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INTRODUCTION

It is my intention in this work, not to constrast the thomistic com
cept of prudence with that of any other, bnt rather to give only what Saiht
‘Thomas himself teaches, For if St. Thomas is understéod, the teaching of
the Church Eecomes simultaneously clear, This presentation of St. Thomas'
doctrine will be handled in outline form so“as to give a clearer approa§h

to.this most important virtue, prudence.

All citations‘will accordingly be from Saint Thémas‘ Summa Theologi-~

ae, prima and secunda secundae. And in the thesis itself, what is not dir-

ectly from St. Thomas, is basically his thought either in summary or para-
.phrase, |

' Tt is my hope that this treatment of prudence will make the virtue
a little more clearé@ and hence the more desired. This will, not in the
greatest stretch of the imagination, certainly not be a'thorough expose of
the virfue of pfudence. However, I hope it will enkindle or keep alive a
desire to éo directly to Stf Thomas, For his presentation makes all truth
easier to grasp; and his clear concise logic gives to the pursuit of know-

ledge a positive sense of achiewment,

ess.With all thy possession purchase prudence,
Take hold on her and she shall exalt thee: thou
shalt be glorified by her when thou shall embrace
BeTleeesoesssses . PrOVEPDS, chapter L, verses 7-8.




1.
CONCERNING VIRTUZS AS TO THEIR ESSEHCE

Human virtue is a good operative habit., Habit,because man's human
powers, intellect and will are tended toward universals (truth and good)
and must be détermined to particular good acts by habits,

The rational powers, which are proper to man, are not determined
to one particular action, but are inclined indifferently to many;
and they are determinate to acts by means of habits., Therefore
human virtues are habits. 1.

Human virtue is operative because it is a perfection, and perfect-
ion implies operatiomn.

Now man is so constituted that the body holds the place of matt-
er, the soul that of form. The body indeed, men has in common
with all other animals...only those forces which are proper to

the soul, namely the rational forces, belong to man alone. And
therefore human virtue cannot belong to the body, bubt belongs to
that which is proper to the soul. Uherefore human virtue does
not have reference to being but to act. Consequently it is essen~
tial to human virtue to be an operative habit. 2.

Goodness is also essential to human virtuve, because it is a perfect-
ion of a power. And power's limitation must need be good for evil implies
defect not pover.

Virtue is defined as a 'good quality of the mind hy which we live
rightly or righteously, of which no one can mske bad use, which God works in
us wiyhout us." This definition is mosr suitable for it comprises all the
four causes of wvirtue.

The formal cause of virtue, as of everything, is gathered from its
genus and difference, when it is defined as a good guality: for
quality is the genus of virtue , and the difference, good. But the
definition would be more suitable if for quality we substitute ha-
bit, which is the proximate genus,

Now virtue has no matter out of which it fg formed, as neither

 has any other accident; but it has mattercgbout” which it is con~
cerned, and matter in which it exists, namely the subject.
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The matter about which virtue is concerned is its object, and this
could be included ifi the above definition, because the object fixes
the virbtue to a certain gpecies, and here we are giving the defini-
tion of virtue in general, And so for the material cause we have the
subject, which is mentioned when we say that virtue is a good quali-
Ly of the mind.

The end of virtue, since it is an operative habit, is gperabion.
But it must be observed, that some operative habits are refered to
as vicious habilts because they have reference to evil: others are
sometimes refered to good, sometimes to evil; for instance opinion
is refered %o both the true and the ontrue: whereas virtue is sha-
bit which is always refered to the good: and so the distinetion of
virtue from those habits which are always referred to evil, is ex-
pressed in the words Iy wiich we live righteously: and dts distinc-
tion from those habits which are sometimes referred to good, some-
tines to evil in the words, of which no one mskes bad use.

Lastly God is the efficient cause of all infused viritue, to which
this definition applies; and this is expressed in the words which
God works in us without ug. If we omit this phrase, the remainder
of the definition will apply to all wvibues in general, whether ac-
qiiired or inflused. 3.

As regards the geod used in the definition of virtue, St, Thomas '
differentiates between the two types of good.

Good which is.put in the definition of wvirtus, is not the good

in gemeral which is convertable with being, and which extends fur-
ther than quality, but the good as fixed by reason, with regard teo
which Dionysius: says: Ythat the good of the soul is to be on accord
with reason! (Divine Names, IV). 4 :

In reference to the fact that no one can make bad use of any virbue ,
it seems:in certain cases a virtue has besn put to bad use, This is said in
reference to the virtue econcerned in so far ag one looks upon the virtue ex—
ternally, "for instance by having evil thoughts of a virtue, i.e. by hating |

|or being proud of it: but one can't make bad use of a virtus as a principle

of action, so that an act of virtus:be evil.® 5
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CONGCERNING THZ INTELLECTUAL. AND MORAL VIRTUES:

The habits of the speculabive intellect are virtues: because They con=
fer an aptness i‘ér doing good, viz, the consideration of truth, since this is
the good work of the intellect.

USince habits of the speculative intellect do not effect the appetative
pai"ls,nor ef.-i‘ect it in any way, but only the. intellective part; they may ind=-
eed be called virtues in so far as they confer an aptness for a good work" 6,

In regards: to the speculative intellect there are three habits, Wis—~
dom, Science and Understanding, There are three because speculatively we
know: truth in two ways, in itself or through some other truth. If in itseif,
it is a principle and proper to understanding, If through another, it may
be seen in view of its proximate principles; a habit viewed thuswise is
seience, Or it may go beyond the proximate and seek an ultimate: explanation,
a habit in this way would be wisdom,

Science depends upon understanding as on a virtue of a higher de-
gree: and both of these depend upon wisdom, as obtaining the highes‘s
place, and containing beneath itself both understanding and science,

by judging both of the conclusionsiof science, a.nd of the principles

upon which they are basede 7e

As man is man because of intellect and will so he has virtues prop-
er to both. TFor understanding, wisdom, art, and science are only perfections
of man's intellect; they are not of themselves moral perfections.

These moral and intellecthal:perfections or virtues then,are distinct

For knowledge certainly doesn't produce moral good 3n us, If it did, then

whenever we would lmow what is rightit would follow that we couldn!t do wrong

This is manifestly not the case. The moral virtues thus guide us rightly as
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regards our cholce of our knowledge of good and evil.

Accordingly for a man to do a good deed, it is requisite not
only that his reason be well disposed by means of a habit of in-
tellectusl virtuejy but also that his appetite be well disposed
by means of & habit of moral virtue. And so moral virtue differs
from intellectual virtue, even as the appetite differs from rea=
son, Hence just as the appetite is the prineiple of human aects,
in so far as it partakes of reason, so are moral habits-are to be
considered virtues in so far as they are in conformity with reason. 8.

Some would contest the division or distinction of virtue into the
‘intellectual and moral. But this division is not only fitting but altogeth~
er mandatory. Since the only human actions of man have as their basis the

tellect or will or both. Thus the perfection of these faculiies are juste
ly called inbellsctual and moré,l. Thers are some virtues however which are
neither, such as: faith, hope, and charity. But {these are superhuman virtues

s virtue perfects‘mfn‘ 3 ;peculative or practical intellect
in order thathis deédy 2?7101 be an intellectual virtue: where-
as if it perfects his appetite it will be a moral virtue. It

follows therefore that every human virtue is either inbtellectual

or maral. 9.
CONCERNINRG THE MEAN OF VIRTUB

The good of the moral virtues consists in the conformity with the

rule of reason and this is the mean they use, that of human reason, This

-

mean of reason is the middle way bebtween excess and deficiency.

The moral virtues derive their goodness from the rule of rea-
son, while their matter consists in passions or operations.cIf
therefore we compare moral virtue to reason , then, if we look at
that which it has of reason, it holds the position of one extreme
viz., conformity; while excess and defect take the position of the
other extreme, viz, deformity. But if we consider moral virtue in
respect of its matter, then it holds the position of mean, in so
far as it makes passion conform to the rule of reason. 10,

The mean of moral virbtues are sometimes rational, real, or both.
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Every mean is a rational mean if the mean of reason is considered as that -
which the reason pﬁts into some particular matter, since moral virtue ob-
serves the mean throuhg the conformity with right reasén. The rational mean
is sometimes the real mean ag in the case of justice. And on the other hand
sometimes the rational mean is not the real mean but is considered in rela-
tion to us, our beer capacity for example,
The intellectual virbtues also observe the mean. The object of the
speculative intellectual virtue is truth taken absalﬁtely; this truth is
apprehended by our inbtellect but is measured by things by way of conformity.
This conformity is a certain mean. The tritth of practical intellectual vir-
tue, considered in relation to things, is by way of that which is measured.
Thus both in the practieal and speculative virtues of the intellect, the mean
consigte in the conformity with 'i;hings{
Accordingly the good of the speculative intellect consists in a

certain mean, by way of conformity with the things themselves, in

so far as the intellevt expresses them to be what they are, or as

not being what they are not: and it is in htis that the nature of

truth consists. There will be excess if something false is affirm-

ed as though something were, vwhich in reglity is not: and there will

be deficiency if some’ch,ng is falsely denied, and declared not to be
whereas in reality it is. 1l.

. PRUDENCE « AN INTELLECTUAL OR MORAL VIRTUE. ?

The intellectual habit of art is certainly a virtue, for it perfects
the intellect in knowleé;ge of how to do things. And morsover it is a virtue
in *bhe‘ same way that speculative habits are in so far as both don't make good
works as regards the use of the habit, but only as regards the.aptness to

vork welle

Now what determines the goodness of the use of art is prudence, a |
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distinet virtue from art. For art is right reason about things to bs made,
and prudence is right reason about things to be done.

Where the nature of virtue differs there is a different kind
of virtue. Now some habits have the nature of virtus, through
merely conferring the aptness for a good work: while some habits
are virtues, not only through conferring aptness for a.good work
but also through conferring the use. Bubt art confers the mere apt-
ness for a.good work; since it does not regard the appetite; where-
as prudence confers not only aptness for a good work, but algo the
ugesr for it regards the appetite, since it presupposes the rectitude
thereof, .

The reason for the difference is that art is right reason aboutb
things to be made while prudence is right reason about things to be
done,.

Now making and doing diffey in that making is as action passing:
into oubward matter; whereas doing is an action abiding in the ag-
ent, Accordingly prudence stands in the same relation to these
human actions....Consequently iv is requisite for prudence, which
is right reason about things to be done, that man be well disposed
with regards o the endj and this depends upon the rectitude of
the appetite. VWherefore for prudence there is need of moral vir-
tue which rectifies the appetite, 12.

Thus in order for right living,the need for prudence is éasilyseen,
For it deals with the right way of performning .maﬁ‘s human actions, his free
acts,

In virtue of all it cpntains,prudence is a very complex virtue. For
there are many others subject to it, which without close scrutination might
be taken for prudence itself. The three érinciple‘..vi‘rtues subject to pru-
dence are counsel, as regards the speculative intellect, and judgement and
command as: regards the practical intellect. These three are but helps or
specific contributions to the virtue of prudence.

Although the moral and intellectual virtues are distinc‘c., as has
been shown above, nevertheless they have various and important inter-rela-
tionships. Moral virbtue is impossible without our first having the inbtell-—

lectual virtues of understanding and prudence. For prudence is thabvvirtue
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by which our choice of means: toward a goal is made, and prudence takes for
granted understending. The moral virtues can exist, however, without the:
other intellectual virtues.

Moral virtues can be without some of the intellectual virtues
viz, wisdom, science, and art; but not without prudence and underw
standing. Moral virtue cannot be without prudence, because it is a.
habit of chosing, i.e. making us choose well. Now for a cholce to
be good two things are necessarys 1) that the intenpion be directed
to a due ends and this done by moral virtue, 2) that man take rightly
those things which have reference to the end: and this cannot be
done unless he reason, counsel, judge, and command aright, which is:
the function of prudence and the virtuss annexed to it., Vherefore
thereccan be no moral virtue without prudence and understanding, 13.

Conversely of the intellectuval,prudence and prudence alone is: the
virtue which vannot exist without the moral virbues, because prudence de—
mands a rightness of will or intenbtion in every acte ‘And this correct atbis
tude or intention of the mind is proper‘ to moral virtues because they perfect
the passions of man, |

Other intellecbual virtuss can bubt prudence camnot be without
the moral virtues. The reason for thiss is that prudence is right
reagson about things to be done (and this not merely in general but
algo in particular) about which things actions are....in order that

. man be rightly disposed with regard to particular principles of ac-
tion, viz. the endsy, he needs to be perfected by eertain habiis,
whereby it becomes connatural, as it were, to man to judge aright
the end, This is done by the moral virtues: for the virtuous man
Judges aright of the end of virtue itself, because such as man is,
such doeg the end seem to him. Consequently the right reason about
things to be done viz. prudence, requires man to have moral virtue. 1li.

Thus from vhat has been said above, it is manifestly clear that pru-
is strictly classed as an intellectual virtue, bub dependent upon moral per=

fection,

FRUDENCE AS A CARDINAL VIRTUE.

Before we launch into the discussion as to prudence in reference to
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moral virtue, it might be best to clear up in our minds the fact that pru~
dence is also piaced under the title of a meral virtue. For it is one of the
cardinal vibtues. In this wise it will best to quote enbirely an objection
and its answer from question 58,article three of the Prima-Secundae.
Objection: It would seem that virtue is not adequately divided into
moral and intellectual virtue. Tor prudence seems to be amean bew-
tween moral and intellsctual vitbtue, since it is reckoned among the
intellectual virtues ( Exhic. vi. 3, 5 ); and again is placed by all .
among the four cardinal virtues, which are moral virtues...Therefore
virtue is not adequately divided among or into the intellectual or
moral virtues as though there were no mean between them.
Angyers Prudence is ggssentiglly an intellectual virtue. But conw-
" sidered on the part of its matter, it has something in common with
the moral virtues: for it is right reason about things to be done,
It is in this sense that it is reckoned with the moral virtues. 15.
With this distinetion we can more intelligently show how prudence
deserves a place among fhe cardiral virtues. The moral virtues are deserved-
1y called princinle or cardinal because they are most perfect of all (2)
types of human virtue. For they go farther than conferring the faculty for
doing well, they actually cause the good to be done. For this reason. al-
though they are below the intellectual virtues as regards subject (for they
perfect the passions while the intellectual virtues perfect the intellect)
they are above them as regards éperation.
| The possibility of calling other virtuss prineciple or cardinal would
arise from the misunderstanding of the nature of the moral virtues. For any
good which man does is basically covered or .contained by one of these virtues
If,as was just said, any good man does springs from the cardinal vir-
tues, these virtues must necessarily differ. because man can do more than one

good thing. The prineciple criteria for distinction of the various cardinal

virtues are the powers which they verfect, Prudence and Justice are concern-
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ed with the particular and social actions of man respectively, and temperance
and fortitude strengbhen or perfect the concupiscible and irascible sense
appetite of man,

The cardinal virtues are often referred to as social, perfecting,
perfect,and Exemplar virtues. Social,in so far as they in man according to
his natwre, since man is a soclal animal by nature; Perfecting, since they
belong to man who is on his way toward the Divine similitude: Perfect, be-
|eause these are also the virtues of those who have attained the Divine simil-
tude; Exemplar, because they may be considered as originally existing in God,
and we attempt to come up to the Divine perfection.

As has bsen said above, prudence is concerred with the particular.
actions of man, (indeed this is why it is listed among the moral virtues)
That prudence is concerned aboubt the particular acts of man, and hence is
most necessary if man is to live a good life is clearly shown by St. Thomas,

Prudence is a virtue most necessary for himan life, For a good

life consists in good deeds. Now in order to do good deeds, it matt-
ers not only what amman does, but also how he does it3 to wit, that
he do it from right choice and not merely from impulse or passion.
And since cholce is about things in reference to the end, rectitude
of choice requires two things; nramely, the due end, and something
suitably ordained to that due end. Now man is suitably directed to
his due end by a virtue vhich pérfects the.soul in the appetative
part, the object of which is the good and the end., And to that
which is suitably ordained to the due end man needs to be rightly
disposed by a habit in his reason, because counsel an d choice which
are about things erdered to thes end, are acts of the reason. Con-
sequently an intellectual virtus is needed in the reasen, to per-
fect the reason, and to make’it suitably affected towards things or-

dained to the end; and this virtue is prudence. OConsequently pru-
dence is a virbue necessary to lead a good life. 16.

COMCERNING THZ PARTS OF PRUDENCE IN GENERAL,
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Just as: there are three tyves of parts, integral, subjective or lo-
éicail., and potential, so prudence can be divided accordinglye.

Parts are of three kinds, namely, integral, as wall, roof, and
foundation are parts of a housejy subjective, as ox and lion are
partsof animalyg and potential, as nutritive and sensitive powers
are parts of the soul, Accordingly parts can be assigned to virtue
in these three ways. 17. :

As regards integral parts, the things which need to concur for the
perfect act of a vibtue., there are eight, Five of these belong to prudence
as a‘gognitive virtue, namely, memory, reasoning, understanding, docility,
and shrewidness. The others belong to prudence as commanding and applying
impwledge to action, namely,. foresight, circumspection, and caution,

The reasonfor the division among these eight is seen from the
fact three things may be observed in reference to knowlédge. In thelst.
place kmowledge itself. which, if it is of the past, is called mem=-
ory, if of the present, whether contingent or necessary, is called
understanding or intelligence. Secondly,the acquiring of knowledge

" which is caused either by teaching, to which pertains docility, or
by discovery, and this belongs to shrewdness. Thirdly the use of
lnmowledge, in as much as we proceed from things knowmn to knowledge
‘or judgement of other things, and this belongs to reason. And the
reason, in order to command aright, requires to have threeconditions
First, to order that which is befitting the end, and this belongs to
foresights secondly, to attend to the circumstances of the matter in
hand, and this belongs to circumspection; thidrly, to avoid objects,
and this belongs to caution, 18.

The subjective or logical parts of prudence are its various species.
Thus sprudence whereby a: man rules himself, and whereby a man i'ules a multi-
tude. these in turn will be multiplied or subdivided according the multitude
differs, eg. military, political, and domestic nrudence. If prudence is cone
gidered in z wider semse as including also speculative kn&«rleage » then its
vparts.include dialectic, rhetoric, and physics according to three methods of

prudence in the selences., It may seem stxl-ange to include these as parts of

prudence, but St. Thomas clearly shows why this is done.
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The first of these ( the three methods of prudence in the scienges)
is the attaining of science by demonstration, which belongs to phy=-
sics(if physies be understood to comprise all demonstrative sciences).
The second method is to arrive at an opinion through probable prem-
ises, and this belongs to dialectics. The third method is to employ

- conjectures to induce a certain susvicion, ar'to versuade somevhat,
and this belongs to rhetoric, It may be said, however. that these .-
three belong toprudence properly so called, since it argues sometimes.
from necessary premises, sometimes from probabilities, and sometimes
from conjectures, 19.

The potential parts of a virtue are those virtues, which are certain<-
1y virtues in themselves, but which nevertheless are still further directed
to some more generic virtue.

In this way the parts of prudence are: 1) good counsel. 2) syn—

esis, which concerns judgement in ordinary occurence, and 3) gnome,

which concerns judgement in matters of exception to the law, while
prudence concerns the chief act that of commanding. 20.

CONCERNING THE QUASI-INTEGRAL PARTS OF PRUDENCE,.

Prudence has regard for contingent matters: of action, and thuswise it |
is guided by vhat happened in the majority of cases, because like is conclud-
ed from like ( or principles must be proportionate ti their ;onclusions )e
For this knowledge we need experience, and experience is the result of many
memories, Thus memory is apart of prudence, Because of its role in prudence
Ste Thomas gives four ways of perfecting the memory: make an unusal illustra-
tion of what one wishes to remember, comsider it, will to remember it,and
reflect on it often. | |

Understanding, as the corrsct estimate about some first self evident
principle, is a part of prudence. For prudence is réason applied to action,
|and these first principles are necessary to reason.

Understanding denotes hers,not the,intellectualpower, but the
right estimate about some fihdl principle, which is taken as self-
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evident: thus we are said to understand the first principles of deme
ongtrations. Now every production of reason proceeds from certain
statements which ars taken as primary: wherefore every process of rea-
soning must needs proceed from some understanding. - Therefore since
prudence is riight reason applied to action, the whole process of pru-
dence must needs have its source in understanding. Hence it is that
understanding is reckoned as a part of prudence. 21,

Prudence must be taught by others or by experience.

As prudence is concerned with particular matters of action, and
since such matbters are of infinite variety. no one man can consider
them all sufficientlys nor can this be done quickly, for it requires
length of time, Hence in mabtters of prudence men sbands in very
great neéd of being taught by others. especially by old folk who
have acquired a sane understanding of the ends in practical matiers. 22,

In either case, whether taught by experience or by man, man must needs be
docile, For it is only by doecility that man is rendered capable of being
taught anything., Thus docility is a part of prudence,

As docility enables man to acquire congruity from another, so shrewd-
enables him to acquire congruity, or a right estimate, by himself, Hence
prudence requires ghrewdness as one of ibs parts, since prudence consists in
a right estimate about matters of action.

As the work of prudence is to take good counsel, and since reason is
necessary for good counsel, reason is rightly called a requisite or quasi-
|integral part of prudence, because it is needed for the perfection of pru-
dence

The virtue of prudence is properly about the means to an end, and its
proper work is to set these means in due order to the end. OConseguently,
future conbingent things. in so far as they are or can be difected by man to

the end of humsn life, are the matter of prudence: and these things are im-

plied in ¥he word fofesight, so foresight is a part of prudence,
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Accordingly foresight is the principal of all the parts of prud-
ence, since whatever else is required for prudence, is necessary
precisely that some particular thing might be directed to its end
in the right mamner. Hence it is that the very name of prudence is.
teken from foresight (providentia) as from its principal part. 23.

Circumspection.which compares the means with the circumstances, in
order to arrive at the right thing to be done, (which evidently is the work
of prudence) is then a_part of prudence.

Just as it belongs to foresight to look on that which is by its
nature suitable to an end, so it belongs to circumspection to con-
sider whether it is suitable to the end in wiew of the eircumstances.
Now each of these presents a difficullfy of its owm, and therfore
each is reckoned as a distinet part of prudence. 24.

Finally,caution is a part of prudence. Because prudence 1s coneern-

ed with contingent matters of action, and here there is a mixture of good
|and evil, thus prudence , ag all moral acts , needs caution so that we may

have such a grasp of the good as to avoid the evil.
CONGERNING THE SUBJECTIVZ PARTS OF PRUDZNCIE,

It is the purpose of prudence. as well as its function, te gocern and
command, so that whefever in human acts we find.a special kind of governencs
and command. therse must be a speciel kind of prudence corresponding to these
various gcts of man., Now it is evident that‘ﬁhere is a special kind of gov=
erning in one whb not only governs himself buﬁ algo g city or kingdom., So
also there is a corregponding specles, or éubjecﬁive part, of prudsnce;.i.e.
regnative prudence,

The philosopher names regnative prudence after the principal act

of a king which is to meke laws, and although this applies to other

forms of govermment. this is only in so far as they have o share of
kingly gavernments 25,
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Although regnative prudence is the highest of the species by which a
miltitude is governed, it would be incomplete without prudence on the part’
of those who obey. Because the subjects have a ffee will, a certain reé—
titude of government is required in tﬁem‘, that'they may difect themselves
in obeying their superiors; and té this belongs‘ the species of prudence
which is called political, |

A different aspect of the object diverdifies the species of a

habit, Now the same actions are congidered by the king, but under

a more general aspect, as by his subjects whé obey: gince many obey
one king in various devartments. Hence regnative prudence is com-

pared bto this: political prudence of which we are speaking, as mast-
er craft to handicrafte. 26. :

Now the household is & mean between the individusl and Bhe city or
kingdoms And as prudence governing the individual is distinct from poli~
tical prudence, so must domestic prudence be distinet from both. |

The commanding of a kingdom in reference to the common good could be
said to be twofold, to govern and protect. Things pertaining to the common
good as regards governing belong to political prudencé. It is only fitting
therefore that things pertaining to the common good as regérds protection
from assailants belong to military gmdeﬁce, Although military 'prudence
is the least among these four types of prudence, nevertheless in times of
var and strife it can be said to be the grea‘best in so far as without it
the others would be 1n posi-tivel jeopardy. Because military prudencé is con~
cerned with the right use of external things ," soms would place it as an art
rather than a part of prudence. But because of its reference to the common

good military prudence is rightly called such.




15. -
CONCERNING THY POTENTIAL. PARTS OF PRUDZNCE.

Vhen a human act is made good. this is done by means of a virtue.

Since the taking of good counsel is counected with prudence and is preemi-

nently an action of man, good counseling or euboulia must be cinsidered a. hus

man virtue
J

Although comected with prudence eubouliz is a seperate virtue in -
itself, as we have seen above. But without prudence eubohlia eoul%got be.
For virtues are said to be different according to their acts. and since et~
boulia makes man take good counsel and prudence makes man command wéll, they
are distinet, but distinctly,rélated; Since etboulia is directed to prudence
as counsel is directed to command, i.e. to something prineipal, in this case
to a prineipal virtue.

Different acts are directed in different degrees to the one end
which is:a_good life in general:. for counsel comes first. jJudgement
follovws, and .command comes laste The last named has an immediate re-
lation to the last end: whereas the other two acts are related there-
to remotely. Nevertheless these lave certain proximate ends of their
own, the end of counsel being the discovery of what has to be done,
and the end of judgement, certaintys Hence this proves not that eu~

boulie is not a:distinet virtue from prudence, but that it is sub-
ordinate thereto, as a secondary to a principal virtus. 27.

Synesis, right judgement about particular practical matters, is as

such a virtue akin to prudence. ‘Since prudence glso has to do with right

judgement about practieal matters. Synesis and euboulia are theh closely re-

lated to prudence, but at the same time are distinct virtues in themselves.

Becausevirtues differ as their acts do, and good judgement and good counsel-

ing, i.e. synesis! and euboulial's, respective acts differ.

Just as: synesls is the virtue of right judgement about particular

practioal.mé&tersy it would be fitting to have another virtue as regards
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right judgement in higher matters or principles. This virtue is called
gnome., By reason of this virtue then man can discriminate in his judgement
and thereby judge a greater number of things by his reason. This gnome al-
chough a. part of prudence, is,just as synesis and euboulia, a separate vir-
tue in itself,

It belongs to Divine Providence alone to consider all things that
may happen beside the common course. On the other hand. among men,
he who is most discerning can judge a greater mumber of such things

by his reasons this belongs to gnome, which denotes a certain dis—
crimination in judgement. 28.

. PRUDENCE AND THZ GIFT OF COUNSEL, -

Counsel is £ittingly a gift of the Holy Ghost. TFor the gifts of the
Holy Ghost are dispositions whereby the: soul is fen&ere’d amenable to the mo=-
tion of the Holy Ghost. And since it is proper to man to be moved through
research of reason to perform any particular action, this research of reé.sqn
being called counsel, the Holy Ghost lS said to move man by way of counsel,
Since in this wise the soul is made amenable to motions of the Holy Ghoste

‘Hence counsel and prudence manifestly correspond to each other. Pru-

dence which denotes rectitude of reason, is chiefly perfected and helped
through being ruled and moved by the Holy Ghost, and this is counsel's funce--
tion. Therefore counsel corresponds to prudence as helping and perfecting
it.

A lower principle of movement is helped chiefly, and is perfected
through being moved by a higher principle of movement, as a body being
moved by a spirit. UNow it is evident that the rectitude of human:pes-
son is compared to the Divine Reason, as a lower motive principle to a |
‘higher:: for the Ebernal Reason is the supreme rule of all human rscti-

tude., Consequently prudence, which denotes rectitude of reason, is
chiefly perfected and helped through being ruled and moved by the Holy
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Ghost, and this belongs to the gift of counsel. Therefore the gift
of counsel corresponds to the virtue of prudence, as helping and per-
fectjllg ito 290

In this outline of prudence, the importance of this most fundamental
.| virtue has not been sufficiently demonstrated directyy. Although by seeing
all thaf prudence contains or needs for its operation, it would be difficult
not to see that man must needs have prudence if he is to live well. In view
of this fact, that prudence is all important, I Eelieve there could be no
more fitting a close than St. Thomas' cogent argument as to the importance
of prudence for a good life,

Prudence is a virtue most necessary for human life., For a good
life consists in good desds. Now in order to do good desds, it mat-
ters not only what a man does, but also how he does it; to wit that
he do it from right reason and right choice and not merely from im-
pulse or passion, And, since choice is about things in reference to
the end, rectitude of choice requires two things; namely, the due
end, and something sultably ordained to that end. Now man is suit-
ably directed to his due end by a virtue which perfects the soul in
the appetative part, the objsct of which is the good and the end.
And to that which is suitably ordained to the due end man needs to
be rightly disposeéd by a habit in his reason, because counsel and
choice, which are about things ordained to the end, are acts of the
reason, Gonsequently an intellectual virtue is needed in the rea=-
son, to perfect the reason, and make it suitably affected btowards
things ordained to the end; and this virtue is prudence. Conseguent-
ly prudence is a virtue necessary to lead a good life. 30,

Deo Gratias

eeooThat thy ear may hearken to wisdém: incline thine heart to know
prudence. For if thou shalt call for wisdom, and incline thine heart
to prudences: If thou shalt seek her as money, and shalt dig for her
as for a treasure: Then shalt thou understand +the fear of the Loxd,
and shalt find the knowledge of Godeees

Proverbs chapter?2 vs. 2-5
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