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Introduction

This thesis is a study in the Latinity of the Vulgate Psal-
ter which has been the chlef instrument in transmitting the mes-
sage of the psalms to the religious mentality of the West.

"Homo sum: humani nil a me alienum puﬁe,ﬁ ae*a famous line

1}ccu1d very well be said of every psalm. For

of Terence goes,
the pealms are entirely engulfed in the human aspects of man.
He is a creature withs failings who needs assistance from God
aﬁd frqﬁ his neighbor. A psalm may ekpress homage or thanksgiee

ing to God; or repeﬁtance and desire of pardon. If may be a

prayer for relief from suffering, or for deliverance from attack,

It may display the joy or the sorrow, the hopes or the fears of

2 In short the Book of Psalms is a

the individual or the natlon.
picture of the complex relations between man and his Creator.
These were the prayers of the Jews. They played an impor-
tant role in the Jewish liturgy. From ?he Jewish worship the
use of the psalms bassed easily into tke Christian worship at
the very beginning. ANothing was mcre natufal since the apostles
and the first Chrlstlans were Jewish and were accustomed to this
kind of prayer. Even Chrlst had quoted them, used them in pray-|
er, and explained them to his disciples.3 Both St. Paul and St
James encouraged the people to use the psalms 1n community wor-
ship.4 Although the pselms are typically Hebrew in expression
and in idees, their méssage is universal. vIn fact Fillion goes

S0 farlte say: "Besides, the Psalter contains nothing which is
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specifically Jewish; its supp;ications'and praisesasuited the
new religion even better than it did the old."3

In the time of Jerose fhe psaims were reeited publicly in
every Church. It was probably unnatural for a’Christian hot to
know the psalms by heart. For Jerome wrltes in a letter: "Quo-
cumque te veteris, arator stivam tenens, alleluia decantat.
Suadans messor Psalmis se avocat, et curva attondens vitem falce
vinitor, aliquid Devidicum canit."6 |

Through the centuries the famlllarlty of the psalms and the
customs of 31nging them has died among the laity. The psalms
now are only recited or chanted by the rellglous and the secular
clergy, who are ccmmisioned by Holy Mother Church to praise God
daily with this great treasury of prayer in the Div1ne Offlce.

Despite the development of the Romance languages the psalms
cont;nued to be recited in Latin, the off;clal langhage of the
Church. Under Pope Pius V'iﬁ.1568 Jerome's Gallican Psalter,
commonly called the Vuigate, becameithe official version of the
Chur.Ch.7 By this time Latin was not so universally known, par-
tieulagly among the common people.ﬂ And so this easily facili-
tated the death of‘the:public recitatioﬁ of the psalms by the
laity.

The Vulgate Psalter remained the official text of the Roman
Breviary until 1945, when Plus XII gave permission to all who
recite the Divine Office to ise the Psalterium Planum (the New .
Psalter) 8 A few years earlier he had comm1331oned the profes-

sors of the Biblical Institute to prepare this new psalter, for
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a good many priests began to hope for a new Latin
version of the psalms for their daily use. The
hope was a very praiseworthy one, springing as it
dfd from their endeavor to recite the canoniecal
Hours not only with sincere devotion but with
fuller understandlng as well. What they desired
was a Latin psalter that would bring out more
clearly the meaning the Holy Spirit had inspired,
that would give truer expression to the devout
sentiments of the Psalmist's soul, that would werlge:
reflect his style ‘and his very words more exactly.

Even though one is skilled in Latin and has a good back- -
ground.in'Heb:ew theught he is still baffled by many verses in
the Vulgate Psalter. ?or as McClellan says, in the Vulgate the
there are some expressions whlch make no sense at all, clauses
or phrases though clear enough in themselves, yet mean noth;ng
in fheir context, and single words which seem meaningless in
their_setting.lo | | |

The purpose of this thesis is to probe into these obscuri-
ties,'eeekﬁng their possible origins and truer or more meaning-
ful renderings. This will be done by comparing ten vefses‘of
the Vulgete‘with four other‘versions; the Septuagiﬁt, the Psal-
terium Romanum, the Juxta Hebraeos, and the Pianum. FEach ob-
scure ve?se.will be writteh out in all five versions in chrono-
logical order, for the reader to view the similarities of the
versions and also the problems, which will be discussed; rBefore
thls a sketch of all these translations w1ll be given in order,
mainly, to show the relation between each text.

The object of this work is not to attempt an exegesis.
However an exegetical natureAhae been unavoidable in order to
check the literary research withsthe interpretations of Scrip-

tural commentaries.



http:relati.on

(Y
Nl

N
P

I. A Sketch of the Five‘Versions_

A. The Septuagint

Of all the versions of the Hebrew 014 Testamept, the best
known,and most important is the Alekandrran Greek version, com-
monly known‘as the Septuagint, or in its abbreviated form, the
LXX. This version_dates from around the seeond centurf'BlC.
Tﬁe most.ancient squrce_for'its origin is found in thé Letter of
Aristeas.11 But this is an apocryphal story, for as Roberts
reports "though there may be in the narratire the essential»
facts about-the beginnings of the Greek translation, it is pre-
sented against a background where the details are more imaginary,
or semi-veracious, than factual."12

The Letter of Aristeas tells how the,Alexandrian king
Ptolemy 11 Philadelphus (285-246) in complying withsthe desire
of his‘librarian, Demetrius Phalerus, to obtain forvfhe royal
library a copy in Greek of the Jewish Torah,.asked fhe iewish‘
High-priest, Eleazar, at Jerusalem to send to him seventjftwo
Jeﬁish scholars, who would prepare a translation. They complet-
ed their,task in seventy-two days. Each one worked ey himseif
on a portion during the day, and in the evening fhey compared

their results and arrived at a rendering agreeable to all. Thls

story was very. attractive among the Jews and the Chrlstians.13
Altheugh the word septuagint meanlng_seventy does not exactly

coincide with the seventy-two translators, nevertheless it can
be conjectured that the name Septuagint has been derived from

this letter.
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The author of this letter has substituted a grandiose ex-
pianation for a more exact historical fact that the, Greek-
speaking Jews in Egypt needed a translation of their Scrlptures
in the vernacular. For as Swete says "a knowledge of Greek was
not a mere luxury but a necessity of common 11fe“ for the
Alexandrian Jew, and "every year of residence in Alexandrla
would increase their famlllarlty with Greek and weaken their .
hold upon. the sacred tongue. w14 And since the psalms played afd
important role in the Jew1shlworsh1p,\these«Jems in Egypt greet-
ly needed a translation of the psalms from the Hebrew intostheir
everyda& language. N

As a translatlon the %XX 1s very poor. Even though the
translators were Jews, they still didn't have a thorough know=-
ledge of Hebrew. They were apparently}mqre familiar with Arama-|
ic than with Hebrew, 'and they have read many words as if they
were Aramaie.;s‘ Also the Hebrew text had no vowel-points like
the Hebrew texts of today. This vowel system was de%eloped be-
tween the sizxth and ninth centuries A. D. by Jews known as Mas—
soretes, from the fact that they studled ‘the traditional pronun-

16

c1ation ("Massora" tradition) of the Hebrew language.”" : This

purely_consonantal text caused other difficulties in trénslating

because depending upon what vowel sound was read between the

consonants determined the meaning of the word. The Hebrew.text‘

which Jerome used to make his translation, the Juxta Hebraeos,

was a consonantal text. And he points out the difficulty:
Verbum Hebralcum quod tribus litteris scribitur,

Daleth, Beth, Res (vocales enim in medio non habent)
pro consequentla et legentis arbitrio si legatur
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DABAR "sermonem" 31gnificat; si DEBER, "mortem;"
si DABBER, "loquere "

Thus a great deal of obschrity has arisen in the LXX. Dif-
ferent Greek tenses have been thrown together frequently in a
confusiné way in the same passage. Particularlg in the psalms
it is practically a verbal translation ﬁithoux much effort to
penetrate to the precise thought of the Hebrew-Psalter, for the
translators aimed, as a rule, at extreme fideltty to the text.l
They did this on account of their great reverence for the sacred
Hebrew. From this often slavish verbal accuracy the Hebrew text
on which the translators worked can generally be reconstructed.
So the LXX can serve to correct the Massoretie text,.where the
Hebrew is c;orrupt.l-8

B. The Psalterium Romanum

Greek was still.the official liturgical language of the
Church during a great portion of the secend century. However
Wath the spreading of the faith in the Roman districts,-where
Latih was predominantly spoken, there was a great need for a
Latin Bible both for preaching and 1iturgy. Probably the first
Latin translations were unofficially made by ﬁriest and
preaéhers. | |

Carthage seems to be the home of the earliest Lat1n Blble.
Tertullian in the second half of the second century seems to ‘
have known and used a Latin Blble._l9 And Cyprian (210 258) also
quoted a Latin Blble at Carthage. But Roberts says that "a com-

parisbnu of the Latin version quoted by Cyprian, which-ﬁas in

existence at Carthage by A.D. 200, with that used by Tertullian"
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(164-220) "shows numerous and far reaching differences between
them."zo The name, Vetus Itala, has been given to these ver-
sions,'or really to one version from which the others come, from
a reference of St. Augustlne about a good version: "In ipsis au-
tem interpretatlonibus, Itala caeteris praeferatus~ nam est ver-
borum lenacior cum persplcultate sententiae.'21 |
The Vetus Itala (or Old Latln) was marked by rudeness and
simplicity, and by a close and even slavzsh adherence to the
Greek original. Whole series of Greek words werem81mp1y adopted
in.transcribed forﬁ. But the Vetﬁs Itala has a‘great iméortance
in that it takes us bakk indirectly to a form of the LXX which
was current befo;e the Hexaplaric verelon. It represents some .
Greek readings which have disappeared in every known Greek man-
uscript but “hich in light of the Hebrew are shown to preserve
a genuine text of the LXX.22
In the time of Jerome there were meny:wariantnlatin:vepsis

sione, St. Augustine, Jeromeﬁs contemporary, telllng why it is
'_necessary to know Greek and Hebrew says:

Qui enim Scflpturas ex habraea lingua in graecanm

verterunt, numerari possunt; latini autem interpretes

nullo modo. Ut enim cuique primis fidei in manus

venit codex graecus, et aliquantulum facultatls sibi

utriusque linguae habere videbatur, ausus est inteér-

pretari.? ,
S0 many variant texts would be most unpleasantly felt in the
11tgrgy. And S0 Pope Damasus, in order to establish some gener-
al ﬁniformlty, commissioned 3t. Jerome in 383 to revise the 01d
Latin Scriptures.24 | |

Jerome immediately undertook the task. His revision of the
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psalter was introduced into the Roman liturgy by Pope Damasus as
soon as it was completed. ZFrom this it has receivé its‘name,
the Psalterium Romanum. It was used in the Roman liturgy until
the time of Pius V (1566-72).27 - |

As a vefsion the Psaltérium Romanum is simply a cursory re-
vision of the 0ld Latin Psalter according to the iXX. There
were some corrections but not many, since the faithful'wére S0
familiar with the Psalter, Jérome didn't want to frouble theif
habits by too many changes. He says in a 1etter§ "Veterum inter

pretum consuetudinem mutare noluimus, ne nimia novitate lectoris

26

studium terreremus."”" Thus the Roman Psalter has the same pecu-

liarities that the Vetus Itala had.

C. The Vulgate

In 385, after the death of Pope Damasus‘(December, 384 ),
Jerome mo#ed from Rome to Palestiﬁé. He evenfgally séttled
down in Betﬁlehem, where in 387 he made a secdﬁ@ revision of the
014 Latin Psalter. Hé had bgen»véry dissatisfied With his Psal-
ferium Romanum, saying in the preface of this new.psalter;ﬂ' k
"Psalterium Romae dudum-positus emendaram: et juxta Septﬁaginta
iﬁterpfetes; iicet cursim, magna tamen ex'parte correXéram.ﬁ27
But most 1likely his study of the LXX version in Origen's Hexépla
ét Caesarea greatly influenced his decision to make another
Latin version. Fdr he had found quite a difference between the
two texts. In a 1ettef he says: -

KCHl/A autem ista, hoc est communis editio, ipsa est

quae et Septuaginta. Sed hoc interest inter utraque,
guod Kolvh pro locis et temporibus, et pro voluntate
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scriptorum, vetus corrupta editio est. Ea autem quae

habetur in Egd?a\o:c,;, et quam nos vertemus, ipsa est.

in eruditorum libris incorrupta, et immaculgta Sepf

tuaginta Interpretum translatioareservatur.
Thus Jerome thought the Hexaplaric LXX represented the original
LXX version. The Latin translation.of this LXX version is B
kﬁown as the Vulgate Psélter. It is also calied the Psalterium
Gallicanum, since it was first adopted by the Churches of Gau129

Origen 1abored on his Hexagl between the years 240 A. D. to
245 A.D, He put the whole text of all the books of the Qld
Testament into six columns of different versions. The columns
were arranged thus: (1) the Hebrew text; (2) the Hebrew text
transcribed in Greek letters; (3)‘%&6 version of Aquila;vﬂ4)
the version of Symmachus; (5) the Septuagint; (6) fhe'versionw
of Theodotion. There also wére three anonymoué’Greek versions
lined up with the Book of Psalms, the Quinta, the Sexta, and
the Septlma.30
The Aquila, Theodotion, and Symmachus,were‘GrgeK versions

of the 0ld Testameht,‘which were made during the second.century
A.D. Aquila's version was a slav1sh 11teral translatlon of the
Hebrew.‘ Every detail of the text was rendered as precisely as
possible, and so&ﬁuph;so that it sacrificed all trace of Greek
idiom and construction to reproduce the Hebrew. The version of
Theodotion was more a revision of the LXX rather than a new
translation,4using the standard Hebrew text of the time as an
aid. Symmachus aimed more at making the Greek Blble an authen-

tic Greek book, so hls version is a much freer translation than

these other two, Ot
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Little is known about the Quinta, Sexta, and Septima. The
Quinta has a high literary style, whereas the Sexta occa31ona11y
paraphrases. The Sexta is believed to bg of Christian origin.
And there is‘practiéally nothing known of the Septima, excépt
for the few phrases qubted in the psalter of the Hexagl .32

Origen was perturbed by the varlety‘of forms.of the LXX
text current in his day. He set out to draw these different-
versions together and fo.try to use them for the production of
one version more perfect than al; of them. Taking the Hebrew
text of his day as the original true text; he wanted to_bringﬂ
the iKX into as complete harmbny aB was_ﬁqssible with the He-
bfew text. The order of the Hexapla fits his plan perfectly;mm”
After the Hebrew column and the transliterated Hebrew comes the
Aquila, Fotr it followed cloéely_the order and the text of the
Hebrew. The Symmachus in the fourth column was similar to the
Aquila, but.yet a freer translaticn. In the fifth column was
the LXX itself and following it the Theédotion, which was a mere
revision of the LXX. Thus he presenteﬁ a text of the LXX which
vas as near as possible to the Hebrew original.33

In wi;ting the‘Gallican Psalter Jerome once again proceeded
with special caution less.he méke too drastic a change. Thus
it has somewhat tﬁe same literary style as that of the\Vetﬁs
Itala, and also the same words of this previous text It is
based upon a Greek psalter which is itself an almost verbally
literal version of the Hebrgw psaims. It turns out to be.a \ﬂeu‘

slavish translation of a translation.34§%And whereas the LXX i
filled with obscurities so alsoiitheuVulgateshashthesessame
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obscurities,

D. The Juxta Hebraeos

By the year, 405 Jerome had translated all the books of the

0ld Testament direct from the Hebrew into Latin, which included

a translation of the psalms, 393. Having made two, Latln trans-

lations from two. different LXX versions, Jerome had become

greatly aware of the corrupt state of the LXX, so he wanted to.

go back to the original and, true text, which was the Hebrew. He

says in a 1etter previous to thls translation. "...ita in veteri

Testamento, si quando inter Graecos Latinosque diversitas est,

ad Hebraicam confugimus veritatem- ut quidquid de fonte profi-

ciscitur, hoc quaeramus in rlvulis."35 And so the full name oﬂ

this psalter is Librum Psalmorum Juxta Hebralcam Veritatem.

i

Jerome certainly must have used the Aquila, Symmachus and

Theodotion verslons as guldes to his interpretation of the He-

brew.

sions.

He had formed a careful estimation of each of these ver-
of them he says:

Aquila et Symmachus et Theodotio incitati, diversum
pene opus in eodem opere prodiderunt: alio nitente

‘verbum de verbo exprimere, alio- sensum potlug sequi,

tertium non multum a ¢veteribus discrepare.

Aquila autem proselytus et contentiosus interpres,
qui non solum verba, sed etymologias quoque verborum
transferre conatus est, jure projicitur a nobis.37

Jam pridem cum voluminibus Hebraeorum Editionem
Aquilae confero, ne quid forsitan’ propter odium
Chrlsti Synagoga mutaverit....>8

He at no time accgpted their help without much discrimination.

For they were vesions, and in no way could they replace the

"veritas Hebreiea.“ And yet they problably had a 1gt of influ-
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ence on the shaping of the final reading of his version, and
even more so than he himself expressly admits.39
Jerome's ideal of translating was "non verba, sed senten—
tias transtulisse.§4o In his flrst two versions, he was ham-
pered in followipg.his,rule, so as not to greatly disturb the
people. But in the Juxta Hebraeos he had free reins to do as
he pleased; gince he ﬁas making this translation mainly for the
use of refuting the Jews, who did not accept the LXX. 1In the
preface of this Psalter he says "...éed quod aliud'sit ih eccle-
siis Christo credentium psalmos légerq, aliud Judaeis singula

verba calumniantibus respondere.“41

It was sosstrikingly new
in many places that it was never popularly received. And so it
is that in the Vulgate Bible the text of the psalter, whereas 1t
is the ease with the other books of the Old Testament, is not
Jerome s version made directly from the Hebrew, but hlS second
translatlon, the Psalterium Gallicanum.

The Juxta Hebraeos reproduces the original sense much more
faithfully than the Gallican Psalter. And its literary style
is much better. Christine Mhhrmann&saysﬁ

And whereas the Early Christian Latin of the Psal-
terium Romanum and (in a less degree) of the Psal-
terium Gallicanum is relatively immature, this -
final Psalter dlsplays that Latin in a state of full
maturity and with a' quite lovely mellow bloom. It
exhibits, in fact, a very delicate sense of diction

and style, and at the same time a ﬁgeat respect for
the tradition of liturgical Latln.
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E. The Psalterium Pianum
In his Motu Proprlo “In Cotldianibus Pre01bus," whlch gave
permission for the use of the Blanum Psalter in the Div1ne
Office, Pope Pius XII says:

It should be remembered, however, that the Latin
Church possesses these psalms as a heritage from a
Church whose language was Greek. Originally trans-
lated almost word for word from Greek into Latin,
they were in course of time given a number of care-
ful corrections and revisions, most notably by the
"Greatest Doctor" in the Sacred Scriptures, St.
Jerome. But these corrections did not remove many
of the obvious inaccuracies occurrlng already in
the Greek version, inaccuracies which leave the
force and meaning of the original text quite ob~-
scure. As a result the generality of Latin readers
still could not_grasp with ease the sense of the
sacred psalms.

And so on January 19, 1941, Pius XII commissloned the Blbllcal
Institute to prepare a new translatlon of the psalms. He de-
scrlbes it in his Motu Proprlo

We gave orders that a new translation of the psalms

be provided. It was to follow the original texts,

follow them exactly, faithfully. - At the same time

it was, as far as possible, to take into account

the ¥enerable Vulgate along with other ancient ver-

sions; and to apply sound critical norms where

their readings differed.44
‘ The Very Rev. Augustine Bea, S.J., then rector of the Pon-
tlfical Instltute and who is now a cardinal, was head of this
comm1ss1on. He was ass1sted by five other Jesuits on the staff
of the Instltute..fhe Rev. Fran01s Zorell, author of Psalterlum
ex Hebraeo Latlnum° the Rev. A. Vaccari, author of an Italian
version of the psalms from the Hebrew; the Rev. Augustine Merk,
who edited a critical edition of the Greek New Testament; the

Rev. L. Semkowski, professor of Hebrew; and the Rev. R. Koebert;
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professor of Syriac and Arablc.45‘ And so thig commission seemed
quite quallfled for making the Latln translation of the Hebrew.
These six translators set out on their task of translatlng
"whose one purpose," Bea says, "was that of falthfully rendering
the sense of’thesorigihgl text."4® The text frgm‘which they
made their transistion was the Massoretic Hebrew text, which
dates back no esrlier than the ninth century A.D. But this text
differs little from the form of the Hebrew text,thatlJerome used
in the making of his Juxta Hebrseos,“and.so it is probable that
it has, in gemeral, the textual tradition of the beginning'of
the second Christian century, when the genuine Massoretic active
ity began, namely their attempt to crystallize ths best tradi-
tion of the Hebrew text.*? For Jerome definitely consulted the
Hebrew of Origen's Hezapla, which dates back to 245 A.D.48
Nevertheless this text is in need of critical revision._

Therefore the translatorsAcarefully compared the Hebreﬁ with the

i
'

ancient versions in order to find the most exact and correct

reading. There are many cases where preferencezis given to the
LXX, especially in the case of a doctrinal importance where, Bea
says; they "preferred the safer way, that is of preserving sub;
stantial;y thst meaning which had been accepted in the Churqh
for so~many centgries and which is supported, besides, by solid
critical reasgns.“49 |
In complying with the Holy Father's wishes, the translators
strove to follow Jerome's rule of translatingA"nqn verba, sed |
sententias."” They had to make a Latin translation of the psalas

for the priest of today, in which the understanding of the mean-
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ihg would not be difficult and which would serve for devout
prayer. It seems that the priests of today are much more compe-
tent in Classical Latin than ln Christian Latin, especially_in_
vocabulary, since 1n their years of study they learned the Lat1n
of the authors who were prevalent a century before Christ. and a

couple of centurles after his b1rth. Thus the translators have
clothed the psalms in. a Class1cal garb, For Bea says:

A Latin translation of the Psalms which, barring

certain -strictly ecclesiastical expressions, would

keep to the. vocabulary, the grammar and the style

of the better period of the Latin language would °

surely be better understood and valued than anothegé

which has many. elements of vulgar and later Lat1n.

The Vulgate has a complete lack of understanding of the
sense of the Hebrew tenses, for they differ completely from the
those of the Greek and Latin verb. The Greek translators me-
chanically used the‘Greek aorist or perﬁect to represent the He-
brew perfectiand the Greek imperfect or future to.represent-the_
Hebrew imperfect or future? And the Fulgate slavishlylfolloued
the Greekfsl._The Pianum has greatly cleared up these tenses.
Meagher says they have changed the tensges in order to make
logical sequences.52 |

As a Latin version of the psalms the Pianum Psalter is a
great improvement over the Vulgate. For inlBird'shview it is
much closer to the, Hebrew than the Vulgate Psalter and it has
given us. a translation which is highly readable and easy to un-
derstand 53 Bea himself thinks that through all the sifting of

the other versions they have come up with a text that is "supe-

rior both to the Massoretic and to the Septuaglnt," a text which
is closer to the origlnal Hebrew meanlng.54
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II. A Comparision of Obscure Passages

1, Psalm 15:3-4a

Ta;; o?,)'/m; TOTs gv Tn yn xurou g,,),zu,a,oro-Two-g
TWErTo TR ,z)gAn,ue(TO( < OTO0T &V awTo/9
ETF)M)UV,Dna—d/ oF eI veiar <CTBY ,oc€7o(

TOTd ETd XU VAV. 9D

Sanctis qui in terra sunt eJus,.mlrlficavit omnes

-voluntates meas inter illos.’

Multlpllcatae sunt enim infirmitates eorum: postea
acceleraverunt.

Sanctis, qui sunt in terra ejus, mlrificavit omnes
voluntates meas in eis. ‘

Multiplicatae sunt 1nf1rm1tates gorum, postea
acceleraverunt 26 :

Sanctis qui in terra sunt, et magnificis, omnis
voluntas mea in in eis. 57
Multlplicabuntur idola eorum, post tergum sequentlum.

In sanctos, qui sunt in terra ejus, Quam mirabilem
fecit omnem affectum meum. 58
Multipllcant dolores suos qui sequuntur deos alienos.

In verse 3 all these versions agree in the same general

-\ / - .
sense, except for the LXX. It has "7« J& M aaT« x0To0w yhereas

the Latin versions have "voiuntates meas" or as the Pianum has

"affectum meum. " ThlS dlfference of the personal‘ pronoun be-

tween the LXX and the rest of the Latin versions is 1nterest1ng.

It seems that this text of the LXX has. undergone a corruption,

for all the Latin versions agree on "my There is.a possibil-

ity that the 0ld Latln had undergone a change, and by the tlme
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Jerome made the Romanum and the.Vulgate translations, the people
had grown so accustomed to it, that he didn't change it back to
"his?" But this view félls short in looking at the Juxta He- |
Braeos.where Jerome didn't have to be afraid of disturbing éhe
people.

The next verse is a real difficulty in the Vulgate, also
in the Romanum and the LXX. Who does the "eorum" refer to? It
can't refer back to."sanctis.": So it must be the.antecedeht of
a suppressed relative of the following clause.59 |

Then "postea" is a another bling guide. McClellan says the
Hebrew word does meah "aftery" but not “afterwardé," It is of-
ten an adjective meaning "a second" or "another" of its-kin@_of-
series. From the Eontext following-"anofher god" is gvidént;so
Boylan believesl"postea" ahould 5e "post eaj" with‘"qa" meaning

"idola, "6l

"Postea" could have originated in two ways. One,
the "AAETQ‘TdGTm" coﬁld have been interpreted wrong in the first
early Latin translations. For "«eT7X TaOT& " can mean "after-
wa;ds."sz But I would intefpret it as "after these things
(gods)" or "in pursuit of these things." In another way the
people, when reciting this psalm; could ﬁévé grasped "post ea"
as "postea." And hence it became written down as thié. S&
Jerome didn'f change it in his translations.

Jerome;s translation from the Hebrew clears it up somewhat
but he changes the sense. He has translated the "infirmitas" as
"idola" following the Theodotion and the Quinta versions.s_3 -But

idols can be taken in the sense that they bring sorrows. He has

cleared up "eorum" by throwing in "sequentium." And "post ter-




15—

gum" gives the idea that they 'have turned their backs on God.
The Pianum interprets the Hebrew to agree in a general
sense w1th the LXX. #nd it has cleared up the difficulty by sup-
plying the relatlve "qul“ and also "allenos." The translators |
have made the antecedent of "qui" the subgect of the sentence:

“"They that follow strange gods multiply their sorrows."

g.__.rzg_____mze;é

A I(ﬁ?droy Kej & n‘;rfom,wEV&} s vios toroKEPETWY

PR Et comminuet eas, tanquam vitulum Libani: et dilec-
tus, sicut filius unicornuerum. :

v Et comminuet eas, tanquam vitulum Libani: et dile-
- tus, guemadmodum filiuslunicornium.‘ '

JH Et disperget eas quasi vitulum: Libanum et Sarion
: quasi filium rhinocerotum.

PP Facit sub3111re, ut vitulum, Libanum, et Sarion ut
pullum bubalorum.

This verse is really a tangled eonstruction. It is easily
seen how the Vulgate got'ip this mess by strictly foliowing the
LXX. The Romanum and the Vulgate agree with the LXX in e#eryf
thing except for the case ending of “Lebanon." The Greek has
the accusative whereas the Latin versicns have the genitive.
This change in case has probably occurred from gome early Latin

translator, who considered mﬂlﬁxbe" as an adjective instead of

as a noun. It is seen from the Juxta Hebraeos that "Lebanon"
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should@ be in the accusatixe.

The real confusion comes from the next phrase "5é%“f?*£;*”
and,tﬁus the Latin's "dilectus." The way this stands in the
nominative it seems to be an ihdependenf clause. And this just
adds to the difficulty. The source of this whole confusion
stems from the Septuagint translators' failure to read "Sirlon"

saproper ngme, instead of as meaning "beloved."64 Sirlon is
the S1don1an name for Mount Hermon (see Deut. iii, 9)

The present Hebrew is very clear: "He makes Lebanon sklp
like a calf' and Sirion like a young W11d 0X. n65 And Jerome in
his Juxta Hebraeos comes close to thls, but he still has "eas"
referrlng to "cedars" of the previous line: "He will scatter
them (cause them to roam) like a calf, and Lebanon and Sarlon
like the sons of rhinoceri."

With@Lebanon and Sirion referring to mountains in different
regions, the Pianum has preférréd to follow the Massoretic text
and compare Lebanon to a calf and Sarion to a youﬁg wild ox.
Thus it reads: "He makes Lebanon to sklp llke a calf, and Sarlon

like a young wild ox."

3. Psalm 34:20

. /
LXX 51” ol KBV gipnvi KX ?)\“)\C’OV, IKotl
o 5,03,;,3;‘ 5‘5,\90; S:a,\o}f/,QOVTO. |

PR Quoniam mihi quidem pacifice loquebantur* et super
: iram dolose cogitabant. -
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v Quoniam mihi quideﬁ pacifice loquebantur: et in
iracundia terrae loguentes, dolos cogitabant.

JH Non enim pacem logquuntur, sed in rapina terrae
verba fraudulenta concinnant.

i

PP Neque enim quae pacis sunt logquuntur, et contra
quietos terrae fraudes meditantur.

All five te;ts differ in some ®ay or other. But thg main
obscurity lies in the Vulgate's phrase "in iracundia terrae 10;
quentes." Neither the LXX nor the Romanum has "land" or "earth"
in it. But it is found in the Juxta Hebraeos and Blrd says it
is also present in the Symmachus, Aquila and Qulnta vers1ons.66

The LXX seems to have been corrected and the Vulgate is follow-

‘ing an older LXX reading found in Origen s Hexagla. This is one

of the places where Jerome was bold enough to change the text in
view of the complaints that might result.

But what does this phrase mean "speaking in the anger of

‘the earth°” Boylan conjectures that "iracundla" translates

"3pyny" which may mean "impluse," "inclination,","character "
and that "terra" may be metonymous for "men of earth.” Thus the
phrase may mean "after the fashion of earthly men. n67 |
The equlvalent phrase in the Juxta Hebraeos and in the
Pianum differ. The Hebraeos has "1n the plunderxng of the land"
and the Pianum says "against the peaceful of the land." Accord—‘
ing to McClellan the Hebrew prepositlon is hard to render as
"in" and 1t usually means "against" wherever hostlle attitude

or action is present. The word which it governs is an adjective
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in the construct plural. Its radicals belong to a verb meaning
"disturb." Hence Jerome's “raplna."- Buf these same fadicals
also belong to another vefb meaning “to be at rest."68 And so
the Pianum's version. And Boylan says: "The contrast between
'iracundia' and 'the quiet'’ is‘due to a difference of one con=
sonant between the Massoretic text and the Hebrew text read,bfv
the Septuagint translators.“69 And so the Septuagint fransla-
tors ﬁay have misread the Hebrew, or theifr Hebrew text was cor-
rupt. But the former seems more probable in view of the con-
trast between the Juxtﬁ Hebraeos and the Pianum.

In backtradking a little, why do both the Juxta Hebraeos
and the Pianum have the first phrase negative while the other
three texts don't have? The answer ig found in the LXX. It
seems "gfwﬁ“ should be ,uni" McClellan says "reading not’ for
the LXX's 'to me' is probably correct."70 For the Quinta and
the Symmachus bhoth have the "not§“7l But this incorrectness is
probably due to the Septuaglnt translators’ Hebrew text being
corrupt. For the Hebrew for " /am" and %ﬂ"“ is simllar,qand it

could have been eas11y written wrong by a scribe‘who was quickly

copying the text. Consult Bird's Commentary on the Psalms to

see the similarity of these two Hebreu words.72

|
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4. Psalm 57:10

LXX ’U‘("B To¥ a‘m/IE Vi Tol? dl(d!/,ipa(? u/wwy Thv
(od/wt/ov wa—c: fwv'?’clg wo-'gl gy 0{0‘;/
KoTALT € Tos G s,

PR Priusquam producat spinas vestras rhamnus: sicut
viventes, sic in ira absorbet eos. :

v Priusquam intelligerent spinae vesirae rhamnum:
. sicut v1ventes, sic in ira absorbet eos. ~

JH Antequam crescant splnae vestrae in rhamnum:gguasi
viventes, quasi in ira tempestas rapiet eos.

PP Priusquam ollae vegtrae senserint veprem, dum
est viridis, aestus turbinis abripiat eum.

This is a very obscure disputed passage. Especiglly the
second part is corrupt. The LXX has " K ATATIE TR Caeds whereas
the Vulgate and the Romanum both have "absorbet eos." It is
quite certain that "qui" should be "dUTOQS " espe01a11y in
view of the Juxta Hebraeos and the Pianum. "Eos“ is mascullne
and so it /doesn't refer back to “spinae" but to the wicked (ene-
my); But it seems that it should refer to “splnae,“ 31nce the
whoie verse is a plcture of what will happen to the w1cked.

The Hebrew nouns for "pot" and "thorn“ have the same forms
in both the plural and the 31ngular.73 It seems the LXX trans-

lators read "s1r1m," "thorns," for the Massoretic "sxroth "

"pots.™" So the Hebrew reads. "Before your pots can feel the
(heat of the) thorn-bush...."74 Bird gives the Hebrew for the
two words and they‘look exactly the same.75 Even though
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Jerome's Juxta Hebraeos reads "thorns," "pots" is more probable.
Fer Boylan‘saysﬁ "The Psalmist Ts in need pf a figure of the ra-
pidity ﬁmth which ealamity.will descend from above upon the eéi
vildoer.:A'Before your prickles grow into a thorn' a good deal
of time mgst pass, hut not between the kindling of‘esfire and ¥
the first stage of cooking n76
The Vulgate has misinterpreted the Greek "awzu/svul," which

is the infinitive form of "o vveis(" "to be with," "to come to'Z

and hence "to form" or "grow," for a form of the‘Greek word

"ouv e "to perceive," "to observe," "to understand,"_“to.
bear."78 With the Greek contalning "thorns," "o fvar ® should
be understood as "to form" or "grow." Hence it is difficult to

figure out why Jerome used "intelllgere," for in the Romanum he
uses "preducere" which was also translated from the Greek. The
Hebrew original ef "intelllgere" is also the same for "sentire"
(as the Pianum has), since its radical notion is that of "per-
ception."79 But in the Juxta Hebfaeos Jerome has transleted it
as "crescant." » |

yThe next ﬁart is quite difficult.. "Viventes" is modifying
"eos" end if "eos" refers to thorns, then it can mean "greeh,",
"unburnt." The Juxta Hebraeos and the Pianum have chahged the
subjeét of the clause. -The other versiohs imply God in his
wrath es the subject. The Massoretic text also seems to ihply

80 g@

God as the subject,:but the text is corrupt and uncertain.
the Pianum has tended to follow the Juxta Hebraeos in this sec-
ond part: "Before your pots feel*the thorn-bush, may the blast

of the whirlwind carry it away while it is still green." This
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is an ob¥ious picture in the experience of travelers in the des-
ert. Just before the fresh fire is strong epoggh to heat the
pot, a whir1w1nd comes suddenly and sweeps away the thorns.al‘

The fire of the thorns represents the ma1101ous will of the e-

vlldoers, the_pots with the meat the plans which they are devis-

ing. But let them not work so fast, the whirlwind of divine

Judgment will annihilate their schemes;?2

5. Psalm 67:13

LXX 0 'ea(a-;,\sc:; Twv Sovdewy Tol &y o ThToo,
‘ TOv a‘.J’d‘TrnTDU’ 4(,,(; w,ooc:o?‘fs?‘/ TOU o!f(ou
§ee A £ Ddi o KO A,

PR - Rex virtutum dilecti dilectl, et spec1e1 domus
- dividere spolia. :

v Rex virtutum dilect1 dilecti: et sge01ei domus
dividere spolia.

JH Reges exercltuum fogderabuntuiyinfoederabuntur;
et pulchritudo domus dividet spolia, - :

PP Reges exercituum fugiunt, fuglunt, et 1ncolae
- domus d1V1dunt praedam.

ihis is purely a non-sense verse: "The king of powers of
the beloved, of the beloved; and to dividé the spoils among the
beauty of the house." The Vulgate and the Romanﬁm are‘both‘a
slavish translation éf the Gfeek. Even "speclei" is dative

after the Greek " Spaic7rnri " In the way the Greek stands there
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seems to be a verb of the head missing. The verb could be "com-
mand" or "granted." So "the king commanded or granted the beau-
ty of the house to divide the spoils." But the conJunction,
"Kx/ " throns out this theory, because it makes the second mem-
ber an independent clause.‘

The Juxta Hebraeos has something quite different from the
Septuagint's "m)af0n1v‘ " Jerome has translated the Hebrew with

a verb and also he has "the beautiful" in the nominative case

and he has changed the 1nf1nitive to the future tense. And S0

it reads: "The kings of the powers shall be allied, allied and
the beauty of the house shall divide the spoils." But” thede
Pianum reads: "The kings of. the hosts flee, they flee, and they
that dwell in the house divide the spoils." By "foederabuntnr"
Jerome may merely have meant "will be friends," and‘so he may
have read his Hebrew text as'the_Septuagint translators did
theirs. Besides no Hebrew expression for forming an alliance
is near enough to the text to justify Jerome's ir:1terpre_tation.:‘8-3
The Pianum seems to have the correct reading, since'the evident
sense‘of_the next member_supoorts "flee."

Once_again the Greek translators_have misread the Hebrew.l
It seems they have wrongly vocalized a counle of the Hebrew
words. These words have the same consonants, but different
vowels. fhey read "y€didun, yedidun," "beloved,lbeloved," in-
stead of "xiddodun, yiddodun,"l"theyfflee, they flee." And
"Sps;0TATI M is due to a reading of the Hebrew as "naiwath,"
"the beautifnl one," instead of "n®wath" "the dweller\."84 .And

so the Pianum has "incolae."
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6. Psalm 76:11

2 < 244 L
LXX Kl el vowv V?(O/é-sf,wnk; ST A aAAoilwers

'1'51‘9 55;129 FToT CEWieToo,

PR Et dixi: Nunc coepi, haec est mutatio dexterae,
» Exce1s1.
v Et dixi: Nunc _coepi: haec mutatio dexterae
Excelsi.
JBr Et dixi, imbecillitas mea est haec: commutatio

dexterae Excelsi,

PP Et dicp: "Hic est dolor meus, quod mutata est

dextera Altlssﬁml." '

This verse is indeed obscure, and has been very variously
explained. The Vulgate and Romanum have stuck close.to the LIXX,
word for word, except in onebplace where the Romanum has added
"est." This just doesn' t make a whole lot of sense even though
some of the commentarles have tried to explain its meaningtby
supplying "to understand" with "coep1."85 The Juxta Hebraeos
says: .mnd I said my 1nfirm1ty (pain or sorrow) is this: the
change of the right hand of the Most High." Thls means the.
psalmist is convinced, at the end'of his inquiry, thattGod’éaéﬁv
titude toward Israel has changed and herein lieshhisggfiéf. EBﬁt
he goes on in verse 12 to remind the Lord of His graéious deedé_
in the past; hoping thus to regain His strong right hand.86

The whole problem stems from the Hebrew. McClellan says .
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the Hebrew for "coepi," as it stands, “qan be translated 'I have
begun;’ or 'my misery;' or ‘my entreatiﬁg' (the last two as in-
finitivés of other verbs withja pronominal suffix)."87 Also in
the second line,the.Hebréw "sh'noth" may mean “yearsé or "éhanga
ing."88 And so McClellan belieﬁes this verse should be tr;£é;‘
lated'thps: "And I said, My entreaty shall be this, the years
of‘the right hand of the Highest.". The former ages of the
Lofd}s‘manifest pfovidence is the firmest gorund of confidence
for the future.ag

The LXX read the Hebrew as "hahilloti,” "I have begun,"90
whereas the Masséretic text has "hélloti," "my.piercing wound.g
But Jerome in his Juxta Hebraeos has followed the Aquila version
and read the.Hebrew as "haloti," #my wgakgess" or "my infirmi%f
ty."?l And the Pianum hés fpliowed Jerome’s reading, but it has
stretched the meaning of "imbecilliﬁés" to "dolor," "grief" or
"so;row." | |

The Pianum has also changed the tense of "dixi" to the pre-
sent, thus méking the psalm an actﬁal prayer of the present.
Ang so it reads: "And I say: This is my sorrow, that the right
hand»of the Most high is changed."




7. Psalm 87:11

LXX I:/’ 3 30(; VEXKFPOTS T'Olno‘.gf; ,«.9“'0/“-0( o),

18T POl ZvdoTrHoove: Kol a;a,xaoxlo;-nmauxo(/ oor;

:’l

PR Numquid mortuis facies mirabilia? aut medici
‘ resuscltabunt, et confltebuntur tibi?

0 Y
v Numquid mortuis facies mirabllla° aut medici
: suscitabunt, et confitebuntur tibi°

JH Numquid mortuis facies mirabilia, aut glgantes
surgent, et laidabunt te?

PP Num pro mortuis facis mirabilia? an defuncti
surgent, et laudabunt te?. !

The Romanum and the Vulgate are exactly alike, except where
the Romanum has "resuscitabunt" instead of the Vulgate's "susci=-
tabunﬁ," And they are in strict agreement'with the Greek..
"Will you do wonders for the‘dead? of shall the physiqigns raige
(them) to life and glve praise to you°"; Since "Xuda—rnﬂrour:"
seems apparently to have no object, it 1s intransitive and
should be translated "they shall rise from the dead” or "stand

"92 McClellan thinks the LXX has translated the Hebrew cor-
rectly by "dyua—rnawuav," ‘meaning "or will the healers rlse.','g3

"ZyaTHOouo~l " which comes from

But the first meaning of
ﬁérvg—nmu:," is "to raise up." And in this: context it seems
certain that it means "raise up" understanding."dsTvdkﬂ as the
object whichAreferé to "senPois"™ in the first member of this

verse. From the Romanum and the Vulgate it is quite probable
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to say that the older Latin versions also interpreted the Greek
as "to raise up." For these reasons then.it seems that McClel-
lantis mistaken in believing the Greek hére means "to rise."

The Hebrew consonants for "to rise up" and "to raise up"
are the same. So it seems the Septuagint translators have
wrongly vocalized this Hebrew word. TFor they read "yakimu,"
"raise up," insteag@ of "yakumu;" "rise up."” But in view of the
context they made the correct réading.94

But they caused the context to be wrong by reading one He-
brew word incorréctly, thus changing the subject. For they read
"rophf'lm " "healers"or "physicians," which was 1ndeed a much
commoner: word95 than "r®pha' im," "shades" or "the dead."96 Thus
this madg the whole passage stcure. For what is the subject of
"and the? shall praise you?" It has to be the subject of
“fyarTv{avuvh" which is "physiecians." And this doesn't make
sénse, for the psalmist is}talking about beinglqn the verge of
death. And he is asking for a little longer life, éince once
he is dead, how can he givespraise to God?

Jerome translated this Hebrew word by "gigantes." This
seems to be more an interpretation than a tfanslation.“ For
"gigantes" means "the fabled sons of Earth and Tartarus, who
stormed tﬁe heavens, but were struck by Jupiter ﬁith lightning
and buried under Aetna.”97 Jerome seems to have read the Hebrew
correctly, but he has 1nterpreted the Hebrew "shades" as some-
thing mythical. Or he may have use ”glgantes" as a metappor.

Just as the "gigantes' could not rise up so néither can the dead.

The Pianum here has the preferred reading, which it has
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taken fromtthe Massoretic text. It says: "Do you work wonders

for the dead? or shall the departed rise up and praise youQ"

8. Psalm 89:12

LXX Thv Jeﬁz«'/ oou OFTws /»Vwﬂfro‘/ <oy
Tods ftf?TdeEU/As/ou; TF fopé‘/g v aro¢/or

PR Dexteram tuam, Domine, notam fac nobis: et
eruditos corde in sapientia. :

\s Dexteram _tuam sic notam fac: et eruditos
corde in sapientia. ’

JH Ut numerentur dies nostri sic ostende, et
veniemus corde sapientian

PP Dinumerare nos doce dies nostros, ut
perveniamus ad sapientiam cordis,

This unintelligible phrase comes straight from the Greek.
The Vulgate is exactly the same as the LXX. The Romanum is
slightly different. It has "Domlne" and‘“nobls" in the first
part of the verse, whereas the LXX and the Vulgate don't have.
The Romanum was translated fgom a LXX version also. And from
inspeeting the Juxta Hebraeos the Romanum seems to be correct
in having a form of "us." Or maybe'just the 0ld Latin versions
had it. For Jerome was a little more bold aboﬁt changing things
in translating the Vulgate than he was in his first Latin trans-

lation, as can be gathered from his Epistola 106 "Ad Sunniam et
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Fretelam,“ in which he answefs a number:of questions of Sunnias
and Fretelam in regard to the differences between his Vulgate
Psalter and the LXX.

Just read the Vulgate or the LXX: "So make your right hand
known; and (men) learned in heart, in ﬁiedom," First,of ail in
looking at the Jazta Hebraeos and the Pianam, it‘seems that the
infinitive, ”dinumerare," en@ing the previous verse should be
the first word of verse 12, and complementary of the ;mpefat;ve,
"notam fac." But this doesn’t make sense with "yoar right hand .|
An@ from these two Latin versions of the Hebrew it is seen that
"déxtera" is also wrong. The Maseoretic text says "Teach us to
reckon our days, that so in our heart we may bring w1sdom." The
Septuagint translators falsely divided the unpointed Hebrew text,
And "yamenu " "our days," was read w1th the first letter of the
next word, "ken " as "yemlnka " "your rlght hand n98 |

In the second part of the verse, the Septuagint translators
again misread a Hebret word. "Nabhi," "“that we may bring," was
read as “nebhoae," "instructed" or "learaed."99 Jenome follcw-
ing the &quila, the Symmachus, and the Quinta translates the He-
brew W1th_“ven1emus.“lop He says. "Thus show that our daye are
numbered, ;hd we will come to a heart of wisdom." He uses the
future tense whereas the Pianum uses "ut" w1th the subgunctlve.
But both texts are saying the same thing: ”ﬁo:%hls and this will
happen, 7'

Tae Pianum chahges the vwording a 1little. It has "wisdom of

heart" instead of "heart of wisdom." But the Pianum has a bet-

ter style in regard to this phrase. It has "ad sapientiam*
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cordis." This is much better than Jerome's "corde sapientis,"
which is & bad use of the ablative. The Pianum reads: "Teach us

to number our days, that we may arrive at wisdom of heart."

Q. Psalm 118:120

LXX /(«',«9!{/{ w oot g!’( 7ov ) ¢0f500 o ov 7’.,\(? a-d/,O}(d7 «“'06;'
— P4 - Ve
%0 )’2"/" TBy KpPrewdkTw v ov EGOBNINY

PR Infige timore tuo carnes meas, ajjudiciis
o enim tuis timui.

v Confige timore tuo carnes meas:
a_judiciis enim tuis timui.

JH Horripilavit a timore tui caro mea,
et judicia tua timeo.

PP Horrescit timore tui caro mesa,
et decreta tua timeo.

This verse is somewhat contradictory. It says: "Pierce
(nail) my flesh with your_fear,‘for I am’afraid of youf judg=ank
mentsi" If the psalmist is already afraid éf“God‘s Jjudgment,
why does he ask God to pierce him with fear? The problem comes
from the Septuagint translators understanding the Hebrew "samar
"shudder" as an Aramaic verb meaning "to nail.“lo1 ‘

In the second part of the verse the LXX haé_"yék?“ but the

Juxta Hebraeos and the Pianum don't have any equivalent form of

this. So the Massoretic text and the Hebrew text of Jerome must

}
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flot have had it in either. But did the Hebrew of the Sgptuagint
translators have it? Possibly it could have, since it fits the
context if the Hebrewvﬁsamar" is read correctly. Neyertheless
it ié moré probable to believe thatvit was not present in it,
for when the translators read the Hebréw as "naill® or
"pierce!," they also read "rék" into the text. Since without it
the verse was evén more senseless. It would have read:_“Pierce
my flesh with your fea®, and I was frightened by your judgments?
The Romanum and the Vulgate differ only in the first word.
The Roﬁanum has "infige" whereas the Vulgate has "confige."
"Confige" has mor§ the idea of being pierced through and thus

nailed.lag;

~ And so they toth agree almost word for word with the
Greek. So much so that these Latin«§ersions have "a judiciis |
tuis" for niud TEv KPLewdTwr M Instead they should have "judi-
cia tua,"” the accusative without a preposition. This structﬁre.
in the Greek might be correct since "£do@Hin " ig aorist pas=
sive. But ”timuﬁ?hin the Latin is active and déesn't need the
preposition. Tbe Latin wasn't altogether slavish of the Greek,
for the Latin didn'f translate "éc." "EK" ig probably the cor-
rect translation of the Hebrew preposition here, but with the
misreading of the Hebrew verb, it doesn't fit the context. The
early Latin translators appagently‘recognized this, for Jeromé
doesn't have it in either thg Vulgate or the Romanum. Jerome
would have especially translated it in the Romanum if thé early
Latin versions had had it. |

"Flesh" must have been singular in the Hebrew, for the

Juxta Hebraeos and Pianum have translated it as singular. The
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Romanum and the Vulgate have "carnas" in following the Greek.
#nd the LXX has the pluralgbecéuse this 'is the form in which the
word "S{ﬁf""is generally used, 103

The Juxta Hebraeos and the Pianum agree in the sense of the
verse and they differ only in vocabulary and the tenses of the
verbs. "Horrlpllare" and “horrescere" mean about the same thing;
"hair to bristle up, to stand on end," hence "to have goose
bumps, " and so "my flesh shudders." The Pianum uses "decreta"
instead of "Judicia." YDecreta" seems to have a stronger force
behind it than just "Judgments," more the idea of authority.
But for myself I would prefer "judicia," since I am more famil-
iar wiﬁh it. The present sense of the Pianum is much better
than Jerome's perfects. It makes the vafse an actualipresent:
ﬁ@y flesh shudders with fear of ydu, and I am afraid df your

ordinances.®

10, Psalm_130:2

LXX ET eh ETATTE VOPRS ok XA U(Pwo“o( The ¢"”“’“”
w00, W9 o % o) epu /\ack'rfa—,wgray 2777 TnV,bbnTéE‘/?a(
Vaivrou, u;; dquf'yroJ‘wa-g;/c ey TAV g/f(/,kn;/ oo,

PR Sivnon humiliter sentiebam: sed exaltavi animam
-meam. Sicut ablactatus super matrem suams ita
retribues in anlmam meam.,

v Si non humilter sentiebam: sed exaltavi animam
meam: sicut ablactatus est super matre sua: ita
retrlbutlo in anima mea.
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JH Si non proposui, et silere feci animam meam:
Sicut ablactatus super matrem suam, ita
ablactetur super me anima mea.

PP Immo composui et pacavi animam meam,
Sicut parvulus in gremio matris suae:
ita in me est anima mea,

This verse is quite a tangled construction. Literally
translated the LXX and the Romanum read: "If I was not humbly
minded, but exalted my soul: as a weaned child is upon its moth-
er, so shall you give recompénse on my soul." The Vulgate says
the same thing. The only difference is that if'has éhanged“?néf
tribues" to "retributio." Jerome probably changed this becaué;-
grammatically a noun fitted in the structure better than a werh.

Again the difficulty has arisen from the SeptuagintAtrans-
lators misreading the Hebrew, The sense of the-Massoretic text
is "Surely I have composed and quiéted my soul. As a weaned |
child upon its mother, so a weaned child upon me is ﬁy soulg"%94
The first main thing is they misread the second verb by misték-
ing the letter "daleth"afor "resh."105 Thus they read "romamty"
"I have lifted up" or "Bxalted " instead of "domamti * "I have
hushed" or "reduced to s1lence."106 |

The Hebrew was correctly tfanélated by ne? ur M and "si
non," and is equivalent to "surely" :0r "indeed.". For "si-hon"

in emphatlc speech and espec1ally in adJurations means the af-
firmative. 107 But with the reading "I have exalted my soul" in

contrast to the first member "I was 5umbly minded," "g7 «4" can

be only taken in its literal sense. ‘Also such apantithesis led
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the Septuagint translators tq read the Hebrew conjunction as
"but" instead of as "and."108 | |

Taking "gf,éﬁ“.as conﬁitional, the translators expected the
last clause of the verse to be an apodosis. Thls is probably
the reason why they, although they read "gamul " "weaned," cor--
rect the first time, nevertheless in the second part read it as
"gemul,? "retrlbutien." Also they read "alai, "l"with'me," as
"ale," "nith " and made 1t govern "naphshl " "my soul " Hewever
"naphshl" is a-nomlnatlve. 109 So the LXX's sense ig "if I have
exalted my soul you will repay me." But in so deoing th;s, it
has dissembled a simile and has left "as a weaned child is upon
its mother" standing in mid air. The Latln versions in follow-
ing the Greek had no other choice but to come up w1th the same
thing.

Jerome in his Juxta Hebraeos has cleared up this nonsense.
And he agrees exactly with the sense of the Massoretic text. It
is interesting to note that he also uses "si non" here, and it
is quite evident that it meansr"surelyd" He has translated
"animam meam"aas the common object of both the preceedlng verbs,
"proposuﬁ" and "silere feci." The LXX here seems tb have inter-

preted the "levellng of the soul" as humllity.llq

ierome-also
has correctly translated "anima mea" as the subject of the last
clause. |

’Since.the Jnxta Hebraeos agrees with the Massoretic text,
so the Pianum sheuld«aéree-with the Juxta Hebraeos. And it does

but it has interpreted the words a little. Instead of "si non"
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it has employed "immo." And thiszappears to be much better,
for the use of ﬁsf'non" as @gyrgly" is not very common and seems‘
rather»strangef The Piénum'éAversion'is very cleér and it means
"Indeed I have composed and calmed g@*soui,ias a little child

on the lap of its mother, so is my soul within me."
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Conclusion

The Vulgate is a slavish translation of another slavish
translation. In the foregoing comparisions, it was seen that
all the Vulgate?s obscurities were due to the Septuagint version,
The translators of the Septuagint were not at ail'completely
familiar with the Greek language; this is especially seen in
their slavish renderings of the Hebrew tenses into the Greek
tenses. And also they had an inadequate knowledge of the He-
brew. In the purely consonantal Hebréw fext, which they had,
they frequently misread the words, partigularly in that they
treated them as Aramaic words. Besides this they aimed at ex-
tremeff@delity and even at slavish verbal accuracy, which ié
indeed against the principle of translating. St. Jerome even-~
tually recegn121ng this was drlven to the “veritas Hebraica."
the original means;" he "must try to express in" his “owp lan-
guage what the other man was trying to express in ﬁis."> Also‘
he “must find out why he said it;" and he "must reproduce, not
only the sense, but mﬁeﬁémphasis of his words."11; With this
ideal in mind the six translators of the Pianum have executed
fheir task. Sifting through the ancient versions of the psalms
and also with the aid of many commentaries they have tried to
find out the sense of the original Hebrew. And for their media
of expression they have chosen Classical Latin, for they be-

lieved this Latin siyle was more intelligible to the priests of
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today.
In 1945 when the Pianum replaced the Vulgate Psalter it was

met with many pros and cons. At the head of the prbs was Car-
dinal Bea, which was natural, since he was the head of the group
of translators. Christine Mohrmann was the outstanding leader
of thé”cons. Shg even had an audience with Pius XII in regard
to this matter. Mohrmann says: | | |

The Gallicanum has great beauty,:a beauty consecra-
ted by its ‘agelong use in the Church's liturgy and
one which as some inalienable possession is embed-
ed in the religious thought and sentiment of the
West. TFrom the fourth century down to our day this
version of the psalms has left its impress on the
language and literature of our Western world,
These are traditienal values that should not be
despised....
The Gallicanum has its difficulties, but these lie
in qulfe other things than its linguistic structures
. and they can be removed without impairing the tra-
ditional Chrlstian language. The fundamental ques~-
tion is, and remains this: Is it right, or rather,
is it justifiable= to mutilate a llturglcal book such
as the Book of Psalms, a mass of poetry which since
the earliest centuries has been part and parcél of
‘Christian worship has--so to say--grown up with the
Christian idiom--to mutilate such a boo§ by dres- '
sing it up in a pre-Christ1an.language° S

But Bea says:

That the language of the Psalms of the Vulgate dif-
fers so much from this model is by no means a thing
to be praised; St. Jerome did not look upon it as
such. It is rather a defect kept in the Gallican
Psalter for practical reasons, flowing partly from
an excessively slavish translation of the Greek and
partly from the ecclesiastiéall conditions of the
first centuries, which were anything but literary.
There is no apparent reason, therefore, when con-
ditions have completely changed, for preserving
such an idiom at the price of clarlty and intelli-
gibility.1ll1

Both of these have a good point, especially Mohrmann in re=-

gard to the traditional Christian language, butlthis-controver-
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sy is no longer a.problem. For now priests everywhere will be
reciting the psalms in théir pr vernacular tongues. And'thqé
the Psalterium Pianum should be considered as a great mbnumentél
step forward in the psalm translations. For it has cleared up
the obscure passages and enigmatic expressions of the Vulgate.
It_gives a text from which these vernacular translations can be
made--a text which is superior both to the Septuagint and the
Massoretic texts in that it is closer to the original Hebrew

meaning.,
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