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Most f1r5t react1ons to anarch1sm are negat1ve It 1s usua11y per- T

cxeved 1n1t1a11y as tota1 d1sordenrand comp1ete chaos V1olence, uncon- !

‘ tr011ab1e crtme, no secur1ty whatsoever e1ther 1nterna1 or externa1 to a

o cou1try, 1so1at1on,*—--a]] these are seen as’ the resu1t 1f anarch1sm were '

I

[to- preva11 N1h111sm and terror1sm are a]so often m1staken for anarch1sm

If 1n1t1a1 react1ons are not negat1ve then anarchtsm 1s see1 as, Utop1an :
and therefore unrea11zab1e in- pr1nc1p1e " Or anarch1sm 1s connected w1th

' i re]1g1on 1n such a way that 1t 1s s1m11ar to, and JUSt as hard to rea11ze‘
' as, Chr1st1an commun1sm o | ‘f_ ‘ | | |

Where does anarchy cone”from? The word 1tse1f etymo]og1ca11y, f'“

means w1thout a pr1nc1p1e of author1ty or w1thout a ru1er Th1s is one

||reason why Proudhon, when f1rst us1ng the - term, separated the pref1x thus

‘{ anrarch1smf By do1ng th1s he meant to denote that the term meant not d1s-:"'

v order*hut‘oppos1t1on‘to ru]e by force (l) Th1s was cons1stent w1th the

"f‘Greek not1on of anarchos wh1ch translates as w1thout a ru]er But

] the Greeks saw th1s as referr1ng to one of two states 1) aanegatlvejconf -
d1tton of unru11ness, or 2) a pos1t1ve condition of be1ng‘unrd1ed because'

’ rule 1s unnecessary for tne preservat1on of order (2) The pr1nc1pa1 -
| anarch1st of the anc1ent wor]d was Zeno (336 264 B [ ) who opposed
~to P1ato s p011t1ca1 ph11osophy the 1dea of a free commun1ty w1thout |

goyernment- If man wou]d onTy 11ve 1n accordance w1th h1s true natures‘




. Zeno ma1nta1ned perfect equa11ty and freedom wou]d be poss1b]e w1thout f

icoerc1ve 1nst1tut10ns (3) Th1s is the d1st1ngu1sh1ng feature of anti-

P

: po]1t1ca] ph1]osophy in a11 t1mes ' fﬁ'“~i,F.~ﬂ;?¥3,~

PR

A concept about wh1ch anarch1sts are not 1n agreement 1s that of

author1ty It has been sa1d that “whoever den1es author1ty and f1ghts

aga1nst 1t is an. anarch1st i (4) Certa1n1y, anarch1sts deny authon1ty, g'a""

"f except of course persona] author1ty over one s own ]1fe It was 1n fact o

the m1suse of author1ty that 1mmed1ate]y 1ed to anarchwsm, but the anar-
v‘~ch1st ho]ds that any author1ty of man over man 15 bad Th1s 1s why most “

anarch1sts f1nd a ]assez fa1re economy preferab]e to the we]fare state oft

C wthe.]1bera] The 1atter reduces the appea] of anarch1sm (5) One must be

careful here not to equate author1ty w1th order Th1s 1s one of the anar-|f -

'fe”ch1st s main- p0|nts order must be ma1nta1ned but w1thout author1ty How

this is to be accomp]wshed is the ch1ef prob]em for the anarch1st theony *
Mort1mer Ad]er a sympathet1c cn1t1c of anarch1sm, has sa1d that those
3 concerned w1th the betterment of human life’ haVe to choose one of two

[ views. Human progress comes ch1ef]y through changes 1n human 1nst1tut1ons

'“t‘or through changes 1n human natune (6) Here is another fundamenta] d1s~"

-agreement between the trad1t1ona] po]1t1ca1 ph1losophers and ph1]osophers |
vof anarch1sm Ad]er contends that the on]y way 1n which human progress .
has ever: been made has been through ”me]1orat1ve cnanges" 1n the 1nst1-

L Atut1ons ot government (7) Beh1nd th1s content1on 1s the v1ew that man 's

‘ *The 1dea, to be e]abonated 1ater, of mutua]1sm his a d1rect bearnng«
on this prob]em whjch is, in fact; the hardest for anarch1sts to face.
It.is also the point on which they are the most inconsistent, espec1a]1y
in their .personal lives. On the whole -however, I think that. the incon-
sistency of anarchists on this sticky subject of. authority is due to the
‘fact that almost- none of them were profess1ona] ph1ldsophers, espec1a11y~
not Proudhon : - BRI




| ‘3{to sttf]e that nature the soc1ety wou]d onerate very cooperat1ve1y Heme [

-Lnature is such that he cannot 11ve wzthout someone or sorme- 1nst1tut1on,;_
’ 5n author1ty over n1m Fhe anarch1st, on the other hand, ontends tnat 1f

o man were a]]owed to 11ve 1n accordance w1t} h1s nature w1th no authortty

aga1n zs the crux Is the nature of man such that to 11ve most fu11y, he;

requ1res the presence or absence of 1nst1tut1ons of author1ty? o
' v 4§

IL is 1nterest1ng to cons1der the d1sagreement between Ad]er “and.
"."!: ‘*‘ .J." .

“:Robert Pau1 WO1ff a centemporary exponent of anarch1sm, over th1s funda—
mental problem of po11t1ca1 ph1]osophy Ad?er formu]ates the quest1on
thuS' “Wnat 1nst1tut1ons shou]d be dev1sed and how shoqu they be organ-

S te
3, \;, . »\,,

1zed and operated 1n ordeh to produce a gooo soc1’

ty'?” (8) Wo]ff how- "

- -ever, sees a dtfferent emphasws He puts the quest1on as fo]1ows "How '

can the moral autonomy of the 1nd1v1oua] be(made compat1b1e w1th the 1eg1- i{.

\ ‘t1mate authority of the state?“ kg) The second formutet1on of" the ques-
| ;‘t1on ref1ects a tens1on that 1s present 1n many modern day soc1et1es ‘be-
tween the government and those governed wn11e the f1rst a1ms towards a

| more cooperat1ve so]ut1on to the pr0b1em of the re1at1onsh1p between 1n45f}7

st1tuttons and the1r members Ad1er sees 1nst1tut1ons of government as |-

'necessary for a11 t1me wh11e wolff sees th1s necess1ty, 1f 1t ex1sts atri o

all, to be- temporary at best Anarchists have a1ways made the oppos1te :;::.'

presumptlen as Adler regardtng 1nst1tut1ons . The quest1on of the neces—{* ~
s1ty or the non- necess1ty of 1nst1tut1ons is: of course: cr1t1ca1 -in the

’eva]uat1on of anarch1sm
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" The Anarchism of Proudhon

Proudhon's 11fe and wr1t1ngs

Pierre- Joseph Proudhon was born in Besancon, France on January 15,
1809. His father, C1aude was a cooper and is described as ”honest and
hard workwng ‘but not very thr1fty‘ (I)v His mother, Catherine Swmonin,
was "a very good and mora1 wofian w1th a very delicate moral sense. " (2)
Though Proudhon stud1ed much in h1s younger years, he also spent much time
in the outdoors. H1s t1me spent as- a cowman was to greatly affect his
later thinking ébout soc1ety} (3)? ﬁ1s youthful studies included the Bible
and many theo]ogiéns,‘but he .also studied the Greeks, and his anti-reli-
gious attitudes took roof in these early years. According to Woodcock, it
was at Besancon that Proudhon became an aetheist because of fhe "inepti-.
tude" of the defense of Christianity made there. (4) Proudh&n was later
to elaborate this atheism; Man becomes himself by opposition to all that
is non{human. But this non-human "all" is governed by God. If God exists
then He must be in opposition to man, and since the only good we can Know
is human good, God must be evil. The conquest of tyranny and poverty and
falsehood therefore Ties in opposition to God. (5)

" Proudhon supported himself in various ways throughout his Tifetime.
He wrote constantly, of course,‘and he never lacked anything to print
though selling it was another question. He was in contact with all the
liberal and radical social movements of thé day. He knew Marx, Bakunin,
Foﬁrier, and others. But he kept to himself when it came to actiona‘é1;
though he enjoyed and apparently needed the intellectual exchange he re-
cieved from such persons. (6) He published various newspapers during his

1ifetime. Each one was suppressed and revived at least once or twice.
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Proudhan-was imprisoned once and once forced into exile on account of this
publishing.

Proudhon's works are many and varied. In higéecond principal essay,

published in 1839, Sunday Observance and Its Usefulhess+from the Poihts of

View of Hygiene, Morality, and Family and Town Life he first stated that

moral law is absolute. He also makes here the éategorica1 assertion that

"equality of conditions is the aim of society." (7) What is Poverty? A

Study in the Principle of Right and Government, published in 1840, con-

tains the basic elements from which all his later libertarian and decen-
tralist ideas were to be built. These ideas, however, were in quite

underdeveloped form since industry was not taken into account at all. (8)

They were elaborated in 1846 in The System of Economic Contradictions or

the Phi1osbphy of Poverty, the work that drew Marx's "spiteful criticism"

in The Poverty of Philosophy.and-caused the 1ife-long split between them.

(9) In 1851 Proudhon published A General Idea: of the Revolution in the

Nineteenth Century, in which he sets down the outline of a program for an

anarchial society. He followed this in 1853 with a moré,phi]osophica1

work, The Philosophy of Progress, in which he maintains that evolution and

the movement of the universe which he calls "progress" is constant, per-
‘||petual, and never completed. In this work he denies the Absolute which
he had earlier proclaimed and would return to in later years.

Proudhon's largest and most comprehensive work is Justice in the

Revolution and the Church. Henri de Lubac explains how this work came
about..

In August, 1854, a friend of Proudhon, Viliiaume,car-
ranged a meeting between Proudhon and a Catholic pub-
licist who.called himself M. de Mirecourt. The iatter
was publishing a series of shert biographies of




"contemporary celebrities.” Mirecourt's biography of
Proudhon appeared in May, 1855. It was an insulting
lampoon. What aggravated the offence in Proudhon's .
.eyes was the fact that the book contained a Tetter
written by Cardinal Mathieu, tne Archbishop of Bes-
ancon, who seemed thus to guarantee it. He (Proud-
hon) disregarded Mirecourt and set himself to attack
the Archbishop, and through the Archbishop the Church
herself. His reply grew bigger and bigger and finally
became the bu]kwest and the most important of all his
works.. (10) -

This book was siezed by the police and Proudhon.hurried'to Belgium with

his family where he settled under another name. (11) In 186i,.Proudhon

published War and Peace, described by Woodcock as "a provocative work on
the sub]imétion of war-1ike impulses into creative_socia].urges.“ (12)

His final work, The Political Capacity gf_the'WOrking Classes, was a com-

mentary on Tolain and. Lefort's Manifesto of the Sixty which had held that

workers must have their own po]ftica? organization. In contrast to his
earlier prohibitions agéinst any kind of poTiiica] action, at the end of
his Tife, Proudhon seemed to be allowing for- some legitimate political
action on the part of working men, but he was careful to reiterate the
necessify of the pfincip]e of mutuality.* His basic suspicion of the po-

11tica1 process is still present in Po]itica]'tapacfty, where he wrote:

“The political system can be defined as follows: A compact democracy
founded iﬁ appearahtgjqn'the dfctatdrshipjo¥ th§ masses, but in which the
masses only have so much power as is neéded to secure uni?ersa] servi-
tude? (13) Proudh@n'dfgd 6niDéceﬁbér:19;.1864. -He was not quite 56.
Proudhon was afﬁufii-facetéd personé]{ty. Woodcock has charac-
terized him as:a “man of‘paradok.“ (14} In hié personal Tife a conser-

vative and skeptical of any fundamental improvement in human 1ife, (15)

*This will be discussed 1ater in conJunctlon with Proudhon's econ~
omics.and..politics.




"« &e,éoﬁia‘yét éay;’“péegard myse1f as the most comp]ete express1on of the 1
revo]ut1on (16) And agawn, “The representat1ve of the peop1e,'that am -
I. For I a]one am r1ght ”'(17) He seemed to take a sens1b1e v1ew of free
w111 and determ1n1sm, ma1nta1n1ng that determ1n1sm is fa]se because 1t
‘i.makes the th1nk1ng be1ng 1nto a p1ayth1ng of matter, when rea11y, both ,
“L1berty and Necess1ty” p]ay a part (18) WOod cock notes: how th1s af— .
o fected h1s 1deas of soc1eta1 progress o '.” . B » k
| It 18 not the pro11ferat10n of wr1tten Taws that con- ;\ﬁ-“
," st1tutes progresss -it.is the increase ‘of Taws con-~ "

-f: c1eved and observed in the hearts of men. (19) ::R:

Brogan po1nts up the seem1ng pr1macy of the sp1r1tua1 in Proudhon for thef

methods of Froudhon are more mora] than econom1c and Takew1se the sat1s-

‘|| faction ga1ned is moral rather than mater1a1 (20) But Just how Proudhon’ o

will reso]ve th1s d11emma will be. d1scussed when cons1der1ng h1s not1on of
‘“Just1ce..{ For now, 1et us - conc1ude with Brogan.”f |

A 10g1ca] method the series:of. Eour1er3 the ant1-
nomies: of Kant, the dialectic of Hegel, the sy11og1sm-
..~ of the scholastics,~was, “for Proudhon; not.a means of ..
-~ testing truth, or of: finding it, but-a device for.
. persuading- his readérs -of " truths wh1ch he, he1d en
' .1nst1tut1ona1 grounds (21) :
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- ;h1story from now on accord1ng to Proudhon For the1r fu]] rea11zat10n =

o va]ues they wou1d nea11ze

- e1ect10n to: the Nat1ona1 Assemb]y and ca11ed for the dethronement of .

'imviThe Inf1uence of the French Revo]ut1on and the Church

A what was the effect of* the French Revo]ut1on on' Proudhon s.1deas? 1
'As we know, the soc1ety wh1ch fo]1owed the Revo]ut1on d1d not fu1f11] a11:<~-:
’of the prom1ses 1t had s1oganeered Proudhon 15 und1smayed He‘sees the'
' revo]ut1on as an ongo1ng process- the 1mp0rtance of 1789, 1ts rehé]ation .
of certa1n abso]ute mora1 truths (1) These were of course, 11berty, =

equa11ty, and fratern1ty, wh1ch nad not been seen before the Revo]ut1on as

1 the foundat1ona] va1ues of human 11fe They wou]d be the gu1d1ng force 1nl ;f"

K ,_g,--

‘soc1ety had many changes to undergo but Praudhon, a good Hegel1an here, :

‘ﬂ:was certa1n that these changes were as 1nev1tab1e as the reve]at1on of the .

In view. of th1s ongo1ng revo]utzon reve]at1on, what was Proudhon S
react1on to the p011t1ca1 events of the n1neteenth century7' It w11] be tf'
:exp]a1ned 1ater that Proudhon rea11y saw no d1st1nct1en between po]1t1cs

¥4 .-.-\"

";and econom1cs ' Though sure]y hesthought 1t necessary to commengén ‘the f[
i'jbpo11t1ca1 deve10pments of tne“t1me, he did - not do so unt11 the revo]ut1on3‘
jof 1848 At th1s t1me he sa1d .“Our 1dea of anarch1sm is. 1aunched nonm&
V;government 1s deve10p1ng as non- propert¥é1d before ' (2) Strangely o= .

nough Proudhon s on1y act1ve 1nv01vement 1n a revo]ut1on was 1n th1s

o . Not on]y d1d he he]p erect a barr1cade in the streets, he ga1ned

Lou1s Ph111|p He d1d not however fu11y agree W1th the 1eaders of th1s
‘revo1ut1on They seemed to h1m on1y 1nterested in po11t1ca1 and const1-

'tut1ona] changes 1nstead of rea] soc1a1 revo]ut1on and a reformat1on af

A" the system of poverty (3) H1s short career in the Nat1ona1 Assemb]y wasl. -
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,n‘disanp01nt1ng He voted aga1nst the Const1tut1on ndtihédauée 1ticohéf\7
- ta1ned th1ngs of wh1ch I d1sapprove but aecause 1t is a const1tut10n

_ (4) Accord1ng to Jol]

' He was d1sapp01nted in. h1s attempts to use the Assemb]y
as a means of -economic reform: when~he ‘tried to intre- .
_-duce .a-bill to reorganize the system of taxation in
.stch a way "as v1rtual]y to confiscate a large part of
“all private fortunes in’order to set up.credit banks
=~ and subsidies- for peasants and workers, he was greeted
- with %n§redu1ous 1augnter in a rap1d1y empty1ng cham="
i .ber 5 L .

Fh1s was. the end of his p011t1ca1 adventures AS-J011ﬁstateS' “Fromh

‘“*A1849 onwards he- was to turn away fhom pa]1t1cs and po11t1ca1 reforms for

good and deve]op 1nt0 a true anarch1st " (5} He d1d however rema1n a]ert
g Lto po11t1ca1 deve]opments and short]y after Napeleon was: f1rst e]ecned -:?1
pub11shed a pamph]et attack1ng h1m (7) For th1s he was! tr1ed and i
pr1soned for sed1t1on At the t1me of the gggg d' etat of 1851 Proudhon s
att1tude was one of we]come, because of h1s nope that the d1ctatorsh1p of“
"?‘aapOWeon wou]d 1ead to the coTTapse of estab11shed soc1ety and pave the '
way for’ true soc1a1 a1d econom1c reform (8) Proudhon S 1ater react1on
to p011t1ca1 events had the a1m of show1ng Doth the unethab111ty of
change and the des1rab1e d1rect1ons tn1s change m1ght take He d1d not,
as’ d1d other anarcn1sts, iay out spec1f1c deta11s (whwch are bare]y under—"
o standab1e outs1de a part1cular sett1ng) for an anarch1a1 soc1ety (9)';?:;

,H1s cr1t1c1sm was stud1ous1y genera] that Jt m1ght oe mean1ngfu¥ and use—k
. fu] for other t1mes and p]aces In th1s respect Praudhon 13 a good French

mor‘ahst : , \
v Henr1 de Lubac p01nts out that Proudhon was qu1te ant1 church and yet

qu1te a theo]og1an 1n h1s own way The B]ble 15 one of the works wh1ch

-Proudhon admttted as hav1ng an’ 1nte11§ctua1 1nf1uence on him. Lubac
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remarks that "a thesis might be written on 'The Bible iqﬁroudhon‘s Works '
...not’onWy could numerous quotations be cited, but also a Biblical turn
1l of mind is everywhere apparent." (10) His hOstiTjty to church and reli-
gion was probably due in large measure to the Church's association at his
time with the powerful and established of society. EIAccording to Lubac,

it was "the Christianity of the theologians, and noé that of the gospel”

i

which he fought against.:{11)* Details of PrQUdhonES seeming grudge are
not important here>except insofar as they influenced nis philosophy. As
has been suggésted earlier, he saw authority as legitimate only in the
family. The Church, Proudhon,thoughf, supported and tried to legitimate
authoritarian and oppressive practices in society. Since these practices
were outmoded by the revelation of the revolution of 1789, so was the
Church. Its purpecse having been served, it should now die as an insti-
tution. Woodcock sums up the way in which the Revo]ution'wou1d replace
the Church.

Proudhon sees the values of the Revolution eventually

overtaking the world in the form of %% universal fed-

eration, the supreme guarantee of all liberty and.all

right which must replace the society of Christianity

and feudalism and in which the 1ife of man will pass

inft?anqui1ity=of the senses and serenity of the spir-
it. (12) '

%It must be noted here that Proudhon's.concept of Gospel Christianity
was probably as warped as that of the theologians he opposed.




Proudhon s Econom1cs and Politics -

Proudhon s concept1on of soc1ety is bound up w1th con51derat1ons of""

‘ i both the po11t1ca1 and econom1c orders It 1s d1ff1cu1t to separate the

var1ous components of h1s thoughts on soc1ety It seems to me that th1s al

d1ff1cu1ty stems at 1east 1n part from the fact that Proudhon d1d not

'foresee a- catac]ysmxc change 1n soc1ety H1s doctr1ne of anarch1sm a1med -

not to overthrow the state, but to d1sso]ve 1t 1n the econom1c order (1)

In other words, he wanted to arrange the economy of soc1 ty such that the ’

1

:state wou]d no 1onger be necessary In Proudhon B mature thought there
.are a number of key 1deas wh1ch show not on]y how and why 1t 1s goss1b1e

but why 1t 1s ecessary to ach1eve a new soc1ety

" To the quest1on, what is the re1at10nsh1p between the 1nd1v1dua1 and?i

the group as a who]e, Proudhon answers that the 1nd1v1dua1 1n oc1etx 1s

both ‘the start1ng po1nt and the u]t1mate goa] of any restructur1ng of the"‘ o

soc1a1 order (2) Th1s d1st4nguwshed Proudhon from an 1nd1v1dua11st an- .

arch1st such as St1rner who ma1nta1ned that soc1ety is an enemy to. the

A 1nd1v1dua] (3) But there 1s no such th1ng in nature as an 1so]ated

be1ng, for Proudhon (4) The 1nd1v1dua1 is the bas1c un1t but 1t is S |

soc1ety that provwdes the kind of. d1rect1on where1n ”each man s person—'

‘a11ty f1nds funct1on and fu1f111ment ! (5) Soc1ety is part of ‘the. natur—.t'

al. and un1Versa1 order (6)‘ It 1s not a co1]ect1on or- mere aggregate of

1nd1v1dua1s, but possesses a co]1ect1ve force or consc1ousness of 1ts e

(7) Th1s seems to me' to be a- part1cu1ary c1ear examp]e of Proud-»»

: hon's debt to Hege]

Stjll Proudhon d1d not be11eve that the 1dea1 soc1ety cou1d be

,aéhieved[by jnstntutwona1gchanges-alone Each man must a1so be reformed
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individual]y.”(B) Whereas traditionalists like Adler, hold thét al].ih—
provements in human affairs must come through changes ﬁn‘institutions. (9
Proudhén maiﬁtains thét institutional changes, though necessary, are in-
sufficient for a totaﬂ reformatﬁoﬁ“of society. But of course, thére is an

equally fundamental disagreement as to the type of institutional changes

which ought to take place. Proudhon is not, however, blind to.the diffi-
culty of his proposals. His conception of human nature takes into ac-
count the pdwer of the irrational and the constant effort needed to make
men behave reasonably. (10)

Acéording to Proudhon, the individual and society must work together
in harmony. Just as society is natural and good so is the harmonious co-
operation between society and the individual. But Proudhon points out
that harmony and agreement in society can be maintained and tyranny a--
voided only by "sustaining social energies in a state of perpetual strug-
gle." (11) Proudhon himself best sums up how this harmonious relationship
is to come about. (Emphasis added below}) o

A11 men are equal and.free:.society, by nature and des-
tination, is therefore autonomous and ungovernable. If
the sphere of. activity of each citizen is determined by
the naturalidivisiontofowork and by-the choice he makes
ofza profession, if the social functions are combined
in such a way as to produce-a harmonious effect, order -
results from the free activity of all men; there is no

- government. Whoever puts his hand on me is an usurper’
and a tyrant; I declare him my enemy.. (12) -

Proudhon did not pass oveéithé obVidusiFécﬁ‘o? aﬁthority when he was
considering society. Ahd it is here tha£ we ;ncodhter one of the many
paradox's iﬁ Proudhon's phdesophyT':Pkbudhdn thdughfffh&t there was some
kind of mystical base for the authority of a father oan family, but that

4
there was no such base fornsociety in general regarding authority. (13)
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In fact, as far as soéiety‘is concerned, even though authority was the
first social idea of the human-race,4the obligation to work tozabolish
authorfty was the second. (14) For Proudhon, the use of authority in so-
ciety had no place. ' For example, %t was mutual éooperétion not authori-
tarian communism thaf would solve the economic problems just as it was
voluntary federalism not parliamentary (and the_refore authoritarian) de-
mocracy which would solve the po]iticéT problems. (15) |

Any consideration 6f Proudhon'a vision for a new‘gociety must take
into account his economic theory. -According to Brogan, Proudhon wanted
an economic éystem based not on monoéaiies of money but on mutﬁality, (16)
In such a mutua1fty, pfoducers are the consumers of the goods produced by
ea;h'otheru (17) Such an arrangement is immediately ;een to be not only
economic -but political as well. In fact, Proudhon wanted té co]faspe the
distinction betweénxecdhoﬁics ahd poTiffcsﬁ ‘There is no relationship be-
tween economic interests and representative government, according to
Proudhon, for they are the same. (18) The on]y ‘institution" in Proud-
hon's soc1ety that wou]d resemb]e what has been trad1t10na11y referred to
as government wou]d be the mutua] ecohomicsarrangements set up among var-
ious members of this same society. But*-the3e~associations will have no
authority of thewr own. A key to the funct10n1ng of this 1dea is the no-
tion of contract, to be dealt w1th in detail later.

How can such mutua] re]at10nsh1ps be compatible with the institution
of private property? 'If the name of P]erre-Joseph Proudhon br1ngs any-
thing at all to mind it is the dictum; "Property is theftl” This s an
impdrtént‘Factot‘in_Pfoudhon's phi]osophy but it is almost always misun-

derstood. - Proudhon did not mean at all for it to be taken literally. He
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was speaking out against'the property of those who use property to exploit
the labor of others while making no effort themselves. (19) As Proudhon-
says, he‘fé speaking out-against "the property that is distinguished by
interest, usury, and rent, by the impositions of the non-producer upon,fhe
producer.” (20) Proudhon's point is more accurately expressed in Wood-
'cockfs paraphrase: "The sum of the abuses of property is theft." (21) It
was Teéiiyiinterest'that Proudhon was opposed to. He maintained that ‘
there was no reason to charge for the use of someone else's property. He
thought'that the Church, for once, was right when she condemned usury.

The only charge that could possibly be justified in lending would be one
to cover bobkkeeping ekpenses. (22) With this possible slight exception,
Proudhon insisted on free credit. Since only labor creates wealth, in-
terest was'a theft by the lender from the borrower. (23) Proudhon cer-
tainly had nothing aéainst private property for personal use, for example,
a man's .home, some land and tools to work and 1ive with. In fact, he saw
this as necessary for liberty and he criticized the Communists for wanting
to get ria of it and replace it with the state. (24)

Pronhon was concerned for those who weré destitute, dlthough he was
-.convinced that were the principle of equality adhered to in society the
standérd of 1iving would not be very High overall. The idea of the Uto-
pians that all coﬁ]d have increased wealth was false to Proudhon for he
thought that, at best} everyone could have a decent boverty.'(ZS) But
most importantly everyone should be paid equally for their work. (26)
This, Proudhon hobed, would decrease some of the unfairness in society.
One of the prihéjpié’canfributing fattorS'fo violence was greed on the

part of the rich. (27) The poor were kept poor and sooner or later they
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were bound to violently revolt against this injustice. And although
Proudhon did not encourage violence, he saw it as unavoidable. He thought
=1ov the orthodox pacifist attitude fruitless. Violence must first be
understood as a social phenomenon before it can be brought to an.end. (28)
Some of Proudhon's ideas in the economic sphere seem to be rather
poorly thought out. Fgr;gxample;:he advocated an across the board reduc-
tion of prices. In Brégan words he was a "fanatical deflationist." (29)
He thought of low p?icgs as‘joods—iﬁfthgmse1ves. With this general reduc-
tion of prices eve}yéné’wou1d end up exéct1§ where they were before. As
one of his opponents bointed out, wﬁy go to all the trouble? (30) Taxa-
tion a]éo came under\attqékrfrom Rroudhon. He again rightly observes that
most countries,~(P%ogdhoﬁ‘spoke’hdiﬁ1y of Franc;, of course) think they
have to be Number One éhd impfess thS§me'way all other countries, hence
the need for large anﬁies,‘many:bureaucracies, big "justice" systems, and
therefore high taxes. (32) 'BUtvthe root of the matter is that there can
be no real justice in taxationwin a society which permits economic inequa-
Tity. (33) The beginning-6f a solution, Proudhon suggested, Qou1d be for
the government to sell its services at cost price and those who get more
services, i.e. the rich, should pay more than those who get less, i.e. the
poor. (34) |
| Anoiher 1ead1ng~ec0nomi§ idéa of Proudhon's is association. He
strongly distinguishes here between association and organization and
firmly maintains that the two ideas are not synonomous. (35) Some amount
of basic organization seems to be necessary. As Brogan pointé out, Proud-
hon sees the "apparent” necessity of organization due to ecbnomic inequa-

Tity - - because of the abgignce of justice. However, he thought that
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‘Q',checks gxand for prov1d1ng cred1t w1th a nom1na1 1nterest rate to cover

‘ -,'~part1cu1ar1y cr1t1ca1 when 1t 1s rea11zed that the best way to change o

'once a]1 men b1nd themse]ves to mutua] 3ust1ce, 1 e asSOéTation,fthe.:V

need for the coerc1ve apparatus"; i e. organ1zat10n w111 end (36)f"

Proudhon stated h1s v1s1on 1n one of h1s 1nnumerab1e pamph]ets wh1ch 1s B | .

'lquoted by WOodcock _ . A |

“We be11eve in" a radical transformat1on of soc1ety, in -
" the direction of freedom, persona] equa]1ty, and the ’
confederat1on of peop]es (3?) : ,

There 1s one examp]e of - an actua] attempt by Proudhon to put th1s o

1dea of mutua]1sm 1nto effect It 1s 1nterest1ng to note that as PFOUdhOU’xv-i

sattempted to actua11ze the "Bank of Exchange” or "Peop]e s Bank” as. 1t was‘

'more common]y referred to, an. a]most 1dent1ca1 attempt was be1ng made a—:nf:;ﬂ;,'

cross the At]antwc by Jos1ah warren 1n C1nc1natt1 Proudhon 3 1nst1tut10n

was’ to foster the exchange of products between workers, based on “1abor b

' ?adm1n1strat1ve costs He wanted to create a network of 1ndependent
‘;craftsmen and peasants as’ we]1 as a network of assoc1at1ons of workers
who WOuld eventua]]y ach1eve what Proudhon hoped w0u1d be a peacefu]

_transtormat1on of soc1etv (38)

", Mutua11sm 1s the ma1n way in: wh1ch Proudhon hoped to effect change :C.NA;_ln

31n soc1ety Add1t10na1 means wou]d be 1) mak1ng educatwon a ba]anced ap~

.'«,g.

prent1cesh1p, 2) reta1n1ng the advantages of a d1v1s1on of 1abor but pro—

ltect1ng the workers from 1ts ev1ls (39) Uhder1y1ng these proposa]s is

. c1ety is- the 1ntegrat1on of work wh1ch cannot be ach1eved w1thout econ—
omic equa11ty (40) For Proudhon; one of the d1sastrous effects of mod-

.ern soc1ety is the d1vorce between 1deas and work (41) rh1s becomes

,? .



http:ret~irii.ng

14

society, according to Proudhon, is by the "natural development of a col-
Jective consciousness?iof.the neceésity'of social reform. (42) This is

summed up in his book, the Political Capacity of the Working Classes.

(Emphasis added)
To possesspo?1t1ca1 capacity is to have the consciousness
of oneself as a member of a collectivity, to affirm the
idea that results from this consciousness, and to pur-
sue its realization. Whoever unites under these char-
acteristics is capable. (43)
The "consc1ousness“ 13 an awareness of Just1ce wh1ch is "redlized" i
federa]qsm Proudhon S hope was that as thTS happened among working peo—
ple the prevailing government wou1o comm1t su1c1de gracefu]Ty, giving
way ‘to: the free anarch1a] soc1ety W1thpu1 try1ng to make the birth of Lhe
new order d1ff1cu1t,“’(44) Th}SJhope-dw1nd1ed as Proudhon came to realize
that a governmént,iany government; dpéé not go down without a fight.
Bpogan has. q&oéea Robeptlde‘JOUVena]‘s VieWQOf the différences in
certa1n of those committed to. change 1n 5001ety
" There is more’ in common between two members of parlia-
ment, one of whom is a revo1ut1onary, than between two
revo]ut10nar1es, one of whom is a member of par]1a~
mewt (44a) :
For a wh11e, Proudhon, actua11y attempted to work 1eg1t1mate1y within the
‘ex1st1ng governmenta] structure However, when he found that his member-
ship in the legislature isolated him from most of the people he came to
“regard as entirely mythical the idea that. universal suffrage was a pana-
cea for social 1115,‘(45) He was now convinced that political democracy
without economic changes would result in regression rather than progress.
(46) And he eventually came to believe that, in Brogan's words, "not

only was the state an evil, it was not a necessary evil." (47) Govern-

ment waS‘é1waxs for the governors,. never for the governed. (48)




If this is reminiscent of Marx, the_simi]érﬁty is more apparent than; real,

viz. Marx's reaction to Proudhon's System of Economic Contradictions:

The work of ‘M. Proudhon is not simply a treatise on
political economy, an ordinary book, it is a Bible.
"Mysteries," Secrets dragged from the bosoms of God,"
"Revelations,” nothing is lacking. These rhexor1ca1
passages are irrelevant, but tney are symptomat1c of
M. Proudhon's mind, for he thinks of economic acti-’
vity as subordinate to ethical ,tiw1ty, but if the
work of one man is now worth that of -another, jt is
not. the doing of M. Proudhon's "eternal justice" it
is solely. the accomp]wshment of modern 1ndustry (50)

With Proudhon and Marx, then, we-seem to have a c1ash between the sp1r1t-
ualist and the materialist views of hgstory. (51) Though Proudhon him-
self comes out for an economic interpretation of history before Marx and
Enge]s;,(SZ) he maintains that the solution is not in communism because
it fails to recognize man's Tove for independence. (53)‘ Proudhon advo-

cated socialism as a way to deliver the individual from the injustices

which he suffered on account of the‘indusiria1 system. (54) But Proudhon-

thought of the worker as a'peasant.A He dfd not understand the‘industrial
worker 53 such and therefore was unable to speak to him. (55)

Both Marx and Proudhon were heavily influenced by Hegel but in very
different weye. For Proudhon, as we have seen;’the French 'revolution.
was a revelation of absolute moral truths which had existed from the be-
ginnfng. qu Marx this Qas not all the case; the fundamental’force was
the organization of the methods of production. (56) Preudhon was simply
not a social determinist to the extent that‘Marx was. For Proudhon saw
the individual affecting society by exercising:his free‘wi11, not as
completely ruled by social forces. It is the'organization of soeiety
that he regards as economic in basis and nature. The individual motives

and justice itself have a status of their own. (57)
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Proudhon ofteﬁ'theorized‘dn the natufe‘of the ideal society, as did
other political social philosophers, including anarchists. At times his
vision was comprehensive, as in the following sketch of a free society.

In the place of ]aws, we will put‘contracts; no more

laws voted by the majority or even unanimously. Each

citizen, each town, each industrial union will make its

own laws. In place of political powers we will put

econiomic. forces...In place of standing armies we will

put industrial asscciations. In pTace of police we

will put identity of interests. In place of political

centralization we will put economic centralization. (58)
It was also firmly maintained by.-Proudhon that real unity was in inverse
proportion to the size of the population. The ideal would bé small states
or communes, each ruled by its own citizens, who were economically equal,
each master of his trade or his farm - - and, of course, of his family.
These small, Tocal, natural units of ‘government could then be federated
for purposes of trade, etc. This federation would solve any purely gov-
ernmental problems. (59) An administration of any kind in society would
not serve to govern but only to arrange mutual cooperation of all inter-
ests. (60) This seems to me to be very similar to the role played by a
mediator in a labor dispute and I do think that this is the kind of func-
tion that Proudhon saw as needing fulfillment.

The society described by Proudhon has gone by many titles. However,
he did prefer one to all the others, just as he preferred to describe him-
self in one way above all others.

What is to be the form of government in the future? I
hear some of my readers reply "Why, how can you ask such
a question? You are a republican." "A republican! Yes,

but that word specifies nothing." Res publica; that is,
the public thing. Now, whoever is interested in public

affairs - - no matter under what form of government may
call himself a republican. Even kings are republicans.
" "Well, then you are a democrat." "No."..."Then, what

are you?" I am an anarchist! (61)
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The essential definition of'ahatchjém‘for Proudhon is that it is the ab-
sence of a master‘ok a sovereign and the absence therefore of subjects.
(62) Sociefy, as. had been explained above is a nethrk of voluntary un-
derstandings between free individuals based on labor and equality. This
individué]vfreedom or liberty is of highest importance to Proudhon as
Brogan makes clear. (emphasfs added)” |

A society for production creates no bond between its
-members outside those indispensable for the economic
activity of the society. The absolute independence
of each member must be observed. No social good is
worth .the -price. of i Tiberty.. Naturally,:.such’a doc-
trine made its author suspicious of trade unions, and
strikes he abhorred from the beginning to the end of
his life. (63)
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Proudhon and Rousseau

Aaron Noland stateé that'“Rousseau should be included...as one of
the ‘masters' of Proudhon." (1) I will he}é ffy to consider in sbme de-
tail Rousseau's basic notions and how these may or may not have affected
Proudhén.‘ One immediate similarity is that both Rousseau and Proudhon
consideréd man to be basically good, and it is'for'this reason that both
were of the opinion that man could live in a different society than thaf
in which.he found himseif. Admittedly, the typeé of societies which they
envisioned were quite different.

There is some disagreement as to whether or not Proudhon had an ade-
quate understanding of Rousseau and there is therefore disagreement‘on
the‘effect of the latter. For example, Noland points out that Proudhon
was full of cdntradictory statements about various social theorists, .
Rousseau included, so that it fs‘poSsib]e that Proudhon may have been too
unfamiliar with Rousseau to Eenefit from his'ideas. (2) But this is not
at all clear, for Proudhon cites Rousseau often.and he did first formulate
his proﬁ]em with»thevsocia] order in much the same way as did‘Rousseau.
(3) Proudhon levels two criticisms at Rousseau which seem to be less
than accurate. First he faults Rousseau for not being specific enough
in ‘outlining cffizens‘ rights and duties tb one another. Proudhon took
this to be a specific neglect of the eéanomiéVSphere of society. Second,
Proudhon accuses Rousseau of betféyiné his original doctrine of the
sovereignty of gﬂl_the;beopTe,fin»favof or Mereﬂméjgrfty }u1e by repre-
sentativés. This criticism suggests ﬁhat Proudhon himself is an advocate

of pure democracy. (4)

Proudhon and Rousseau béth agreed that'chjﬂ-OFdér or society was
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j .

'not an art1f1c1a1 construct but that the poss1b111ty of creat1ng a soc1ety '

was. 1nherent in, man Soc1ety Was-. therefore a natura]“ env1ronment for ,i‘

man' (5) what is 1nportant to- note here 1s that ne1ther Proudhon or. Rous-

seau seems to be ma1nta1n1ng at. th1s oo1nt that government" 1s necessary

'or even natura1 rhey seem.to ho1d on1y that oc1ety is- natura1 Th1s is :

‘”not the case however for Rousseau certa1n1y ho1ds that some government

71s necessary and moreover that it ]s th1s same government that is 1nherent -

in the nature of man i Proudhon recogn1zed that the pr1nc1p1e of order in
c1v11 soc1ety wh1ch Rousseau conc1eves of was essent1a11y a po11t1ca1
'pr1nc1p1e_ In- Proudhon s eyes what Rousseau fa11ed to grasp ‘was that
”»governmentgas such-was 111eg1t1mate and power]ess a"»a’pr1nc1p1e of
»order-“ (é) Moreover, accord1ng to Proudhon, Rousseau S theory was meta;;
5;phys1ca1, art1f1c1a1, and therefore arb1trary, and it cou]d contr1bute )
noth1ng of va]ue to the prob1em of estab11sh1ng & v1ab1e c1v11 soc1ety
character1zed by 11berty, equa11ty, and Just1ce '(7)5 » |

Both Proudhon and Rousseau Saw the sovere1gn1ty of the peop]e as f»“

bas1c to a JUSt soc1a1 order As was Just ment1oned Proudhon saw Rous— A

. SN

‘seau S not1on of sovere1gn1ty as art1f1c1a1 because 1t was conc1eved of

i

on]y through governmenta] 1nst1tut1ons wh1ch are not themse]ves natura] tof

soc1ety Proudhon saw th1s sovere1gn1ty of the peop]e Dased |n what he

'.ca11ed_a natura] group n (8) He def1nes natura1 group as fo]]ows

T

= Nhenever men,, together w1th the1r w1ves and ch11dren as-,ﬂff:T' :

" .semble in some one plate, Tink- up- their:dwellings and
- holdings, develop.-in their midst diversé industries,::.
. create -among themse]ves ne1ghbor1y fee11ngs and-rela- ..
tions, and -for bettér or worse’impose.upon’ themse]ves .'"
. 'the conditions -of- so11dar1ty, tney form what I ca]] a
“.Fnatura1 group (9) . N R

Proudhon sees a pure democracy at- work in these natura1 groups A'TThus {:}
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what Proudhon set forth is a state of affairs which satisfies Rousseau's
own specificattions for the form of constitution, namely that in which
the executive and legislative powers are united." (10) These natural
groups seem for Proudhon to have an existence of their own. They cer-
tainly are supposed to be completely independent. They may, however, for
the sake of some greater mutual interest, unite with one another tempor-
arily or even permanently in a very limited way. What Proudhon is aiming
for here is a great decentralization of government so that unjversa] suf-
frage becomes notthe "gimmick" that it was within the centralized govern-
ment of his own day, but a useful and necessary foo? to express the true
interests of the inhabitants of a “"natural group." (11)

Proudnon also characterized the phenonmenon of this pure democracy
at work as “collective reason.” (12). As has been mentioned elsewhere,
Proudhon is not a rugged individualist. In fact, he sees individual rea-
son as too'personaW, absolute, and éubjective, Collective reason, how-
ever, is impersonal, synthetiq, andaobjective. Here again Hegel's influ-
ence is obvious. 'ﬁ01énd statesufnisiépint well.

~The collective reason. achieves this objectivity not at

the cost of repressing individual reason: quite the con-

trary, the collective reason necessarily presupposes the

latter, since it is tne product of the clash of individ-

ual reasons. (13). :
Collective reason, which is seen‘to;be working in the pure democracy of
the natural group, is, fof“Proudhon, the guardian of all truth and jus-
tice, the source of éT] pub]fﬁ law and numan rights, and the fount of aill
morality and progress. (14)

Proudhon's theory of mutualism was mentioned eariier. The specific

way in which this mutuality is society takes place is through contracts.
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"Contracts" were fﬁe céﬁgrete fd%m“by,Which-thefnew society was to come
into being, fpf ?rogdhog. Brogan gﬁhrases the questionAthus: “How was the
state to be rep1aced.énd sociecy given its consfitution? By the magic
power of the contract.” (15)

Freedom, equality, aﬁd‘justice could only 5e assured,

in Proudhon’s view, in a civil society in which a net-

work of associations and private groupings flourished

and in which "each individual would be equally and

synonomously producer and consumer, citizen and prince,

ruler and ruled!” (16) ‘

Rousseau aisc advocated a socjety pased on the Social Contract. What
is the difference in thfnking here between these‘two social theorists? Fon
Proudhbn, the sngtionffor‘which he was searchfng when he put forth his no-
tion of social contract was a state wherein social equality would prevail.
The community would not be a repressive one, nor would it be a disordered
grouping. It woqu be .a state charactér?zsé by its order and by liberty.
Its members would be united_yetvindependent, {17) "Rcusseau was attempting
to build or.propoge a form of association which would unite all memberS‘bf
the community and put thé‘défense of the entire cdmmunity benhind each per-
son anduhis.goods5whi1e at the same time allowing each person to remain
perfectly'free obeying only himself. (18) Notice here that Prouahoh would
concentrate on social equality (whfch he also ca]]s economic equa1ity).
while Rousseau would emphasize security for a]]kpersons and property.

Even though both saw liberty as the highest priority, the difference in
theory is signiffcant. Proudhon maintained that all Rousseauian contracts
were really enemies of the right of every man tojru1é himself. (19) Since
for Proudhon it fo]]dwed from the nature of men that they would 1ive to-

gether with some amount of order or equality, and this was quite a Toose

association, any attembt to politicize this order cou]d.on1y be counter-
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productive. In fact he held, éontrary:of course to Rousseau, that the -
|l very 1dea of the social contract exc]udéd that of government. For what
characterized the contract, in Proudﬁon's view; was an agreement for equé]
exchange between tﬁe,contracting parties, and "it is by virtpe of this a-
greement'that the 1fberty and well-being increases" while by the establish-
ment of governmental authority "both of these necessarily diminish." (20)*
Proudhogéaid that Rdusseau fai]eduto see that tﬁe sixteenth tentury revo-:
1ut10ha}y‘tradition gave us the Social Contract as an antithesis to gov-
efnment.~(21) Proudhon the anarchist was not at’a1T searéhing for a new
type of'government. |
| The rule of ¢ontracts substituted for the rule of Taws

would constitute the real sovereignity of the peopTe,

the Reprn1c (22) ‘

The’pr1nc1p1e dlfference betwzen Proudhon and Roﬁsseau is then that
Rousseau's theofy is built upon ggg_cbntract agfeed to by all the people
whereas Proudhon would have many contracts between many people with only
| one agreement among all: the agreement to agree. Proudhon éavé the name
society to the sum total of all these -contracts. This contractual society
he ba11ed‘“mdtua1ism.“ (23) For Proudhon, conthacts sérved two ends:
first, to sp]ve the problems of exchange and credit; second, to effect all
the po11tiéa1 otganizationvthat,wag»needed in';ociety; (24) These two
ends sefved by cohtracts as ﬁéansyére, of édufsé; identical. As was men-
tioned before, Proudhon‘co11apses fhe'distinction between politics and

economics, so that thére is not an 1nstitutién of government itself.

*To what extent Proudhon's n0t1on of contact can be taken as commonly
concieved remains a question. The question of enforcement is not dealt
with sat1sfactor11y and, futhermore, the very idea of a contract which can
be broken by any party at any time is -self-contradictory.
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However, thére is a prihcip1e of contract, ?Ur_Proudhon. And it is this
principTé of'contract«by which society turns into a network of mutual un--

dertakings between individuals. (25) It seems to me that it is this prin-

ciple that Rousséau sbéaks of as The Social Contract, although there is
much more to it than;fhat; Rousseau sees it as essentfa1 that this agreé—
ment:to dgree, so to speak, be fdrmu]éted into an institution in and of -
itselfgdinto‘something which has, contrary to Proudhon's view'ofncontracts,
a iife o%.its own. . (Proudhon fhought, with'§gm§;jusfffication, that if a.
contract‘does have ény 1ife of its own tyranny would eventually be thevre-
sult.) (26) | V | ' |
It was'Proﬁdhonfs firm conviction that contracts and governmént were

incompatjb]‘e.. ( f;:mphas_i's "'adde'd) |
| 'kThekidea 0% contract'exciudes that of government. What

~ characterized the contract, the mutual convention, is

© that in virtue of .this convention man's Tiberty and : -

“well-being increase, while by the institution of auth-
_ority, both necessarily diminish. (27)

Each person must be free to make agreements with others as he sees fit.
He must not be econstrained to follow the ideas of others. Proudhor: -
thought Rousseau made a great.mistake when he put faith in the rule of the
majori%y. For Proudfion, Justice must-rule. Proudhon said of Rousseau
(emphasis added):
In founding right on human conventighs, in making laws
the expression of wills, in other words, in submitting
- Jjustice, and morality, to the decision of the greater
number and the rule of the maiority, he plunged deeper
and deeper into the abyss from which he believed he
~was emerging, and absolved the society he accused. (28)
The rule of justicé'rather than will - geﬂééa] or other - is‘éssential to

the society of Proudhon’s vision, and deserves .a chapter of its own.
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Proudhcn'é'Concebt of Justice

Proudhon's definitions of jusfice are many and perplexing. (1) Their
variety and qccasiona1 inconsistency ake dueyto thé fact, once again, that
Proudhon was not a professional philosopher} (2)~:Heica11s Justice the
"universal and absolute criterfa ofwcerfitude“ andi”the eternal formula of
things, the idea whiﬁh upholds a11:1deas, the 1aw which asserts itself."”
He refers to it as the "first aﬁd last reason of. the universe." (3) Again
it is "supreme reason," the synthe;is of thel{aw of sé]fiéhnesﬁ and the
law of love," “the social saéfamehtﬁof 11befty;““(4j' Proudhon also Tocated
Justice in various functions of man and the naturél‘wor1d. When operating
in man's intelligence, Justice‘is seen as equé]ftx; 53 the imagination of
man it manifests itself as an ideal; and in Nature itself, Justice is the
principle of equilibrium. (5)

Proddhon insisted stréng1y tﬁat Justice was immanent in humanity. He
maintained that it was a faculty of the human soul. (6) This is con=. . ..
trasted, in his writings, with a tfancendeﬁt principle of Justice such as
is held by the.Catho11c Church. -

Justice as seen by the Church is transcendental; the

moral principle is held to originate in God and hence

to be superior to man.. But, according.:té.Proudhon,

true Justice is immanent; it is innate in the human

consciousness. (7)
Why did Proudhon reject any kind of.trancedentAJustice? The political
scene of the time which motivates him throughout all of his writings is
especié11y clear hefe; Proudhon saw the transcendental theory of Justice
as leading to systems of state administration, moral regulation, restric-

tions on ideas, etc. (8) These kinds of controls were not consistent with

the true nature of Justice, which is to be found in the human conscience
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and human mora] sense. (9).
It w111 be not1ced already that however much Proudhon 1ns1sts that
dust1ce~1s.1nherent{1n human ity itself, it has for him a trancendental

character‘ On the one hand”he insists that it "kea11y exists and acts,"”

that 1t is not Just a goal of an aim. (10) . On the oﬁher hond he says that “

"Justice exists in us Tike 1ove, 11ke notions of beauty, of ut111ty, of
truth Just1ce is human, comp]ete]y human. . .we wrong it by re]at1ng it to
a-pr1nc1p1e superion or anterior'to human1ty (11) But then'he states |
that Justice is a law which governs both human1ty and nature. (12) It 15,
accord1ng to Proudhon, the fundamenta] pr1nc1p1e, 1t is not 1nherent in
nature: nor dependent on anyth1ng 11ke a God, but is rather a facu1ty of
the sou] : Proudhon i quoted by Lubac A
'What is exce]]ent in me, what d1st1ngu1shes me in the
“:h1ghest degree, and estab11shed me most forc1b1y as man,

is not intelligence, nor.Tove, nor 11berty, it is Jus—
tice. (13) '

hote the cop1ta1 J f?>just15e§islo'%acuTtu of:%he'souﬂ, it iswfhe su}'
preie facu]ty, and therefore the supreme pr1nc1p]e of human 11fe Accord-
1ng]y, to say with Luoac that Just1ce is Proudhon ‘S God is no abuse of :
1anguage Nor is Lubac S phrase Proudhon s theo]ogy of- Just1ce to which
we now turn. o J

: ’Influencéd'byﬁcohée .Pnoudhonionginof1y saW'?e1igion and philosophy
.as necessary stages in.the progress of human understand1ng wh1ch were sup—
erseded by sc1ence (14) In fact at one point, Proudhon thought that man
shou]d Tive w1thout anyth1ng resemb11ng religion. However, his view
ohanged when he rea]1zed that his idea of Just1ce could not be known
throug1 science. (15) and 1ndeed that the on]y kind of proof he cou]d g1ve

“for thistustﬁce was an,onto1og1ca],argument very much like St. Anselm' S.




2B

“What cah be imagined more universal, stronger, more complete than Jus-
tice." (16) 1In fact, Lubac indicates that Proudhon agreéd with Catholic
philosophy when it states that,'in God, existence and essence are one.
For Proudhon, "God 1s.n0£ a Jusf being, he is Justice 1tse1f.“\(17)

Still, Proudhon saw this re?igious;undérsfanding of Justice as a mere
| predecessor to Justice as it was revealed in the.Revo1ution. (18) As‘Lubac
interprets Him: | |

‘It was in order to prepare for the reign of Justice
that nature first of all created religion. (19)

His theory;Was that'Chrisffaﬁi£y:wésPto the Revolution what the Religion -
of Israel was tb Christianity. (20) But now tﬁaﬁ the stage of Chrisiianit
had passed,-accp%ding fowPronhbn}*the:Church 1s‘én enemy of Jhstice.‘(21)
For‘in the-Re;o1ution %he "ﬁheo1ogy-of Immanance" came into full view. (22
Justice has now become the new A6301ute.

_Proudhon wavérs in;His cqn§ic%ibnvthat'mén is able to know the Abso-
1ute.1t§e1f. At_one‘point he indité%es that it cannot be knﬁwn at all,
but more often héisbééks as if'thenmain task*ié'51mp1y to replace one idea
of the Absolute with éﬁotherﬁ It seems as though he is again reacting to
the Church and society of hiis time when he sa&s that God can be replaced
subjectively only by conscience, objectively by JUsticeL (23) - So that,
while admitting that Justice as Absolute could not be fully known in it-
self it was still the binding and guid{ng force of all nature. Whereas
before, Justice (hidden under the guise of God or Spirit) ma§ have been
very mysterious, the Revo]ution served to bring it down from heaQen to
earth. (24) Strictly speaking, the task of the Revolution is not ended
until the two principles of Anarchy and Justice have completely defeated

their enemies, Authority and Property. (25)
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7A11 the metaphys1co theo1og1ca1 systems, brought 1nto L
being by dreams. of the Absolute and the ideal, are,v1n C

© . short, but the archaelogy- of Just1ce the apoca1yspe .
of the Revo]ut1on (26) .

As was Just ment1oned the Revo]ut1on, for Pruudhon was an ongo1ng

‘affa1r It was at work in the world both before ‘and after the French Re-"
. votut1on of 1789 Th1s revo1ut10n of 1789 was, of course, a’ turn1ng po1nt ’

(27) Government by d1v1ne r1ght was abo11shed and 3ust1ce began 1ts 0ff1— A;f}ft~'

c1a1 re1gn (28)v But Proudhon a]so p01nted out tnat thene had been other

turn1ng po1nts in, the over- a11 Revo]ut1on Each one had - brought aboutle—’ {:;1;"

k qua11ty 1n a part1cu]ar re1at1onsh1p that was not preV1ous1M£here ’:The

‘ f1rst of. these was Chr1st who brought equa11ty between men and God

A Next the Reformatlen and DesCartes brought about equa11ty between men. and -

neason The events of the 18th century brcught abeut equa11ty between men
and the 1aw The revo]ut1ons of the 19th century served to br1ng equa]wty

: to “men among men (29) Somet1mes 1t seems as: tnbugh 1t were progress _

T that Proudhon was concentrat1ng on 1nstead of Just1ce But he states that .

progress comes about on1y through a new rea11zat1on of Just1ce (30):i

- He even. spdke of Rev01ut1on, in the s1ngu1ar as though R
- it were a permanent force, a more or less existingire- xt'””
“-ality, both' inward1ly -and outward]y, the coreelative of. -
- Justice, to which it had'te act as midwife down: througt
~all:the ages. "Just as the notion of right is eternal
“and innate. 1n mankind, so,. too, s the Revolutioen 1nnate
> -and eternal.: It did not begin in the year of. Grace .
1789, in.a spot situated between the Pyrenees, . the At-
. lantic, the Rhine and the A]ps It be1ongs to a11 ages
-and all’ countr1es " (31) : f I

In h1s batt]es w1th Chr1st1an1gy Proudhon often came’ up aga1nst the
concept of char1ty as oppesed to Just1ce Here, as e]sewhere he 15 1ess
than cons1stent He refers to Ehartty as the pr1nc1p1e -of progress, on -

" ‘the. one hand and Just1ce as the pr1nc1p1e of equ111br1um on the otheh (32




We have seen previously how he considered Justice to be manisfested through
progress. At fimes it seems as though he is simply using Charity and Ju§~
tice to name two aspects of the same principle. When he states that Char-
ity is the Taw of the spiritual world and that Justice is the law of the
tempo;aT world this seems to be the case. But then he goes on to maintain
that these both form only one world. (33) He states at one point that if
Charity is a Taw in its own right then the spirit of Justice suffers. At
other times, however, Proudhon indicates that Charity 55 simply a prelude
to Justice. (34) |
The mainvhr051ém; that Proﬂdhon'had.with the notion of Charity seems
to bz one of emphasis. In Proudhon's day, for example, charity‘was advo-
cated by the. Church tp>suppdrﬁ'§ﬁé ex}sting social order. The emphasis
was primarily on a]msgiving'with n§ thought of'éhanging the status quo.
This Charfty did nbt respect the basic dignity of man. (35) " This mis-
placed emphasis was also termed by Proudhon as a lack of moral equili-
brium, (36)* Proudhqﬁ outlined some possible consequences of this Tack of.
moral equiiibrium. When this Tack is present, crimes are the result. It
is the responsibility of sbciety to try and set right tﬁe imperfect social
relations which generate'crimes. .The institutions of society must be
changed such that the same opportunity for crime is not present again.
A lack of moral. equilibrium is also evidenced in a lack of equality in
social forces. This results in poverty for some of the people. Again,

a society without moral equality will turn to violence. Only when the

*Moral equilibrium refers to the failure to keep Justice jas the key-
stone of all efforts in the social order, in this example, charity with-
out Justice would be fruitless. Justice must be the prime factor in all
changes 1in society.
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mater1a1 and spxrwtﬁa] are united will social peace be. established.

As was brought out before when- considering: the 1mmanence of Justice
as opposed to TtS trancendence,. Just1ce is known not on]y through man but
also through soc1ety As Proudhon himself states: '

Justice is the central star which governs socfety, the
pole .around which the political world revolves, the
principle and regulator of all transactions. Nothing
takes place between men save in the name of right, no-
thing without the invocation of Justice. (38)
Justice gévefns all relationships between men in socfety. " In fact% it
seems more accurate tbhsay that Proudhon saw Justice as resting in’ human-
ity as a whole rather than in man as an individual. As Lubac.statés,
“Justice cannot be fully de%ined in relation to an individual exis{encéf"
(39) But, evén given this necessity to define Justice in terms of .all
humanity, it isAsti11 in some ways according to Proudhon, the product of
conscience, each man being the final judge of good and evil. (40)

If'Justice is then this individualized in its judgements, what gov--
erns its practice by men Tﬁ society? Proudhon'once again draws on the in-
fluence of Chr1st1an1ty and states that it 15 a faith that is needed. - He
is quoted by Jo11

What guarantees the observance of Justice? The same
th1ng that guarantees that the merchant will respect

- the coin, -- Faith in rec1proc1ty, that is, faith in
Justice 1tse1f (41) ‘ :

This faith which Proudhon falls Bacé}oh here. seems to stem from his re-
cognition of a fundamewtaT 1aw of., h&man nature,,name]y, Do as you would be
done by. It is 11ke1y that he p1cked this up “from Kant. or191na11y (42)
But he went further and sa1d that as mankind becomes aware of the implica-

tions of this moral 1mperat}vegsdust1ce develops. (43) Moreover, when

this "golden rule" develops along economic lines, mutualism results. (44)
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.Proudhon'recoénized‘that no matter how hard man attempts to realize
this pr%ncip]e of Justice he is always unable to do so fully. As Lubac
pdints out, Proudhoﬁywanted to eliminate "the mystery of oringina1‘sin; he
had wanted to replace every idea of grace with the sole idea of Justice."
Bdtkhe was always hit in the face with "evil and death" where he thought
there shouid have been "virtue and 1ife." (45) Proudhon cannot escape be-
ing a little supernatural hére.‘ When he stétes that Justjce is not simply
a goal but really acts in society, this is not a pUrely immanent principle
of which he ié sbeaking. It is something outside of man which has the po-
wer to transform himrand his actions. This force is, for Proudhon as for
\evefyone else, Divine. Proudhén admits it in this statement. |

Where do I get my passion for Justice which torments me
and irritates me and makes me angry? ' I cannot account
for it. It is my God, my religion, my all: and if I try
to justify it by ph11osoph1ca1 reasons, I cannot. (46)

Proudhon s entire theory of Anarchism rests on this concept of Jus-
tice.’ For, accord1ng to Proudhon, soc1ety can on]y be changed by means of
Justice. (47) In fact he woqu say that Just1ce is the on]y hope of sur-
vival for society. As Brogan p01nts out "The esoent1a1 doctr1ne in
Proudhon is the identification of Justwce w1th equa11ty and the coerc1on
of economic 1ife into -accord w1th Justice." (48) It is Just1ce which he
saw as ultimately revea1ed by the Rev01ut10n of 1789 and it 1s Just1ce
which he sees as the governing force in all of socxety. Consistent w1th
his anarchism he maintains that this Justice éaﬁnbt be”méde effective in
society by means of governmental 1nst1tutwons For Prou&hon, a new so-
c1ety must be created by "st1rr1ng up a new consciousness of Justice" --

anything other than this would be Utopia. (49) "According to Lubac, Proud-

don could have said with Peguy: "The Revolution will be a moral one or
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else there will be nOaRer]ution.”v(SO) Proudhon wanted Justice to flour-
ish in all men and thereby fourish in sdéiety.' Hexdid not know precise1y‘
how this would be effected. But he had faith in Justice and in.his own
way prayed‘for the victory of this Justice in society.'

I build no system. I ask an end to-privilege, the ab-

olition of slavery, equality of rights, and the reign

of law. Justice, nothing else. That is the alpha and

omega of my argument: to others @ Teave the business of
governing the worid. (51)
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CONCLUSION: Aparchy + dJustice

As was mentioned at the beginning of this paper, the fundamental probi

lem of political philosophy is whether institutions of government are ne-
cessary or not, given the nature of man. Proudhoh never confronts this
problem in precisely this formulation; however, he does deal with it in-
directly. One of hié own fundémenta] principles is, in fact, the neces-
sity of maintaining order without dependence on a ruler. He sees men ca-
pable of iiving together in agreement with no instituted arbiter ready to
intervene in the event of differences of opinion. The particular features
which set man apart from all other beings in nature, and the order of
goods whiﬁh flows from these principles, are for Proudhon a different than
in traditional thought.

Proudhon saw "Justice" as the distinguishing feature of humanity. As
was brought out earlier in the paper, it was not man's ratibna]ity or his
sense of freedom which set him apart, rather, it was Justice itseif. (1)
What kind of being is this man which is charaéﬁerized by a spirit of Jus-

tice? Is he a be?ngiwh%ch exists prior to the ‘entry of Justice into his

1ife and over which Justice finally gains control depending on his open-. .

ness and cooperation? Or is he'simély an incarnation of the eternal spir-
it of Justice with no direction, burpose, or meaning of his own save to
further the movement of history? Proudhon is not clear. It is, therefore

difficult to sfate precisely how.the fact that man is distinguished by
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Justice Fits in, not‘gnly with the Undérstandjng of man himself, but, more
importantly, with Projdhbn's notion of society and how it should function.

Proudhon'does:ﬁo1.1eave»th1$ question altogether untouched. He seems

v L9

‘to think that hén, while éhdoWéd'wifh this kernel of the spirit of Justice

js, at the sameﬂtime; ob]{gated:fo:work towards its fulfillment, which canq
not be achieved overnight. Consider Proudhon's ideas on how the new anar-
chist society w111 cogé;aéout; He does not see as‘in ény way desfreab1e
that the present state of affairs should be overthrown, rather, they should
be dissolved. (2) They should fall away because they are unecessary due
to the natural development of Justice in mankind; This dissolution cannot
be forced. It must arise from the efforts of all men.to perfect the spir-
it of Justice with which they have been endowed. It must be thé'product
of collective reason.

At this point we face another paradox in Proudhon. For as we_have
seen he vfews collective reason, when at work in a pure democ%acy—type
situation; as the "guardian" of Justice itself. (3) VYet it would seem to
follow from the preceding paragraph that the éccura&y of collective reason
1s'guaranteed by-the spirit of Justice. I wiﬁl come back to this when
considering another paradox of priority invelving Justice and Anarchy.

Two key concepts for Proudhon,Aa1though not as quite as andamenta]
as tho#eiwe'have-been'dea1ing with,‘afé mutual aid and. 1iberty. Proudhon
is clearer here on his priorities. Even though the betterment of human
life and society needs the establishment of mutual contracts, this pro-
gress must be sacrificed if it interferes with "liberty." (4) This gives
us an indication as to why Proudhon advocates rather slow movement in the

restoration of society. Liberty must be preserved as much as possible and
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this does not usually happen in societies constantly undergoing -all kinds

of disturbances and upheavals. Although Proudhon certainly did not support

society as it existed in his time he saw no value and no real progress in
abrupﬁ chahges which. are not fully underst@od;.'ln everything, liberty is
‘to be upheld. How is Justice madefCOmpatible with liberty? It seems fair
to infer that Proudhon would see the conflict between Justice‘and Tiberty.
as nOnfeXistent; |

I:méntionéd that Proudhoﬁ sees collective reason at work“iﬁ a pure
democracy. Although Proudhon often spoké égainst democracy as he knew it
(particularly in RoUséeau) and.though he even at one point we1§omed dic-
tatorship, it seems td'me that Proudhon hints Et a kind of demécrécy in
| his themes. He does not place h1s brand of democracy f1rst among his pri-
or1t1es as we have seen. But if mutua11sm and the system of cortracts
surely constitute a k1nd“o? démbcracy‘ The base of power is -different, it
is much more decentra]1zed ‘but it Is neverthe]ess democracy. It would
seem to be the case that democracy is a f1rst step toward anarchy Wolff
certa1n1y agrees. w1th thTS when he says that democracy is the only form of
political commun1ty wh1ch offers any hope of reso1v1ng the conf11ct be-
tween author1ty and. autonomy (5) Proudhon seems’ to support'th1s but, of
course, we can never know for certain

 Proudhon. never really art1cu1ated an 0nto1ogy of any kind. That is
why we do not gnow Jgst how he stands regarding the pr1or1ty5 both "in be-
ing and value, of Ané?chism itself and Jsutice. On the one hand we}see
that he ex:aults the value of order without a ruler, whereas on tﬁe other
‘hand stticé i§ his God. As has beén brought out previously Proudhon

speaks at times as if Anarchy were dependent on Justice and at other times
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as if it were the opposite. Perhaps it 1is not at all two seﬁeratejnotions
with whiéh'we are dealing here, but rather two aspects of the same notion.
Exactly how to refer to it, or what to name it, is impossible to say,'
.Athdugh Proudhon did see liberty as Subokdﬁnate to no other social

good, he d1d not ignore these other social goods altogether. He seems to
indicate, in fact, that if certain soc1a1 gaads are observed and res-
pected by all men, we would -achieve anarchy. These are Proudhon's words .
on the Good Life. ol | “

Human life enters its fulness...when it has satisfied -
the following conditions: 1, Loves, _paternity, fam1]y,
2. Work, or industrial generation, 3. Social communion
or Justice...If these conditions are. violated, man is
anxious, if tﬁey are fulfilled, existance is fu]i; it
is a feast, a song of love, a perpetual enthusiasm, an
endless hymn to happiness. At whatever hour the sig-.
nal may be given, man is ready, for he is always in
death, which means that.he is in 1life and in Love. (&)

In his belief that*the Justice which distinguished each man would e-
ventually lead to anarchy, he fathéréd,'in the}modérn age, anti-po]iticaT
philosophy. He a]sb saw that the modern mofa1 dilemma was mainTy a crisfs
in faith, faith in that Justice which leads to anarchy. Proudhontihsisted
1l that we must not be pessimistic about Justice but must be confident that
it can and will be attained. 1 conclude with his own words as quoted by
Brogan. | | ‘

When doubt, secretely awakened in souls of men, strikes .
Justice: when man comes to regard laws and institutions
aszbonds imposed by.force or.necessity, butiwithout roots
in his conscience; when in presence of social defects,
incredulity shakes religion, then society is done for;

it is on the way to decadence and can only recover by a
revolution. No one says to himself that there are mis-
takes in the established order, inadequacy in recog-
nized rights, that the ideas behind the laws must be
rectified, the formulas corrected, that men must set
themselves bravely in search of truth and Justice,~en-
during the while, with resignation and devotion, the
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effect of evil institutions...No one has faith any longer
in the Tegislator or in men; men say to themselves, as

"~ 4id Brutus,:that human nature is corrupt, that Justice
js-but a word, since experience has shown her to be in-
equal, contradictory and there is no security that ‘she
will become better. Men see in the state henceforward,
- simply an arbitrary constitution, which profits only
the ambitious and.the cunning; men see in religion only
a:conjuring trick, an instrument of depotism. Every
man keeps to himself, the good virtuously, the bad,
and- the ‘men of no faith, selfishly...Society has

passed insensibly from Justice to despair. (7)
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50. Lubac p. 296
51. Proudhon p. 46

Conclusion: Anarchy and dJustice

see p. 32 above
see p. 13 above
see p. 26 ahove
. Ssee p. 23 above
Wolff p. 21
Proudhon p. 21
Brogan p. 93
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