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, Ve of the twentieth een%ury £ind that one~of our- groat-,  .
"est problems 11&5 -in- the railure cn the part of so many paople

 to:Tealize-the-significance of the~fact ‘that-God- exists.~~!hilo %.:
| 1t 19 very- true that there ara very many athaists who- even deny i o

Lﬁf that- He does exist, there are also millions of»inaifrerentiats

: who- grant His ex;stenee but naver any conaequences flowing from
'_that admission. 1‘f‘m ] 1' e ”'A (‘ f R
The eighteenth century athsistie, deistio and rational-}”“'

'¥1stic doctvines.haxe provided ua with 2 sound basis for auch an T

N.;.attitude, particularly Daism, and 1ater Kgnosticism. So woll

have: th@y dana their lork; that today 8 brekenpdown eoncapt or

igGod as: éﬁ 61& manfwho simply may hawe made ths world and forget-}

 fen about 1t, is hardly aufficient to 1nduce people to live & -

3fffﬂimoral 11re, and. r1ghtly so.' The moral - 1nducement of a corract

7: concapt of heaven hagalso’ been loat.‘_f_ = o

‘ Basidee proving to ths werld that Ged exiats, we' muet
‘ghow- the world uhat Ha~1s to~the beat of hnman ability‘ Lova
- follows upon- knowledge. Therafore soma taka~up the atudy or
'Thsodicy and 1nvestigahé the- questionf f«God 5" attributes 1n
these timasuith garhaps a. 11ttle extra impetus and realiza&lon
:1of 1ta 1mportance. ' ’ T e o

Having proved the existPnce of God then, ve- pass on tc L

o disousaion of what attributes ean be predicatsd of Him and how.

It 13 1ntereat1ng and 1mportant to note that 1n regard to this
ﬁparticular questien, students of thaodiey often go to one or tha
other extrema, that 13, ‘eithsr- t° agnostlelsm, or anthropomorphism.~
V_This danger exista beeausa seme men, aeaing that strict poaitive - 1
: knowledse of God . is unattainabla, declare that we- eannot- attain £0 )
. any poaitiva knovleage of God, whils on the other hanﬁ -Boma - are
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_ :mialeﬁ to concluda that God can- be knowa*ﬁirectly and pcsitively
y':by ‘ug:dn this~stata and theref@re thay fail 1nto anthrcpemorphismg
Vpredicating parfactions of- man- o Goa “in- & uﬁivecal aense.céﬁﬁt_

. fact: 339 that ua~ean attain: to a certain pﬁsitiva knowle&ge of
God! 8- attributea9 but aa te hgu those attributes exist dn Hims
fwa'muat=remainwignorant ; This ig- the Thomistic teaching. St..v
Thomas brings out»the fact that p@sitiverknowleége of -God s -nRe
) tura 1n tne strict- sense aeula be- tha sama “ag- pesitive kneuiedge
~Acf ereatures anéithus ‘this knewleﬂge weuldvbe univ@eal. On. ﬁh@?

. -other: hanﬂ, 1f predieataa are -applied- 40 God and creature -4n - anj |

’»equivoeal senae, then ue can knew- nethlng of God,s natura,~ our o

S knowledge would bs simply equivocaio Tharefere WG say th&t we ;1

‘}know God’a- nature analagieally,~because %he perfectiona whiah .
'ue can yredicate of creatuves~and Goa W= kROW‘He eanneﬁ prediwar
cate simply apeakins 4n- b@th cases.- It is- obvious thau these-
perfeetions are: feund in God in & WRY proportional to that in .
,‘which they are found: An- craatures.  How- thsy Bre: aliwidentifiaa :
1n the meffeot: unity of Goa & natureb we ﬁe not knoweg N
' NeverthaleBSWthere are two thinge Wwe- dO*knew for BUP@. - |
- We cannot axtribute 1mperfeetieng 40 God,_ neither can we attri%ute '
any- pure . parfeetiena b0 Him unleas in. an 1nfinite éegreenammvia
. Remetionis- and Via Eminentiss- respectively.; And thus we prea
- ¢eed- in. our investigationg imperfectly it»is trua,‘but 1egiﬁimate
Aand certainly nscessary 47- w@ ara to learnAanything at all. :

Loglcally one of- the firat questiona confrontlng<us

“r:would be that.of -the- formal eonstituent of this Divine N&ture

oy -whab- attribu%e fermally constituies that naturee Te ﬁhis
- questien the Nominalists naturally reply that it is the sum -of



3.

Aall perfectlenSe This view is aimpiy an~aasertien ﬁhat waw“
ought not to think- 0f ch 1n terma eﬁAaiffeﬁenﬁiatad-eeﬂ@egta,
_which means«notathiﬁking~of~Himwataaily~qr ASBOS%iGi§E§;"S©09
tus- wauld ragard infiniﬁg as primarys ,SOma‘Thbmista*évgue-iﬁ' B
.facor of suhslsting inbelligenee while- the~majcriﬁy of tha aame.
heid that it ig Subsiating EXiSt@R@Qo' Whatever other apinions
might be forwardea, it is quite evident in aacor&anca with ths
'[Thomiatie concept- of potency and- set and from the - praofa for '

. God® ) axisﬁsnce, that Subaiating Existenee formally ‘constie:

i’tutes the Divine Nature, bacause 1t dietinguishes God- primarilva‘ ‘

B from whatwvar is nat God. Ess@nce and sxiatence are- identia

"fia& in no otha@ baing. God lacke any potenay or imperfectionslv

besause He- 48 pure a§t~beeausq ‘His -essence- is-existeneew Anl -

'IAcfeaturea~h£Vé~pet@néy~anaia@ﬁo As mentioned ‘above - th@ ”Quinp
'que Vlaa 1eaa us- to the eeneeption of God alsag fer. aQ the
"first maver must ba its own activity, pure a@t in the eraera ofj

aetlviﬁy and being, - 4ts -essence: cannet have a petsntiality for
 existence, it.must be: axis%enceu b) First cause eannot ro= -

x_i@eive axisﬁepee.' c) Essenca ef*a necesaary being 13 existeneeo
d)-An abseiuteiy ‘perfect; being~cann@t share-axistenae, it must
Lbe existensee 8). Thewfirst 1ntelligane@ must beﬁplsnitude of

'~'belns or- Subsisting Existence. It eann@% be related 10 beins

,.distinet from- itaelfo3_ Thus'we finﬁ that- there is no amtributa{, )

-::but Subsisting Exiaﬁence which can ‘be- primery. _Even- Subsiatingw

Intalligence depends upen Go&“a immateriality whi@h is n’ turn B

;.;based up@n G@éks pure ae% or Subaisting Existsﬂce. Ldkewia@

e radical.infinity 15 only conceivabie 1. Ged - eeaence contains f"

j',a requiremenﬁ for ali infinite perfectionsa and the very reasonf’
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o ‘Goa g = esaenee aetually ﬁoes,se 13 becausa 1t 1s»axistence. ;_

‘:thherefera~we~begin wiﬁh this funﬁamental*conception of God

f_m &aﬁucing the: mvme Att.ributes- T | S
i " ‘Now a° mvme Att.ribute 15 absolut.ely simPle Pﬁr" o

;'feetion uhich exieta necasaarily anﬂ formally in Ged, and

? ~'hichb aeconatng ‘o -our- 1mperfeet mode*of ‘Imowing: 1t, 13 dg- ‘jlf}ﬁ

duced from what we conceive as censtitutins the divine ess- o

L-genee ,4” The literal meaning of attribute 19 not a perfectionﬁ?.j“
‘ which 13 one with an eaaeena and whplly 1nsaparable fromﬁit, Q.”

? :bux 1n thia case we«mean juat that. ror tha Divine Attributea |
:}are not acoidents but are God Hﬁmse&fos vaiously sueh is-

. not the dase- with ereatures. Wb o8y ‘that 1nfa111b111ty 1s.an .
. ,L_-.at.trlbuta ofthe- Churoh%ut mhe Ghux'ch 13 net 1nfa111b111ty.

;;man has the‘use-of reason by—nature, but hevia not. himselr the ;f_ii'

4";iths actual use of*reason, and ao on. Howavar God 13 simple.

‘51571313 essence~and attr&bntes must~be one. ?herefore have we -

§‘;vj“stated abeve that we‘predicata attributes ef ‘God- only 1n an an,f:“i

alegoua sen39‘ ,*we-- A,,,:“w

Naturally ths\question‘”ﬁ:mixed perfectiona arisas. As,"

'ﬂﬁwe~w911 knew, theze are‘perfectiemn.nhich 1nolude abeolutely

x?«,no 1mperfectiens, while en the other hand thare are thoae whioh{f,’,:

"“do 1nc1ude sama 1mperfection» Gredt designates these aa« sim-fﬂ_

i!pliciter simplex and mixta”, reapeetively. Tha former 13 a

:‘“.Perfectien which 1n every case it 1s better for & tnins to haveV“:;“

“'1.than net toAhave, while the 1atter 1nvolves an 1mparfection by hff

' 1ts very nature, as the process of reasoning.s Now thare beingv

,‘{no.notion of 1mperfection 1n God, we must Pﬁedicate mothing but
,{pure perfeetions of God. 4 5-?5i“' R ‘
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Tha a&trtbutes are eommonly ﬁividad 1nto tuO‘main

,classe&» 4the- entitativa and ths-Operattve« The former are those

| ":,mwhich.rerer~to thie- being of God,such -as. anity and- truth, while"

T . ‘the- lattav are’those which refer te His‘eperations, euch 35wpro— .

35"v1deneenand omnipotencew Under thase two clasaea 8 aistinction R

is made betwean poaitive and nagative~perfectiona, the positive

L - being. such at$ributes as truth or geednass, anﬁ theanegativef ﬁl“ -

':.;beins such amtributes 88 1mmutab111ty and 1ndivisibility which

';1'are nesations of- Beme 1mperfbetion. But at -any - rate we‘shall
B itake up 4n- order ' diseussion of the derivation of the various ,‘;
:attributes 1n these twe classea. il L R ‘ 
Thﬁ entitatt?e attributes are- those-propartias cf beins
1n general that are feunﬁ 1n Goﬁ 1n the maximum desrea, aamaly‘:
- unity, truth, goodnass, 1nf1n1ty, 1mmensity, 1mmutab111ty, : .
; eternlty, 1nviatb111ty, incomprahansibility, and knowableness.f;:g
o raret of al1, thia Se1r~subsist1ng Boing s one; ab- ?{Zf
'eolutelg ons anﬁ simple. Every beins 19 undividad or one, or- 5 N
‘else 1t wouhﬂ*net be one baing but two., Moraevar, God,baing

maxims ens“ Ha« 1s alse maxime unus t Neverthe 1esa te 6.0

V"';realize that a being oan be divisible or composed of parts,

~'-‘-1'*,‘*»..?czp.xa.rrt,rl:;a.i;m'va. 1ogica1 abatract and conorete, substance and

'ﬂf”xaceident -OY -~ essence ané existence. However thare are nﬁ qnanpif;

;a~t1tative parta 1n God, fer Ha 13 1mmater1al- There are no-

:Qizsenus and speeific aifferenca 1n God because He transeenﬂs e.‘.!.lffift

o senara. He«is not a eompoaite of essenee and exiatence for Ha*f G

'““;18 existence. We eannot dietinguish the abstract (Daity) from«i{'5

‘ sg;*what 18 concnete or 1nd1vidua1 (Gad), since 1nd1v1dualizad

. 5:matarial eonditions have no place 1n ths aalf.gubaigtins Beins ff:f'



and He: is- essentially astual existence. G@d 8 subetaneea Bﬂ@ f?

remsly aeterminaa by 1tse1f, naturally- admits -of- ne aiatince;fr

| . tiom between substanee and- accident. -God- is- tharafere'ons and ’

f;simplag and- 2180~ uniquey for if- there wore any - multiplication .
of the Detity, then we- could diatinguish & divine esaence com= '
* men o all tha gods: frem individuaiizeﬁ eonditiens which wouldili‘
E postulate mote than -one- axistenca and thsrefere ﬁha basic -

o notion of-the- ﬁalfasubsisting Being'would fall by the wage? _

\ That God 1s the First Truth 4s not aiffioult to prow,'
Every being 1S~true 1n 80 far as’ it 18 in confarmity with ats: -
“eternal type-known by: the divins intall@@te ﬁow~1n G@da die f'i
vine intellect and God’s essencée. are 1dent1fiaae ?harefo?e wa-
~'mns$ deaignate Ged as the First Truthe. | o
- We go on to observe - that God 13 perfecti@n and sove |

' areign goedness.. Pure ast eertainly admits of no 1mperfectiena.
,Existence 1s all perﬁection when not limited by assencag anﬂ
';»such is- tha case- whan essence and- existenca -are- ene. L&kewise :.
'the eause of all: eraaxed perfections must - naturally possaas -
them in an eminent: degree. The fact that God 1s infinite gco&w-'
'ness can be deducea from the- fact- that He is selfosuhsisting ﬁ
".ana tharafore inflnite belng and: thua infinite goodness. sinca‘
being and- “goed are intarehangeable._ Ged is-His- own_end
A ';and that of. 'arll creaturea‘. -He- is the Supreme Goc»d whieh ever*y :
~irationalﬁcreature can re@ognize -as8- his final, completely saﬁ»

1afying goed, and i;onrard which every creatum tends in ﬁ.t;s own

N wag, loving: God mora than itse&f;g

God's lnfinity follcws directiy upon ‘the: notion of ths‘:
::identifieation of His essenca and existenoeo or pure acta for

11nf1nity indicatea the absenee or any. limitatiena er imperfeea
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tiensa and pure- act is- just th&ta for axistence'ef itaelf 1&
',} aavoid ef any notlen of potentiali%ys 1mperfeetion or limit&p
 tione. . ' o '
| | It 1s quite natural for us to wondar just how- eomo =
“fupletely anﬁ hcw in general G@d is preseni in- craa@ed»%ninga.

We have h@ard frcm-our youth that God 18- e?erywhera@ ‘even-in

bi.eur innarmost thoughts, and that He is bOUBleBS% N@W~H€

A approach tha question from 32 phileSOphical 3tandpoint and
:find that “the - parallel aftributes ef immensity and ubiquity B
;ana predicatea of Godo - Immensity 13 God's 1mmeasurab111ty

and- eapability to- be in any- place whatso@ver, aetual or pog=- |

sibleB while thia ubiquity 48 simply the affirma%ion of the
fact-that G@d aetually is preaent Sverywhora. - Thig does- not

]:feay that Ged is corporea? at all or:- that He is - present eir“ -

"cumsgriptiveiyo Ged 1s pure spirit abova all censiﬁerations
-fof spacag but. nevavhhslaas Ha is- presant in everythins by Hia

- pawer:to which all creatures Are subﬁacte by His preaenee,

"slnce He- knows everything ﬁo the mogt minute detail' anﬂ by

n  uH1s esaanc@, in that He maintains 311 things in exiatenea by

9

‘:'Bis very beingo-,~ ?hna by virtual contaetg God is everywhave.a'

The fact that G@& 15 1mmutabla isnalso very easily

‘>5f'drsun frcm the notion ef Salfaaubsiating Being -Or™ ?ure ﬁete

bacause we know that 1n any being whataoever 4n - which -an inp _
‘A'trinsic ehange takes plaee8 thera must be petency wh&ch 1s.aem
fined as a capa@ity for actualityo- Now if 8- bains haa na p0w

“tency 4t naturazly eannot receiv@ any act at all. since it ,

| ,’w@ula bgmpunewac%;-andiif nasa@t-can;beurecqivedg.it=is obe

. vious thﬁtrno>chaqgé ean‘také place. God can acquirs nothing
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»because He has no- potentiality and He can 1ose nothing becauao.
AHe 1s-absolutely: simple.‘?-»- ' ‘ | _ ,
. Flowing directly from aoa~s 1mmutab111ty 18- His- eter-
_ nity, for eternity is ‘the: durati@n or- non-eessation er axis«
. 'i'tance of a being which 19 entirely 1mmutable, such- aS»we<have
f”just proved God -to- bo. A : P
' : “In connection with.the beins ef God as we see 1t,
‘writera also mention the attributes of 1nvisib111ty, 1ncompre--"
B henaibility, and knewableness. thn we- eempare or\contrast
" our-naturally acquired kncwledgek sense or 1ntellecﬁaa1, to ~E
»3tha knawledgg we may acquire of the div&ns Being, -we - see- that

’God is. 1nvisible‘ He~1s simply teo—much for our intellect.

'7i§fHa 18 too 1uminous.: The well worn example of the. bat’ which is

:unable to- sae the aun by reason of 1ts axeeﬁs lisht is about
a8 good as any to allustrate thia point. Plato end Arietotle
- ware~even familiar with 1t."; It 19 evident from experience'

i:that God oannot be’ aeen by the body s eyes, and even the cre-m-

,?Jffdted 1ntellect cannot see Him 1n thia life because 1ts properfa’l“

*:object is: tha essanee of any aenaible baing, abstracte& from »"

-4 -sense- phantasm, Tha objeot g proportionate to the power.-.,?'

“-TLSeeing God in- some aense~form 18 net seeing the- essence of

fﬁGoa 80" thsrefore aven vieions of God are not knavledse of His_"
*ﬁessenoe. St. Thomaa ably preeents thsse facts 1n two brief
‘7f-sentenoes..?f;'g"“"

. God eannot be saan 1n His easenne by one | -

. who 18. merely man, axcept ‘he be-separated = - .
; rrom ‘thie mortal life. -The reason: 48, be- o
.-cauBe, &8 was.sald- above, the mode of . SR

... knowledge followg ths mode of the nature .ffff
- of ‘the. knawar. (11) . L EeEs
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’iThus we«cannot axpast to- aea Ged "8 esseneefin this Aife. except

| o by analogy and'tha mirror*of ﬁensible thinss, andfnaturally

 not- perfeetly in heaven~either, rer—that 18 fer God. alone, and
_ that very 11mitation of our separated soul -or- 1ntellect 15 -
- brought out: in- tha notion of the: 1ncomprehsnaibility of God.~
: ﬁowever*it 18, very ‘errongous: to deny that the 1mmediate viaion
’of God” by the halp of ths 115ht of- glory 13 1mposaible, a8
’ 7'apparent1y Rosmini does 1n atating that God dees not- communi-A;‘i

::cate Himself to ereated 1ntelligences exeapt 1nasmueh as: He-: en-ﬂv*“

. '_ﬁ tera 1nto a relationship with them as their creatar, forseer,

redaemer and sanctifier. Wb shall know Gad 1n- Hia easenee but _
f.we ahall not knowaﬁim as*ns would thqnoughly knew and compre- fl
hand a- mathamatical prdblem 1n 1ts totalityf - L
‘ ' Neverthelasa, we must srant that God 1a naturally
.~fknowable in this life by the uae of reasonQ» Of course, as -
%‘said before, this knowleage can be no more than analogieal,

‘fJbut regardless, we do knew that He has sunethins analogically

& ~in common Wlth Hia effects. ?or that reasen do-we- predicate

.';-Zunity, truth, goodneas, 1nf1n1ty, 1mmenaity, 1mmutab111ty, o=
‘L ternity, invisibility, and 1ncomprehensibility of God, ‘a8 rel-'.

ative to.His being. p ' ' ‘ ' '»
_ How we have not exhausted our aupply of attributsa _
Vﬂpredicable of God by any means. We. have yet Hia Operations to f:‘
T;fconaider dn- order to complete -our- natural picture,which xe set 1
:l-out 10 draw.; These are wiadom, foraknewleaga, providence, --..5

' free will, love, Justlee, mercy and’ omnipotenee.~ We. say. nat- :

.. upal. pietura because we- do not 1ntand to. consider the- supar-

ﬁ;.nnatural elements here, this being a puraly philoSOphical dia-.iﬁ;
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'Qi,cuseien of - the derivation of the attributes from the eoncept °f ,?»'"

A:;i'ﬁubsieting Existence. ~not- from reVelation.e For’ revelation

“~goes on- to eupplementwaur natural knowledge with that of the

- advine aetivity. This We leave to Theology. Wlt.h thie In mind,j

-;then, let us consider the first of the operative attributes.l«-" -

Divine wisdom ie thet cemprehensive knowledge, extendp Lo

7 ing: t.o e.ll thinss, exheustins the knowability -of : a11 -thinss and

-“.7f,all their actuel and possible relations with other things,

... which 13 predioat.ed of G'od;12 “This infinite knowledge exists 1n'-.‘}-;:""7 |

f@}God and is one with the Divine Eesence. We prove this in the

3‘following discussion. Knowledgecﬂ itself is a pure perfection,fi-:

‘ >.;and we stated befere that God must possees all pure perfeetions -

g ‘-f__inﬁmtly. risrefore: perfect knowledse extsts in God, and sinde .

‘*-;.ch is ebeolutely simple, this perfection must be identified f“ T

_"Qwith His essence. Thus we deduce that God is the eternal in-i

'”7_5tellection of infinite truﬁh. Another aPPr°3°h 19 thﬁ fact that: -

‘*szod is supremely immaterial and so, supremely intelligent. It

:£3<L§materiality does th_

T seen- that materialityflimits beings very much and thst 1mp

‘_xact oppesite, that it ie the basis of cog-ffdff;

**f’j.‘_nition and theb the. Tses: materiality, the hisher the: knowledge. S

"..{_:".‘he imma.teriality of a thing 1s the reason why 11; ie cognitive

- and’ the mode of knowledge is in accordance with the mode of im-»;ff* o

:--imateriality 80+ Ged occupies the highest place in knowledge since'¥~1

 “He-1s. the highest degree ‘of immateriality.]_?g Ve sald that Ged

‘fis~the eternal intellection of infinite truth. Hie intellect
Lt-cannot be a faculty which is simpdy the principle of various )
’;-acts, but rather the divine essenee is the'very act of knowing
_f:since God-1s Pure Act, all of which St. Thomas brings out in
lidiscussing this matter very clearly.;,



ey

"n-. must be sald that the act of G—od"
. intellect - is His substance. For if-His
act.of understanding were-other-than His
. gubstancse, - then- somathing else, as- ths
Philosopher says - (Metaphysics,XII), .
would be the act and parfeotion of -the -
. divine substanes, to which-the divine -
. gubstance would be related-as petentiai--
ity is to act, which is altogether-ime - ..
" possible; because-¢he -act of undarstand-
. dng 1s the parfection and act of" the one
© understanding.- {14)-

Naturally all things knowable conatitute the object of

1
divine intellsct but 96111 we- say-that God knows- only Himself . 2
_Wé-say.thiSLbecause-itwls 4through Himself that- God knows- all

other thinga. -He' perfeetly comprehsnds His- power and ail things A
to which it can extenﬁg actual and possible.~ Primarily Gp@'
—knowg H1s~essencewapd secondarily He knaws~a11wother:thin35~-
_ ahichwaréwpartfeipations‘or~Hia-essenee;:eveﬁJeviI, fér~Héwéees
_the good-in whieh the privation occuraa~‘God‘s Xnowledge of -
. possible things ts called the- kn0W1edge of simple intelligence,
as- 1t presupposes ne-act of tha will- or-actua1~existence-of the
‘object. His knowledge of what- has~existed9 does exist, or will '
exiat ig.called knowledge of vision because 1t 18- concerned :
with beingm really existings o

~ Now an interesting “feature” of -God's knowledga is the
fact that 1t is tha:causeﬁofgall things-in.ereationw Tha.die .
§1na will is‘jdineé.to»tha divine‘intailectwgo;thaﬁﬁthiSaQn;ogﬁ ‘
~eonstitutes-.the dl?ine decrae'~vthisudoes»notwmaén-that éﬁéryé:
“thing .God knbws~mustuexist,>but«ﬁha$e@%themknowledgambf God'ds:
~the causaméf things~in=so'far'as~HiSMWill is~joinedsto it“ 16
Goncerning God's foreknowledge pages and pages can

-and have been written, but we must limit ourselves to tha .
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- determining since At preordalns free acta -and- moves- ‘the free -

12

- fonowmg,-. No -extraoz!dinaryﬁi-fficulty ia. »fé@d“ in dnderstand=
ing His foreknowledge- of neceasary futura eventa ‘but much conp
trOVersy centars: about His foreknowledge of  futuribles- or- fuﬂ
ture- free-events- aependentmupcn free will of- rational cre&«-'
tures. - Ged knows what- choices will be made, but -how~ dces He
‘Know? —E@&ina;~a-sixteenthwcentury~SpaniahaJeauit helawthat Goﬁ
-knows these future free- events by & supareomprehanaian of -
caugaes--called - scientia media a8 - distinct from- God's- know»
ledge- of simplelntelligenee and knowledge of vision.~8uarez
conaidered thls nation to- be desbructive of ereative liberty and
therefare maintained that. God knowa thsse evants by knoning Hls
- deeree in- accordance With . which ‘He- concurs with the realization
~of free-acts; while at the same tims- knowing.the part thé- frae
.-will Asto play 1n‘raalizing them. -On the other hand, ‘most- -
Thomiste hold that God Knows - future- things of all. k&nda in Hia

cause 1in tinme: previous t0 the- dsterminaticn of- ths croated willo17i
These are the principal doctrinss. -We cannot attempt to prove
~ ﬁthe validity of any one here. Subject to correct explanatien,
either the- dootrine -of- Molina or of St Thomas can be- held. - ,
Divine prevldenca is aimpiy Goﬂ 8- ordering of- all things:
o their end. This attribuge is predicata& of God- becausa An any
afrect~which an-. 1ntelligent agant produces, the idaa preeeeds the
'feffeet=bywits.existanee~in~thefagentw~ But God is:thefcauaewof all
@reate&'goéﬂ“and;alaémthewbrdef~of:aii‘thosa-things to their-end -
18 tnis partics
'hlar attribute is of ﬁhe utmost imporbanee in the queation of

so-this ordering- or providence preaexists “An-Gods’
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. Deism of which we: spoke 1n besinnlns this discussian, since 1t
18, accordins to the prOper cencept, &1rect1y 0ppesed to their ]
,'teaching which separates man from -God- ae much that Gad eupposeﬁw‘vi
Jfly has- 11ttle ¢oncern: with man s 1nﬂ1vidua1 affatrs ‘and-with the ;7
prresult that man | ‘cares- 11ttle 1f Goa does exiat, creatlng one-of -

'”'“;ths sreataat probleme of modern times, 1nd1fferenceo G°ﬁ & prov-;

"~V_idence extends to 1ndividnal things in their smallest detaile

"beeauae ﬂivine aauaality is universa1.4 God " directs everything

f*fipmly bnt with suavity 4n. accordanoe with 1nd1v1dua1 natures.:_p-'

7 Bven- evil 18 permitted by divins providencé: because Goa can

'rfbring gooﬁ therefrem.- Physieal evil, in view or the ultimate enﬁ
i,aof thinsa ean be regatded aa very sood. It can: bring about a11

.:ilkinds of" good thinga ‘as we: well know¢ Even moral evil can be ]
5fn?turnea to good by - God. It cannot be understood very well but 19: '

Y- ‘ean see that moral avil can promote moral growth and virtue.'

‘.noreover, haa Gogd:- craatea rational ereaturas '1th perfaet rree-
*"dom, that 1s, inability to sin, thsy would ‘have’ to be 1nf1nite. h
'A_So we have these: two argumenta, but the reat we maet 1eave to.
fﬂﬁod. Our lntellects are finite and we cannot explain everythihg
fully 19 - ',' 1'. N ,b'A o
‘ Tbis free vill whidh we: have 3ust been discussing muet;g.'
»'alse be found in God by reason ef the fact that He 13 1nr1n1t1y-f1:”

1ntelligent because the relationship hatween cosnition and vol-~ﬂ;_

i;ition is a necessary one. The will is nimply an 1nclination to 31_
. ‘good as apprehended by the intellact. Goa 13 Will.y Juat as

Goa's. 1ntellact 18- not a: faculty eapable af successiva aots,

-ﬁ*; ne1ther s His Will. It 18 always in aote: Obviously the First

o aet of any w111 19 to 1ove the good. Now 1n Goa we find a- pure
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:Ablove ef Himself. He~1s Love, Perfact Love, 1ov1ng Himself, will-‘
1ng Hia essence 1nf1nitely and thns all beings other than Himselr

“i*which partake of»Hts~essence‘as aeeonﬂary objects of the divina

“'will. Goa lovee Himsdlf necessarlly as the primary abject ef thsf«"
) divine will- because tha dlvine 1ntelleet understands parfectly tha

o 1nf1n1te good- of the divine assence anﬁ-as ] result -God. cannot

-1‘w111 anything else. He is 1mpecc§ble but ae aai& befora, ‘that cen-

 ~’tst1tutes perfsct freedom. New on- the othsr hand -God -doss not

Wil creatures neeesaarily. Goa 1ovea -or. wills these beings treelyo
 Some- have said that God s gooaness forces Him to: create. Ged canp
'not be- foroed by a perfection which 1a 1dent1fiad wiﬁh His easenea
to'a any activity affecting'things other than Himself, He'heing the
*‘only ‘necessary- being, wholly salf-aufficing, requiring nothing out-
.-81de Himself for 1nf1nite being ana axistanee.ao If He were fbrced
-to.will these. beings outside Himself, all~eraatable things woula be
oreatea, which 19 not the cases- But goeﬁ 1s dlffusive ef 1tself
*fand~far thia ‘reason- it is fitting fer God to ereata, to aﬂd to His -
B extrinsic ‘honor- anﬂwglory. Accoraing to- Phillipss | _'
The. will of God 1s active, and- throws out,
as -1t were, - showers - of -goodness, truth;beauty .
.and-all ‘perfections, in 8o far as His Essence -
_ 18 capable of imitation, thereby conatitutins
_the finite universe. (21)

| In. passing At mighx be well to note that 1n the case of the 2ntell-‘

7 eot, will, and setion in God, ‘there-can- be no- aeparation of any--

. thing 1ike faculties and thslr aetlvity ultimately proaucing~an

effact- aa 1n‘the case of created 1ntelleets and wills- where ‘one

'A»procasa follaws upon another? No, 1n God - all are ona.. He knows,
Ewills, and- 1oves all -at: once. ' |

Ths two great virtues of the divine will are juatiee and


http:tbereo~.ca
http:Eixls,teri'ce::.20
http:L.ove-i-�loVlng�.a1mSEflf.~.:'.W1.11
http:H1~selt.4i

15

mercy,«Therewérevﬁo other:viiﬁuesﬂin=God=for'tba*reat»iﬁplyfigs
'perféctibns“-Knca&édge”af'thﬁge-isfvary“impartant*in*our“dayg ‘
" especially of’ justice, which materialists deny as-- -an- 11lusory
synbol -ereated by - reiigious aentinent“.ag Naturally commutae-
tive justiee between God and ‘man -i8- out ef the queatien besaus@
they are not equals. 23 However there *s distributiva jusuice “
.,&n Gea s distridbution of good things-to. His children, 1nf1n1te
Justice. Bvery man receivas- grace sufficient for. salvatian,
some - receive more- than others and there is. 1nequa11ty among men
but.this~inaqu§1i$y»is neeessaﬁy for--the harmony of creationa )
just-éslﬁha membeés*of é“humén~bod§-musélba*unequal-anﬂfsuber-'\
- dinate to. provide harmony.~ In the eyes ef God, Inequality &s
'destreyeﬁ regardlees of- relative 1nequa11tias in. ereation.
There 1s.also 3ustice”ev1denced~1n~God~s distributianmof re~
wards, natural rew&rﬁs for- natural virtues, and supernatural ree )
‘wards for aupernatural virtueao ldkewiae Geqd' 8 punishments are -
. juste  He doaa not hahe the sinner but He hates ‘gin- 1nfin1tlya
He-punishes small offanses with temporal punishment and- - mortal
| }ain With eternal punisnment. fer final impenitence is an irrape
arable disardering of man %0 his flnal and by the destruction of
eharityo Death mkes this disorder permanant and the only- wa.y
in strict justice to preserve Qraer is by prqportienate eon=
trition ‘and- satisfaction, namely starnal punishmen@. God ig in-
finite Justices - - | |

' Modern AgﬁostiGSWattack deﬁ~s mércyo ThsyVGQnBidérwit
%o be & mare figure of- speach, an imperf@ction evan, which wa
) humana predicats OfiGOda This ‘¢can be traced t0-a- 1arge extent =

%0 & m;aunderstgndingyof marcy in Gode. Mercy is raally an absom
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| iﬁté ﬁeifecﬁibnw It is not Badness and weakness in God or - I
'stricticn upon - His justice. In God thera 1s no- aensible feoling”
of pity, no emotion cauaing Him~to ﬁael unhappy*ﬁVer anything.‘
But that-1s- not mercy. Hércy 1n God 13 a virtne -of- His benevo-
1ent*w11~124 It 13 an absolute perfection manifeating Goa's |
"3_power and: goadness. God out of ths abundance of His goodness.."

“,bastows apon’ creaturas what s due them more bountifully than iaf

g ~’zproportionate'to what they could deserva beeause leea would

. sufrice for praserving‘tha order of &uetiee since betwaan crea-

ftures and God g goodneaa thsre can be no- preportion.~5 A11 Goﬁf ¥

rewards- display marcy becauee we~cannot>tru1y aarn anything from B

’ ;Goﬁo Whatever. meritorious aets we perfarm, we- ﬁo because Godfi

B gave ‘us- grace. and He aid that out of His infinite gpodneas, 80

how- could we- call that our due? All His punishments are also

f  mereiful. - Punishments for~sin upon‘earth haip to 11ft hsarts to
 God, while aternal punishment 48~ always alleviated or ‘elae the

_ sufrerings of ‘the damned would be- greater -than- thay are.26 S

' “The 1ack of- proportion between eraaturas ‘and God' s

%geodness aceaunts for the faet that God 5 Juatice and meroy

cannot be recenciled. Mercy surpasses Justioe because justiee

,preaupposes mercy*in God. Divine Juetiee &emands that we- have f

.. what 1s. necassary to attain -our. ené; God gives more “then 18

' 1neaeesary Divina Juatice rewards man accqrding'to merita, Goa

gives greater rewarda than necassary. Divine«Juatica demands the‘

. g;' penalties due~tc sin~ Ged alleviatea these. nat gaing against

"Juatiee, but dimply deing- more than justiee’ And why do- we- al-

:'ways,sgy, mere than necessary ? - to prove that Justiee pre-
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- ,supéésés'ﬁercywﬁyﬁdr-e§sry aét“ef-ﬁuatﬁce?that~60&«pérfbrm85ﬂﬁé :
T musds perfcrmvultimataly fer the -spke 0L Hia own 5oodness, becausa o
. man ‘has- nothing An himself o Qeserve &ny gifts of Ged. Thsref@r@'v
God could- ndt even ‘begin to perform a work of aivine guatice were
it not for divine mercy.~~**"v : ‘ e
Wa have been diseuesing the - attributes ral&tiﬁe 10 divins

and immanent cperations., Here weﬂshail discuss-briefiy ch & opa

- eratlons vhich ara virtually transient, n@t formally %ranai@nt we -

may nots, far they enxy prednce an effeet outai&e of-&od' they areﬁ'

not ascidents emanating from God ana being'racsiveﬁ in ereaﬁea beoi;"

1ngao Theas eperatiens will -be- eonaiderea ase 1nf1n1te pewer 1n

e senerai ereatien &né eenservationg -and: divine metion. |

4 Infinite pcwer in Go& foilowm frem pure- acto God isAinv
. ta@ highast degrea tha active prineiple admittingfof no paasivityo

_«His power ls all active. Ha«oan ao anything which 1nvolves ho -

"contraaiction, or- whieh ﬁoes~not conzl*ct ‘with the dtvine perfeoa-"'

tionse- Mbre@ver %his req'uirea no effcrto ?or Gogd tq will 1s to
‘ accomplish. ff,‘. ‘ _‘fb A R ,'   31 B
'4; , Now emnipctence is creativegﬂbeeauae all the- things @X-';f

:fisting outsid@ of G@d must have“been cyeaﬁed or- produeeﬁ from ab=" _’
| fsolutely nothing since the @nly thing from whidh thsy ceuld other=: 
wise-be- produced would be*God Himself, and this*we knﬂw 1a not the
cage for- creaﬁed beings are imperfect anﬁ G@ﬂ 48~ simple‘ God
"*-rbringa ‘he- very belng- of‘ things out ot nothing. Thie is an infine
ite ac% because the distanca batween axiatsnca and nﬁnaexisteﬁee
'4‘19 an- 1nfinite‘distance. Fer this roasan, no-creature can create

’baeauae they woula neeﬁ 1nfin1te pewar aa«principal/er as instruc

._ment 1 @auaes and this 13 1ndeea 1nconeeivabla for a ereature to N
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'iibe 1nrin1te. So God s 1nf1n1te power 13 ereative, proper to Him :
~ -alone and- not cemmunicabla. L | ’.'" ‘ B ‘
o ' The ract of divine consarvation 15 veny easily seen

: from a: correct understandins of creatlon, because creation and

conaarvatien must be one- act. Go& geing a&mple. Gonservation s

- _apokan of as & continnation of God s crea&&ve-action,v.It.ia~pes-

‘tulated by the faot that God must_preserva crsatea.thingaﬁin being, .
' Cnot simply create them. Just as xlf” aakta 8%991 hot and 418 nee -

B ~5cesaary to ksep- tha%~steol hot, ge also @cd createt and aonser?es

”"fcreaturea 1n being and axistence. Thare 1s an essential dependence.

'x:ifhs fathar preduces a son and is thsreby responaibla for the aon s

"“'f_-zcommg 1nto bamg, but he- can die and~ the son m.z.l 11ve on3 there .

'Via not that essential dependence. However God creates & thing and "
conserves 1t all’ 1n one act, no time elsment being involved from
His standpoint at aIl. He continually pours existenee into cre~‘
axeﬁ beinga.27 ‘_ = T ‘fv ,; ' AN !
o : Thus we see that craatures are utterly dependent -apon- Ge&
A}ror production and existenee. But creatures also hava ‘activities
‘4Aand.operations which must be'taksn 1nto-consideration. Thsae, ﬁn”

\“:"'-}t.he power whenca they flow and in- their aotuarl exerciae, require .

3'«:-the action and eooperation -of - Ge& to explain their exiatanoe. Thia '

':F;oooperation‘we oall ceneurrencev~

' Naw whenavar a ereature aots to produce an- effect, God 13

" the total cause of the effect in one reapecto and the eresture: e

thha tetal cause in anothsr respact*~ Iike when a man- usea a8 hammer
. to- drive & nail- Bath man-: and hammer- are total causes 4in ‘thelr -
;’ewn way, one prineipal, the other 1natrumanha1. So alao Go& 13

: 1the primary cause. and craatures are tne aacondary causes.-q"
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It 18 cbvious that thera 1s concurrence becanse craa-

' '1 tures are entirely ﬂepenﬁcnt upcn God fcr thsir being anﬂ oper-'f L

ation.. They are maae capable cf actien, aatermined 1n action, ,f,13

moved to action, and supported 1n aotion by divine powar. o

t3:L1kewise the: effbcts produced by~séeondary causes manifest dl-':ifz.777'”

vlne concuz'rence because t.hare g definit.ly something of- God“:

L in them 1n so. far as they are real existences. True as- 1t £:)

that secondary causes—supply the"“taleiﬁy rof an effect, ne-,i‘,

e vertheleae God- must be the authcr of this basic existcnca.28

',‘Sc divine ccncnrrence 15 a- fact._' -.g¥5{"g lf~< "A~

Although 1t 18" not- difficult to understanﬂ ‘how-God- 1s‘f‘

2-9*th3 cause of ths actions and operations of creatures in senor-‘f

‘Qflal, neverthelecs great difficulty arisea 1n the—question ©of 41~

'“5;iv1ne coneurrenee -in-the operation of man ‘s froe will. Everyoner |

‘:_asrees to the ract ef 9uch concurrenca but there 1s puch - con- DA

| f;;trovaray concerning‘the manner An which it s’ exereiseﬁ. The-.

~,two major oppcnents are-the Molinists anﬁ Thcmists, gust as in -
x};the ease~ef ch 8 foreknowledge as we have seen above‘* New the‘

B &eliniata hcld that God gives man s free“will a concurrance

. which 1a 1mmadiatc, moral 1nd1fferent 1n 1tself, simn&taneoue, o

:Lf;fand extrinsic.. God's premotion °°n815t3 n. the- fact that: B

‘  : has created the will of ‘man- for good 1n general, has 1mpalled

‘5'1t 1nfa111b1y in the direction of such good, and in every u-

man choice He allures 1t by moral 1nf1uance toward the- actuai"k‘

'~,'{goed. Man.S'will acts -or- 1ndiv1dna1 ehcices cf maans toward

' mltha gcneral gccd are determinsd by-man alone, God aimultana- '
“ouely cencurring. Thns the Molinista etrass the free will of -
'man, 80" much a0 that“their cpponants beliave they slisht the

‘ absolutely supreme and necessary operation of God in every
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- __.ereatural actien, wm;le such a docﬁbrine in their opinion also 7
' 40::reveraes~ the *brue eraer “of th;inga by making man, m the mo- -
"ment of- fﬁee choioe eit.he}:' 1ndependent of Ged, or the aotual da- :z‘ _~” -
: terminsr of God g own aet.ion.29 B ' ' e

Ths Thomist@«prefar te hold that God~ moves rree wills

";1 phyaieal, previoua, immediate, apecial, and Mtrinsie. noreavar,f_

- 1{ iin the wtual exereise of rrae will acts, tnere 15 a simultaneeus.= .

| cencurrenae whieh munds eut a.nd complates thia premotion, whafre»f R |

‘ by God physically mevse and appliea the frae will ta determimbe .

*ui,aetion. The ehoice remains rrae, God aimply maves the will in ai‘ )

-+ manner conaistent with 1ts nature. ‘I‘he human will of 1t.salf 18 a

“fpotentiality 1ncapable or abseluta self-detarmination. its meve-?*7¥

3 "mant must or&gina‘t.e 1n Gea~ - Tharéfora do these men strsss God s
‘;___physieal motion ami aupporti:ng action. ;.:,;u,'_ ;‘ S : |
~ Just as. :m t,he“ caao of God g lmowledga of fnturihles, | o
:ugAneithsr of these views gan’ “Be- called heratical. ‘It ‘taken in the

'“.':V‘_Propex' sense“eit.her one can be held.

" And- 80 with tb,ls we have briefly eovera& the derivation‘f’ ‘
of t.‘ne divine attributes, discussing ~their nature with equal

'-j‘;bravity ‘a5 We' wnnt~a1@ng.- It is te be hpped that threush this

'diacuasion we: have sueeaaded 1n~ preeent ing a reugh sketch: or Go&;; - o

. as we can analegﬁ.cally know ﬁi:m‘ 5.1'1 t.‘his 1ife thrcugh His variousi M

i ent,itative anﬁ eparative attribu’ees. A11 ths foregoing words*

L wil‘l have serveé their purpoee doubly well 1£ only one ?el'sen,

. even the “aut} hor;~ ‘can’ realize wi'bh any greater clarity the magnif‘-i‘

1censa of his Crea.toro 1:€° he oan have a more raady anawer tor
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‘Lixgjsome or our meﬁern;indifferantista, agnosticsv er practical-de-;ii

'.Qiiata' -‘or. at 1east can sagﬁthat hs knows God Juet a 11tt19 blt

J'E','mora than he did before. For to know God is our flrst purpoaa

- in being created, anﬁ from this knowledge will come our 10ve

f‘a«and serviea<of God,Aana as a eenaequence ths reward ar soma aay B

;seeing Him by aaalogy, but as Ha really 15. i?‘ﬁ“‘
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