is free will.zg . | )

After the study of angelic free will is the study of angeli
will in action. For Aquinas this means c¢onsidering love, which

is at the source of all appetition. Love is an affinity toward

This movement toward the good cén be of two kinde: natural love

and the love of choice, Natural love is that which a being
possesses by its very nature., In other words, the angels

naturally love themselves because they know themselves complet-
1Y “T -angels also naturally love God because he is thsa seurce
of thelr belng and .the ultlmate good.- Love of choice is a “being|
loving something because it brlngs him happiness. That is, a
being will freely love something if it leads to its happiness.az

Follow1ng these con31deratlons on angels from the Angellc

'ﬂ&:~€DOCEor we can now look mnto how some angels 31nned or fell from ﬁ&ﬂjf"'

'ﬁagfavor Wath God. At first it does not seeﬁ p0551ble that any

' ‘angel could sin, As we have seen,zangels ‘have perfect&innate‘
knowledge of material thlngs. Theyﬁhave eo body and are thefe-
fore unaffected by passions of the, flesh. Yet that some ef'thek
51nned is lelne revelatlon, both 1n Scrlpture and in the teachn
‘1ngeof<the Churche St Thomas-attempts to understand angelic

sin in‘question 63 of his Summa-Theologica.

“51n of “the angels 1s whether or not there can be moral evil in

angels° He begins by. statlng that any creature that has 1ntel-

'”‘5fligences angels and man, can by thelr very nature, ccmmlt a

»The . flrst questlen that the Angellc ‘Doctor addresses on the'ﬂju
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“ 7| icould never turn away from the:divine :presence because in God . -

Vféngméét;“ If a creature does not act wrongly, that is, without
~ﬁault,i£héh it is dué~to a~gift of gréceg24A Thé haﬁure of éngélé
does not necessarily mean correct actions but it does require-

25

correct knowledge.

The beginning of St. Thomas! explanation on angelic sin is

haéwﬁroéucéa différenf'opinidns; aémté ﬁﬁéﬁhér br ndffthé-angeis

26 There

were capable of sinning in the state of pure nature.
are a few points that need to be considered before continuing on
lito present the problem. The first has Already been mentioned in
the area of angelic knowledge, namely, Eggﬁ_there is, in an
angel; nétural and'éﬁﬁefnatuialjknowledge. Here'ﬁe consider’

what is meant by natural and supernaﬁural'étates; |
The angélic natural state, or the sﬁate of.pure angelic

’ nature, is’ﬁhe.state inﬁgpiqh_the apgelswyere created by Goda

“||£uli ‘possession of perfect natural kmowledze through their in
'haté:idéaé« Through the'gébdneés70fiGod}ﬁéings;ékist;'howéver,'
through His goodness'théy are célléd.to a higher state of being,
namély, beholding the divine eésen¢e.' The angels then were not
created in~the presence of Gqﬁbvfgr if they had been there

would not have béen ény faileﬁ angeis.;? Ste Thomas held fhat/‘

.| if any intellectual being sees God as He is that created will

the will finds complete happiness. ~It is impossible for any °

'f'créatedrbeing to will or do anything except for attaing some

6o the ultimate
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“*ﬂi‘was the poeltlon that was

| Considerlng an intellectual being in its nature, that 15, belng
a creature, that being cannot attain the beatific vision through
its own power. In other words, natural means cannot achieve ' a
supernatural end, and that end is achieved only through the

‘grace of God that ie bestowed on angels and men.“?8

: It seeme that by saylng that grace lS what ralses a: creatureffgygiti
above its own nature in order to behold the d1v1ne essence, and |
lthat each creature-ls given this grace, means that eventually
allvwill see God ee He is. This of course is not the case. To
behold God face to face, whether an angel or man, is a gift
given to creatures by God;,but it'elso requires_anvact on the
creatures pert. The gifttis given so that angels aﬂd men can
gain the divine presence by an act of their own power, They

can only gain it on their own power through grace. So it is
.kseen then that there 1nvolves a ch01ce to elther act on that o
o grace or regect 1t 1n some way. ? As St. Thomas states 1n ﬂt?éfjiff‘y ;
v questlon 65 of the Summa°¢ "To turn to God as. the source of a o
supernatural happlness, thls comee of a love recieved as a grace('
and such love could be rejected, sinfuily#éo | v

‘ ,The‘angels were created in their nature but also with the
gift of-grace which is seperate from their neture.. But when was
this greCe given to the angeis? ~O§inions differed at the time
of Aquinas. The Angelic Doctor held that at the very instant of
~[[their: creatlon God~ bestowed on- them tne grace needed” to ‘merit . l

supernatural happiness, This is now the generally accepted

position,- The view that the angels were created w1thout grace
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century.”|

Rétﬁrning to the Questibn of whether the angelé“could sin

commentators on Aquinas hold that the angels by being created
can sin. This p081tlon is supported by the fact that St. Thomas

,v;holds that only God lS cempletly 1mpeccable and hlS creatures

cannot sin. This view is supported by the fact that the angels
are of a spiritual nature that contains perfect knowledge of all
natural things. Due to this the angel cannot commit error while
|lecting in its natural stgtg,u_ﬂqwever,’botn_pqsitions“accept
fthat sin can occur in angels with reference to the supernatural
32

order.

It is clear that with the differing views Aquinas did not

”"ll‘a careful readlng of hlS texts.‘ I w1ll not pursue thls questlonlf“

N commentators on Aquinas have talken up this question and view it
as an important one for ﬁndefstanding the nature of free will
and St. Thomas' teaching on the impececability of God. The
distinction between the natural and supefnatural stateé éan>bé
seen in this problem. For understanaing, or'attepting to under-

| stand, angelic sin in this presentatlon I will look only at what

ed for theé beatific vision. The angels could sin, but as St.

33

Thomas himself was aware, that potentiality was limited,

in their purely natural state, we find differing opinicné. Some:

peccable.' Others hold that angels,’ln thelr pure natural state,

»expllcltly discuss the questlon, but, the answer may be found in

,zthegfaetfgas; thatfthefangels«wg;e%creapgqgwlih,gragemandmdest;n,

o tnis 1imited presentation, ‘but will only point out that some |
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- Itne: lelne ulll, espec1ally 1nxthe wayf

nﬂfg;tselﬁ,hut;;t;;sfconsldexeﬁfash

'ewhlch should gulde the actlon. An example that lS slmllar to

v1s¢on, then an aﬂgel can’ act wrongly, he can commlt smn.

ing to St. Thomase. The first being that something evil is

fexample;*enﬁoman*ohoosesQtowhayegan%abdrﬁion“in order ‘to Keep:

her job., This kind of choice, according to -Thchas, presupposes

The angels could commit a wrong act agalnst thelr euper—ﬁ
natural end and as St Thomas states in questlon 65, a wrong act
is one which-deviates from the correct way a given action ought

to take. An actioh that cannot go wrong is an action that is

performed by an agent whose power to act is the same as the rule

"the one the Angellc Doctor uses concerns a palnterg If the hand

of the painter is the- rule ‘by which he directs the strokes of a
brush than the palnter cannot but paint correctly. He w1ll

always produce a masterpeice, but we all know that this is not

the case. The rule that determines whether a painting is a greaf

work is other than the hand of the painter, For Aquinas God -is
both the power to act and the rule on how the divine act is to

be done. So God's wili is.right absolutely. Created wills on

the other hand act rlghtly 1n 80 far as. thelr wills correspond

galn the beatlflc'a

34

Sin, as an act of free choice, can occur in two ways accorde
chosen. An evil cannot be chosen if it is known as suche I may|

be aware of the fact that the object I choose is evil but in a

particular situation I judge it to be a good for myself, For

some error or lgnorance, because what is Chosen is evil in

s w1ll does. not follow l}i}ef?;

J;ﬁpartlcular SLtuatLon.,"*~in"&
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. |gome - klnd of contradlctlon by statlng that the angels are 1ntel-

Sin in this way cannot be applied to the angels due to the per=-
fection of their knowledge. An angel can'never-mietake an evil'
for amgood.ﬁsc o

Another way sin can occur is the choosing of something in

itself, but without regarding the'rule or measure as to how it

ple the Angellc Doctor glves is one of a man who decides to pray|
which is an act that is good in itself, but without regard to
the rules of the Church concerning prayer. For Thomas sins of
this kind do not necessarily presuppose lgnorance, but it does
require that one not consider what he should consider. This is
how'the angelic sin occured. .The angel, Lucifer, pursued a good
without regard for the rule of the divine will.36

What 1s meant by thls lack of cons1deratlon by the fallen

angel, and all others who followed h1m° There does seem to be -

lectually perfect yet fail to consider what they should consider;
We do know what thie cannot mean, It cannot mean that Satan did
not know what it was he was doing or that he was unaware -of the
implications of his actions. The sin invol#ed the supernatural
state, and so we should turn our focus on this fact.37

The angels had contact with the supernatural, that is, they

e do, yet they knew it to a greater degree than we can ever knov

b ,Stlll the beatlflc Jrision Was not yet thelrs to‘see.. It s

ular end or thing chosen, but in the choos1ng 1tself. The exam- h

3od was their ultlmate end. This end they-knew=only by faith, ad

shonld be'acquired.' The 51n, or fault, occurs not in the partlc".;ﬂfﬁ{f&
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here that the knowledga of know1ng all thlngs, in the natural

staté, was of little help to the angels, The essence of God

was removed from their sight, and until they beheld Him as He "~

is there existed the possibility of inconsideration. In other

words, the ultimate end of tha anwels was known to them, but it

was not seen, and could net be seen untll they beheld God. Th?;:; -
38 s

angels were then free to order thelr actions to that end,

‘Montano states in his dissertation:

"in relation to the sin of the angels
inconsideration means only that any
intellectual defect tock place in
relation to a higher. rule than reason
and that the full resposibility for
the sin rests entirely with the free
will of the sinner. And still there
is nothing that would prevent an
error in judgment for the angels-
just as a human chooses an evil as a
good can be portrayed as failing to
con51der the rule of reason."39

I do not thlnk that the. concept of the 51n of the angel
>is-comple§1y clouded. It is. easy to see. how we can accept
angelic sin through the Thomlstlc view of 1ncon31deratlon as
.applied,to us. In sinning we often decide to choose something
we know we should not do. If Qé were to properly and throughly
reflect on the sin, assuming we have the knowledge, we may not

commit the sin. So we choose not to reflect on the act we are

about to perform because we de51re 1t and do not want to pull

away from it beCause 1t makes us 'happ&" So we perform the act

‘and thus sin, perhaps morfally 1f~1t is serious matter.

“-. 'This does not completly explain angelic sin because we.are| ..
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-paésioﬁs as a result of the body; and a limitéd?intélleét. ‘The

angels have neither one of these in-their nature. .The angel

.There is an error fer hlm in the practlcal Judgment of not con-

proper measure.

‘shall addresse. ©Ste Thomas held that the sin of the angel was
angel 81nnea by desmrlng to be as Gode“ Thws can be taken 1n L
<fways, one way meanlng equallty, and the ether llkeness.
God as the Creators. The angel knew ‘that he-was ‘created ana was

angel knew his essence could never equal his existence, because

Aseek to be like God in that way. He could however seek to be

are composed of body and spirite Often are faults are due to i

however chooses to pursue a good, for example, the love of his

own perfectlon. Thls is a gocd in 1tse1f ‘but the sin can occuy

hen the angel dec1des tQ love that goo;;f

sidering what he should consider, the love of himself in the
LO

Since sin occured in the angel, then, what was it? This

pride, the free act of not submitting to one's superior where

submission is due. The Angelic Doctor goes on to say that the

L1

The fallen anwel could not have de51red to be, equal to
contingent on God as the source of his own existence. ‘So the
this is true only of God. Theréforé, he would not, nor could hj

like God iwm the way his nature allowed; but, he would be guilty

ultlmate huDUlDESS in the likeness of God but wanted to possess

A of -sin* 1f b@ ‘& pl‘ed 30'be~like*God~thrdughéhiSwownfpowafs ~Thi;~~‘

'7fls the way the devil desired to be as God. ~TLucifer plaéé&JﬁiéL o

**ﬂg*this by meaﬂs of hls own power ‘and- not wfth the help of lelnemTw‘”

2

‘n.a dlsordered manner‘;;‘fvaf




-CONCLUSION. -

In this research paper I have tried "to explain some of the
central points in St. Thomas' teaching on the angels. I have
summarized and explained, through ﬁse of Thomas’ text and other
commentator's WOIrKS -On.; Aquinas, some.key concepts into hlS-

teaching on angelic eXistence, nature, knowledge, and sin.

Thomas! explanation on angelic sin is complicated and stil}

in need of clarification, but that angels exist and have a nat-
ure has been shown within:this paper. 'St. Thomas thought that

his search for the meaning of what an_.angel is was successful.

He believed that he had achieved a limited understanding, throuf}

human reason, the doctrine on angels and angelic sin, as found
~in Scripture and in the teaching of the Church. In this paper
I hope we have achieved just a small'portion of St. Thomas'
understanding of these revealed truths.;5ﬁ i |

There were three points which Thomas explained in his
treatise on the angels, The first, thét'an angel did sin,
second his sin was a pefversion of hié nature which was created
for good, and thirdly that thé sin alienated him from God for
all eternity. There were a large number of question regarding
these points that I omitted from this presentation because
theyiwere not directly needed for a limited understaﬁding of

tha»angelic sine. With ‘the'-last - part of ‘this paper the ‘issue-

| of incon31deration was adressed and it was here- that the myster
of angelic sin can be understood but w1th always more clarificy

~tion needed 81nce e are dealing With mystery.~ ‘;f’Flsi'?:»“7ﬁt

phd

-




It is by studying angéls, especially éngelic sin, that we
can better understand ourselves. We can better understand how
we can fall into sin if we réflect on the sin of a‘pure spirite
ual being, Hopefully this kind of reflé@tion will lead us to
choose that which the Holy Angels chosey to give, ag it is said

in the latin, Deo omnis gloria!l
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Zst. Thomas Aquinas, Summa Theologica Ed. Kenelm Foster,
- (New York: McGraw-Hill Book’ Co,, 19 s Do 303. |

BSlmon A, Blackmore, The Angel Worid . (Cleveland John We
WlnterlCh, 926)3 DPe 13-12-}‘3

4James Collins, The Thomistic Philosophy of the Angels
Diss, (Washington, D,C.: The-: Cathollc Un1versmty of Amerlca

Press, 1947), De 27.
5Aquinas, Pe 7o

6 C
Walter Farrel, A Comganlon to the Summa (New York:
Sheed & Ward, 1941), Ds 195s | o

?Ibldog P 198.

8This_seems to contradict Scripture, since it is often
found that the angels. have .appeared to men., 8St. Thomas worked
out a point that states angels can be per01eved by men, The
“angel if he so chooses, can condense the air around a particul

area and take on the form of a human shape. This is done
through his divine power. (Q. 51. Summa Theologica)

9Valent1ne Long, The Angels in Religion’ and Art (New
Jersey: St. Anth@ny Guild Press, 1970), Dpe 20,

1OFranc:Ls Cunningham, Thomas C, Donlan, William B. Murphy,
and John S. Reidy, God and His Creatlon (Dubuque. The Priory
Press, 1957), Pe 362. ' ‘

1 pia,

12Pascha1 P. Parente, Beyond Space (New York: St. Paul
Publications, 1961),09. 2Ly

13A full explanatlon_to these questions are contained in
- Question 54 of the Summa Theologica.

14Cunnlngham, DPe 366,
151bldo




16Farrel, Pe 226

17Cunningham, Pe 370,
181bid,, p. 368.
19Blackmore, Pe 435
20bide, pe 55
21A9uinas, Pe 171,
22
Ibid, s PDPos 1?8"'1 790

ZBIbido, Po 372

2harace is the effect of God's love in the rational
creature, The creature, through grace, has the possibility
of sharing in divine life. (Aquinas, Ed, Foster, p. 224)

®7Ibide, pe 249,

26Jacques Maritain, The Sin of the Angel (Maryland:
The Newman Press, 1959), p. Vi.

27The period of time between the angels! existence and
the fall of some of the angels is known as the probatione.
This term means trial or test. It was the period of time
when the angels were given the choice of choosing to act on
the grace that was given to them by God. (Blackmore, F. 115)

280unningham§ De 37Lhe

#I1bid., p. 375,

3OAquinas, Po 251,
31Edward J, Montano, The Sin of the Angels. Diss.
(Washington, D,C,:%The Catholic University of America Press,

1955), ppe 85=87. -
32An in depth study of these differing opinions can be
found in Montano and Maritain. Marieb's article gives a fine
explanation of the differing opinions and attepts to prove
that angels are impeccable in regard te their natural state,

33Maritain,‘p. vie
Shpquinas, p. 249.
321bide, p. 251,




361 bid.
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BSIb. 3 Po 180.
ide, pe 185,

29
Ibid,.
0 3 Do 1890

41

Maritain, pp. 9=14
Agquinas .
qalbid 2 Po 2550
. PPe
45Moht s PPe 257=259.
ano, pp. 336
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